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The Astounding Reality
in the relationship between Islam and
Mankind
Dr. Ali ibn Magbul al-‘Amri
In the Name of Allah, the Most Compassionate,
the Most Merciful
Introduction

Praise be to Allah, Who honored mankind with
speech and clear expression, and may Allah's peace
and blessings be upon the Prophet Muhammad and
upon all the other Prophets whom Allah sent to
mankind.

This is a book I have titled: (Islam and Mankind),
which I dedicate to all people of intellect. They will
find in it an explanation of the powerful bond
between Islam and mankind—a relationship that
began with the creation of the father of humanity,
Adam (peace and blessings be upon him), to chart
for us an eternal bond that is not severed at any of
its stages, for it is one of perpetual companionship.
Indeed, the well-being of mankind is only realized
through the continuity of this relationship, without
which a person cannot be distinguished by those
great merits with which Allah Almighty has
honored humanity.

[ am keen to portray this eternal relationship in
tangible stages, which all people know, and upon
which all rational people agree.
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[ intended, by authoring this book, for it to be a
guide to everyone who wishes to know the
relationship between Islam and mankind in its
broad sense, and to address all people of
understanding, whom Allah the Exalted has
honored with intellect, which is from among the
greatest blessings with which Allah has honored
humanity.

Since Islam 1is a comprehensive religion
characterized by flexibility, it is suitable for every
time and place. This comprehensiveness and
flexibility are the two principles upon which this
book is based, and upon which the relationship
between Islam and humanity is founded.

The reader of this book will find that the
relationship between Islam and the mankind is not
confined to the legislation and rulings one needs for
an upright life; rather, it extends beyond that to
building the human intellect upon the foundations
of sound reasoning and providing the spiritual
fulfillment that cultivates peace in the soul, and a
sense of happiness.

[ am keen for the book, in its entirety, to call for
deep contemplation and reflection on the strong
relationship between Islam and mankind, which is
the eternal relationship called to by Islam, the
religion of all the Prophets (peace be upon them).




[ hope that I achieve correctness for myself, and
for every rational person who seeks guidance in
Islam, which is the true religion.

‘Ali ibn Magbul al-‘Amri

Jeddah - Mobile: 0505698764

The Relationship between Islam and

Mankind

Here begins the magnificent reality between
Islam and human beings.

Indeed, the relationship between Islam and
humanity is a profound one, for Islam has clarified
the unity of human origin: that Allah created all
people from a single soul, their father being Adam
(peace be upon him) and their mother Hawwa’
(Eve). The existence of differences among them is a
motivation for mutual recognition, cooperation,
and integration, and not a cause for conflict.

The relationship of Islam with man is a
comprehensive one that aims to achieve goodness
and happiness for him in this world and the
Hereafter.

Islam honors the human being, and considers
him a special creation. The Qur'an states:




(We have honored the children of Adam...): And
it emphasizes his rights, regardless of his color,
gender, or race.

[slam strengthens the relationship between man
and his Creator and urges him to balance between
this world and the Hereafter. It calls him to strive
for success in this world, emphasizing that such
success must be linked to values and morals, while
preparing for the Hereafter. The Quran says:
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(Rather, seek with what Allah has given you the
abode of the Hereafter, without forgetting your
share of this world...)=

Islam establishes the principle of justice and
equality among people, and urges the rejection of
injustice and tyranny.

Islam attends to the physical, spiritual, and
intellectual needs of the human being.

Islam views man as His vicegerent on earth,
tasked with cultivating it through goodness and
righteous deeds, while achieving harmony between
the spiritual and material aspects of his life.

[slam is the religion of Allah with which He sent
all the messengers, from the first of them, Noah, to
the last of them, Muhammad (peace be upon them).
Allah says in the Quran:

! Suratal-Isra’: 70
2 [Surat al-Qasas: 77]
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(The true religion with Allah is Islam...): It is the
religion with which Allah has honored human
beings.

The relationship between Islam and the human
being is manifest in all aspects of life, whether
social, economic, or political. This relationship
began from the first day Allah created the father of
humanity, Adam (peace be upon him). He honored
him and commanded His angels to prostrate to him.
And when he descended to Earth, He did not leave
him without guidance; rather, He sent down to him
alegislation to govern his life. And He placed among
his descendants the messengers and the prophets
(peace be upon them), all of whom called to the law
of Islam in its comprehensiveness. This was
manifested in all that mankind needs, from
guidance to correct conduct.

Thus, the relationship of Islam with a person is
present in all of ones essential affairs, and in every
place where one needs guidance that leads him to
the correct path.

Rather, it is a relationship that extends beyond
the worldly life, for Islam came to mend man's life
in that eternal life, wherein the people of happiness
will be blissful and the people of misery will be
wretched, as it is stated in the Quran:

1 [Surat Al ‘Imran: 19]
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(Whoever does righteous deeds, male or female,
while being a believer, We will surely grant him a
good life, and We will surely reward them
according to the best of their deeds.):
Islam and Honoring Mankind

On the authority of Umar ibn al-Khattab (may
Allah be pleased with him), who said: I heard the
Messenger of Allah (¥) say, 'Actions are but by
intentions, and every person will have but that
which he intended.’

Islam has brought forth the astounding truth,
and it explicitly demonstrates human dignity in the
Quran, which (The Quran) is the primary source of
Islam.

Islam views human beings as Allah's vicegerent
(successor) on earth as stated in the Qur an:

;;;;;

\Juelsié\u\éﬂlwmjdmwumjehﬂ\mj@
[5]¢300 5255
(And [remember] when your Lord said to the
angels, “I am going to appoint a vicegerent on
earth.” They said, “Will You appoint on it someone
who will spread corruption therein and shed blood,
while we glorify You with Your praises and

1 Surat an-Nahl: 97




proclaim Your holiness?” He said, “I know that
which you do not know.”):

Likewise, Islam regards the human being as the
most honored creature on earth, as stated in the
Qur'an
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(We have honored the chlldren of Adam, carried
them on land and sea, provided for them good
things and favored them above many of those
whom We have created.):

Islam affirms that human beings are
distinguished from all other creatures by the
intellect, through which they distinguish between
right and wrong, and between the beneficial and
the harmful. For this reason, it has been made the
basis of accountability. Islam makes it clear that the
unity of human origin is that Allah created all
people from a single soul. It is stated in the Qur’an:
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(O people, fear your Lord Who created you from
a single soul, and created from it its mate, and from
both of them created countless men and
women...3.)+

1 Surat al-Bagarah: 30
2 [Suratal-Isra’: 70]

3 Surat an-Nisa”: 1.

4 Suratan-Nisa: 1




[slam's honoring of the human being has
appeared in its most magnificent forms, and in a
clear and eloquent statement in the greatest source
of Islam, the Qur'an. Some of the forms of honoring
the human being in Islam are:

The command given to the angels to prostrate
before Adam (peace be upon him):

This was the greatest honor for mankind, as
mentioned in the Quran, where Allah commanded
His angels to prostrate to Adam (peace be upon
him). So all the angels prostrated, except for Iblis,
whose recompense was expulsion from the mercy
of Allah and banishment from Paradise... Allah the
Almighty says: )
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(And when We said to the angels, “Prostrate
before Adam,” and they prostrated except Iblis; he
refused and was arrogant, and was one of the
disbelievers.):

Honoring through the sending of prophets
(peace be upon them):

Then it is mentioned in the Qur'an how Satan
whispered to Adam (peace be upon him), until he
ate from the tree that Allah had forbidden him, and
so the command of Allah came for his descent to the
earth. However, on earth another honor awaited

1 Surat al-Bagarah: 34




him, as He made him His vicegerent on earth, the
most honored of His creatures, and subjected
everything on earth to him. Then came the greatest
honor, that He made the prophets (peace be upon
them) from his progeny, and Allah honored them
with the Books He sent down to them for their
guidance, so that their lives on earth might be set
aright, in order for them to fulfill the function of
vicegerency completely, without falling short.

The following is mentioned in the Qur’an:
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(These messengers were sent as bearers of glad
tidings and as warners, so that the people may have
no excuse before Allah after [the coming of] the
messengers. For Allah is All-Mighty, All-Wise.)

The preference given to Mankind over all of the
Creation:

This is one of the great manifestations of honor
that Islam has established and which is explicitly
stated in the Quran. Indeed, you will find that all
that Islam has brought honors the human being, as
you will see throughout this book.

The honoring of human beings over all of the
creation is mentioned in the Quran, as Allah
Almighty says:

1 [Surat an-Nisa’: 165]
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(We have honored the children of Adam, carried
them on land and sea, provided for them good
things and favored them above many of those
whom We have created.):

Subduing everything that is in the universe:

And this is a great honor for man, and this honor
is mentioned in the Qur'an in more than one place
to emphasize man's glory and honor.

This appears in the saying of Allah the Almighty
&_l‘)A.\Mw%cﬁlﬁcb;@‘wd)‘}w)y\}uw\d&;d.ﬂ\m\}
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(It is Allah Who has created the skies and earth
and sent down rain from the sky, producing
therewith fruits as provision for you. He has made
the ships for your service to sail through the sea by
His command and has made for you the rivers. And
He has made for you the sun and the moon, both
constantly pursuing their courses, and has made for
you the night and the day.)>

This appears in the saying of Allah the Almighty:
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L Surat al-Isra’: 70
2 [Surat Ibrahim: 32-33]
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(And He has subjected for you all that is in the
skies and all thatis on earth; all is from Him. Indeed,
there are signs in this for people who reflect.):

Honoring with Noble Mannerisms:

Islam came with a call to virtues and noble
morals, for in Islam, a person is that creature that
loves virtues and hates vices.

Allah the Almighty describes the Prophet of
Islam Muhammad (may Allah’s peace and blessings
be upon him) as having noble manners, as Allah
says:
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(Indeed, you are of a great moral character.):

Rather, the Prophet (may Allah’s peace and
blessings be upon him) explicitly stated that the
religion of Islam that he calls to is based on noble
manners, which is the foundation of human dignity
and what distinguishes man from animals... as he
(may Allah’s peace and blessings be upon him) said:

(BAY) o lSa axsl i L))
“Indeed, I have been sent to perfect noble
manners.”s

These are the foundations of honoring mankind
in Islam, and they reveal the great status of man in

1 [Surat al-Jathiyah: 13]
2 Al-Qalam: 4
3 [Narrated by Al-Bayhaqi and Al-Hakim in Al-Mustadrak]
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Islam and his role as the focal point of all creatures
in this universe.

Islam and the Comprehensiveness of
Human Life

(2)

The astounding reality emerges in Islam..

In that comprehensive method, which
encompasses all fields of life: it is faith, action,
creed, divine law, worship, dealings, thought,
emotion, ethics, civilization, economics, politics,
and the reform of all fields of life.

By inclusiveness here, we mean the rules, laws,
and systems that organize the life of the individual,
the family unit, the society, and the entire world,
and this is the methodology that achieves
happiness for humanity.

One of the greatest manifestations of the
universality of Islam is the sending of the Prophet
Muhammad ( may peace be upon him) to all people,
as stated in the Quran

YUAJY\JA_\M\JLM&AS\M?SJ\M\ sy wL\S\L@;les}
mjmuwydﬂ\@w@mdyﬂm\}Muuw}@;ﬁ\J\«J\
£1580 5565 Kl s

(Say [O Prophet], “O people, I am the Messenger
of Allah to you all. To Him belongs the dominion of
the skies and earth; none has the right to be
worshiped except Him; He gives life and causes
death.” So believe in Allah and His Messenger, the
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unlettered Prophet, who believes in Allah and His
words, and follow him, so that you may be guided.):

And Allah the Almlghty said:

42805453 ¥ AT ST Q5 18 5 1 et W 2HS ) il )
(We have not sent you [O Prophet] except as a
bearer of glad tidings and a warner to all mankind,
but most people do not know.):

Among the aspects of the comprehensiveness of
I[slam is that its laws encompass all affairs of life:
Islam has brought a complete law that addresses
everything related to the interests of mankind in
this world and the Hereafter. His worldly affairs: in
his home, his work, his marketplace, his residence,
his travels, his dealings with people, and in all his
affairs. Indeed, even in his stages of life: from when
he was in his mother's womb until he emerged as a
child, then a young man, then a middle-aged man,
then an old man, and so on in all his affairs.

Among the aspects of Islam's universality is its
comprehensive address to mankind: Islam
addresses mankind without specifying a particular
group. The address in the Qur’an has frequently
come in the form of a call: (O mankind), and in the
form: (O Children of Adam). The Qur’an has also
informed of the honoring of all the Children of
Adam in the saying of Allah the Almighty:

L Surat al-A'raf: 158
2 [Surat Saba’: 28]
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(We have honored the children of Adam, carried
them on land and sea, provided for them good
things and favored them above many of those
whom We have created.):

This verse is directed to all people, without
distinction of religion, race, or color. The verse
mentions the characteristics that all human beings
share, and this demonstrates the universality of
Islam in its address to humanity when a general
message is required.

And among the forms of Islam's
comprehensiveness is the comprehensiveness of
social solidarity. This is evident in Islam's
encouragement of compassion, righteousness, and
kindness to the poor and the weak, and even
kindness to animals. This is clearly demonstrated in
the story of the man who gave water to a dog in the
desert. After the Messenger of Islam, Muhammad,
peace be upon him, told his story to his
companions, may Allah be pleased with them, they
said: O Messenger of Allah, is there a reward for us
in animals? He said:

SOtk a8 K )

1 [Suratal-Isra’: 70]
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(There is a reward for every lively liver) (living
creature).™

And if this is the case with an animal, then
kindness to a human being has a greater reward,
and this solidarity includes all of creation, which is
a proof of the comprehensiveness of Islam in social
solidarity.

Among the aspects of the comprehensiveness of
Islam is the comprehensiveness of economic
development: Islam has urged the development of
the earth, and this development benefits all people.
It is an aid for man to fulfill the purpose for which
God created him, which is: worship.

And the Qur’an states:

£l RO (VT G Rl 56 )
(-..It is He Who brought you into being from the
earth and settled you therein.)-

Likewise, the development of human economic
resources, enabling one to live a good and decent
life full of achievement and work.

Through these examples, it becomes evident that
the comprehensiveness of Islam came to establish
man's happiness, and to create the appropriate
conditions for him to fulfill his greatest duty, which
is: the worship of Allah Almighty.

I Narrated by Al-Bukhari and Muslim.
2 [Had: 61]
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Islam and the Continuance of Human
Existence

(3)

The magnificent reality is manifested in Islam ..

[t establishes the necessary station, from which
human existence in this universe originates.

It is that sacred bond which Islam has made the
proper beginning of human existence. Through this
bond, we see how Islam has defined for man a
necessary start when desiring to form a family.

This is clearly indicated in the Qur’an, in the
verse that reads:
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(O people, fear your Lord Who created you from
a single soul, and created from it its mate, and from
both of them created countless men and women...)

Islam has made legal marriage the sole path for
the existence of the human race, for in this lies
man's own happiness, as it has honored him and
not made him like animals that procreate without
marriage; and this was part of the honor Islam
bestowed upon man, as stated in the Quran:
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! Surat an-Nisa”: 1
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(We have honored the children of Adam, carried
them on land and sea, provided for them good
things and favored them above many of those
whom We have created.):

Allah Almighty also says:

(and favored them above many of those whom
We have created.) This is an explicit proof of the
preference given to mankind over all creatures, a
great honor for human beings that Islam has clearly
indicated.

Due to this great status of mankind in Islam, He
wanted its existence on earth to be through rightful
means that preserves its humanity and its favored
status over the rest of the creatures.

Marriage in Islam was therefore the proper path
for this honoring. Islam laid down for this marriage
regulations, rights, and duties, so that its fruits
would be mature and sound.

Therefore, we find that Islam has given marriage
great importance, as Allah Almighty says in the
Qur'an:
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(And among His signs is that He created for you

spouses from among yourselves that you may find

L Surat al-Isra’: 70
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comfort in them, and He placed between you love
and mercy. Indeed, there are signs in this for people
who reflect. 21):

This verse shows that Islam does not make the
purpose of marriage merely sexual desire; rather, it
states that marriage brings with it tranquility, love,
and mercy for the spouses, who live happily in a life
bound by a sacred contract that they must both
respect.

Since marriage holds such an important status in
Islam, it has made compatibility in religiousness
and character one of its foremost stipulations.
Therefore, the Messenger of Islam (may Allah’s
peace and blessings be upon him) said:
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If someone whose religion and character you
approve of proposes to you (for on, then marry him
off. If you do not do so, there will be tribulation on
earth and widespread corruption.=

And if this is the case for the husband, then this
same condition also applies to the wife, as stated by
the Prophet (may Allah's peace and blessings be
upon him):
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1 Surat ar-Rum: 21
2 [Narrated by At-Tirmidhi]
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A woman is married for four things: for her wealth,
for her lineage, for her beauty, and for her religion.
So choose the religious one, may your hands be
rubbed with dust..

Thus, you find that Islam intended for a person
to have a sound beginning for their marriage, which
will be the nucleus for forming the family, and
through its righteousness, society is reformed. If
the beginning is not sound, then the relationship
between the man and the woman will be neither
sound nor happy.

So that humankind may be distinguished by
their marriage from the rest of creation, Islam has
paid special attention to the marital relationship
between the two spouses and has not made it
merely a relationship for sexual desire. Islam has
assigned rights to the husband over his wife and
rights to the wife over her husband, as stated in the
Qur’an:

[25]6... Sasoaally gile ol e 3.
(..Women have rights similar to the rights over
them in a reasonable manner...):

The Messenger of Islam (peace and blessings be
upon him) made his marriage a true example of the
proper marital relationship when he said:

(Y 25 Ul alaly L8 L5

I Narrated by Al-Bukhari and Muslim.
2 Surat al-Baqarah: 228
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("The best among you are the best to their wives,
and [ am the best among you to my wives").

Furthermore, Islam has fortified marriage with a
strong set of rulings related to the husband: such as
divorce, dowry, maintenance, accommodation, and
overnight stay, among other rights; and likewise,
rulings related to the wife: such as obedience to the
husband, safeguarding his wealth and marital bed,
the rulings on menstruation and post-natal
bleeding, and other such rulings.

Thus, we find that Islam has honored mankind
with a well-regulated life in procreation and
marriage, and a marvelous harmony in a wonderful
and happy marital life. Therefore, you will find love
and cordiality within the family—among the
husband, wife, children, grandfather, grandmother,
relatives, and kinsfolk. Through this harmony, the
life of mankind is regulated.

Islam and the Human Being as a Child

(4)

The marvelous reality of Islam is manifested in
the wondrous structure which Islam has
established as a foundation for the proliferation of
mankind on earth...

The procreation of children is one of the greatest
fruits of marriage, which Islam has established as

! [Narrated by Abu Dawiid, At-Tirmidhi]
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the correct path for the multiplication of
humankind.

Islam's honoring of the human being makes this
fruit unlike the fruit of other creatures, as Islam has
stipulated that this fruit must come from a valid
marriage, and has established obligations for it,
such as: the prohibition of its abortion, attributing
the child to his father, the obligation of providing
for him, choosing a good name, rejoicing at his
arrival, a good upbringing, and the right of
inheritance from his father's wealth.

After the newborn comes into the world, Islam
provides him with complete protection within a
family that looks after his interests until he grows
up. Indeed, this relationship is not severed even
after he gets married, as his strong bond with his
parents remains; he honors them when they grow
old and provides for them if they are poor.
Similarly, the relationship with his siblings is one
where affection, love, and cooperation prevail
among them.

And upon marriage, another relationship and a
new life begin, with the rights of the wife and the
rights of the children... Thus, you find that Islam has
built the edifice of the family on mutual compassion
and cooperation.

Islam's care for the child is shown in essential
matters that the child needs, including:
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First: Affection and Mercy: The Messenger of
Islam, Muhammad (peace be upon him), when his
daughter Fatimah (may Allah be pleased with her)
entered upon him, would stand up to her, take her
by the hand, kiss her, and allow her to sit in his
place; and when he entered upon her, she would
stand up, take his hand, kiss him, and allow him to
sit in her place:.

Second: The right of breastfeeding: Allah
established this right for the child, and due to its
importance, a command concerning it was revealed
in the Qur’an. Allah Almlghty says:
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(Mothers may breastfeed their children for two
full years, for those who wish to complete the full
term of breastfeeding....)

Third: Justice among children: This was
demonstrated in its most sublime form when Islam
made it obligatory to treat children equally in all
things, even in kissing. So, if one kisses one of his
children while a sibling is present, he must also kiss
the other. As for justice concerning gifts, it was
clearly demonstrated in the story of one of the
Companions of the Prophet (may Allah’s peace and
blessings be upon him). This Companion wanted to
give one of his sons a gift without giving a similar

1 [Narrated by Abu Dawiid, At-Tirmidhi, and An-Nasa'i]
2 Surat al-Baqgarah: 233.
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one to his siblings, and he asked the Prophet (may
Allah’s peace and blessings be upon him) to bear
witness to this gift. The Prophet (may Allah’s peace
and blessings be upon him) said to him:
1 915 Jia ad 5 1) 1S oo 1B 90138 5 5 Al ¢ i)
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(“O Bashir, do you have children other than this
one?” He replied in the affirmative. He then said:
“Have you given them all the same gift as this?” He
replied in the negative. Thereupon, he said: “Then
do not take me as a witness, for indeed I do not bear
witness to injustice.”) In another narration:
(S 5l 8 ) slac ) 5 il ) 5i50)
(Fear Allah and treat your children equally).
Fourthly: Provision and Upbringing: As for
provision, Islam commanded the father to provide
for his children and not to neglect them, to the
extent that the Messenger of Islam (may Allah’s
peace and blessings be upon him) said:
(258 o gl O L] 6yl ()
(Itis a sufficient sin for a person to neglect those he
provides for)e.
As for upbringing, a child must be raised on
truthfulness and noble morals. This was clearly
demonstrated in the guidance of the Messenger of

I Narrated by Al-Bukhari and Muslim.
2 [Narrated by Abu Dawid]
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[slam (may Allah's peace and blessings be upon
him) to the woman who called her son and said to
him:
Led Ja o i agdac | o cdld § (aghans o )l Lo g) sled JUa cclidac | s La
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She called out, ‘Come, I will give you something.’ He
then asked her, ‘And what did you want to give
him?’ She replied, ‘I will give him a date.” He then
said to her, ‘If you had not given him something, you
would have been lying.””:

Fifth: Mercy and compassion for the child: Islam
has taken into account the humanity of a person
since childhood, as the command to have mercy on
the young child is found in the saying of the
Messenger of Islam, peace and blessings be upon
him:

(LS Q8 G 5 L ppia pa g ol (e Lie ()
(He does not belong to us, he who does not show
mercy to our young and does not honor our
elders)-

Sixth: Valuing the child's opinion: Islam has
given the child psychological and personal value,
and has not neglected them. This was
demonstrated when a cup was once presented to
the Prophet (may Allah's peace and blessings be
upon him). He drank from it, and on his right was a

1 [Narrated by Abu Dawid]
2 [Narrated by At-Tirmidhi]
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boy, who was the youngest of the people, while the
elders were on his left. He then said:
bl elie oy 55 oS la B $(FLaY) el of A o3l eadle L)
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(O young boy, will you permit me to give to the
elders)? He said: I would not favor anyone with my
share from you, O Messenger of Allah. So he gave it
to him..

Seventh: The Child's Right to Innocent Play:
Islam has permitted the child to enjoy his childhood
and has relieved him of religious obligations until
he reaches puberty. We have seen this in a true
example of the dealings of the Messenger of Islam,
peace be upon him, with children. He was once
praying when one of the sons of his daughter,
Fatimah (may Allah be pleased with her), came and
climbed on his back while he was prostrating. So, he
prolonged the prostration. After the prayer, they
asked him: "0 Messenger of Allah, you performed a
prostration in the middle of your prayer and you
prolonged it so much that we thought that
something had happened, or that a revelation was
being sent down to you?!" He said:

(s ooy i 4l o S8 ¢l ) G G815 (ol i3 ()

1 [Narrated by Muslim and Ibn Majah]
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"None of that was the case, but my son had taken
me as a mount, and I disliked to hasten him until he
had finished”:

Thus, Islam has preserved the humanity of the
child before he comes out of his mother's womb
and after he comes into the world. It has provided
for him physical, moral, and psychological care, and
has also provided a family, which is the sound
environment in which he can have a sound and
happy upbringing.

Islam and parents

(5)

Along with the great reality in Islam, a most
splendid image of caring for human feelings is
manifested in Islam introducing rulings,
instructions, and etiquettes for the sake of caring
for parents, who are the reason for a person's
existence.

There are numerous forms of dutifulness to
parents in Islam, the greatest of which is the
prohibition against uttering the slightest offensive
word to them. We see this in the Qur’an:
L&h\)ﬂ\dmﬂ;u\M\wﬂﬂ\J}aU‘ﬁ\ \}mu‘i\dajgmsj}
u@u&‘523wﬁyﬁuéuh}mx—uyju‘u@dﬂ)ﬂm)\s 3

<€24\)M@L\.\)LAS\A@.A;)\u)dﬂjm‘)l\wjﬂ\ch;
(Your Lord has ordained that you worship none
but Him, and show kindness to parents. If one or

1 Narrated by An-Nasa’i and Ahmad
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both of them reach old age in your care, do not say
to them a word of annoyance nor scold them, rather
speak to them noble words,

and lower to them the wing of humility out of
mercy, and say, “My Lord, have mercy upon them as
they raised me when I was small.”):

These two verses combine five meanings,
bestowing a great virtue upon the parents.

First: Allah Almighty linked the command to
worship Him with kindness to parents, and this is a
great honor for mankind.

The second meaning: Allah prohibited saying
“Uff”, which is an expression used for annoyance
and distress. In this is a great lesson, as the
prohibition of saying “Uff” indicates that any
speech that harms them is a great sin.

The third meaning: The command to speak to
them in a gentle and kind manner.

Fourth: Obeying them and submitting to them in
what they command.

The fifth meaning: Supplicating for mercy upon
them as a recompense for their upbringing and
care.

Here are other wonderful examples that reveal
to you Islam's care for parents, which contains the
greatest care for humanity.

1 [Suratal-Isra’: 23-24]
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One of these forms is seeking the parents'
permission when intending to undertake a long
journey. This is part of Islam's concern for their
feelings, to protect them from the distress of being
separated from their son. A man came to the
Prophet (may Allah's peace and blessings be upon
him) and said: "I have come to give you the pledge
of allegiance for Hijrah and left behind my parents
crying." He then said to him:

(LogisSol LS LogSaiali tlagl] o )
(Go back to them and make them laugh as you
made them weep):.

Another of these examples is providing for them:
This is a way of repaying their kindness, though it
is but a small part of what they are due. Islam has
made the son and his wealth a possession of his
father, as a great honor to the father's right. A man
came to the Prophet Muhammad (may Allah's
peace and blessings be upon him) and said: 'O
Messenger of Allah, | have wealth and a son, and my
father wants to take my wealth.' The Prophet said
to him:

(Y il el
“You and your property belong to your father.”.

1 [Narrated by Abu Dawiid, An-Nas&'’i, and Ibn Majah]
2 [Narrated by Abu Dawid and Ibn Majah]
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And among these examples is: supplicating to
Allah in their favor during their lives and after their
death, as is stated in the preceding verse:

) ia G5 S gz S 5 i)

(My Lord, have mercy upon them as they raised
me when [ was small.) In it includes a supplication
for them during their lives and after their death. A
a man once came to the Messenger of Islam, peace
and blessings be upon him, and said: 'O Messenger
of Allah! Is there anything good that I can do for my
parents after their death?' He replied:

e DN ALa s cLandes (g Lan g8 Hai) 5 elagl Harin¥ 15 clagale B3l o)

(Leiira 21 815 ey V) Jia 53 Y Al
Yes, praying for them, supplicating for their
forgiveness, fulfilling their will after their death,
maintaining the ties of kinship which cannot be
maintained except through them, and honoring
their friends:.

In this hadith, we find several forms of piety
towards them: executing their will after their death,
maintaining the ties of kinship with relatives
connected through them, and honoring their
friends and treating them with kindness.

Indeed, one of the greatest forms of care that
[slam has shown for parents is that it has made
dutifulness to them a path to the pleasure of Allah

1 [Narrated by Abu Dawid]
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Almighty and to entering Paradise. The Prophet of
Islam, may Allah's peace and blessings be upon him,
said:
(Vs dads 80 Tt g call gl a8l L))
(The pleasure of Allah is in the pleasure of the
parent, and the displeasure of Allah is in the
displeasure of the parent)-.
He (%) also said:
Gl (e) 1B 18 g ) Ly o I8 o[kl a5 il a2 o5 caiil a2 )
JA0](Had) Jay A & tlagalS sl clanaal ¢ S0l vie 4l
Let him be humbled into dust, then let him be
humbled into dust, then let him be humbled into
dust." [t was said: "Who, O Messenger of Allah?" He
said: "He who finds his parents in their old age, one
of them or both, and then does not enter Paradise.
Thus, it is clear that Islam has preserved a high
status for parents, a status befitting their mission of
bringing about human beings, through whom the
earth is cultivated and vicegerency upon it is
established. Muslims have understood this mission
undertaken by parents, and they have translated
what is mentioned in the Qur’an and in the Hadiths
of the Prophet of Islam (may Allah’s peace and
blessings be upon him) into actions, so that the
great role played by parents in the continuation of

1 [Narrated by At-Tirmidhi, Ibn Hibban, and Al-Hakim.]
2 [Narrated by Muslim]
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human progeny, whom Allah Almighty has honored
above all His other creation, may endure.
Islam and the human's ties of Kinship

(6)

From the magnificent truths of Islam, a
wondrous bond is made manifest, one that
connects a person to his relatives: a brother or
sister, a paternal uncle or aunt and their children,
or a maternal uncle or aunt and their children. In
this bond lies an affirmation of the meanings of
love, cooperation, and friendliness, and this is one
of the great objectives of Islam.

Given the importance of maintaining ties of
kinship in the structure of human society, Islam has
been very keen on, and even strict in, reinforcing
this bond, without which there would be no
harmonious unity in society. This is evident in the
following:

Firstly, Islam's emphasis on maintaining ties of
kinship is expressed in its most important form in
this Hadith,

The Messenger of Allah (may Allah's peace and
blessings be upon him) said:

() Ardd indal (g g cdll abiay ila s (5 1 s oyl Al s )
“The Rahim (kinship tie) is clung to the Throne,
saying: ‘He who maintains ties with me, Allah will
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maintain ties with him, and he who severs ties with

me, Allah will sever ties with him.””:

He also said:

(a0 BBl Jan )
The one who cuts the ties of kinship will not enter
Paradise™".

In these two Hadiths, we find that the Messenger
of Islam (may Allah's peace and blessings be upon
him) informs us of the great status of upholding
kinship ties. In the first Hadith, its rank is so lofty
that it is attached to the Throne of the Most
Merciful, may His kingship be glorified; and in the
second Hadith, Paradise is forbidden for one who
severs ties of kinship. This is a severe warning and
a great indication of the importance of upholding
kinship ties.

Secondly: If cutting ties of kinship is a cause for
being deprived of entering Paradise, then
upholding ties of kinship is a cause for entering
Paradise. A man came to the Prophet (%) and said:
"Inform me of a deed that will lead me into
Paradise?" He (may Allah’s peace and blessings be
upon him) said:

(e ) Jesis RS 355 sDlall i g clindi g & 35 Y 5 Al 2ua3)

1 [Narrated by Muslim]
2 Narrated by Al-Bukhari and Muslim.
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“Worship Allah and do not associate any partner
with Him, establish the prayer, pay Zakah, and
uphold the ties of kinship.”-.

In this Hadith, maintaining the ties of kingship is
mentioned along with three of the pillars of Islam,
and this indicates its great and honorable status in
[slam.

All of this underscores the importance of
maintaining ties of kinship, which is a great pillar of
harmony and love among people; without it, people
would live in discord, alienation, and would have a
lack of mutual compassion.

Islam and Neighborliness among People

(7)

This sublime meaning reveals an impressive
truth in Islam, outlining the framework of
neighborliness concerning your neighbor—the one
whose house is next to yours or who lives in your
neighborhood. Islam calls for goodness towards the
neighbor and an observance of their rights.

Indeed, a person cannot do without mixing with
people and dwelling among them, nor can his life be
sound in seclusion from them, far from their
company.

Since human nature is inherently disposed to
gathering and interaction, neighborliness becomes
one of the pillars of this inevitable interaction.

I Narrated by Al-Bukhari and Muslim.
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In Islam, being good with a neighbor is
considered to take various forms; of them is that
which encourages good neighborliness, which is a
great righteous deed, while others warn against
harming a neighbor and of the severe punishment
for its perpetrator.

If you wish to know the great status of being
good towards the neighbour in Islam, it is sufficient
to hear the saying of the Prophet (peace be upon
him):

(H s el il ia b G s dis JI L)
(Gabriel kept advising me about the neighbor until
[ thought they would inherit.).

Gabriel, may peace be upon him, is the angel who
used to bring the revelation to the Prophet, peace
and blessings be upon him.

The examples of goodness towards neighbors in
[slam are in accordance with the needs of humans,
encompassing all aspects of his required
interaction with others.

From the injunction to treat neighbors with
kindness to the warning against harming them, one
will find that Islam has encompassed beautiful
mannerisms that are approved by all people of
sound reason and rejected by no religion.

The first of these examples is goodness towards
one's neighbor and being cheerful towards him.

1 [Narrated by Abu Dawiid, At-Tirmidhi, and Ahmad]
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This is done through words and actions. The
Prophet of Islam (peace be upon him) said,

(ale (S5 gl aB ) slae (sl )
“And be good to your neighbor, and you will be a
Muslim.”:

He also said:

(oot ap i Mai dll vie o puall i)
“And the best of neighbors in the sight of Allah, the
Almighty, is the best of them to his neighbor.”.

The second form: Giving gifts to the neighbor. A
gift to a neighbor increases love among neighbors
and fosters familiarity among people. Islam has
encouraged giving gifts to a neighbor, even if he is
not a Muslim. It has been narrated that ‘Abdullah
ibn ‘Amr ibn al-‘As, one of the Companions of the
Prophet Muhammad, peace and blessings be upon
him, slaughtered a sheep, and when he came home,
he said: "Have you given a gift to our Jewish
neighbor? Have you given a gift to our Jewish
neighbor? I heard the Messenger of Allah (%) say:

(s adf il i sl Gianm s diss D15 L)
(Gabriel kept advising me about the neighbor until
[ thought they would inherit.).

The Messenger of Islam (may Allah's peace and

blessings be upon him) recommended that when a

I Narrated by Al-Khara'iti in "Makarim Al-Akhlaq".
2 [Narrated by At-Tirmidhi and Ahmad]
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person prepares a meal with meat, he should
increase the amount of broth, so that he may give
some of it to his neighbors. He said:

(Ol &L sl s o 48 e Lall ol (5 yall 15 53S0 aalll 53000 13))
If you cook meat, increase the broth or the water,
for it is more expansive or more sufficient for the
neighbors.™

The third aspect: Giving the neighbor what he
needs. Neighbors rely on one another for their
needs, to the extent that a neighbor might need salt
from his neighbor. It is not permissible for a
neighbor to deny his neighbor what he needs, and a
stern warning has been issued in this regard. The
Messenger of Islam, may Allah's peace and
blessings be upon him, said:
sl Blel a1 Ju ey bid s el o o sl laie la (e oS)

(Al e
“How many a neighbor will be clinging to his
neighbor on the Day of Judgment, saying: ‘O Lord,
ask this one why he closed his door to me and
denied me his bounty.”

The fourth case is the use of facilities: A neighbor
may need to use part of his neighbor's wall to build
something on it or to fix a wooden peg into it, and it
is not permissible for his neighbor to prevent him
in doing so. In this regard, the Prophet Muhammad

! [Narrated by Ahmad]
2 [Narrated by Al-Bukhari in Al-Adab Al-Mufrad]
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(may Allah's peace and blessings be upon him)
says:

(A Do ylan BATER 5 ay o o la aSaal (3000 13))
If one of you is asked by his neighbor to insert a
wooden peg into his wall, he should not prevent
him.":

He also said:

(repliadails e aey ool alls ()
“Whoever's neighbor asks him to place a support
on his wall, let him permit him.”

The fifth form is attending to the poor neighbor:
if a neighbor is poor, Islam has made it obligatory
upon his wealthy neighbor to attend to his need for
food, for it has been reported from the Prophet of
Islam, may Allah's peace and blessings be upon him,
that he said:

(s A Pls ol il (53l Gasall )
“He is not a believer - whose stomach is filled while
his neighbor next to him goes hungry.”s.

The sixth aspect: Protecting a neighbor’s honor
and property: Islam has issued a stern warning
against committing adultery with a neighbor's wife,
as well as stealing his property. Regarding the first,
when the Messenger of Islam (may Allah’s peace

I Narrated by Al-Bukhari and Muslim.
2 [Narrated by Ibn Majah and Ahmad]
3 [Narrated by Al-Bukhari in Al-Adab Al-Mufrad, Al-Tabarani, and Al-Hakim]
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and blessings be upon him) was asked about the
greatest sins, he mentioned that among them was:

(ks Ay 159
(that you commit adultery with your neighbor's
wife)t

The seventh form: To refrain from harming the
neighbor. It is one of the major sins for which a
severe warning has been issued, and a stern
prohibition against harming the neighbor came
from the Messenger of Islam, Muhammad (peace be
upon him), saying:

oot 353 3 AV 4l 5 b e S (1)
“Whoever believes in Allah and the Last Day should
not hurt his neighbor.”

They said to the Prophet (may Allah's peace and
blessings be upon him), "O Messenger of Allah, a
certain woman prays during the night, fasts during
the day, performs good deeds, and gives in charity;
however, she harms her neighbors with her
tongue." He said:

oo A3 Gl S b oI5 (L) ol e e 2 )
GLAAUJ\ JgmyJled Jaal LSJ}’Y) ‘Lﬂ‘ﬁ\w‘)\y‘ﬁhdul.@\} Ao gikal)

(mﬂ\@m\wg‘s) sl s agle 4l
“There is no good in her; she is from the inhabitants
of Hellfire.” They said: O Messenger of Allah, indeed,
a certain woman prays the obligatory prayers, gives

I Narrated by Al-Bukhari and Muslim.
2 Narrated by Al-Bukhari and Muslim.
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pieces of dried yogurt in charity, and does not harm
anyone. The Messenger of Allah said: “She is from
the inhabitants of Paradise.”

The meaning of Athwaar min al-aqit" is: a piece
of dried cheese.

Thus, you find that Islam has shown great
concern for the rights of neighbors, which in turn
ensures a person's well-being and the stability of
his affairs. This is because a neighbor is ever-
present in a person's life and affects him in his
affairs. If the neighbor is righteous, one's own
condition will be sound, and if he is corrupt, one's
interests will be spoiled. For this reason, it is
reported that the Prophet of Islam, may Allah's
peace and blessings be upon him, used to say in his
supplication:

e sl s el sel ) agll))
“O Allah, I seek refuge with You from an evil
neighbor...”

Thus, the Islamic legislation regarding
neighborliness contains great wellbeing for human
society, and a call to love, harmony, and
cooperation.

Islam and Human Rights

(8)

! [Narrated by Al-Bukhari in "Al-Adab Al-Mufrad" and Ahmad]
2 [Narrated by Al-Bukhari in Al-Adab Al-Mufrad and Ibn Hibban.]
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This impressive truth is manifested in Islam in
its greatest form, in its noble view of the human
being, which has made him to be the best of
creation. Allah the Almighty created this universe
for him to fulfill the great purpose of worshipping
Allah alone, which is the very purpose for which He
created humans for.

For this duty, Allah has granted man rights and
honor that distinguish him from all other creatures.

Islam came with these full rights for man,
protecting his dignity and honor.

The first of these rights is the right of life: The
human soul holds a great status in Islam, for the
Quran has strongly emphasized its preservation
and warned against killing it. Likewise, the same is
mentioned in the hadiths of the Messenger of Islam,
Muhammad (may Allah's peace and blessings be
upon him).

This also appears in the Qur'an in the saying of
Allah Almighty:

@;mj\wm)mm@wu&;y\ A;cmsqh;};\u,@

£320uen Gl AT T8 WLAT Ba 3 baea o O s i

(For this reason, We ordained for the Children
of Israel that whoever Kills a person - unless in
retribution for murder or corruption in the land - it
is as if he killed all mankind; and whoever saves a
life, it is as if he saved the life of all mankind.):

1 Surat al-Baqarah: 32.
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Secondly: The right of education: Islam has
urged the pursuit of knowledge, has given scholars
a high status, and has praised them. This clarifies
man's right to knowledge.

In the Qur’an, Allah Almighty says:

o3 T s s T ale ol T i)

(Allah will raise in ranks those who believed
from among you and those who are given
knowledge....):

Muslim scholars benefited from Islam's
encouragement of knowledge and thus made
significant contributions in natural sciences,
physics, chemistry, mathematics, and medicine.

Thirdly: The right of justice: Islam has
established the principle of justice on firm
foundations and has called for it in various ways.
Indeed, it has made it the basis of all dealings
among people.

Justice is explicitly commanded in the Qur’an, as
Allah Almighty says:

JS.\.A\}:«L‘AAS\UQGQ_\.\J@‘)SJ\ L;.Jdu\}wnyuj.\.ﬂbfhdm u\}
£9005 3R 20a] Klaag 34015

Allah enjoins justice, kindness, and giving
relatives [their dues], and He forbids shameful acts,
evil deeds and oppression. He admonishes you all,
so that you may take heed.

1 Surat al-Mujadalah: 11.
2 Surat an-Nahl: 90.
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Fourthly: The right of ownership: Since the love
of ownership is part of human nature, Islam has
granted man this right and permitted him freedom
in disposing of his property, as is mentioned in the
Qur'an: .

Men will have the reward of their deeds and
women will have the reward of their deeds.:

However, Islam has established strict
regulations for this right, so that it does not involve
encroachment upon the rights of others.

The following is mentioned in the Qur’an:
el o 8585 088 of ) il o 05l 150805 Tskale ol ey

O you who believe, do not consume one
another’s property unlawfully, unless it is trade
conducted with your mutual consent.: To
emphasize the severe punishment for violating the
rights of others, the Prophet Muhammad (peace be
upon him) said:

(4 ) Ul Cia e & aal S)
(Any flesh that grows from the unlawful, the Fire is
more worthy of it)s.

Fifthly: Man's right to work: In Islam, work is a
right for all people. Islam has encouraged work, as

1 Surat an-Nisa”: 32.
2 Surat an-Nisa’: 29.
3 [Narrated by Al-Tabarani in Al-Awsat]
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it is the means of production and prosperity. Islam
permits humankind to engage in trade, work in
industry, and all professions, such as agriculture,
carpentry, blacksmithing, construction, and others
occupations.

In the Quran there is a command to strive
throughout the land to work and seek sustenance.
Allah Almighty says:

a5 T3 0 1585 1Sl B 1508 V503 o 9T 1 a3 59
[62] €155 5280

It is He Who made the earth smooth for you, so
travel through its regions and eat from His
provisions. And to Him is the resurrection.:

And the Messenger of Allah (may Allah's peace
and blessings be upon him) said:

Lemsd o jes e calandl e oy o o i) il alia 0T 34T )

osia b o shel il Jlsy o e Al 8 cdgmn 5 gl S
That one of you takes his rope, goes to the
mountain, brings a bundle of firewood on his back,
and sells it, thereby Allah saves his face (his dignity)
is better for him than to ask people, whether they
give him or not.

Thus, Islam has preserved man's indispensable
rights and prescribed deterrent penalties against
whoever transgresses against them, thereby

! Surat al-Mulk: 15.
2 Narrated by Al-Bukhari and Muslim.

44




preserving man's dignity and the status that Allah
has willed for him.
Islam and the human right to Justice

(9)

Man's right to justice is one of the brilliant
manifestations of truth in Islam. It's beauty is seen
in how Islam made justice the very purpose for
which the skies and the earth were established.

Because the well-being of humanity and the
earth is realized through justice, Islam came to
establish it in the most perfect manner. The verses
of the Qur'an came to command and emphasize it,
as did the Hadith of the Messenger of Islam,
Muhammad, may Allah's peace and blessings be
upon him. Moreover, his biography provides
authentic examples of his justice, may Allah's peace
and blessings be upon him, as do the biographies of
his Rightly-Guided Caliphs who came after him, and
even those of the Muslim kings who were
renowned for justice toward their subjects.

The command for justice is also mentioned in the
Qur’an, where Allah Almighty says:

Rually o aadli e gfis ool d;du\jw&‘X\ijuﬁum\ N
Y el B ] 6900585 sl sl £ 30T

Indeed, Allah enjoins justice, excellence, and

giving to relatives, and forbids shameful acts,
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wrongdoing, and transgression. He admonishes
you so that you may take heed.:

The Prophet (may Allah's peace and blessings be
upon him) also said:

(ABaa Y G Jaad )
“And acting justly between two people is Sadagah
(charity).”

And when Abu Bakr as-Siddiq (may Allah be
pleased with him) assumed the Caliphate after the
Prophet Muhammad (%) passed away, he stood
among the people and delivered a speech, saying:
oS Lo gilly el els ) Ala e aa | in e (5 oS i)

(4 6L () 4 a1l 34T S Clseria
(The weak among you is strong in my eyes until I
return his right to him, if Allah wills, and the strong
among you is weak until [ take the right from him,
if Allah wills).

Justice has been presented in Islam in various
forms, which demonstrates Islams' commitment to
justice.

Among the forms of justice in Islam is justice
towards minorities. History has recorded the
justice that non-Muslim minorities found in the
I[slamic state, and this was in implementation of the
guidance of the Qur'an and the guidance of the

1 Surat an-Nahl: 90.
2 [Narrated by Muslim]
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Prophet of Islam, Muhammad, peace and blessings
be upon him.

As for the Qur’an, the following is mentioned in
it:
cir_eﬁuméu)m‘j}Mbc\A@_umuuﬁ\y)S\}u\;wi\l.@_\b}
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O you who believe, stand firm for Allah by
bearing true testimony, and do not let the hatred of
a people lead you away from justice. Be just; that is
closer to righteousness. And fear Allah, for Allah is
All-Aware of what you do.:

As for the guidance of the Prophet of Islam
(peace be upon him), he sternly warned against
oppressing minorities, and this is stated explicitly
in his saying (peace be upon him):

(el o s anna Wla ¢ i
Beware, if anyone wrongs a contracted non-
Muslim (Mu‘ahid), or diminishes his right, or forces
him to work beyond his capacity, or takes from him
anything without his consent, 1 shall be his
adversary on the Day of Judgment"-.

The meaning of "hajijihi" is: his opponent.

Among the forms of justice in Islam is the justice
of the ruler: In Islam it is obligatory upon the ruler
to be just with his subjects and to not show

1 Surat al-Ma’idah: 8.
2 [Narrated by Abu Dawid]
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partiality in justice to any of them, even if it is
against himself.

Among the forms of justice in Islam is justice
towards one's children. Justice among children is a
means for family stability and a fostering of love
between them. Conversely, injustice will lead to
enmity among the children. Moreover, it will lead to
the wronged child resenting the father himself.
Therefore, Islam has strongly emphasized the
command to treat children fairly, as is narrated in
the story of the Companion who came to the
Prophet (may Allah’s peace and blessings be upon
him) to have him witness his granting of a gift to
one of his sons. The Prophet (may Allah’s peace and
blessings be upon him) said to him:

18 (138 o 4l G 5 o T) 108 coni 108 €130 (5 pms 215 Sl iy )

(U5 e 2gal ¥ 8 3 30l YE) 16 Y
“O Bashir, do you have other children than this
one?” He replied in the affirmative. He further
asked: “Have you given all of them something
similar to that?” He replied in the negative.
Thereupon, he said: “Then do not take me as a
witness, for indeed I do not bear witness to
injustice.” In another narration:

(S 5l 8 ) lac ) g il | 5E50)
(Fear Allah and treat your children equally)-.

I Narrated by Al-Bukhari and Muslim.

48



Among the forms of justice in Islam is the justice
of a judge between two adversaries: Islam has
established rulings pertaining to the judiciary and
judges. Among these rulings is the obligation for a
judge to be just between the two adversaries, even
in the session. He should not favor one with a more
prominent position, and he should likewise be just
in his attention to them; he should not single one
out for extra attention. A severe warning has been
issued to the unjust judge, and the reward of
Paradise is for the just judge, as in the saying of
Prophet Muhammad (peace and blessings be upon
him):
alad (3l e b sl b i s ¢ U b (Jluals 45505 sLsdll)
By Ul b sed il (3 g Gllals caley W (alE g ¢ Ll 8 1 (el

(Rl B I (ally b
Judges are of three types: two are in the Hellfire,
and one is in Paradise. A man who judged by other
than the truth, while knowing it, is in the Fire. A
judge who judged without knowledge, thus
destroying the rights of the people, is in the Fire.
And a judge who judged by the truth, that one is in
Paradise.:

These are some manifestations of justice in
Islam, and others similar to them; they
demonstrate that Islam has honored humankind
with its greatest need and the foundation of its life,

I [Narrated by At-Tirmidhi]
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so that it may rejoice in the blessing of justice,
which, when it becomes widespread in a place,
brings prosperity and security.

Islam and Equality among People

(10)

When Islam calls for equality among Muslims;
here the dazzling truth appears, expressing this
great concept.. where ethnicities and colors unite in
an Islamic country, wunder a unique religious
system, for there is a true brotherhood among
Muslims, and the Quran referred to this in Allah
saying:

&) T3 5ad (5 1 *;ﬂgjwu\jjsgw(,su&;u\wu\@u}
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O people, We have created you from a male and
a female and made you into nations and tribes so
that you may recognize one another. Indeed, the
most noble of you before Allah is the most righteous
among you. Indeed, Allah is All-Knowing, All-
Aware.:

Islam does not withhold any of its teachings, nor
does it make them exclusive to a particular group of
people.

This means that Islam has no priesthood or
clergy as a separate, distinct class with its own
privileges. All are equal in rights and duties. Rather,
[slam has urged humility. Thus, an Islamic scholar

1 [Surat al-Hujurat: 13]
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should be humble before the people and is not
arrogant towards them on account of his
knowledge. Therefore, the Messenger of Islam
(peace be upon him) said:
A Y aal Lol s Y s dsal 5 0 G sl s 4l )
[ENEN
(Verily, Allah the Exalted revealed to me that you
must be humble, so that no one oppresses another,
or boasts of oneself before another)-.

The teachings of Islam are addressed to all
people; they are simple and easy, and every person
can understand them.

The principle of equality in Islam is unparalleled;
all people are equal. Thus, you find that a Chinese
Muslim, the Arab, the European, the American, and
the African are all brothers. Allah Almighty says:

[72] 635 &5kl )

The believers are but brothers.2 In a single row
in prayer, they worship One Lord, and the places of
worship (the mosques) are open to everyone,
whether rich or poor, white or black, a king or a
laborer, as all are equal.

This was manifest in the morals of the
Messenger of Islam (peace be upon him), as he
would not distinguish himself from his
Companions, to the extent that when a stranger

1 [Narrated by Muslim]
2 [Surat al-Hujurat: 10]
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would come, they would not be able to recognize
him and would ask: "Which of you is Muhammad?!

The Messenger of Islam (peace and blessings be

upon him) used to be humble towards everyone
without discrimination, and he would accept the
invitation of anyone who invited him to their home.
Indeed, he was concerned with the affairs of
everyone and would ask about those who were
absent. There was a black man or a black woman
who used to clean his mosque, and he asked about
them one time when he did not see them. They told
him: "He has died." He then said:
Ade Load 5l ) 8 (Lo sl oLl e 350 e i 5283 23S Slal)
Why did you not inform me of it? Show me where
his grave is, or her grave." He then came to the
grave and offered prayer over them.:

With these principles, Islam has placed people
on an equal footing, regardless of color, race, or
prestige and status.

Islam and Women's Rights

(11)

In Islam, the woman is a human being who is
worthy of great honor and appreciation. This
reveals a remarkable truth about Islam, that
woman were made a part of man's own creation, as
stated in the Quran:

I Narrated by Al-Bukhari and Muslim.
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O people, fear your Lord Who created you from
a single soul, and created from it its mate, and from
both of them created countless men and women...

Indeed, this verse is explicit that the mother of
mankind, Eve, was created by Allah from Adams'
rib (peace and blessings be upon him), as is stated
in the authentic hadiths from the Messenger of
Islam (peace and blessings be upon him).

The Prophet (may Allah's peace and blessings be
upon him) also said:

(Ja ) @las Ll Laif)
“Verily, women are the counterparts of men.”

The meaning of "counterparts of men" is that
they are like them in nature and character, as if the
woman originated from man.

This verse and hadith clarify the harmony and
affinity between man and woman. This harmony
began long ago, since Allah the Almighty created
Adam, peace be upon him. Islam came to affirm this
strong relationship, and therefore, one finds in the
Qur'an that Allah mentions men and women
together in several places. Indeed, there is a chapter
in the Qur'an named Surat An-Nisa' (The Chapter of
Women). This is explicit proof of the great honor
accorded to the status of women, which leads to the

1 [Narrated by Abu Dawid]
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recognition of their rights and ensuring they are
treated with justice.

This becomes evident to you in a clearer and
more beautiful way in the command to live and deal
with ones wives in kindness, and that not
everything a man dislikes in his wife is
blameworthy, as is mentioned in the Qur'an:

4 0 (205 L T 088 of (ol (A ok S o8 Sy saally G s ile 5y
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Treat them kindly. If you dislike them, it may be
that you dislike something which Allah has put
much good in it.1

This was also emphasized in the words of the
Messenger of Islam, Muhammad (may Allah’s peace
and blessings be upon him), as he advised kindness
to women, saying:

(o elailly ) gua gi04)
(Act kindly toward women)z, as he said:
(Y S5 Ul Y 38 58)
“The best of you is the one who is best to his family,
and I am the best of you to my family.”s

In this regard, the woman in Islam is half of
society, and Islam has safeguarded her to be the
nurturer of generations and the bearer of great

I Surat an-Nisa”: 19.
2 Narrated by Al-Bukhari and Muslim.
3 [Narrated by Abu Dawid, At-Tirmidhi, and Ibn Majah]
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individuals. Thus, Islam honored her humanity and
gave her great rights.

Among these rights is the right to life: Islam
prohibited the practice of the people of the pre-
I[slamic era of ignorance of killing daughters, as
mentioned in the Quran:

17916938 55 ol *gulils 832 341 13)5)

and when the baby girl buried alive is asked,

for what crime she was killed,:

Similarly, in some countries of the world, a
woman is killed if her husband dies.

Among these rights is the right of motherhood: A
woman has the full right to be a mother. Islam has
strongly commanded dutifulness to the mother,
which preserves her full right at this stage. There is
also clear evidence regarding the commandment to
treat ones wife well and with kindness. Moreover,
Islam has preserved her rights even after divorce,
and the Qur’an contains many verses clarifying the
rulings and rights of women.

Among these rights is the right to education and
upbringing. Islam came to encourage kindness to
daughters and has designated a great reward for it,
as stated in the saying of the Messenger of Islam
(peace and blessings of Allah be upon him):
"Whoever has three daughters, is patient with
them, feeds them, gives them drink, and clothes

L [Surat at-Takwir: 8-9]
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them from his means, they will be for him a shield
from the Hellfire on the Day of Resurrection.": The
meaning of "jiddatihi" is: his richness.

Among these rights are financial rights: Islam
gave the woman all the financial rights that it gave
to the man. She has the right to invest her money,
and it also established for her a financial right from
her husband upon marriage, which is the dower. If
her husband dies, she has the right to take her share
of his wealth as mentioned in the Quran.

The honor Islam affords to woman has many
forms, all of which demonstrate her importance to
humanity and her great role in society. Islam has
looked after her as a child, a daughter, a wife, a
mother, and a grandmother. In all of this is the
preservation of mankind and its cycle of existence,
in which the woman shares a half of.one half.

Islam and Man as an Orphan

(12)

In one of the profound realities of Islam,
everyone is deserving of full rights and befitting
care, regardless of their position in society. This
profound reality is manifested in the care for the
orphan: the young child whose father has passed
away, and has thus lost a father's tenderness,
affection, mercy, and care.

! [Narrated by Ibn Majah and Ahmad]
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The orphan is a part of mankind, whom Islam has
honored and favored over all creation. This entails
that the orphan should receive his share of this
honor and care.

Islam has brought everything that ensures the
wellbeing of an orphan, comforting him, and
making him an active member of society.

Islam calls for the kind treatment of the orphan
through effective means that make the orphan feel
his community's care, thereby instilling a sense of
security and compensation for the loss of his father.

The forms of goodness towards an orphan in
[slam are manifold, all of which demonstrate a
profound concern for the orphan.

The first of these aspects is the call to goodness
towards the orphan. The Qur'an has called for this
in a powerful manner, by associating the command
of goodness towards the orphan with His Oneness
(Tawhid), which is the greatest of all objectives, for
Allah, the Almighty, says:

ol s B o33 S a1 525 1 1)
[81]...4M 3

Worship Allah and do not associate any partners
with Him. Be kind to parents, relatives, orphans....

One of Islam's methods for encouraging
kindness to orphans is illustrated in the following
account: A man came to the Prophet Muhammad,

1 [Surat an-Nisa’: 36]
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may Allah's peace and blessings be upon him,
complaining of the hardness of his heart, and the
Prophet, may Allah's peace and blessings be upon
him, said to him:
(e Aandal 5 il ) el 5 cariall as ) Slinla & i g (bl Gl o aail)
(inla oyl o el
(Would you like to have your heart softened and
attain your need? Be merciful to the orphan, wipe
his head, and feed him from your food; your heart
will soften and you will attain your need):.

The Prophet's Companions (may Allah's peace
and blessings be upon him) acted upon these
teachings; thus, ‘Abdullah ibn ‘Umar (may Allah be
pleased with him) would not eat a meal unless an
orphan was at his table.

The second form of Islam's care for the orphan is
the concept of orphan sponsorship. It is a form that
consists of tending to the orphan's welfare, in terms
of provision, upbringing, and education. It is one of
the greatest methods in Islam for alleviating the
orphan's hardship. Because it is a sincere form of
kind treatment to the orphan, Islam has affirmed its
great virtue, which was explicitly stated in a hadith
of the Messenger of Islam, peace and blessings be
upon him:

1 [Narrated by Abu Nu‘aym in "Al-Hilyah"]
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“I, and the one who sponsors an orphan, will be like
this in Paradise,” pointing with his index and
middle fingers and separating them slightly.

The third form of Islam's care for the orphan is
the severe warning against consuming an orphan's
property. An orphan's father may leave property
for his child, and the guardian is then responsible
for safeguarding this property until the orphan
reaches maturity and takes possession of it. Due to
wealth being a test, the orphan's guardian may
mismanage the property, causing it to be lost. To
safeguard the orphan's property, the Qur’an issued
a severe warning against consuming it, for Allah
Almighty says:

Oopltaiin 5 T agi st 8 80 Wiy Ll (ol 03l (0 alf &)
£101 s

Indeed, those who consume the orphans’
property unjustly, only consume fire into their
bellies, and they will burn in a Blazing Fire.

The fourth aspect of Islam's care for the orphan:
Protecting the orphan's wealth until he attains
maturity. Islam instructs the orphan's guardian to
protect his wealth until he attains maturity and is
able to manage his own affairs. The guardian is not

! [Narrated by Al-Bukhari]
2 Surat an-Nisa”: 10.
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permitted to consume from the orphan's wealth if
he is well-off; but if he is poor, he may take a
reasonable provision from it, and what he has taken
is considered a loan and a debt upon him.

When the orphan reaches maturity, and the
guardian knows that he is able to manage his own
affairs, he hands over his wealth to him and calls in
witnesses to testify that he has handed him his
wealth. The command for all this came in the Quran
in the saying of Allah the Exalted:
(,@}A\?@\\mejww\;uucﬁ\\},Lm u_m\\}u}}

\)mutsijm_u\swj\j)&u\ \)mju\)u\u,&s\.\‘y,
{6@»&&@5}?@; \jd@_u\ﬁegjy\?g_\l\e.\dd\éuuj‘)ushdshh
'Test the orphans wuntil they reach a
marriageable age. Then if you perceive maturity in
them, hand over their property to them, and do not
consume it extravagantly and hastily, lest they
should grow up. If the guardian is well-off, he
should restrain himself entirely; but if he is poor, he
may take a reasonable provision. When you hand
over their property to them, call in witnesses. And
Allah is sufficient as a Reckoner.":

Thus, Islam has placed great principles in caring
for the orphan, showing compassion to them,
raising them, and educating them. In all of this is a
preservation of the humanity with which Allah has
honored them with, which requires that they live

1 Surat an-Nisa’: 6.
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like other people and do not feel that they are less
than others.
Islam and the Needy from Mankind

(13)

Just as that impressive truth was manifested in
the care of the orphan, another impressive truth is
manifested in Islam, which calls for the care of a
member of society: the poor person, who is part of
the fabric of human society. No society is without
the poor, but people differ in their treatment of the
poor, just as the reality of the poor person differs in
every society.

However, we find that Islam has cared for the
poor and has not made them outcasts; rather, they
are a part of the society and must live like other
people and receive all their rights. Indeed, in the
Quran—which is the primary source in Islam—one
finds many verses about preserving the rights of
the poor, and calling for their care. and for showing
kindness to them, such as in the statement of Allah
the Almighty:

([B6] €. cuSiaall 3 o1l 83 L)
'Alms [i.e., zakah] is only for the poor and the
needy...' {86]* Also, Allah Almighty says:
s 218 158 K5 o) Rl 5 Rolie (e mllally 2 (2T 1,850 5)
{328l gy Al 5Ly Al

1 [Surat at-Tawbah: 60]
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'Arrange marriages for those of you who are
unmarried, and for the righteous of your bondmen
and bondwomen. If they are poor, Allah will suffice
them from His bounty, for Allah is All-Bountiful, All-
Knowing."

So that the poor may be a part of society and
have dignity, Islam has honored and taken care of
them. Islam's care for the poor has been manifested
in several forms:

The Messenger of Islam, Muhammad (may
Allah’s peace and blessings be upon him), loved the
poor and the needy and enjoyed sitting with them.
He would even ask Allah in his supplication to make
him love the needy, as is found in his supplication
(may Allah’s peace and blessings be upon him):

(OShsal) a5 el JSaall & g el ) Jad Sl ) agll)
“O Allah, T ask You to help me do good deeds,
abstain from evil ones, and love the poor and
needy.”

Abu Dharr (may Allah be pleased with him), one
of the Companions of the Prophet (may Allah’s
peace and blessings be upon him), reports:

(.
'My close friend (may Allah’s peace and blessings
be upon him) commanded me to do seven things:

1 [Suratan-Nur: 32]
2 [Narrated by At-Tirmidhi]
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He commanded me to love the poor and to be close
to them...'

One of the forms of Islam's care for the poor is
that the Prophet (may Allah’s peace and blessings
be upon him) used to praise the poor and mention
the merit they have with Allah Almighty, in order to
ease their hardship and console them.

Among the ways Islam cares for the poor is:
being considerate of their feelings and sentiments.
This manifests the humanity of Islam, for a poor
person is a human being with feelings that must be
respected, and it is not permissible in Islam to
despise them or to treat them as inferior to others.
Therefore, the Quran states that a person should
only give in charity from what he loves, and it is not
permissible to give a poor person something that
one dislikes. Allah, the Exalted, says

{gzeahi_ld.muu;‘;uw\}ssuuju).\mm\ A e NN )

'You will never attain righteousness until you
spend in charity from what you love. Whatever you
spend, Allah is All-Knowing of it.":

The Qur’an also reads:
Y}UAJY\wegh;P\WjMuquLw\)s&\ 584l uml\l.@_,\_@
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'0 you who believe, spend in charity from the
good things you have earned and of what We have

1 [Surat Al ‘Imran: 92]
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produced for you from the earth. Do not choose
inferior things for charity, which you yourselves
would not take except by overlooking. And know
that Allah is Self-Sufficient, Praiseworthy.":

Among the forms of Islam's care for the poor is
to check on them and inquire about them: a severe
warning has come against the one who is full while
his neighbor is hungry. The Prophet, peace be upon
him, said: "He is not a believer whose stomach is
filled while his neighbor goes hungry".

[t also indicates the obligation of checking on the
poor and needy. It is reported that the Prophet of
[slam, Muhammad (may Allah's peace and blessings
be upon him), used to check on the poor and the
needy, even during their illness; he would visit
them when they fell ill, and if one of them died, he
would attend their funeral.

One of the ways Islam cares for the poor is by
encouraging them to work. This is illustrated by a
practical example from the Messenger of Islam
(may Allah's peace and blessings be upon him): a
man from his Companions came to him
complaining of his need, so he said to him:

ol ms Bl sl iy - Gals o rdal QU € o5 i A L)
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1 Surat al-Bagarah: 267.
2 [Narrated by Al-Bukhari in Al-Adab Al-Mufrad, Al-Tabarani, and Al-Hakim]
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Do you have anything in your house?" The man
said: "Yes, a piece of coarse cloth, part of which we
wear and part of which we spread on the ground,
and a bowl from which we drink water." He said:
"Bring them to me." So he brought them to him, and
the Messenger of Allah, may Allah's peace and
blessings be upon him, took them in his hand and
said: "Who will buy these?" A man said: "I will take
them for one dirham." He asked two or three times:
"Who will offer more than a dirham?" A man said:
"I will take them for two dirhams." So he gave the
items to him, took the two dirhams, and gave them
to the man. He said: "Buy food with one of them and
take it to your family, and buy an axe with the other
and bring it to me." He brought it to him, and the
Messenger of Allah, may Allah's peace and blessings
be upon him, fixed a handle to it with his own
hands. Then he said to him: "Go, gather firewood
and sell it, and do not let me see you for fifteen
days." So the man went, gathered firewood, and
sold it. He came back having earned ten dirhams.
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With some of it he bought a garment, and with
some, food. The Messenger of Allah, may Allah's
peace and blessings be upon him, said: "This is
better for you than coming begging with a mark on
your face on the Day of Resurrection.:

Thus, Islam has cared for the poor so that they
may be a member of the community, living among
them with the honor Allah has bestowed upon him
through his humanity, which must not be belittled.
Through this care, the poor will feel this humanity
and their belonging to their community.

Islam and Personal Hygiene

(14)

Cleanliness is a manifestation of an impressive
reality in Islam, and this reality is evident in all
aspects of life, private and public. Islam has
assigned great care to personal cleanliness,
encompassing bodily cleanliness, as well as that of
one's clothes and home. To ensure this system of
cleanliness is complete, Islam has also mandated
public cleanliness, which is the cleanliness of public
facilities that people use collectively.

Islam's interest in cleanliness, both personal
hygiene and public cleanliness, is demonstrated in
the following:

First: Personal Hygiene: This is demonstrated in
the following:

1 [Narrated by Abu Dawid]
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The command for bodily cleanliness has been
explicitly stated in the statement of the Messenger
of Islam (may Allah's peace and blessings be upon
him):
colall (BLail 5 o855 ATl gl s ol (b i okadll (o i)
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'Ten are from the Fitrah (natural human
disposition): Trimming the mustache, letting the
beard grow, the Siwak (tooth-cleaning stick),
sniffing water into the nose, cutting the nails,
washing the finger joints, plucking the armpit hair,
shaving the pubic hair, and Intiqas of water".

The meaning of 'Al-Baraajim’ (knuckles) is all
the joints of the fingers, and the meaning of 'intiqas’
is performing istinja' (washing of the private parts
with water) after relieving oneself.

And Prophet Muhammad () also said:
axe il V) T el Gy die (e Gl 4l cal) oS jeda slual) 038 | 5 4eka)
Gl il Aol il aglll JB V) Sl e delu iy Y cdlla o jlad

(\)AU:
'Purify these bodies, may Allah purify you, for
indeed no one sleeps in a state of purification
except that an angel will sleep in his clothes. He will
not turn over at night except that the angel will say:
0 Allah, forgive your servant as he slept in a state of
purification.":

1 [Narrated by Muslim]
2 [Narrated by Al-Tabarani in Al-Awsat]
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Likewise, among the manifestations of personal
hygiene in Islam is the command to perform
ablution five times (daily) for prayer.

The same applies to taking a bath on Friday,
wearing clean clothes, applying oil to the hair, and
applying perfume.

Also using a tooth-stick for cleaning the mouth,
to the point that the Messenger of Islam, may
Allah's peace and blessings be upon him, said:

(35 08 g 52 2800 el e 5 il e 3T 650
'Were it not that I would overburden my Ummabh,
or the people, I would command them to use the
tooth-stick before every prayer":

Likewise, the Messenger of Islam (may Allah's
peace and blessings be upon him) would rub his
hand on the ground after relieving himself..

Likewise, Islam emphasizes the importance of
clean clothes. The Prophet Muhammad (may
Allah's peace and blessings be upon him) saw a man
with dirty clothes and said:

(455 4 ety sl 2y 130 S L)
(Could he not find water to wash his garment?):

Moreover, Islam commanded the cleaning of a
vessel if a dog licks it, thereby emphasizing
cleanliness. This emphasis is further stressed by

I Narrated by Al-Bukhari and Muslim.
2 [Narrated by An-Nasa'i]
3 [Narrated by Abu Dawid]
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the number of times the vessel in which a dog has
licked must be washed, as the Messenger of Islam
(may Allah's peace and blessings be upon him) said:
(A EAY 5l e 5 i Al (o a8 0513 sl 1) 5 4
'If a dog drinks from a vessel of yours, then purify
it by washing it seven times, the first of which
should be with dust."

Secondly: Public Cleanliness: Islam has
commanded public cleanliness, so that the cycle of
cleanliness is complete in all aspects of life, and
people can live their lives without health problems.
Among the manifestations of Islam's interest in the
cleanliness of public facilities are:

Encouraging the removal of harm from the
road—such as a stone, a thorn, glass, sharp iron,
and anything that harms a person—the Messenger
of Islam, may Allah's peace and blessings be upon
him, said:

SIS eyl i e gz a3 B L SA 5 845 )

(o
'l saw a man enjoying the pleasures of Paradise
because he cut a tree from the road that was a
source of inconvenience to people."

It has also been commanded that a person
should not urinate in people's paths, or in the shade
where they take shelter, as the Messenger of Islam

I Narrated by Al-Bukhari and Muslim.
2 [Narrated by Muslim]
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(may Allah's peace and blessings be upon him)
warned that doing so causes people to curse the one
who does it, he said:
Giob o A Al 06 S Oy G 6D g ) S (ol 158
(pells 3 51
'Beware of the two things that provoke cursing."
They said: O Messenger of Allah, what are those two
things which provoke cursing? He said: "The one
who relieves himself on people’s roads or in their
shade.":

Likewise, Islam prohibits urinating in stagnant
water which is not running, because doing so
renders it impure and harms those who use it, as
the Messenger of Islam, may Allah's peace and
blessings be upon him, said:

(A Juiig 25 6,30 Y ) A el L 2&0RT GG Y)
'None of you should urinate in stagnant water then
perform Ghusl (ritual bath) from it."

Thus, Islam emphasized cleanliness to protect
mankind from diseases that arise from its absence,
thereby offering protection from germs, viruses,
and Dbacteria, which thrive in unhygienic
environments.

1 [Narrated by Muslim]
2 Narrated by Al-Bukhari and Muslim.
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Islam and the Human Development of the
Earth

(15)

I[slam takes into account the interests of man to
establish this brilliant reality, preparing them for
cultivating the earth-—a mission without which
there would be no difference between them and an
animal. For if an animal does not find the means for
its sustenance, it cannot create them through labor.
As for man, he provides the means for his
sustenance through labor; he cultivates the land,
digs wells, erects buildings to protect himself from
heat and cold, and makes clothing to cover and
protect his body. Indeed, after the advent of
modern technology, man has become more
sophisticated in their methods of living and
comfort.

To ensure that people derive the utmost benefit
from work, Islam did not merely make work lawful,
but also established guidelines and regulations
concerning the employer, the employee, and the
work environment.

In Islam, we find that every act that harms
people is prohibited, and this is a great principle for
preserving the progeny of man.

In Islam, we find a strong encouragement to
work, to the point that work has become like an act
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of worship. The Quran also commands traveling for
trade, as Allah the Almighty says:
Al 5T83) e 55 oSl A T50208 ¥ i (a3 VT &1 a3 54y
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'It is He Who made the earth smooth for you, so
travel through its regions and eat from its
provisions. And to Him is the resurrection."

Islam explains the grace of Allah Almighty upon
mankind, and how He has subjected whatever is on
the earth to them, enabling them to benefit from it,
which can only be achieved through work. The
farmer cannot bring forth the plants and fruits of
the earth except through farming and plowing; the
fisherman cannot take fish from the sea except by
fishing with a net and sailing in a boat or ship; and
the builder cannot build except by utilizing the
materials from the earth that aid in construction.
Iron manufacturers cannot provide iron except by
extracting it from the ground, smelting, and shaping
it. Likewise, dealers of precious metals such as gold,
silver, jewels, and other precious minerals cannot
extract them except through work. All this and
more has been mentioned in the Quran, so that we
may know that Allah Almighty has provided for
man on earth all the means that aid him in his
vicegerency on earth, and that work is the only way

1 Surat al-Mulk: 15.
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to benefit from all of these bounties. Allah Almighty
says:
1905535 ¢35 U8 e g G 5 (s s o LEATT 5 L350 UAJYU}
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'As for the earth, We have spread it out and
placed therein firm mountains, and caused to grow
therein everything in due proportion.'

And We have made therein for you means of
sustenance and for those whom you do not provide.

There is nothing except that We have its
treasuries, and We do not send it down except in a
determined measure."

Allah Almighty says:
?@wa}71u}$@?@&h\um\u&cm?@bﬂ;h\ \M(J}\}
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'Do they not see that We have created for them
livestock made by Our Hands, and then they are
their owners?

And We have made them subservient to them:;
some they ride, and from others they eat,

and there are other benefits and drinks therein
for them. Will they not then give thanks?"

Indeed, we find that Islam commands work after
the completion of worship, which draws attention

1 [Surat al-Hijr: 19-21]
2 Surat Yasin: 71-73.
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to the importance and necessity of work, as stated
in the Quran in the words of Allah Almighty:

T3 83 1) T3l8 4Tl 253 cpe 5 0 05813 T3l Gl G
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'0 you who believe, when the call for prayer is
made on Friday, then hasten to the remembrance of
Allah and leave off trading. That is better for you, if
only you knew.

When the prayer is over, disperse in the land
and seek from the bounty of Allah...":

So that people would not abandon work, Islam
condemned begging and issued a severe warning
against it, as is found in the saying of the Messenger
of Islam (may Allah's peace and blessings be upon
him):

4 5 dgn s o Ouls bl o gl AL i el Jhy Ja 0 D1 n W)

()
'A man will continue to ask people until he meets
Allah on the Day of Judgment, and there will be no
shred of flesh left on his face.. The meaning of
muz'ah is: a piece.

As Islam encourages work, it thereby addresses
the problem of idleness, which is one of the great
problems in human society, which results in much

! [Surat al-Jumu‘ah: 9-10].
2 [Narrated by Al-Bukhari (1405) and Muslim (1040)]
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corruption that threatens security and stability in
human societies.

We find that Islam is considerate of the feelings
of a person who needs work but cannot find it, and
is thus compelled to ask people to meet his needs.
Therefore, the Messenger of Allah (may Allah's
peace and blessings be upon him) encouraged
work, so that a person may protect himself from the
humiliation of begging. He (may Allah's peace and
blessings be upon him) said:

Leasad o o alantl de o oo Jial) il alia WO 3AL )

(oshia shoshel il Jln O e ad 58 a5 Lo ) aSd
'Itis better for one of you to take his rope, go to the
mountain, bring a bundle of firewood on his back,
sell it, and thereby Allah saves his face (his dignity),
than to ask from people—whether they give him or
withhold from giving him."

So that all people may benefit from the fruits of
labor, one of the means Islam employs is to
motivate people to work by granting ownership of
land to whoever revives it through cultivation. In
this regard, the Messenger of Islam, peace and
blessings be upon him, says:

(G 568 mY L el o)
'Whoever revives a land that belongs to no one is
the most entitled to it."

1 [Narrated by Al-Bukhari: 1401, and Muslim: 1042]
2 Narrated by Al-Bukhari: 2335.
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The Caliph ‘Umar ibn al-Khattab (may Allah be
pleased with him) would give the farmers from the
Public Treasury to cultivate their land.

Islam does not stop at just encouraging work, but
goes beyond that by advocating for virtuous morals
upon which work is based, so that cheating and
lying do not occur and corrupt people's interests.
Due to beneficial work being based on excellence,
we find that Islam has commanded that work be
done with excellence. In this regard, Prophet
Muhammad (may Allah’s peace and blessings be
upon him) says:

(4 Of Slee oSaal das 13) cang il )
'Indeed, Allah loves that when one of you does a
deed, he perfects it.":

A  branch of al [Itgaan is Amanah
(trustworthiness): it includes many forms that a
person needs to benefit from their work, such as
trustworthiness with the employer's property, and
trustworthiness in hiring competent people, and
other matters that prevent cheating and lying. We
find in the Qur'an that Allah, the Exalted,
commanded the believers to protect all trusts, in
His saying, the Exalted:

(B2 e 3 aiiaY 2 (il

! Narrated by At-Tabarani in "Al-Awsat", no. (987).
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'And those who are faithful to their trusts and
pledges'

And so, you see that Islam is keen on work, and
this keenness is manifested in the strong
encouragement to work, even traveling for its sake,
also in the strong deterrence from begging people...
so that all people engage in work, thereby bringing
about the development of the earth, which is a great
objective for achieving the vicegerency of man on
earth.

Islam and Human Rights as a Factor

(16)

If mankind's cultivation of the earth is a
manifestation of the impressive truth of Islam, then
I[slam's protection of the rights of the worker who
cultivates the earth is another impressive
manifestation, which Islam has maintained with
strict rulings. Indeed, the rights of a worker are a
great pillar in the cultivation of the earth, because
any negligence in fulfilling the worker's rights will
cause him to be remiss in his work, and being
remiss in work affects production and the course of
life. Imagine if all the workers in a country went on
strike and stayed in their homes—what would be
the state of this country?! Moreover, if the
sanitation workers were to go on strike, filth would
accumulate in the streets and diseases would

1 Surat al-Mu’mintn: 8.
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spread. All of this reveals to you the value of a
worker in building human life.

Therefore, Islam honored the worker and
recognized his value and rights, to the extent that
the Messenger of Islam, Muhammad (May Allah’s
peace and blessings be upon him), said:

(48 s b J ol 1 e
'Give the worker his wages before his sweat dries."
This places a strong emphasis on giving workers
their rights, and one will not find in any laws or
regulations a statement more profound than this in
its concern for the rights of workers.

Protecting the rights of workers is an honoring
of man, whom Allah Almighty has honored and
distinguished from the rest of creation.

As a result of this honor, we find that Islam
stressed the importance of the worker, and this
emphasis is clearly manifested in several forms:

First: The emphasis on paying the wages of
workers: this was clearly demonstrated in the
previous statement of the Prophet of Islam (%),
when he commanded that the worker be given his
wages before his sweat dries.

Rather, the concern for the rights of workers in
I[slam has gone beyond the mere command to give
him his right. This is as stated in the Hadith Qudsi
which the Prophet of Islam, may Allah's peace and

1 [Narrated by Ibn Majah]
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blessings be upon him, narrates from his Lord, the
Exalted, in which Allah Almighty says:
JSG1AA el da s 0 & o el da sy bl o g agaad Ul EDN)

(oot adanh ol s die 3 5ia 1 pnl el U 5 il
'There are three whom I will contend against on
the Day of Judgment: a man who gave a promise in
My Name and then broke it; a man who sold a free
person as a slave and devoured his price; and a man
who hired a worker and took the full work from him
then did not pay him his wages":

The second form of fulfilling workers' rights:
Supporting the weak worker. Islam has
commanded the support of the oppressed aswell as
a weak worker who is oppressed and unable to
attain his rights. It is obligatory in Islam to support
him until he receives his rights.

The third form of rendering the rights of workers
is the fulfillment of contracts. Islam has strongly
emphasized the fulfillment of promises and
covenants in all transactions between people,
including the rights of workers. Therefore, the
employer has a duty to fulfill for the worker
everything stipulated in the employment contract.
The command to fulfill contracts is stated in the
Qur'an, where Allah Almighty says:

[113] €250 15831 T5k0e Gl G

! [Narrated by Abu Dawiid, At-Tirmidhi]
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'0 you who believe, fulfill your covenants...":

The Prophet Muhammad (may Allah’s peace and
blessings be upon him) narrated that Allah
Almighty said:

(154055 D8 LD oSy il 5 s e allal) Cuada ) gl )
'O My servants, | have forbidden injustice for
Myself and made it forbidden amongst you; so, do
not wrong one another."

In all this, you find that Islam has protected the
rights of workers, and by this, it protects their
humanity with which Allah has honored them; for
in the oppression of workers is contempt for this
humanity and a failure to recognize its value.

I[slam and the Rights of the Employer

(17)

This brilliant reality extends to guarantee the
rights of the employer just as it guaranteed the
rights of the employee, in an integration that
reflects the comprehensiveness of Islam.

For employers are the cornerstone of the
economy and the growth of human society, and
oppression against them leads them to neglect their
economic mission, upon which the development of
humanity depends.

Therefore, Islam came preserving their rights,
just as it preserved the rights of workers.

1 [Surat al-Ma’idah: 1]
2 [Narrated by Muslim]
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We find that Islam has safeguarded the rights of
employers in several ways. Among them are:

First: Honouring contracts. An employer's work
is based on contracts, these contracts may be
between individuals and the employer, between
the state and the employer, or between companies
themselves. In all these cases, it is obligatory for
everyone to fulfill the terms of these contracts with
the employer, and it is not permissible to breach
them. Islam has described one who does not fulfill
covenants as a hypocrite, which is one of the most
detestable of characteristics, as stated in the words
of the Prophet Muhammad (may Allah's peace and
blessings be upon him):

4 CuilS (jgie Aliad 48 CailS (e Lalla Blie IS 4 S (e 2)f)
e aale 13) 5 ecalal ae 513 5 o3 Ean 1Y) sleey i Bl e dlad

(ot a3l
'There are four (traits); whoever has them will be
a clear hypocrite, and whoever has one of them will
have one trait of hypocrisy until he gives it up:
when he speaks he lies; when he makes a promise
he breaks it; when he makes a covenant he proves
treacherous; and when he quarrels he acts
immorally".

Second: Trustworthiness: Islam came to refine
morals and conduct so that people may live
amongst themselves in peace, love, and harmony.

I Narrated by Al-Bukhari and Muslim.
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Trustworthiness is a great pillar of good morals,
which preserves the rights of people among
themselves and sets their lives aright.

The Qur'an commands the fulfilment of trust.
Allah Almighty says:

([116] .. elhl L) cid§TT 535 of sl i &y

'Indeed, Allah commands you to return trusts to
their owners..."' It is also narrated in it:

(585 il 5 &l 138 5455 050l 158 A8 Y T skale 5l G
[117]

'0 you who believe, do not betray Allah and the
Messenger, nor betray your trusts knowingly."

It is obligatory for workers, and for everyone
who has entered into a contract with an employer,
to be truthful with them, and not to deceive them or
manipulate the terms of the contract.

Third: Perfectionism in work: It is the right of an
employer that the worker be dedicated to his work,
not be negligent in it, and perfect all the work for
which he was contracted. This includes all products
that an employer receives from companies
contracted to manufacture a product with specific
specifications, and it is not permissible to violate
these specifications. Islam has commanded
perfectionism in work and has also prohibited

L Surat an-Nisa": 58.
2 [Surat al-Anfal: 27]
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cheating, as stated in the saying of the Prophet of
Islam (peace and blessings be upon him):
(A G Se 2&0a (ee 1)) Sad )
'Indeed, Allah loves that when one of you does a
deed, he perfects it.'s He (¥)) also said:
(e lé e a)
'Whoever cheats us is not one of us."

Fourth: It is not permissible to exploit one's
position: An employer entrusts an employee with
his work, therefore, it is not permissible for him to
betray this trust by exploiting his position for his
own benefit, whether by making personal profits,
or by showing favoritism in hiring acquaintances
and friends based on personal connection and
friendship rather than on competence. All of this
constitutes a corruption of the employer's
interests, and Islam came to prohibit all forms of
corruption. It also came prohibiting the
exploitation of one's position, as is evident in the
following story, which is a true example from the
life of the Prophet of Islam, Muhammad. It is the
story of the man whom the Prophet sent to collect
charity, and when he returned, he said, "This is for
you, and this is for me." The Prophet Muhammad
then stood on the pulpit, praised God and glorified
Him, and then said:

1 [Narrated by Al-Tabarani in Al-Awsat]
2 [Narrated by Muslim]
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'What is the matter with a worker whom we send,
who then comes and says: ‘This is for you, and this
is for me?’ Why does he not sit in the house of his
father and his mother to see if he will be given a gift
or not? By the One in Whose Hand is my soul, no
one shall take anything but that he will bring it on
the Day of Resurrection, carrying it on his neck—if
itis a grunting camel, a bellowing cow, or a bleating
ewe. Then he raised his hands high and said: ‘Have
[ not conveyed (the message)?’, three times ".

Thus, Islam has protected the rights of the
employer from loss and waste, so that the course of
production and the economy may proceed securely,
and the cycle of man's interests in life is completed.
Islam and the Protection of Humanity from

Racism

(18)

The brilliant truth of Islam is manifested in a
solid legislation that protects the fabric of society
from disintegration and discord, safeguarding its
members from the disease of racism, which calls for
discrimination among people based on their race,
origin, and color.

I Narrated by Al-Bukhari and Muslim.
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Islam has fought against it since the very first
day the message from the sky came to the
Messenger of Islam, Muhammad (%), as allegiance
was based on sincere affiliation with the religion,
and not on race or color.

The Prophet Muhammad (peace and blessings
be upon him) grew up in a society based on gender
and racial discrimination, where people lived in
unequal classes. The criterion for superiority was
gender, race, and abundance of wealth. Thus, there
was neither equality among people nor respect for
humanity.

When the message from the sky came to the
Prophet Muhammad (may Allah's peace and
blessings be upon him), most of his followers were
from among the weak, the poor, and the slave class.
The society was based on the nobles of the
aristocratic class. This class, which did not believe
in him, noticed that the Prophet Muhammad (may
Allah's peace and blessings be upon him) did not
distinguish between his Companions and that all
were of the same rank in his sight. They were
astonished at how they could be equal to a class
lower than them, and even some of their own
slaves! They asked him to expel these poor people
and slaves so that they would become his followers,
and said to him: "If you want us to embrace Islam,
then you must expel these weak people and slaves.
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However, the Qur’an was revealed by Allah the
Almighty, commanding him not to drive away his
sincere Companions for the sake of these nobles, as
stated in the verse that reads:

G e el s i ool 5550 45 (2 el 2555 Y )
Gro &K 2h0 5k o7 5 (12 agile Alilian (1 a3 o0k (5 pgillen
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'Do not send away those who invoke their Lord
morning and evening, seeking His Face [pleasure].
You are not accountable for them whatsoever, nor
are they accountable for you whatsoever. If you still
send them away, you will be one of the
Wrongdoers "1 Likewise, the verse that says:

53Y3435 0538 wﬂb 55lG D 0N ol g Sl 52Ty
@\}u)s;u:.mhum\wt&\z}um#\u)m}?@cqm
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'Be patient with those who call upon their Lord
morning and evening, seeking His pleasure. Do not
turn your eyes away from them, desiring the
adornments of the life of this world. And do not
obey one whose heart We have made heedless of
Our remembrance, who follows his desires and
whose affairs [deeds] are at loss."

Thus, the command came from Allah the
Almighty to the Prophet Muhammad (may Allah’s
peace and blessings be upon him) to be with the

L Surat al-An‘am: 52.
2 Surat al-Kahf: 28.
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weak and the poor, and to leave those racists who
favor expelling all those who are not like them in
race, color, and wealth.

Islam came with a call to honor human beings
without discrimination between people, and that
all people are equal in the sight of Allah. There is no
superiority among them except in sincerity of faith
and obedience to Allah Almighty. This is indicated
by some verses of the Qur'an and Hadiths of the
Prophet Muhammad (may Allah’s peace and
blessings be upon hlm) such as this verse:

5] \}aju_dJJm,ujueSAujgu\j)s;wesﬁx;u\wu\@u}
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'0 people, We have created you from a male and
a female and made you into nations and tribes so
that you may get to know one another. Indeed, the
most noble of you before Allah is the most righteous
among you. Indeed, Allah is All-Knowing, All-
Aware."

The Prophet of Islam (may Allah’s peace and
blessings be upon him) pointed to the principle of
equality among people in his saying:

(S5 e GIA a5 el i )
'People are the children of Adam, and Adam was
created from dust"

1 Surat al-Hujurat: 13
2 [Narrated by At-Tirmidhi]
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Based on the principle of equality and combating
racism, all stages of the life of the Prophet of Islam
(peace be upon him) unfolded, and the application
of this was evident through his actions and sayings.
He would not distinguish himself from his
Companions (may Allah be pleased with them), so
much that when a stranger came, he would ask,
"Which of you is Muhammad?!" Bilal al-Habashi
(may Allah be pleased with him) would enter upon
him to inform him of the time for prayer, and he
would be admitted at times when none of the
nobles of his tribe were. This Bilal had been a slave
to one of the people of Makkah before Islam.

The Prophet Muhammad (may Allah's peace and
blessings be upon him) would fulfill the needs of
everyone without distinguishing between them..
Even a weak woman would speak to him about
what she needed, and he would listen to her and
fulfill her need. He would judge between his
Companions with justice when they had a dispute,
without regard to their social status. When the time
for prayer came, the Muslims would line up in rows
behind him, with no distinction between them
based on race or color, and the closest person to
him in prayer would be the one who came the
earliest. If one of his Companions invited him to his
home, he would accept his invitation and be content
with whatever food was offered to him, no matter
how little it was. He would accept the invitation of
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everyone, without discrimination or racism. And if
he heard one of his Companions calling out for
someone based on his tribe or race, he would say:

(At Lgld L )
(Leave it, for it is rotten.):

Thus, Islam has upheld human dignity, for all
people in Islam are equal. There is no
discrimination among them based on race, color, or
wealth; rather, distinction and superiority in the
sight of Allah are based solely on piety.

Islam and the Morality of Man

(19)

This is a true representation of the impressive
reality of Islam, which builds manners as the most
beautiful structure.

Noble mannerisms is among the greatest pillars
for the structure of human society. There is no
difference between a man without morals and the
beasts. A man without morals will not feel his
humanity with which Allah, the Exalted, has
honored him.

With noble morals, peace and tranquility prevail
between people.

For this reason, Islam advocates for noble
mannerisms; indeed, the Messenger of Islam,
Muhammad (may Allah’s peace and blessings be

1 [Narrated by Ibn Hibban.]
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upon him), made noble mannerisms the very
message upon which Islam is based, when he said:

BV a8 aail Ciiny L)
'Indeed, 1 have been sent to perfect noble
manners."

The Prophet of Islam, Muhammad (may Allah’s
peace and blessings be upon him), called to noble
manners through his actions, for he was the
greatest role model for the Muslims in noble
manners, to such an extent that even his enemies
acknowledged his honesty, truthfulness, and
fulfillment of his promises, and had immense trust
in him. The greatest praise for his morals is what is
found in the Qur’an, where Allah Almighty says:

fambe Gl ] &)

'Indeed, you are of a great moral character"

Indeed this is the greatest of praises; it is praise
from Allah the Almighty, the Creator of the creation,
the Owner of the Dominion, Who knew of His
creation before He created them, and knows what
they conceal and what they reveal.

‘A’ishah, the wife of the Prophet (peace and
blessings of Allah be upon him), described his
morals to us with a precise description, as
mentioned in the previous verse, when they asked

! [Narrated by Al-Bayhagqi in As-Sunan and Al-Hakim in Al-Mustadrak]
2 Surat al-Qalam: 4.
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her about his morals (peace and blessings of Allah
be upon him), saying: 'Allah said:
(ke gl I

'Indeed, you are of a great moral character' The
character of the Prophet (peace be upon him) was
the Qur'an.":

Since the Messenger of Islam, Muhammad (may
Allah’s peace and blessings be upon him), had such
a high caliber of noble morals, it follows that Islam
advocates noble morals. This has been manifested
in several forms:

First: As has been mentioned regarding the
character of the Messenger of Islam, who is the
supreme role model for Muslims.

Secondly: A command came from Allah to His
Prophet (may Allah’s peace and blessings be upon
him) to be kind and gentle in his dealings with
people, and not to be harsh, so that people would
not turn away from him. This is stated in the words
of Allah:

dpw\wyﬂ\mm_ﬁ}s} ?@uﬂd\wmjuﬁ}
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'It is by Allah’s mercy that you [O Prophet] are
lenient to them. If you had been harsh and hard-
hearted, they would have dispersed from around
you. So pardon them, seek forgiveness for them,

I [Narrated by Abu Ya‘laa]
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and consult them in important matters. But once
you have made a decision, put your trust in Allah,
for Allah loves those who put their trust in Him.":
Third: The Prophet (may Allah’s peace and
blessings be upon him) advocated for noble
manners and clarified the great reward for them, as
in his saying:
(AT Saulal Al o g Lidaa i oS 815 5) aSial (4 ()
'Indeed, among the most beloved and nearest of
you to me on the Day of Judgment are those with
the most excellent morals."
He () also said:
i dl) )5 eomen A G Rl o33 a3l e (8 T 608 00 )
(e Gaalall
'There is nothing heavier on the believer's scale on
the Day of Judgment than good morals. Indeed,
Allah detests the one who is indecent and
foulmouthed."
He (3) also said:
(P il Ay 4l A &l sl )
'Verily a believer attains by his good manners the
rank of one who fasts and prays abundantly's
Fourth: Warning against evil morals, as the
Prophet (peace be upon him) said:

1 Surat Al-‘Imran: 159.

2 [Narrated by At-Tirmidhi]
3 [Narrated by Abu Dawid]
4 [Narrated by Abu Dawiid]
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'A believer is neither a slanderer or an invoker of
curses, nor is he indecent or foulmouthed.".

Fifth: Taking good people as companions: Islam
has enjoined taking good people as companions
and has prohibited the company of evil people. This
is because a friend is influenced by his friend, as is
well-known as a reality. This has been mentioned in
the saying of the Messenger of Islam (may Allah's
peace and blessings be upon him):

Jalasd 4)&3&\ @L‘U el Jalas ?c}u“ w:\l;.“} ‘CJL.A\ u.»z:\l.;.“ dl«bu\)
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'The example of the righteous companion and the
evil companion is like that of the musk-seller and
the one who blows the bellows (a blacksmith). As
for the musk-seller, he will either give you some as
a present, or you will buy some from him, or you
will just find a good smell from him. Whereas the
one blowing the bellows will either burn your
clothes or you will receive a nasty smell from him".

Thus, Islam sought to establish noble morals,
which bring about the harmony of human society,
the spread of peace and tranquility, and the
happiness of people with their fellow human
beings.

I [Narrated by At-Tirmidhi]
2 Narrated by Al-Bukhari and Muslim.
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Islam and the Truthfulness of Man

(20)

I[slam has placed truthfulness as the highest of
ranks. It is that brilliant truth, which manifested in
the most beautiful form, to chart the correct path
for mankind—a path which he needs just as he
needs food and drink. And just as a person's life
cannot be sustained without food and drink, so too
is his entire life sustained by truthfulness. Without
truthfulness, a person is worse than the beasts, for
even the beasts themselves do not like lying.
Without truthfulness, how would people interact
with one another?! For they need covenants and
pacts, they need truthfulness in words and deeds,
they need truthfulness in buying and selling,
indeed, they need truthfulness in conveying news,
they need truthfulness with their children so that
they may be raised righteous, and they need
truthfulness in court testimonies.

And greater than all of this is sincerity towards
Allah Almighty in worshiping and obeying Him, and
in seeking His pleasure, for this is the greatest
purpose for which Allah created man.

All of this has granted truthfulness a great status
in Islam, and for this reason, it is frequently
mentioned in the Qur'an, to the extent that Allah
commanded the believers to always be with the
truthful, as in His saying:
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'0 you who believe, fear Allah and be with those
who are truthful.:

When the Companions of the Prophet
Muhammad (may Allah's peace and blessings be
upon him) were praised in the Qur'an, they were
praised for their truthfulness, as Allah Almighty
says:
we@—w}wsmﬁwa@—w“-ﬂcm‘ \;A«r—u\;ﬂmJwauﬂ\ &)
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'Among the believers there are men who have
been true to their pledge to Allah. Some of them
have fulfilled their pledge, and others are still
waiting, and they have not changed in the least."

The concept of truthfulness in Islam is a
comprehensive one; it includes all of people's
dealings, both in words and actions, and this is
shown in the following:

First: Truthfulness in Islam is for the sake of
spreading tranquility in human society. Tranquility
is anecessary factor for the psychological and social
stability of the individual, and even for economic
and political stability. Therefore, the Messenger of
[slam, Muhammad (may Allah’s peace and blessings
be upon him), said:

(s @3S o 5 cdalela Gaall (b el Y L )l p g )

L Surat at-Tawbah: 119
2 Surat al-Ahzab: 23.
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'Leave off what you doubt for what you do not
doubt; indeed, truthfulness is tranquility, and lying
is doubt."

Secondly: It gives a strong encouragement for
truthfulness and a stern warning against lying. In
this regard, the Messenger of Islam (may Allah’s
peace and blessings be upon him) says:

Lo diad) () saer ol s ol () s Gaall (8 Baally oSile)
oSl 5 Sl 5 lidn dll die 5SS Baall (s a5 Baan Dol ) 3
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'Adhere to truthfulness, for truthfulness leads to
righteousness, and righteousness leads to Paradise.
A man will keep speaking the truth and striving to
speak the truth until he is recorded with Allah as a
truthful person.Beware of lying, for lying leads to
wickedness, and wickedness leads to Hellfire. A
man will keep telling lies and striving to tell lies
until he is recorded with Allah as a liar."

Third: Islam has prescribed truthfulness even
toward children. It is impermissible to lie to them
under the pretext that they are young and are not
affected by lying, rather, this teaches them to lie.
Therefore, the Messenger of Islam (may Allah’s
peace and blessings be upon him) warned against
lying to children, as is narrated in the story of the

I [Narrated by At-Tirmidhi]
2 Narrated by Al-Bukhari and Muslim.
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woman who called her son and said to him: "Come
here, I will give you something,”" whereupon the
Prophet Muhammad (may Allah’s peace and
blessings be upon him) said to her:
U adaas ol gl eli) W) 1led JU oy aghae | 1l € (dpdans o) 3 )i Las)
‘What do you want to give him?’ She said: ‘T will
give him a date.” He said to her: ‘If you had not given
him something, you would have been lying."
Fourth: It is not permissible to narrate and
convey news about everything; rather, one must
verify the truthfulness of what others convey to
you, and it is impermissible in Islam to lie for the
sake of making people laugh. Indeed, the
prohibition against all this is found in the saying of
the Messenger of Islam (may Allah's peace and
blessings be upon him):
(s Lo IS Zhamy G L3S ¢ ally )
'It is enough to be liar when a person narrates
everything they hear."z He also said:
(A das el dis il il 4 dlaiad Cuaally Gaaay o3l s )
'Woe to him who speaks and tells lies to make
people laugh. Woe to him! Woe to him!."s
Fifthly: Islam prescribed truthfulness in buying
and selling. It is well-known that people's interests

1 [Narrated by Abu Dawid]
2 [Narrated by Muslim]
3 [Narrated by Abu Dawtiid, At-Tirmidhi]
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are harmed by fraud and lying in buying an selling,
and for this reason, explicit guidance came from the
Prophet Muhammad (may Allah’s peace and
blessings be upon him), when he said:
Legl ) 5 €l a8 5 (i 1 1 - 5 ) Lo JLall claill)
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'Both parties in a business transaction have the
right to annul it so long as they have not
separated—or he said: until they part. If they are
honest and truthful, their transaction will be
blessed for them, and if they conceal something and
tell lies, the blessing of their transaction will be
wiped out."

Sixthly: Islam has commanded truthfulness in
work: It is not permissible to practice deception
with any merchandise, whether in its
manufacturing or its presentation; nor is it
permissible for a worker to be negligent in his work
through any kind of shortcoming. The command for
all of this is found in the saying of the Messenger of
[slam, Muhammad (may Allah’s peace and blessings
be upon him):

(4 O Slee oSaal Jas 13) ang dll )
'Indeed, Allah loves that when one of you does a
deed, he perfects it."

I Narrated by Al-Bukhari and Muslim.
2 [Narrated by Al-Tabarani in Al-Awsat]
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Seventh: Islam commands truthfulness even
with the enemies. It is not permissible to lie against
them; rather, one must be truthful when testifying
against them if they deserve it, as commanded in
the Qur’an. Allah Almighty says:
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'0 you who believe, stand up for justice as
witnesses for Allah, even against yourselves or
parents and relatives. Whether one is rich or poor,
Allah takes the best care of both. So do not let your
desires cause you to swerve from justice. If you
distort your testimony or refuse to give it, then
Allah is indeed All-Aware of what you do."

Thus, Islam intends for truthfulness to be
widespread among individuals, within the family,
in society, and in all of man's affairs; so that man
may attain happiness and tranquility, and his
affairs may be set in order. For truthfulness is the
very core of a happy human life.

Islam and Gentleness and Tenderness

Among People
(21)

1 Surat an-Nisa”: 135.
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In a dazzling manifestation of its truth, Islam is
keen on what is good for people and combats all
types of enmity and hatred.

Islam calls for gentleness and leniency, which is
the opposite of harshness and cruelty. Whereas
harshness spreads enmity, hatred, and the loss of
rights for the weak people. On the other hand,
gentleness and leniency spread mercy between
people, love, and justice for the oppressed.

Therefore, Islam has enjoined it, and the
Messenger of Islam, Muhammad (may Allah's peace
and blessings be upon him), described it, saying:
'Whoever is deprived of kindness is deprived of all
goodness.":

Thus, in Islam, gentleness is considered the
cause of all goodness, meaning it is commanded in
all dealings between people. Similarly, the
importance of gentleness and kindness is also
evident in the saying of the Messenger of Islam
(may Allah's peace and blessings be upon him):

QLY e o e g Y5l 3 W) e B 0 Y G )
'Verily, kindness is not found in anything except
that it adorns it, and it is not removed from
anything except that it makes it defective.'z And:
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1 [Narrated by Muslim and Abu Dawid]
2 [Narrated by Muslim]
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'Indeed, Allah is Kind and loves kindness, is pleased
with it, and aids for it what He does not aid for
harshness..."" He also said:

() Go 8 e e e JS €U e a3

'Forbidden for them is the Hellfire - every person
who is lenient, tender, easy-going, and close to the
people."

Gentleness and tenderness are manifested in
[slam in several forms, including:

The Qur'an commands the Prophet (peace be
upon him) to be gentle and kind, as Allah Almighty
says:

lew\}a&?ulﬂ\hh\kﬁuﬁ)b?@uﬂd\wMJM}
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'It is by Allah’s mercy that you [O Prophet]
became lenient to them. If you had been harsh and
hard-hearted, they would have dispersed from
around you. So pardon them, seek forgiveness for
them, and consult them in important matters. Once
you have made a decision, put your trust in Allah,
for Allah loves those who put their trust in Him.'s

The Quran narrates the story of Allah’s Prophet
Miusa (peace be upon him) with Pharaoh, the
oppressive one, who acted arrogantly on the earth

I Narrated by Al-Bukhari and Muslim.
2 (Narrated by Ahmad in "Al-Musnad")
3 Surat Al ‘Imran: 159.
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and claimed that he was a god and the lord of the
people. He was extremely oppressive towards the
Children of Israel. Despite this, Allah the Almighty
commanded His Prophet Misa and his brother
Harun (peace be upon them) to speak to him in a
gentle manner, without any harshness, as stated in
His Almlghty S words

,,,,,,,

'Go, both ofyou, to Pharaoh, for he has certalnly
transgressed all bounds

But speak to him gently, so that he may take
heed or fear Allah.":

Indeed, Islam commanded Kkindness and
gentleness even with animals: it is not permissible
in Islam to hurt or torture animals, and this is
clearly evident in the statement of the Messenger of
Islam (may Allah’s peace and blessings be upon
him) to the man who did not feed his camel and had
overworked it:

Aagad @bl 2] Saal 4g) 19400 LeSSle 3 Al o3 b A s )
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'Do you not fear Allah regarding this animal which
Allah has placed in your possession? It complained
to me that you starve it and put it to toil."

Likewise, a command was given to be kind with
the animal that is about to be slaughtered, and the

1 Surat Ta-Ha: 43-44
2 Narrated by Abu Dawiid
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Prophet, may Allah's peace and blessings be upon
him, said:
pingd 1)) 5 ALl ) giald 218 138 o 3 JS e plaal) CES A )
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'Verily, Allah has enjoined goodness in all things; so
when you Kill, kill with kindness; and when you
slaughter, slaughter with kindness. Let one of you
sharpen his blade and spare the suffering of the
animal he slaughters.":

Thus, Islam has called for gentleness and
leniency in all circumstances, and with everyone,
even with animals. And in this lies goodness for
mankind, for gentleness and leniency instills mercy
and love among everyone, and it removes enmity
and violence.

Islam and Tolerance between People

(22)

Tolerance is one of the magnificent
manifestations of truth in Islam. It is one of the most
beautiful characteristics of a noble and strong soul,
and life amongst people cannot be harmonious
without it. For a person is in constant interaction
with their fellow human being, and during these
interactions, mistakes are made by both parties.
Not every mistake warrants anger and punishment;

! Narrated by Muslim and At-Tirmidhi
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therefore, tolerance is necessary for the beautiful
relationships between people to continue.

Because of the importance of tolerance in human
life, Islam has established it in various forms to
encompass both words and actions.

The sphere of tolerance in Islam is vast,
including: mercy, pardon, leniency, righteousness,
and goodness, and many things fall under these
categories.

Because tolerance requires patience, self-
control, and abandoning recklessness, few are
those who possess this noble quality; for tolerance
means to be characterized by all virtuous morals,
and this is not something everyone can attain.

The value of tolerance in Islam is evident
through many verses in the Noble Qur’an, which
call for tolerance and forgiveness, as well as the
hadiths of the Messenger of Islam (peace and
blessings of Allah be upon him), who was the one
with the most tolerance and forgiveness in his
mannerisms.

As for the Quran:

Allah Almighty says to His Prophet Muhammad
(may Allah’s peace and blessings be upon him):

[153] ¢eninddll Sl T &) ol s aiie azs, )
'So pardon them and overlook, for Allah loves
those who do good.":

L Surat al-Ma’idah: 13.
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He also said to him:
Asa Go sy e Usd & 515 500 ) 0 G 2635 L)
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'It is by Allah’s mercy that you [O Prophet]
became lenient to them. If you had been harsh and
hard-hearted, they would have dispersed from
around you. So pardon them, seek forgiveness for
them, and consult them in important matters...":
Allah Almighty says as He describes the pious,
the highest of people in status:
15 BT e lall 5 Jagall (psalaif g o152l 15201 3 & s ()
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'those who spend in times of prosperity and
adversity, and who restrain their anger and pardon
people; for Allah loves those who do good."
In encouraging forgiveness, Allah the Almighty
says: )
Cand ¥ A3 BT e 3508 Al e i Telta b 2 1505 5)
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"The retribution of harm is its equivalent harm,
but whoever pardons and seeks reconciliation, his
reward is with Allah. Indeed, He does not like the
wrongdoers.'s
and other verses similar to that are evidences...

1 Surat Al-Imran: 159.
2 Syrat Al ‘Imran: 134.
3 Surat ash-Shiira: 40
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As for the saying of the Messenger of Islam (may
Allah's peace and blessings be upon him):
He made tolerance among the best parts of faith,
as he said:
(Aaleddl 5 ¢ aall Glasy) Jiail)
'"The best of faith is patience and kindheartedness."
Kindheartedness is a means of salvation from
the Hellfire on the Day of Judgment: as stated in the
Hadith of the Prophet (may Allah's peace and
blessings be upon him):
(o) e B edens el e IS U e 203
'Forbidden from Hellfire is every person who is
lenient, tender, easy to get along with, and close to
the people.™
Forbearance by restraining anger is a means of
salvation from the torment: the Prophet (may
Allah's peace and blessings be upon him) said:
(e A e Al G353 (s eaglie dle i S anme TS (4a)
'Whoever restrains his anger, Allah shall protect
him from His torment, and whoever guards his
tongue, Allah shall conceal his faults..."s
Indeed, we are encouraged to be kind and
lenient in buying and selling, settling debts, and
claiming money from a debtor, as stated in a Hadith
from the Messenger of Islam (%):

! Narrated by Ad-Daylami
2 Narrated by Ahmad
3 Narrated by Abu Ya‘laa
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'May Allah have mercy on a servant who is lenient
when he sells, lenient when he buys, lenient when
he repays a debt, and lenient when he asks for
repayment’:

He, may Allah's peace and blessings be upon him,
was lenient in his dealings with his Companions
and forbearing; he would not get angry for his own
sake, no matter what harm he suffered. A man once
pulled him so violently by a cloak he was wearing
that it left a mark on his neck. The man then said:
"0 Muhammad, give me from the wealth of Allah
that you have!" The Messenger of Allah (may Allah's
peace and blessings be upon him) turned to him,
laughed, and then ordered that he be given
something>.

The Prophet (peace be upon him) used to
command his Companions (may Allah be pleased
with them) to forgive and pardon in every matter
involving a personal right.

Thus, Islam calls for tolerance among people,
even in forgiving bloodshed. This promotes love
and harmony among people, and in this lies the
foundation of a happy life for mankind.

! Narrated by Al-Bukhari
2 Narrated by Al-Bukhari and Muslim.
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Islam and discretion among people

The brilliant reality of Islam is manifested in its
most beautiful form when it calls for concealment.
Concealment is not exposing the faults and
mistakes of people to others, so that respect and
appreciation remain among them, and they do not
reproach one another for their mistakes, because
no society is free from the mistakes and sins that
some people fall into. Likewise, these societies are
not without ordained punishments for these
mistakes. However, the degrees of these mistakes
and sins vary: there are mistakes whose harm does
not extend beyond the one who commits them,
there are mistakes that are confined to two people,
there are mistakes whose harm reaches a specific
community, and there are mistakes whose harm
affects all people.

Just as the harms of errors and sins vary, so too
does their punishment vary according to the
severity of the harm.

And because man lives in this universe with his
fellow man, the interest of all must be taken into
consideration, and this is what Islam took into
account when it prescribed punishments for
harming the interests of people.

However, along with legislating these
punishments, Islam has been flexible, as it even
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considered the interest of the wrongdoer, provided
that this consideration causes no harm. This is
evident in the principle of concealment, which
Islam has called for; rather, it has assigned a great
reward for it from Allah Almighty.

The principle of concealment in Islam stems
from the private interactions among people,
whereby the wrongdoing is confined to a narrow
circle, not going beyond the wrongdoer. If it
expands, it is confined to the wrongdoer and the
one who is aware of what he has done. In both
cases, we find that Islam has called for the principle
of concealment.

The first case: he conceals himself and does not
commit his sin in public.

As for the second case: The one who is aware of
the wrongdoing should conceal the wrongdoer, and
suffice with admonishing and deterring him from
the sin, and not referring his case to the ruler.

First: The Messenger of Islam, Muhammad (may
Allah's peace and blessings be upon him) said:
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'All of my Ummah may be forgiven except those
who commit sin openly. One kind of committing sin
openly is that someone sins during the night, then
the morning comes and Allah has screened his sin,
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but he says, ‘O So-and-so, last night, I did such-and-
such.” His Lord has hidden his sin from people all
night but in the morning he exposes what Allah has
hidden.":

As for the second case: it pertains to all members
of society, given the interconnection and
interaction between people. It may happen that one
of them sees a wrong committed by his brother, so
what should he do? Should he conceal it and advise
him, or should he report the matter to the ruler?

Here we find that Islam strongly encourages
concealment, out of consideration for the interest of
the sinner, so that his affair is not exposed before
everyone, unless the sinner is one of those who
commits sins openly and seeks to spread
immorality. As for the one whose state is concealed,
who does not commit sins openly, he shouldn't be
exposed, and he should be rebuked advice
privately.

Another version clarifies that whoever conceals
the faults of a sinner, Allah will reward him in the
same way; He will conceal his faults in the worldly
life and the Hereafter. This has been mentioned in
the saying of the Messenger of Islam, peace and
blessings be upon him:

(OAY) 5 el a6 s alus e jis (e g)

I Narrated by Al-Bukhari and Muslim.
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'And whoever conceals the fault of a Muslim, Allah

will conceal his fault in the worldly life and the
Hereafter."

Through this comprehensive concept of
concealment, we find that Islam preserves the
interests of all people and respects their feelings
and privacy. In all of this, there is cohesion for
building human society and protection for it from
the chaos of those who seek out people's faults to
spread scandals in society.

Islam and the Mending of the Human Heart

(24)

The brilliant nature of Islam is revealed in the act
of mending hearts, for it is a religion that is mindful
of even feelings and emotions. This is demonstrated
by bringing joy to souls through acts of kindness,
whether material or spiritual, and by soothing
hearts with a kind word. Indeed, mending hearts is
an absolute necessity between a person and his
fellow human being as long as they live together in
a society. It is what ensures the closeness of hearts,
and through this closeness, love is established
among people, they do good to one another, and
they wish for one another goodness and happiness.

And because Islam is the religion of peace and
the religion of mercy, we find that it has placed

! Narrated by Muslim and Abu Dawid
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great importance on the principle of mending
hearts...

Indeed, authentic practical examples are found
in the biography of the Messenger of Islam,
Muhammad (may Allah's peace and blessings be
upon him), which call for mending hearts. In all
these examples, the kindness and mercy of the
Messenger of Islam (may Allah's peace and
blessings be upon him) are made manifest, to
whom his Almighty Lord said in the Qur'an:

ol 2aa 5 ) S i Gy

'We have not sent you [O Prophet] except as a
mercy to the worlds."

The Prophet (peace be upon him) was
magnanimous; he would comfort the young and the
old. It was part of his character that he would not
confront anyone with what they disliked, nor would
he seek retribution for himself unless the sanctities
of Allah were violated. He would only choose the
easier of two matters. He was always smiling, and
he would not interrupt anyone in his gathering until
they had finished speaking. When he disliked
something, it would be visible on his face, so his
Companions would recognize his aversion to it. If
someone gave him a gift, he would reward him for
it. He would play with the children and joke with

1 Surat Al-Anbiya’: 107
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them. All of these noble traits demonstrate the
mending of hearts in its most sublime sense.

In the Qur'an, in Surah Ad-Duha, there is an
eloquent lesson; for in it, Allah commanded the
Prophet Muhammad (may Allah’s peace and
blessings be upon him) to support the orphan and
the needy, saying to him:
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'So do not mistreat the orphan,

nor repulse the beggar™

Among the ways of mending hearts in Islam is to
console the distressed in their sorrows; one
alleviates their burden with a kind word, planting
hope and joy in their soul.

The Prophet Muhammad (may Allah's peace and
blessings be upon him) once entered the mosque,
and found one of his Companions called Abu
Umamah, and said to him:
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O Abu Umamah, why do I see you in the mosque
beyond the time of prayer?!" He replied: "O
Messenger of Allah, it is because of worries and

1 Surat al-Duha: 9-10
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debts that accompany me." He said: "Shall I teach
you words, which if you say them Allah will remove
your worry and settle your debt?" He said: "Yes, O
Messenger of Allah." He said: "Say when you are in
the morning and in the evening: Allahumma a“tdhu
bika min al-hamm wa al-hazan, wa a‘tidhu bika min
al-‘ajz wa al-kasal, wa a‘udhu bika min dala‘ ad-
dayn wa ghalabat ar-rijal (O Allah, I seek refuge
with You from worry and grief; [ seek refuge with
You from inability and laziness; and I seek refuge
with You from being heavily in debt and from being
put in subjection by men)." Abu Umamah said: "So [
said it, and Allah removed my grief and my worry,
and helped me settle my debt."

Indeed, even young children found a place in the
heart of the Prophet of Islam (peace be upon him),
who would comfort them.

Anas ibn Maalik (may Allah be pleased with him)
reported: "The Messenger of Allah (may Allah's
peace and blessings be upon him) was the best of
people in terms of morals. He used to visit us, and I
had a young brother whose kunya was Abu "Umayr.
He had a sparrow with which he used to play with,
and it died. So the Messenger of Allah (may Allah's
peace and blessings be upon him) visited him one
day, saw that he was sad, and said:

1 Narrated by Abu Dawid
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'What is the matter with him?!" They said: "His
little bird died." So he said: "0 Abu ‘Umayr, what did
the Nughayr (sparrow) do?" And he (may Allah’s
peace and blessings be upon him) started to joke
with him whilst stroking his head.:

Nughayr: the diminutive of Nughar, a small, red-
beaked bird.

Thus, you find the principle of mending hearts in
Islam was practically applied in its most perfect
form in the life of the Messenger of Islam,
Muhammad (peace and blessings be upon him),
who was sent for the happiness of mankind.

Islam and Ease for Mankind

(25)

This impressive reality of Islam accompanies
mankind, as it is considerate of his physical
weakness due to sickness or other factors.

Islam has taken into account the weakness of
man in all circumstances, and the Qur’an has
affirmed this weakness. Allah the Almighty said:
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'Allah wants to lighten your burdens, for man

was created weak."

I Narrated by Al-Bukhari and Muslim.
2 Surat an-Nisa’: 28.
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The alleviation mentioned in the verse is the
facilitation upon which the religion of Islam is
entirely based; for it is a religion from Allah
Almighty, the Creator of man, and He knows the
true nature of mankind and what he needs.
Therefore, allowing ease is found in the legislations
of Islam, and it is stated in the Qur'an:
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'Allah wants ease for you and does not want
hardship for you.":

And because Allah's legislation secures the well-
being of humankind, Allah has made His legislation
consistent with human ability and capacity. Making
a person responsible with what is beyond his
capacity would make him detest the obligations of
the religion. For this reason, the preceding verse
was revealed in the Qur'an, and it is also stated
therein:
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'Allah does not burden any soul greater than it

can bear..."2 [t also reads:
_é\ﬁﬁgﬂig@kj\;u‘ﬁ@maﬁg‘i"}
"..Allah does not burden any soul beyond what

He has given him. Allah will bring about ease after
hardship."s

1 Surat al-Bagarah: 185.
2 Surat al-Baqgarah: 286.
3 Surat at-Talaq: 7
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Thus, the principle of ease is the general
characteristic of Islamic legislation, and there is no
room for hardship, as stated in the Qur'an:
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"..and He has not imposed upon you any
hardship in religion...":

The life of the Messenger of Islam (may Allah's
peace and blessings be upon him) presents a
practical application of the principle of facilitating
ease, as his wife ‘A’ishah (may Allah be pleased with
her) said:
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'"The Messenger of Allah (¥) was not given a choice
between two things except that he would choose
the easier of the two, unless it was a sin; for if it was
a sin, he was the farthest of people from it."

The Islamic Shari'ah is consistent with the
human condition during sickness, providing
alleviation in prayer, also in ablution upon which
prayer depends, in fasting, as well as during travel,
due to the hardships it entails. All of this constitutes
an easing of hardship for man, for he is weak. With
this easing, a person is motivated to perform the
duties of the religion according to his ability.

1 Surat al-Hajj: 78
2 Narrated by Al-Bukhari and Muslim.
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Consequently, his spirituality and servitude to Allah
Almighty continue and do not cease until death.

Easing hardship in Islam includes shortening the
prayer during travel, and combining prayers in case
of a pressing need, such as illness, travel, and heavy
rain.

Easing hardship in Islam is also found in fasting,
and among its manifestations is permitting
breaking the fast for the sick, the traveler, the
pregnant woman, and the nursing mother. And it is
stated in the Qur'an:
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"..but if anyone of you is ill or on a journey, he
should make up for those days...":

Easing hardship in Islam is also found in Hajj,
through the conditioning of one's ability in its
various forms, such as financial and physical ability,
safety of the route, and the possession of funds for
Hajj and for the provision of one's family.

The purpose of worship is not to impose
hardship, but rather to realize its essence.

Among the benefits of easing hardship are the
achievement of comfort, happiness, and tranquility
for an individual, and the establishment of love and
cohesion within a community, resulting from ease
in financial transactions.

1 Surat al-Bagarah: 184.
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Islam and Human Security

(26)

The magnificent truth of Islam is revealed in its
truest form when it seeks to ensure the security of
mankind, which is the foundation of a happy life.

Man has always, from ancient times to our
present day, striven to establish security in his life,
whether as individuals or governments. Mankind
will not live happily in a society where chaos and
disorder prevail, nor will there be civilization or
progress in a society where there is no security.

Therefore, we find that Islam is keen on security
and has highlighted its importance since the
beginning of the message of the Messenger of Islam,
Muhammad, peace and blessings be upon him. For
the Qur'an reminded his people, the Quraysh, of the
blessing of security, where Allah Almighty says:
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'Who fed them against hunger and made them
secure against fear."

Islam has sought to promote the concept of
security for the happiness of mankind through firm
principles, which are as follows:

First: Strengthening Faith: Belief in Allah
Almighty is the most precious thing a person
possesses, because it is the life of their soul, without

1 Surat Quraysh: 4
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which the life of the body is of no value. When true
faith is firmly established in a heart, it prevents the
person from crimes and bloodshed, which are
among the most dangerous threats to security. For
faith refines the soul and elevates morals.
Therefore, it is stated ip the Qur’an:
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'Those who believe and do not mix their faith
with falsehood are the ones who will be secure, and
it is they who are rightly guided.":

Second: Penalties: Islam came to deter crime for
the sake of human security. It, therefore, prescribed
deterring punishments so that society may live in
security, as mentioned in the Qur’an:
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'In the legal retribution, there is [saving of] life
for you, O people of understanding, so that you may
become righteous."

Third: Securing Wealth: Islam is keen on
legislations that preserve wealth. It introduced
regulations that grow wealth in the proper manner,
as well as those that guide to the correct way of
spending it. Indeed, the longest verse in the Qur’an
was revealed for the preservation of wealth, and
this verse begins with the words of Allah the
Almighty:

1 Surat al-An‘am: 82.
2 Surat al-Baqarah: 179
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'O you who beheve, when you contract a debt
among yourselves for a fixed period of time, write
itdown...:

In this verse is the command to document debts
by writing them down and bringing witnesses, as
well as the command to write down those debts
even if they are small. In doing all of this, there is
protection for people's wealth, and a means of
securing it from the hands of tamperers.

Fourth: Food Security: Islam urges work and
earning from one's own labor, and this includes
agriculture, which is the basis of food security. The
Qur'an has noted the importance of agriculture in
more than one verse, as Allah Almlghty says:
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"There is a sign for them in the dead land: We
give it life and produce from it grain for them to eat.

And We have made therein gardens of palm
trees and grapevines, and caused springs to gush
forth,

so that they may eat of its fruit and from what
was made by their hands. Will they not then give
thanks?-

1 Surat al-Bagarah: 282.
2 Surat Yasin: 33-35
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The Messenger of Islam, may Allah’s peace and
blessings be upon him, encouraged agriculture in
more than one Hadith, from them:

b eohast) bl e JSLE e 558 55 sl st e alas 0 )
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'No Muslim cultivates a plant or sows a seed, from
which a bird, man, or an animal eats except that it
counts as a charity from him"

Furthermore, Islam's encouragement of
agriculture went so far as to command planting
even until the last hour of this world, as stated in
the saying of the Prophet Muhammad (may Allah's
peace and blessings be upon him):

(L s At 03y 8 5 Al oSaal e s )
'If the Resurrection were to come upon any of you,
and in his hand is a sapling, let him plant it."

A Faseelah is the small date palm.

Fifthly: Family Security: The family is the
foundation of society; therefore, Islam is keen on its
welfare and its protection from disintegration.

Protecting the security of the family includes
protecting marital life. This is done by instituting
what preserves the marital relationship between
the husband and wife, which is based on their
mutual respect and each one knowing the rights the
other has over them.

I Narrated by Al-Bukhari and Muslim.
2 Narrated by Ahmad in "Al-Musnad".
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Caring for children is part of protecting the
family's security. This is achieved through proper
care, which includes a sound upbringing, spending
on them, not neglecting them, showing them
affection, and being fair between them, so that
there will is no enmity among the children. Islam
has issued a severe warning against failing to be
just between one's children. Islam has also taken
into account the gradual stages of caring for
children, from childhood until puberty.

Thus, Islam, through these principles and what
stems from them, has taken great care to ensure
man's security in all stages and aspects of life, to
guarantee stability and tranquility for mankind.

Islam and Human Discipline

(27)

Discipline is one of the impressive
manifestations of truth, which Islam establishes as
a standard for regulating conduct and behavior and
performing duties without the need for an
overseer. The absence of haphazardness is
necessary for an individual to organize his life;
indeed, it is necessary for the order of society. For
the hands of the clock never stop, and a person's
actions must be disciplined as long as time itself
does not stop.

Islam calls for discipline, even in thinking, so
there is no place for chaos. Rather, the Qur'an
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informs us that Allah the Almighty created this
whole universe with precise measure, free of any
flaw. Allah the Almighty said: '...and He has created
all things and ordained them in due proportion.:

The Qur’an directs our attention to the precise
system governing the movement of the universe.
Allah the

Almighty says:
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'"The sun is running to its determined course.
That is the design of the All-Mighty, All-Knowing.

As for the moon, We have determined phases for
it, until it returns to being like an old palm stalk.

It is not for the sun to catch up with the moon,
nor for the night to outstrip the day. Each is floating
in its own orbit.

Contemporary scientific research has proven
this to be true, which is a manifest miracle proving
the prophethood of Muhammad (may Allah's peace
and blessings be upon him).

In Islam, Allah the Almighty teaches His servants
to manage their time and to observe their acts of
worship within their specified times, as Allah
Almighty says:

1 Surat al-Furgan: 2
2 Surat Yasin: 38-40
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'They ask you about the phases of the moon. Say,
“They are a means for people to determine time and
pilgrimage.”"

Islam has stpulated five daily prayers,
appointing a specific time for them, and there are
signs that determine the beginning and end of the
prayer time. When dawn begins, the time for the
Fajr prayer starts, and when the sun rises, the time
for Fajr ends. Likewise, the rest of the prayers are
regulated by a specific, limited time. Furthermore,
this discipline in prayer extends even to the
arrangement of the rows during the prayer. One
should not be forward or backward from the row;
rather, they must align their shoulder with their
brother's shoulder next to them as well as their
ankle with their brother's ankle. This also includes
facing one Qiblah from any place on earth.
Discipline is also observed in following the Imam in
congregational prayer; one bows after the Imam
bows and prostrates after the Imam prostrates. The
Prophet (may Allah's peace and blessings be upon
him) said:
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1 Surat al-Bagarah: 189.
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'The Imam is appointed to be followed: when he
bows, bow; when he rises, rise; when he prostrates,
prostrate."

In the month of Ramadan: when dawn breaks, a
Muslim must refrain from food and drink, and when
the sun sets, he may eat and drink.

Similarly, discipline in Hajj is demonstrated:
when performing Tawaf around the Ka‘bah, one
circumambulates seven rounds, no more and nor
less. Each round starts from the Black Stone and
ends at the Black Stone, and one keeps the Black
Stone to their left side, while everyone performs
Tawaf around the Ka‘bah in this seamless flow.
Likewise, during the Sa'y between al-Safa and al-
Marwah, one performs seven rounds, with the
round beginning at al-Safa and ending at al-
Marwah. Similarly, when stoning the three Jamarat,
one begins with the small one, then the middle, and
then the large one, and it is not permissible to
reverse this order. He stones each Jamrah with
seven pebbles, and it is not permissible to exceed
this number.

Islam came to discipline mankind even in
controlling his tongue, for every word uttered must
be precise, to the point that a word holds value in
matters of buying and selling, marriage, and
divorce. Indeed, a single, precise word is what

I Narrated by Al-Bukhari and Muslim.
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determines your acceptance of a sale, a purchase, a
marriage, or the pronouncement of a divorce.

Similarly, discipline within the family entails
that the wife has a known right to staying overnight,
financial support, and housing, as well as a specified
share of inheritance from her husband’s wealth
after his death, and vice versa if the wife dies.
Likewise, the children have defined rights of
inheritance after the death of either parent, and
they have a defined right during their parents’
lifetime. It is not permissible to favor one of them
over others in gifts and presents. This is the scale of
justice, which is one of the most precise of scales.
This same scale applies even to kissing one’s
children, for one must be just between them even in
the number of times they are kissed.

Discipline in food and drink: Islam prohibits
extravagance in food and drink, as it is stated in the
Qur’an: )
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"..Eat and drink and do not waste...":

And the Messenger of Allah (may Allah's peace
and blessings be upon him) said:
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1 Surat al-A‘raf: 31.
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'The son of Adam does not fill any vessel worse
than his stomach. It is enough for the son of Adam
to eat a few mouthfuls to keep him upright, but if he
must, then one third for his food, one third for his
drink, and one third for his breathing.":

Thus, discipline in Islam accompanies man in
every aspect of life, regulating it so that there is no
chaos or arbitrariness.

Islam and the Preservation of Man's Time

(28)

In Islam, time holds the highest rank as a
magnificent reality; it has immense value and is a
blessing for which a person should thank Allah for.
In Islam, every hour a person lives is an opportunity
for achievement and righteous deeds.

The significance of time in Islam is evident in
that Allah Almighty swears by it in the Qur'an. Allah
Almighty said:

2008513 el 102513 JiT5)

;By the night when it covers,

and by the day when it appears,> And Allah
Almighty said:

i 13) il 5 atalls)

'By the morning sunlight,

1 Narrated by At-Tirmidhi, An-Nasa’i, and Ibn Majah.
2 Suratal-Layl: 1-2
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and by the night when it covers with darkness',:

And Allah Almighty said:
£ 24 A o1 el

'By time,

man is in utter loss"

If you wish to know the value of time in Islam,
consider what the Prophet (peace be upon him)
said:

(&) Al s Aniall ¢l (e S Lagad () saia (lian)
'There are two blessings in which many people are
in loss of: health and free time'.s

The defrauded person is the one who buys
something for much more than its' price, or sells for
less than the market price.

The meaning is: Whoever is physically healthy
and free from anything occupying them, yet does
not make use of their time in that which benefits
them, is like a loser in a sale; meaning, one who
incurs loss.

The Prophet (may Allah’s peace and blessings be
upon him) nurtured his Companions (may Allah be
pleased with them) to know the value of time, to the
extent that one of his Companions said:
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! Surat ad-Duha: 1-2.
2 Surat al-‘Asr: 1-2
3 Narrated by Al-Bukhari
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'l have never regretted anything more than a day
on which the sun set, where my lifespan decreased
whilst my deeds did not increase.' And out of their
intense concern for their time, some of their
contemporaries described them, saying: 'l have
known people who were greedier for their time
than you are for your dirhams and dinars.'

The value of time has been evident throughout
all stages of the history of Muslims, so much so that
history has preserved for us remarkable examples
of how Muslims made good use of their time and did
not waste it on what is of no benefit. One of these
examples is Al-Fath ibn Khaqan, the vizier of the
Abbasid Caliph Al-Mutawakkil ‘ala Allah. He used to
carry a book in his sleeve. Whenever he would get
up from the presence of Al-Mutawakkil for some
need or for prayer, he would take out the book and
read it while walking until he reached his
destination. Then he would do the same on his way
back until he took his seat again. And if Al-
Mutawakkil wanted to get up for some need, he
would take the book out of his sleeve and read it in
Al-Mutawakkil's court until his return.

Utilizing and preserving time in Islam is for the
sake of happiness in this life and the Hereafter, for
the objective of preserving time in Islam transcends
a mere transient accomplishment or the pleasure
one finds in utilizing it. Rather, it is a noble purpose,
through which a person seeks to combine the
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happiness of this life and the happiness of the
Hereafter.

Thus, Islam regulates mankind's' life through all
its stages, engaging him in beneficial deeds, some
individual and others for the entire society, so that
all may reap the fruits of their lifetime in this world
and the Hereafter.

Islam and Affection Among People

(29)

The concept of love in Islam illustrates a
remarkable truth in a distinct way. Love is a joyful
emotion that brings delight and happiness to a
person, and it is one of the greatest secrets to
happiness.

And love among people is what instills security
and tranquility, and spreads peace. Its' opposite,
hatred, spreads enmity and animosity; rather even
wars and evils.

Islam is the religion of love and faithfulness. The
concept of love in Islam is a comprehensive one,
encompassing all the secrets of happiness that a
person finds in sincere love.

In Islam, love is not merely transient intimate
and romantic feelings, but rather sincere and
enduring sentiments.

Therefore, Islam proceeds from firm
foundations to establish a comprehensive concept
of love, not one limited to a fleeting love that may
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be tainted by improper matters compromising
sincere love.

The first and greatest of the ranks of love in
[slam is the love of Allah Almighty and His
Messenger (). It is the love that brings a person
happiness in this world and the Hereafter; indeed,
itis the love through which one finds the sweetness
of faith.

The love of Allah Almighty is the true balm of life,
for all happiness is linked to it.

And how could a person not love the One
through whom he exists and from whom he
receives sustenance, in whose hands lie all his
affairs, and to whom he will ultimately return?
Everything beautiful and beloved is of His making.
Thus, the one who loves Him experiences the true
pleasure of life, and his heart is at ease. He does not
covet that which is not part of his provision, nor
does he despair in times of trial, and his heart is
purified of the stains of envy, malice, and
resentment. This, indeed, is happiness in the
worldly life, in addition to the goodly reward that
awaits such a person on the Day of Resurrection, as
is mentioned in the Qur'an:

PSR mA b}bwwﬁ%}@‘;‘ﬁﬁw\i&&cw}
€970 5880 1 58 G ozaly b Al

'Whoever does righteous deeds, male or female,
while being a believer, We will surely grant him a
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good life, and We will surely reward them
according to the best of their deeds.":

Likewise, the love of the Messenger of Allah
(may Allah's peace and blessings be upon him) is
also the balm of life and the secret to happiness,
because he rescued the servants from the
darknesses of life to light and radiance, and from
the prison of mere materialism to the expanse of
the spirit's freedom, which soars in the dominion of
Allah and delights in the sweetness of faith.

Love in Islam is manifested in its most beautiful
forms, such as the love spouses have for one
another. The Qur’an describes this beautifully, as
Allah Almighty says:
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'And among His signs is that He created for you
spouses from among yourselves that you may find
comfort in them, and He placed between you love
and mercy. Indeed, there are signs in this for people
who reflect.”

The Messenger of Islam (may Allah's peace and
blessings be upon him) expressed it in the most
truthful of terms when one of his Companions
asked him: "O Messenger of Allah, who is the
dearest among people to you?" He said:

L Surat an-Nahl: 97.
2 Surat ar-Riam: 21.
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(‘A’ishah):.

Among the manifestations of love in Islam is the
love for children. This was manifested in the most
beautiful form through the actions of the
Messenger of Allah (may Allah's peace and
blessings be upon him), as one of his Companions
informs us. He said: I came to the Prophet (may
Allah's peace and blessings be upon him) one night
for a matter, and the Messenger of Allah (may
Allah's peace and blessings be upon him) came out
while he was covering something that I did not
know. When [ had tended to my matter, I said:
"What is this that you are covering?!" He uncovered
it, and there were Al-Hasan and Al-Husayn on his
hips. He then said:

(el o ol 5 elagiala Lagial o) aglll ¢ il Ll 5 (sl )3n)
'These two are my sons and my daughter's sons. O
Allah! Indeed I love them. So love them and love
whoever loves them."

Among the manifestations of love in Islam is the
love between brothers. This is demonstrated in a
true model, when the Messenger of Islam (may
Allah's peace and blessings be upon him) one day
took one of his Companions by the hand and said to
him:

I Narrated by Al-Bukhari and Muslim.
2 Narrated by At-Tirmidhi, Ibn Hibban, and Ahmad
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'0 Mu‘adh, by Allah, I love you.” So Mu‘adh said to
him, “May my father and mother be ransomed for
you, O Messenger of Allah, and I, by Allah, love you
too.” He said, “I advise you, O Mu‘adh, to never fail
to say after every prayer: Allahumma a‘inni ‘ala
dhikrika wa shukrika wa husni ‘ibadatik (O Allah,
help me remember You, thank You, and worship
You in an excellent manner)."

Among the manifestations of love in Islam is
loving the poor and the needy. It is one of the
beautiful forms of love in Islam. The Prophet (may
Allah's peace and blessings be upon him) said:
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'O Allah, I ask You to help me do good deeds,
abstain from evil ones, and love the poor and
needy..."

Thus, Islam bestows the healing balm of love for
the pains of life, and a person feels happiness when
another heart reciprocates with feelings of love.

Human theories have not strayed far from
[slam's assertion that love is the balm of life and the
secret to its happiness. In a seventy-five-year study
conducted by Harvard University, Robert

! Narrated by Abu Dawiid and Al-Nasa'i
2 Narrated by At-Tirmidhi
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Waldinger, a professor of psychoanalysis at the
university and director of the Grant Study on the
causes of happiness, states: “A study conducted by
the program's experts over the years has proven
that love, not money, is the secret to happiness!”
This project is the longest-running program to
study the human psyche, and it began during the
presidency of American President Franklin
Roosevelt.

And thus, this study refuted the widespread
belief among people that wealth is the secret to
happiness in this world.

Since the heart is the place of ones' happiness,
the teachings of Islam came to reform this heart and
revive it with what gives it true life, so that its
possessor may be happy. In this regard, the
Messenger of Islam, peace and blessings be upon
him, says: “Indeed, there is a piece of flesh in the
body: if it is sound, the whole body is sound; and if
it is corrupt, the whole body is corrupt; indeed, it is
the heart.”

These have been the most prominent forms of
sincere love in Islam, upon which a person should
build their genuine feelings, far from the fleeting
claims of love that pass through one's life and do
not have a lasting impact on the soul like these
sincere forms do.

I Narrated by Al-Bukhari and Muslim.
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Islam and Man's Loyalty to Man

(30)

Loyalty in Islam is that beautiful image, which
reflects the magnificent truth of Islam...

Thus, Wafa’ in Islam is that broad concept. For
there are some people who cherish a kindness, even
if it is small; and there are others who value a mere
smile or a greeting you offer them; and there are
those who, if you console them with a single word,
would see it as a great kindness you have done for
them. Although there is another type of person
who, if you were to feed them honey, would bite
your finger.

The concept of "Wafa’™ in Islam is a
comprehensive one, encompassing the
relationships between individuals, between
individuals and the community, between the
community and individuals, and between nations.

The greatest faithfulness is faithfulness to Allah
Almighty, Who created mankind, honored him with
vicegerency on Earth, and made everything
subservient to him. The due recompense for this is
that Allah Almighty be singled out for monotheism
and worship, and that He alone be thanked for His
blessings and bounties.

Therefore, the Quran mentions the faithfulness
of the prophets (peace be upon them), for they are
the greatest of people in Tawhid of Allah Almighty
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and sincerity in their servitude to Him, as Allah
Almighty says about His prophet Abraham
(Ibrahim) (peace be upon him):

437085 3l 2 5

'and of Abraham, who fulfilled his duty':

The comprehensive concept of "wafa’™ in Islam
includes: fulfillment of promises, fulfillment of
covenants and pacts, loyalty between spouses, and
loyalty between friends and companions.

As for the fulfillment of promises: In the Quran
there is praise for the Prophet of Allah, Ishmael, for
he was true to his promise. Allah the Almighty said:
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'And mention in the Book [the story of] Ishmael.
He was true to his promise and was a messenger
and a prophet."

And due to the importance of fulfilling the
promise, it was given precedence in this verse over
prophethood and messengership.

Islam has issued a very stern warning against
not fulfilling promises, as the one who does so is
described as a hypocrite, as stated in the saying of
the Messenger of Islam (may Allah’s peace and
blessings be upon him):
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! Narrated by At-Tirmidhi and Ahmad
2 Surat Maryam: 54
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'The signs of the hypocrite are three: when he
speaks, he lies; when he makes a promise, he breaks
it; and when he is entrusted with something, he
betrays the trust.":

Allah Almighty has commanded the believers in
the Qur'an to fulfill covenants and pacts. Allah
Almighty says:

£33 15k il Gy
'0 you who believe, fulfill your covenants..."
Allah Almighty also says:
£ 55 O8 gl o Rally 14515
"..fulfill your pledges, for you will surely be
accountable for them."s

The Quran praises those who fulfill their
covenants, mentioning that this is among the
attributes of the pious and righteous servants of
Allah. Allah Almighty says: {...and those who fulfill
their covenant when they make one...}+

The Messenger of Islam, Muhammad (may
Allah's peace and blessings be upon him), was
among the most keen of people to fulfill pacts and
covenants. When he concluded the Treaty of al-
Hudaybiyyah with his adversaries, Quraysh, it was
among the terms of the pact between him and them

I Narrated by Al-Bukhari and Muslim.
2 Surat al-Ma’idah: 1.

3 Surat al-Isra’: 34

4 Surat al-Baqarah: 177
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that he should return to them anyone who came to
him as a Muslim from the people of Makkah. He thus
fulfilled this term for them when Abu Jandal ibn
Suhayl ibn ‘Amr came to him, and he returned him
to them. This was extremely hard upon the Muslims
as they heard his cries while his people seized him,
and he was saying: "O assembly of Muslims, am I to
be returned to the polytheists for them to persecute
me in my religion”!" The Prophet (may Allah's
peace and blessings be upon him) then said to him:
Ul 5 clage Ushels elld o aalishael s dalia o ll (s L sk 28 )
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‘Indeed, We have concluded a treaty between us
and those people, and We have given them a pledge
and they have given us a covenant on that basis, and
We shall not betray them.’

As for "wafa’™ (loyalty) between spouses, it is
known that the marital bond is based on love and
sincerity. The more sincere the spouses are in their
"wafa™ to one another, the more enduring their
love will be, the well-being of the family will be
ensured, and they will live in happiness and
tranquility. If this balance is disturbed, however,
and the spouses do not fulfill the rights of the
marital bond, then estrangement, disagreement,
and the disruption of family affairs will ensue.

We have in the life of the Messenger of Islam,
Muhammad (may Allah’s peace and blessings be
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upon him), the truest model of faithfulness between
spouses. The Prophet (may Allah’s peace and
blessings be upon him) married Khadijah bint
Khuwaylid (may Allah be pleased with her) before
he received the message of Prophethood from Allah
the Almighty. They shared love and faithfulness.
Furthermore, this love and faithfulness did not
cease after the death of his wife, Khadijah. Rather,
he would often praise her. Such was his faithfulness
to her that he used to honor her friends. Once, an
old woman came to him, and the Prophet (may
Allah’s peace and blessings be upon him) welcomed
her and said to her:
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'How are you? How have you been since we last
met? She said: "We are well, may my father and
mother be ransomed for you, O Messenger of
Allah." After she had left, ‘A’ishah (may Allah be
pleased with her), the wife of the Prophet (may
Allah's peace and blessings be upon him), said: "O
Messenger of Allah, you receive this old woman
with such a warm welcome?!" He said: "She used to
visit us during the time of Khadijah, and indeed,
faithfulness to old ties is a part of faith.""

1 Narrated by At-Tabarani, Al-Hakim, and Al-Bayhaqi in Shu‘ab al-iman
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If a gift came to him, or he slaughtered a sheep,
he would say:
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'Take it to so-and-so, for she was a friend of
Khadijah; take it to the house of so-and-so, for she
loved Khadijah."

Thus, the faithfulness of the Prophet, may Allah's
peace and blessings be upon him, to his wife
Khadijah, may Allah be pleased with her, did not
cease, even after her death. This is one of the
highest degrees of faithfulness between spouses.

As for "wafa’ between friends and companions,
it is the loyalty that exists when a friend is true to
his friend and is there for him in times of hardship.
We have the truest example of this in Islam: the
"wafa™" of the Prophet Muhammad (may Allah's
peace and blessings be upon him) to his companion
Abu Bakr As-Siddiq (may Allah be pleased with
him), who was the first to believe in the
prophethood of the Prophet (may Allah's peace and
blessings be upon him). He was patient with him
during the days of hardship—the early days of
[slam—when the Quraysh in Makkah were harming
the Prophet (may Allah's peace and blessings be
upon him) and calling him a liar. Abu Bakr was not
content with merely believing; rather, he spent

! Narrated by At-Tabarani, Al-Hakim, and Ibn Hibban
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from his wealth to support the Prophet (may Allah's
peace and blessings be upon him). After Islam had
spread and the Muslims had grown strong, the
Prophet (may Allah's peace and blessings be upon
him) did not forget the true companionship of his
companion Abu Bakr As-Siddiq (may Allah be
pleased with him). He was his closest associate, and
he praised him in front of the people with the
highest of praises, by saying:
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'Indeed, the most generous of people to me in his
companionship and his wealth is Abu Bakr. If | were
to take an intimate friend from the people, I would
take Abu Bakr as an intimate friend, but there is the
brotherhood of Islam and its affection. Let every
door into the Mosque be closed except for the door
of Abu Bakr."

Thus, loyalty in Islam touches upon the needs of
a person in his home, in his community, with his
companions, and even with his adversaries.

Islam and Optimism in Mankind

(31)

Optimism is that beautiful concept... it is one of
the beautiful manifestations of the dazzling truth in
I[slam.

I Narrated by Al-Bukhari and Muslim.
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And in Islam, 'Tafa’ul' (optimism) is one of the
degrees of faith that is only befitting for a Muslim to
embody. It is mentioned in the Qur'an in the words
of Jacob, peace be upon him, to his sons:
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'0 my sons, go and find out about Joseph and his
brother, and do not despair of Allah’s mercy.
Indeed, no one despairs of Allah’s mercy except the
disbelieving people.' This was after his son Joseph
(peace be upon him) had been absent from him for
long years, yet he did not lose hope and optimism.
The Quran tells us that the reward for this optimism
was to sit on the throne of Egypt with the son he had
lost for so long Allah the Almighty says:
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'He took his parents to the throne, and they all
fell down in prostration before him. He said, “O my
father, this is the interpretation of my previous
dream. My Lord has made it come true. He was kind
to me when He freed me from prison and brought
you all here from the wilderness after Satan caused
a rift between me and my brothers. My Lord is

L Surat Yusuf: 87
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gracious to whom He wills. Indeed, He is the All-
Knowing, the All-Wise.":

The optimist in Islam is at a high level of reliance

on Allah, the Almighty. Thus, the optimist has good
expectations of Allah, for he is certain that Allah
decrees nothing but good for him. And this is stated
in a Hadith Qudsi:
(BT8Ol ) s ald T 2 Bl & o gae (ol sie Ul s ) JE)
Allah the Almighty says: 'l am as My servant thinks
of Me. If he thinks well of Me, he gets that goodness;
and if he thinks ill of Me, he gets it."

The optimistic person in Islam does not despair,
for he knows that Allah will not forsake him.
Therefore, he is always confident in Allah, the
Almighty, and he frequently raises his hands in
supplication, asking from Allah, Who possesses all
things. It is stated in the Qur’an:

(6ot Sl (3231 2855 063)

'Your Lord says, “Call upon Me; [ will respond to

you..."s Allah the Almighty also says:
ol 035 8 1 Szl s e

'Is He [not better] Who responds to the
distressed when he calls out to Him, and Who
relieves suffering...'s

1 Surat Yasuf: 100

2 Narrated by Ahmad
3 Surat Ghafir: 60

4 Surat an-Naml: 62
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Rather, a Muslim trusts that ease accompanies
hardship, and however severe the afflictions may
become, he knows that ease will come in the wake
of hardship, for he believes in what is revealed in
the Quran, as Allah, the Exalted, says:

46150 il g &) 51504 sl 3)

'For indeed, with hardship comes ease,

indeed, with hardship comes ease.":

It is reported that the Messenger of Islam,
Muhammad, may Allah's peace and blessings be
upon him, loved optimism and disliked pessimism,
which is the opposite of optimism, and he used to
say:

A 1 Sl gy b Ja Lo 1) 8 (bl JW a5 3 y3ka V)
c(;\_'maj\
'There is no evil omen, and I love a good omen."
They asked: "What is a good omen, O Messenger of
Allah?" He said: "A good word."" In another
narration:
¢ (Ashall 21
(A good word), In another narration:
(pSaa] Lgrany dallall 2aK1)
(The righteous word that one of you hears).2

Rather, the Prophet (peace be upon him) was

optimistic, even taking good omens from a good

15-6.
2 Narrated by Al-Bukhari, Muslim, and Abi Dawid.

146



name. Indeed, out of his great love for optimism, he
would change names that indicated pessimism to
better ones that indicated optimism.

[slam tells us to always be optimistic and to cast
pessimism away.

[slam says to man: Have trust in Allah Almighty,
and He will not forsake you.

And Islam says to man: Reliance upon Allah is
your path to tranquility and inner peace.

Islam teaches that ease comes with hardship,
and that after the darkness of the night, the light of
day will come.

Thus, Islam wants man to always live his life with
optimism in order for him to be happy in his life,
and not to have his life marred by pessimism, which
is a reason for the misery of many who only view
life pessimistically.

Islam with the Disabled Person

(32)

In a great humanitarian image, the dazzling truth
of Islam is revealed as it cares for the disabled and
is keen on them being a fully integrated part of the
society.

Regardless of the varying degrees of disability,
I[slam guarantees all the right to full care and the
enjoyment of moral and material rights...

This splendid truth is manifested in Islam's
treatment of the disabled in the following:
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First: In Islam, a disabled person is a human
being, a member of the society and a respected
human being, and his inability to serve society like
an able-bodied person does not diminish this
status; for he will be in the suitable position from
which he is able to serve society.

This principle was manifest from the very
beginning of Islam when a blind man came to the
Messenger of Islam, Muhammad (may Allah's peace
and blessings be upon him), while he was calling a
group of the nobles of Quraysh in Makkah to Islam.
He asked the Prophet (may Allah's peace and
blessings be upon him) to teach him about Islam,
but he did not turn to him as he was preoccupied
with these nobles, whose acceptance of Islam
would have been of great benefit. However,
revelation came down to Muhammad (may Allah's
peace and blessings be upon him), admonishing
him for turning away from this blind man, as stated
in the Qur'an:

iaadh RY 385 AR PR 1&)—'} Oy
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'He frowned and turned away,

when the blind man came to him

How would you know? Perhaps he might be
purified,
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or he might take heed and benefit from the
reminder?

But he who was indifferent,

you give him your full attention

although you are not to be blamed if he does not
purify himself.

But as for the one who came to you striving [for
purification],

and he fears Allah,

you let yourself be distracted from him.

No indeed; this is a reminder -

So whoever wills may take heed.":

In these verses, Allah the Almighty reminds His
Prophet (may Allah's peace and blessings be upon
him) that the goal is guidance, not the individuals
themselves. The guidance of this blind man is better
than that of the nobles and leaders of Quraysh in
Makkah, because they are obstinate, reject Islam,
and have harmed the Prophet (may Allah's peace
and blessings be upon him) and the Muslims who
entered into Islam.

This blind man's name was ‘Abdullah ibn Umm
Maktum. He later became one of those close to the
Prophet of Islam, may Allah’s peace and blessings
be upon him, to the extent that he would sometimes
appoint him as his vice to lead the Muslims in
prayer in Madinah if he went out on a journey.

L Surat ‘Abasa: 1-12
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Moreover, he was a muadhin for the Prophet, may
Allah’s peace and blessings be upon him, calling the
Adhan for the prayer, which is the greatest pillar of
[slam after Tawhid.

Second: Integration of the disabled into society:
As has been mentioned, the disabled person in
I[slam has full membership in society. There is no
difference between them and the able-bodied
person, except in the type of functions that the able-
bodied person performs and which are not suitable
for the disabled person.

This integration involves enabling the disabled
person to contribute to their society to the best of
their ability. Such is Islam's concern for the disabled
that it is mentioned in the Qur’an that Allah the
Almighty excuses them for their inability to
perform certain deeds, such as their inability to
fight, as stated in the words of Allah the Almighty:

£z on oAl Je Vi z0a 2 52 VT e Vs 7208 2T e oy

"There is no blame on the blind, nor on the lame,
nor on the sick..."

Great scholars have emerged in Islam who were
disabled, but their disability did not prevent them
from contributing to what benefits society. They
integrated into society and sat in the most
distinguished circles of knowledge, such as ‘Ata’ ibn
Abi Rabah, who was a student of Ibn ‘Abbas, one of

1 Surat al-Fat'h: 17
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the Companions of the Prophet (may Allah's peace
and blessings be upon him). ‘Ata’ was one of the
greatest jurists from the Muslims, and he was one-
eyed, paralyzed, and lame. His disability did not
prevent him from integrating into his society, as he
was the one who undertook the role of teaching and
issuing fatwas in the Sacred Mosque in Makkabh, to
the extent that a caller would announce during the
Hajj season: 'No one is to issue fatwas to the people
except ‘Ata’ ibn Abi Rabah.'

Thirdly: Consideration for psychological well-
being: It is well-known that a person with a
disability requires special psychological care, and
Islam has taken this aspect into account. Thus, it is
impermissible in Islam to reproach a person for
their disability or to mock them, for instance, by
saying: "O lame one," "O one-eyed one," or "O
paralyzed one." As it is stated in the Qur’an:

sl ¥ adalia 558 of e eRpas ALY I siale Gl iy
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'O you who believe, let not some men ridicule
others, for it may be that they are better than them;
nor let some women ridicule others, for it may be
that they are better than them. Do not speak ill of
one another, nor call one another by [offensive]
nicknames..."

1 Surat al-Hujurat: 11.
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Islam even fulfills the desire of a person with a
disability if he wishes to perform an act unsuited to
him, out of consideration for his psychological
state, as seen in the story of ‘Amr ibn al-Jamuh, may
Allah be pleased with him, who was one of the
Companions of the Prophet, may Allah's peace and
blessings be upon him. He came to him seeking to
participate in the fighting, and he was a disabled
man. He said: "I hope to be martyred so that [ may
tread in Paradise with this lame leg of mine!" So, the
Prophet, may Allah's peace and blessings be upon
him, gave him permission to participate in the
fighting, after informing him that he was excused.

Fourth: The great reward for disability: Islam
has promised a great reward for ones' disability on
the Day of Judgment. This serves as a great
consolation and relief for the disabled person,
when they know that the harm of their disability
will not go without a great reward in return. In this
regard, the Messenger of Islam (may Allah's peace
and blessings be upon him) said:

@i ¢l aal 05 ol tandal 5 juad 4 gae Syl 1) :JE 4 )

(AdY)
'Indeed Allah said: "If I afflict my servant in his two
dear things, and he endures patiently in expectation
of My reward, his reward from Me shall be nothing

»

less than Paradise.”'t His two loved things: His eyes.

1 Narrated by Al-Bukhari, At-Tirmidhi, and Ahmad
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Rather, Islam came with the promise of reward
for every affliction, and this includes all disabilities,
for the Prophet (may Allah's peace and blessings be
upon him) said:

Al i (0 oS0 Lo Can 13 ) )5 530 alie e o 5l olie ()
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'The greater the affliction, the greater the reward
will be. When Allah loves people, He tests them. So,
whoever is content, for him is contentment; and
whoever is discontent, for him is discontent."

Thus, in Islam, disability does not deprive a
person of his rights, nor does it diminish the
humanity with which Allah has honored him. As a
result, the disabled person feels their value in their
society, and lives their life without hardship or a
feeling of inferiority.

Islam with the Elderly

(33)

This magnificent truth of Islam becomes
apparent when the elderly, who served their
community in their days of strength, are cared for,
as it is their right to be served by the community
when they grow weak.

It is known that man passes through stages in his
life, and in each stage, he lives in a way that befits
that stage. When he becomes strong, he begins to

! Narrated by At-Tirmidhi, Ibn Majah, and Ahmad

153



work, and in this stage, he strives to secure his
livelihood and that of his children. If he has no
children, he is in the service of his community.

Although a person's strength gradually
diminishes with the passing of years, until he
reaches an age when his strength weakens and he
is unable to work. Indeed, he may even need
someone to help him with his private affairs. Herein
lies the duty of the children and the society to repay
his kindness, as he deserves care and attention, for
he has spent his youth and strength striving for the
sake of his children and his society.

Islam emphasized the rights of the elderly to
care and kind treatment, and this is evident in the
following:

First: Reverence for the Elderly: Islam has called
for showing reverence to the elderly, and in doing
so, it draws attention to the value of the elderly,
because reverence is the first degree of attention
and care. This was stated explicitly in the saying of
the Messenger of Islam, Muhammad, may Allah's
peace and blessings be upon him:

(LS G G paa s U ppa aa gyl (2 Lie )
'He does not belong to us he who does not show
mercy to our young and honor our old."

Indeed, Islam has made revering the elderly a
part of venerating and extolling Allah, and places a

! Narrated by At-Tirmidhi
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strong emphasis on the obligation to revere the
elderly, as the Prophet (peace and blessings be
upon him) said:

(el Anl (53 ol ) ) IDla (30 )
'It is out of revering Allah to honor the grey-haired
(old) Muslim.":

Secondly: Giving precedence to the elderly. This
is part of honoring and respecting elders, whereby
they are given precedence over the young. This is
part of Islam's honoring of the elderly. The
command to give precedence to the elderly was
given in the greatest gathering that brings Muslims
together, which is the prayer. The Messenger of
[slam (peace and blessings be upon him)
commanded that the elderly should be behind him
in prayer, in his saying:

(s @9 51l e )
'Let those who are mature and have good
understanding be near me'.2

Likewise, it has been commanded that the older
person is given priority for Imamah in prayer, when
the conditions of Imamah are fulfilled in more than
one person, as the Prophet (may Allah's peace and
blessings be upon him) said:

1 Narrated by Abu Dawid
2 Narrated by Muslim
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'"The one who leads people in prayer should be the
most versed among them in the Book of Allah and
the earliest to memorize it. If their recitation is
equal, then the earliest one to emigrate. If they are
equal in emigration, then the oldest of them." This
Hadith is explicit in showing Islam's honoring of the
elderly, as it made age a preponderant criterion for
the entitlement to lead the prayer.

Indeed, Islam's care for the old is such that it
requires the young to greet them first when passing
by, as stated in the saying of the Messenger of Islam,
may Allah's peace and blessings be upon him:

(oA e Q)5 caclal) e jlall g ¢ sl o gl aloy)
'The young should greet the old, the passerby
should greet the one who is sitting, and the small
group of people should greet the larger one."

Third: Dutifulness to parents: Islam has laid
great importance on dutifulness and kindness to
parents. This is clearly demonstrated by the fact
that the command to do so is mentioned in the
Qur’an, which is the most authentic and strongest
of the sources of legislation in Islam. When this was
mentioned in the Qur’an, it was mentioned
alongside the command to affirm the Oneness of

! Narrated by Muslim
2 Narrated by Al-Bukhari and Muslim.
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Allah Almighty, which is the greatest pillar of Islam.
This is an indication of the virtue of dutifulness to
parents. Allah the Almighty says:
mh\}s&umumu\muﬂ,xu}buw \jszuyuub_.d,gs
wluah‘;23LMJSY;5\A@JJ5;W)@M¥;L—°W@J&M$WJS;’
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'Your Lord has ordained that you worship none
but Him, and show kindness to parents. If one or
both of them reach old age in your care, do not say
to them 'uff' (word of annoyance) nor scold them,
rather speak to them noble words,

and lower to them the wing of humility out of
mercy, and say, “My Lord, have mercy upon them as
they raised me when I was small.”"

In this verse, kindness to one's parents is
strongly emphasized through several powerful
affirmations, which are:

The command to be dutiful to them is coupled
with the belief in Tawhid, which is the greatest of
the pillars of Islam.

The prohibition to say "Uff" to them, which is an
utterance without accompanying speech expressed
out of annoyance, and this indicates that harsher
words is prohibited with an even greater severity.

He is forbidden from reproaching them; rather,
he must speak to them with courtesy and respect,
and not raise his voice above theirs.

L Surat al-Isra’: 23-24
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That he should address them with good words,
in which there is no coldness.

To have mercy upon them and be compassionate
towards them, for they have grown old and are in
need of his mercy and kindness, as they were kind
to him when he was small, and even when he grew
up.

To supplicate to Allah for their mercy and
forgiveness during their lifetime and after their
death.

Thus, Islam has maintained human rights
throughout all of man's stages of life, starting from
childhood, even in his mother's womb, and passing
through youth, middle age, and old age, in order to
preserve for him the dignity with which Allah has
honored him.

Islam when Mankind Falls 111

(34)

The care Islam shows for the sick is one
manifestation of its impressive reality. This
concern is demonstrated in the following:

First: Spiritual Care: It is well-known among
doctors that both spiritual and psychological
aspects play a significant role in recovery from
illness. Through spiritual care, the patient is able to
cope with the illness, resist it, avoid surrendering,
and be patient without despair. All of this will
greatly contribute to their recovery.
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The greatest contribution of Islam in this regard
is that it connects a sick person to Allah Almighty,
for He is the One in Whose Hands healing lies.
Through this bond, Islam alleviates the patient's
burden by linking his condition to the divine
reward from Allah and by showing that illness is an
opportunity for the expiation of sins. Therefore,
every suffering the patient endures is met with a
great reward. This is stated explicitly in the words
of the Prophet (may Allah’s peace and blessings be
upon him):
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'No fatigue, disease, sorrow, sadness, harm, or
distress befalls a Muslim, even if it were a prick of a
thorn, but Allah will expiate some of his sins
thereby."

Spiritual care for the sick person includes
encouraging visiting them to comfort them, and a
great reward has been promised for this on the Day
of Resurrection, as the Prophet of Islam (peace and
blessings be upon him) said:

(@lliias oy Cida Gl ralie ol el 3 ad 1Al )5 f Ly e dle (1)
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'Whoever visits a sick person or a brother of his for

Allah's sake, a caller calls out: 'May you be well, may

I Narrated by Al-Bukhari and Muslim.
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your footsteps be blessed, and may you dwell in a
home in Paradise."

Second: Therapeutic Care, which is an extension
of spiritual care, for the effect of the treatment,
combined with the spiritual effect, is one of the
greatest means of recovery. The Messenger of Islam
(may Allah's peace and blessings be upon him) has
guided us to forms of therapeutic care that indicate
Islam's concern for the sick. Among these forms
are:

What has been reported about treating fever
with water: In this regard, the Prophet (may Allah's
peace and blessings be upon him) says:

(Ll L gaills caiga b (4 anll)
" A fever is from the searing heat of Hellfire; so
extinguish it with water."

Treatment with honey: The Qur'an has indicated
that honey is a cure for diseases, and this has been
proven true in contemporary medical research.
Allah the Almighty says:
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! Narrated by At-Tirmidhi
2 Narrated by Al-Bukhari
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'Your Lord inspired the bees, “Make homes in
the mountains, the trees, and in the trellises that
people put up,

Then feed on every kind of fruit and follow the
ways that your Lord made easy for you.” There
comes out from their bellies a drink of various
colors, in which there is healing for people. Indeed,
there is a sign in this for people who reflect.":

The practical application of this verse came from
the Messenger of Islam, may Allah's peace and
blessings be upon him, for a man came to him and
said: 'My brother has some abdominal trouble,’ so
he said:
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"Let him drink honey." Then he came the second
time, and he said: "Let him drink honey." Then he
came to him the third time, and he said: "Let him
drink honey." Then he came to him and said: "I have
done that," and he said: "Allah has spoken the truth,
and your brother's abdomen has lied. Let him drink
honey." So he made him drink honey, and he was
cured."

We will suffice with these two examples, for
many practical forms for the treatment of illnesses

! Surat an-Nahl: 68-69.
2 Narrated by Al-Bukhari and Muslim.
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are mentioned in the Hadith of the Messenger of
Islam (may Allah’s peace and blessings be upon
him).

Third: Alleviation for the sick in acts of worship:
Islam is a religion based on ease and facilitation.
The Prophet (may Allah's peace and blessings be
upon him) loved to make things light for people and
would only task them with what they were capable
of. He even abandoned some acts of worship that
not everyone could perform, so that they would not
be made obligatory upon the Muslims.

Because sickness weakens a patient's strength, a
concession has been made for them in performing
the acts of worship that require physical strength,
such as prayer, fasting in the month of Ramadan,
and fighting. As for prayer, the Messenger of Islam,
peace and blessings be upon him, said:

(o T 8 14l 25 Ll )
'Pray standing; if you cannot, then sitting; if you
cannot, then lying on your side.":

As for fasting: an ill person is permitted to break
his fast in the month of Ramadan and must make up
for the days he missed after his recovery, as
mentioned in the Qur an:
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! Narrated by Al-Bukhari
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'Any whoever is ill or on a journey, he should
make up for those days. Allah wants ease for you
and does not want hardship for you, so that you
may complete the prescribed number of days, and
proclaim the greatness of Allah for having guided
you, and so that you may be grateful.:

And just as this verse provides the concession for
the sick to break the fast in the month of Ramadan
due to the hardship of fasting, so too does it provide
the concession for the traveler to break the fast due
to the hardship of travel.

Thus, Islam has shown great concern for the sick
person, starting with their spiritual and emotional
well-being and extending to granting them
concessions in performing some acts of worship. All
of this shows consideration for a person's condition
in sickness, just as it does in health. Since a person
is weak, they need such care to aid their recovery,
so that they may return to fulfilling their mission
completely, the greatest of which is the worship of
Allah, the Almighty.

The Pillars of Islam and Mankind

(35)

The magnificent truth of Islam is manifested in
its highest form in the pillars of Islam, which are the
foundation of the structure; without this
foundation, the structure cannot stand.

1 Surat al-Bagarah: 185.

163



The pillars of Islam are the outward deeds of
man, in word and action, and they are the
fundamental acts of worship through which a
Muslim draws closer to his Lord.

A Muslim's religion is not complete until he
performs them in full.

The first pillar of Islam is to testify that there is
no god worthy of worship except Allah and that
Muhammad is the Messenger of Allah. This
testimony is the affirmation, which is to negate all
that is worshipped besides Allah, to affirm worship
for Allah alone, and to testify that Muhammad is the
Messenger of Allah (may Allah's peace and
blessings be upon him). By this, a person becomes
a Muslim.

Then fulfilling the remaining pillars of Islam,
which are:

The Second Pillar: Prayer: Which is a physical
act, and a connection between Allah and a Muslim,
linking the Muslim to Allah the Almighty, and
through it, he lives in great spiritual comfort.
Therefore, the Messenger of Islam, peace and
blessings be upon him, used to say:

(e Ll a3l 8 (I3 )
'0 Bilal, call the Igamah for the prayer; give us
comfort with it."s

1 Narrated by Abu Dawid
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Through prayer, a Muslim connects with their
Lord Almighty without an intermediary, turning to
Him with their heart and asking Him for whatever
they wish from their needs. He stands before the
gate of the King of kings, the Blessed and Exalted. A
Muslim experiences these blissful moments five
times a day and night, preparing for them with
ablution and purity, cleanliness of the place of
prayer, and appropriate attire.

The third pillar: Zakat, is a financial act
performed once a year, and it purifies and develops
wealth. Islam has connected its individual followers
and made them brothers who love one another, are
compassionate toward one another, and among
whom there is kindness, tenderness, love, and
mercy. Therefore, it has obligated a very small
portion of wealth to be taken from the rich and
given to the poor, so that the community becomes
cohesive. This also stimulates the economy, as the
poor use this wealth to purchase goods. Zakat is
also a remedy for the problem of envy and
resentment that the poor may feel toward the rich,
as it makes them feel that their wealthy brethren
are supporting them with their wealth.

The Fourth Pillar: Fasting the month of
Ramadan, a physical act that occurs once a year. Its
essence is to abstain from the desires of the
stomach and private parts. For the month of
Ramadan, which Allah has obligated upon Muslims,
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makes them feel the deprivation of the poor and
needy when they experience hunger and thirst for
a time. This moves them to help the needy; thus, the
month of Ramadan is the month of charity and
generosity. The Messenger of Islam, peace and
blessings be upon him, was especially generous and
charitable during the month of Ramadan. During
the nights of Ramadan, a Muslim experiences joyful
moments in the Tarawih prayer. It is spiritual
nourishment, as it provides the soul with spiritual
energy for the entire year. A Muslim concludes their
fast by giving Zakat al-Fitr, which is due before the
day of Eid. It is an extension of the great objective
of fasting, which is to help the poor with food, so
that they do not need to ask people for help on the
day of Eid. Likewise, Zakat al-Fitr is an expression
of joy for completing the fast of the month of
Ramadan.

The Fifth Pillar: Hajj: It is both a physical and
financial act of worship, performed once in a
lifetime. In its essence, it is journeying to the Sacred
House and Makkah with the intention of worship. It
is an act of worship that revives the body with a
unique spiritual nourishment that occurs only once
a year, where a Muslim will find himself before the
Kaaba, which is the Qibla towards which he directs
his five daily prayers every day and night. Hajj also
involves the spending of wealth, which is the cost of
travel to Makkah, and in it, the soul is accustomed
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to spending wealth in obedience to Allah Almighty.
During Hajj, a Muslim will experience unrepeatable
moments, as he will see before him fellow Muslims
who have flocked from all over the world. In Hajj,
there is a great lesson in equality, for everyone
there wears the same attire with no distinction in
appearance, and everyone performs the rites of Hajj
in one place, standing before Allah the Almighty, all
of them His servants. Islam has permitted trade
during Hajj, and in this is an economic benefit, as
sales flourish in the markets of Makkah, Madinah,
and the neighboring cities. The Quran has drawn
attention to combining worship with worldly
benefit and aiding the poor during Hajj, as Allah
Almighty says:
g (ol L ‘—“)l’“ e‘-" o8 A Al 1585 24 adia 1 5y
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'So that they may attain benefits, and pronounce
Allah’s name during the appointed days over the
sacrificial animals that He has provided for them;
then eat from it and feed the desperately poor.":

Pillars of Iman (Faith) and Mankind

(36)

And the dazzling truth of Islam is connected... so
that for a person, the aspect of faith and the aspect
of action are completed... Islam is based on both...

1 Al-Hajj: 28
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and a person's Islam is not realized except through
them both.

The pillars of Iman (faith) are inward actions of
the heart, which are six:

First: Belief in Allah: It is to affirm the existence
of Allah, the Sovereign of the entire universe and
the Controller of it, to worship Him alone, to believe
in all the Attributes that Allah has affirmed for
Himself, and to completely submit to His
commands and avoid His prohibitions.

Second: Belief in the angels: It is the belief that
Allah created the angels from light, that they have
no need for food or drink, and are devoted to His
obedience. Among their tasks 1is to Dbe
intermediaries between Allah Almighty and His
prophets and messengers (peace be upon them),
delivering the revelation.

Third: Belief in the divine books: To believe that
they are the word of Allah and His revelation, which
He revealed to His Prophets and Messengers (peace
be upon them), along with the belief that the Qur’an
is the last of these divine books, and that it is the
book that superseded the previous divine books.
The difference between it and them is that the
previous books were mixed with the words and
thoughts of humans, whereas the Qur’an is the
word of Allah, unmixed with the words of humans.
It is stated in the Qur’an:
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'We have revealed to you [O Prophet] the Book
in truth, confirming the scriptures that came before
itand as a criterion over them..."

Fourth: Belief in the Messengers (peace be upon
them): The general affirmation of all the prophets
and messengers (peace be upon them), and
specifically those who are mentioned in the Quran,
who are twenty- -five. It is stated in the Quran:
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'The Messenger believes in what has been sent
down to him from his Lord, as do the believers. All
of them believe in Allah, His angels, His Books, and
His messengers, [saying], “We make no distinction
between any of His messengers.” And they say, “We
hear and obey. Grant us Your forgiveness, our Lord,
and to You is the [final] destination.”

Fifth: Beliefin the Last Day: Itis the day on which
the fate of all creation is determined, and belief in
all that has come in the Quran and from the Prophet
of Islam, peace and blessings be upon him,
concerning unseen matters, including the signs of
the Hour, the stage after death, the resurrection of
creation and their procession to the land of

! Surat al-Ma’idah: 48
2 Surat al-Baqgarah: 285.
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gathering, their standing for presentation and
reckoning, then the establishment of the balance,
and the Path, then the final destination to Paradise
or hellfire.

Sixth: Belief in divine destiny, the pleasant and
unpleasant aspects thereof: To affirm that Allah has
predestined everything, from the beginning of
creation until the Day of Resurrection, and that He
is knowledgeable of all that is and all that occurs,
for everything He decrees is by His will. Allah the
Almighty says:
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"..and He has created everything and measured
it precisely."

Islam and Mankind's Belief in All the

Prophets (peace be upon them

(37)

Herein lies the brilliant truth of Islam: its explicit
call and emphasis on the obligation to believe in all
the prophets.

Islam established belief in all of the messengers
(peace be upon them) and the obligation to affirm
their status. In a beautiful analogy, Muhammad (%)
likened the prophets (peace be upon them) to
brothers who have one father but different
mothers. He said:

1 Surat al-Furgan: 2
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'l am the nearest to ‘Isa (Jesus), son of Mary, among
the whole mankind in this worldly life and the
Hereafter. There is no prophet between me and
him, and the prophets are brothers in faith; their
mothers are different, and their religion is one."

In Islam, the Qur'an states that the message of all
the prophets (peace be upon them) is one: the call
to the monotheism of Allah, and the recognition
that He alone is worthy of worship.

Islam has stressed to its followers the necessity
of believing in all the prophets (peace be upon
them) and of making no distinction among them.
Due to the importance of this matter, the Quran has
stated it clearly, even linking it to belief in Allah
Almighty, because He is the One Who sent all the
prophets (peace be upon them). Allah the Almighty
says:
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'The Messenger believed in what has been sent
down to him from his Lord, as do the believers. All
of them believe in Allah, His angels, His Books, and
His messengers, [saying], “We make no distinction
between any of His messengers.” And they say, “We

I Narrated by Al-Bukhari and Muslim.
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hear and obey. Grant us Your forgiveness, our Lord,
and to You is the [final] destination.”"s

Since all the prophets, peace and blessings be
upon them, are sent by God Almighty, they are
equal in regards to affirming them having faith in
them, because the source is one. Whoever does not
believe in all the prophets, peace and blessings be
upon them, has fallen into a great contradiction. For
his situation in this is like that of a man who
received a true report from a group of people that
an event has occurred, and he said: "I believe so-
and-so and so-and-so, but I do not believe so-and-
so and so-and-so!So we say to him: This is
ignorance and a contradiction on your part, for the
reportis one, and they all conveyed the same report
to you, so it makes no sense for you not to believe
one of them, for this is foolishness that no sane
person would accept for himself.

Man's happiness is connected to this belief, as he
will be connected to one source, which is Allah
Almighty, Who sent all of these prophets (peace and
blessings be upon them).

In Islam, belief in all of the prophets (peace be
upon them) is one of the six pillars of faith, and they
are: Belief in Allah, His angels, His books, His
messengers, the Last Day, and in the divine decree,
both its good and evil.

1 Surat al-Bagarah: 285.
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In Islam, it is obligatory to venerate and respect
all the prophets (peace be upon them), and when
we mention one of them, we say: 'peace be upon
him'. The Qur'an has also praised all the prophets
(peace be upon them). Allah Almighty says:
|@| 330—"‘1’1‘&0‘)‘@ d\;je.&»).'\d\cjhyjed\c @Lua\auﬂ u\})

(2401434 Faa 5 Gands (o \elinis 4 EEY

'Indeed, Allah chose Adam and Noah and the
family of Abraham and the family of 'Imran over the
world (everyone else). Descendants, some of them
from others. And Allah is All-Hearing and All-
Knowing.:

And praise of the Prophet of Allah, Jesus (may
peace be upon him), is mentioned in the Qur’an:
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'Jesus said, “I am a slave of Allah. He has given
me the Scripture and made me a prophet

He has made me blessed wherever I may be, and
has enjoined upon me prayer and zakah as long as |
am alive,

and has made me dutiful to my mother, and has
not made me an oppressor or disobedient.

Peace is upon me the day I was born, the day I
will die and the day I will be resurrected.”"

1 Surat Al ‘Imran: 33-34
2 Surat Maryam: 30-33
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In the Qur’an, Prophet Moses (peace be upon
him) is praised:
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'And mention in the Book [the story of] Moses.
He was indeed a chosen one and was a messenger
and a prophet."

Indeed, Islam defended the prophets (peace be
upon them) against those who denied them and
those who harmed them. This is an affirmation of
their status in Islam, showing that they all deserve
to be believed and respected, as Allah Almighty says
in the Quran:
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'Is it that every time a messenger comes to you
with something against your desires, you become
arrogant; some of them you rejected, and others
you killed?'> Allah the Almighty also says:
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'And there were messengers before you [O
Prophet] who were ridiculed, but those who
mocked them were overwhelmed by what they
used to ridicule."

1 Surat Maryam: 51
2 Surat al-Baqarah: 87.
3 Surat al-An‘am: 10, Surat al-Anbiya’: 41
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Indeed, some prophets were mentioned in the
Qur’an more than the Prophet Muhammad, whose
name was mentioned 4 times, while Jesus was
mentioned 16 times, and Moses was mentioned 124
times.

Moreover, Maryam (peace be upon her) is
mentioned 30 times in the Qur’an, while none of the
mothers or wives of the Prophet Muhammad (may
Allah’s peace and blessings be upon him) are
mentioned.

Thus, Islam calls mankind to believe in all of the
prophets (peace be upon them), and to honor and
revere them, for in that lies a call to the unity of
human happiness, which can only be achieved by
following the Messengers (peace be upon them)
and affirming them.

Scientific Miracles in the Quran and
Mankind

(38)

The astounding fact that Islam brought is the
Quran's relaying of scientific facts, which have only
recently been proven by empirical science, and
which were impossible to know through human
means at the time it was revealed more than
fourteen centuries ago. We will mention some of
them:

The Development of the Embryo in the Mother's
Womb: The Qur’an gives a detailed description of
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the stages of the embryo's development in the
mother's womb. This remarkable truth was
revealed hundreds of years before the advent of
modern technology. This was acknowledged by one
of the world's leading embryologists, the Canadian
Keith Moore, in his authoritative textbook used in
medical schools around the world. He stated: "The
Qur’an is the only book that described the stages of
embryonic development with such precision before
modern times.

The stages of the embryo are mentioned in the
Qur'an in an order that has been confirmed by
scientific research. Allah Almlghty says:
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'We created man from an extract of clay,

then We placed him as a sperm-drop in a safe
place,

then We made the sperm drop into a clinging
clot, then We made the clinging clot into a lump,
then We made the lump into bones, and We clothed
the bones with flesh, and then We developed it into
another creation. So Blessed is Allah, the Best of
Creators." Surat al-Mu’'mintn: 12-14, The verse
begins with the creation of Adam, peace be upon
him, who is the origin of mankind. Then the verse
mentions the creation of his progeny, and this
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creation begins with the sperm-drop, then the
clinging clot, which attaches to the lining of the
womb, then the lump, which resembles a chewed
substance and is formed after a few weeks. From
this lump, the bones are formed before the flesh, as
has been confirmed by modern embryology. The
Quran also makes reference to the fetus being in
three darknesses Allah the Exalted says:
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'He creates you in the wombs of your mothers
[in stages], creation after creation, in three layers of
darkness. Such is Allah, your Lord. To Him belongs
the dominion; none has the right to be worshiped
except Him. So how are you averted?' Surat az-
Zumar: 6 Modern embryology has proven this
remarkable fact, wherein the fetus is surrounded by
three darknesses: the darkness of the abdominal
wall, the darkness of the wall of the womb, and the
darkness of the placental membranes.

Water and Life: The Qur'an states that water is
the source of life for every living thing. He says:
(Oshe3i o Ea orn I8 LT G n s )

"... We created from water every living thing. Will
they not then believe?" Surat al-Anbiya: 30
Scientific research has proven this remarkable fact,
for water is the medium that carries salts and
nutrients to the body and to plants, and without it,
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no living thing would remain on Earth. For a human
being, while an embryo in his mother's womb, three
days after his formation, 97% of his weight is water.
After three months, the percentage is 91%; after his
birth, it is 80%; and one year after his birth, it is
66%. The percentage of water varies in the body's
organs: brain cells are 70%, the blood is 82%, and
the lungs are 90%. Scientific research has proven
that the basic chemical substance for living
organisms is formed only with water, and likewise,
the genetic codes in the soil only react with water.
The Qur’an has referred to this scientific fact. Allah
Almighty says:
{.. mmau)ﬂm)w;ugu&mef&mﬁ

'And it is He Who sends down rain from the sky
in due measure, by which We revive dead land...'
Surat az-Zukhruf: 11

Chyme and Blood in Histology: In the Qur’an,
Allah Almlghty says:
Ldbueqjuﬁuuw%}h@m?&uuUud(suw@eﬁu\}}
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'And there is surely a lesson for you in livestock.
We give you drink from what is in their bellies -
produced between excretion and blood - pure and
pleasant milk for those who drink." Surat an-Nahl:
66 This verse has revealed an astounding scientific
reality, which the Prophet of Islam, peace and
blessings be upon him, knew of more than fourteen
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hundred years ago, while modern science only
discovered it in the twentieth century. It is the
reality of the milk that is consumed by both humans
and animals. For the preceding verse states that
this milk comes forth from between excretion and
blood. And *al-farth* (excretion) is what is in the
rumen before it is expelled. The milk, therefore, is
produced from this excretion and from the blood
after the process of absorption, which is a complex
process. Blood is pumped to the mammary glands
in the animal's udder to provide the nutrients that
the blood absorbs from the excretion. It then
delivers them to the mammary glands. These
glands then absorb the components of milk from
the blood, without any trace of the excretion or
blood remaining. Then, from the milk alveoli, the
substance of milk sugar (lactose) is added to make
it palatable to the drinkers. This is what the Qur'an
expressed in the precedlng verse:
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'pure and pleasant for those who drink," Modern
science did not discover this astounding truth
except in the twentieth century, after the discovery
of dissection equipment.

The decrease in oxygen levels upon ascending to
higher altitudes: In the Qur an, Allah Almighty says:
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'Whoever Allah wills to guide, He opens his
heart to Islam; and whoever He wills to lead astray,
He makes his heart tight and constricted, as if he
were climbing up into the sky..." Suratal-An‘am: 125
This verse mentions the chest, which is the location
of the lungs, with which a person breathes. The
analogy presented in the verse is that the
misguided person, whose chest does not open to
accept the truth, is like one who is climbing up
towards the sky, where oxygen is absent, causing
his chest to tighten from the lack of oxygen. This is
an astounding scientific fact discovered by modern
science: the higher a person ascends, the more they
feel a tightness in the chest and difficulty in
breathing, as the atmospheric pressure and oxygen
decrease, and likewise their weight decreases. This
is witnessed in astronauts, whom people see
floating inside their spacecraft like light paper
carried by the wind. They wear space suits that
maintain the level of air pressure around their
bodies and contain devices that help them to
breathe.

Internal Waves in the Depths of the Seas: This is
mentioned in a verse that reads:
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'Or [their deeds] are like layers of darkness in a

deep sea covered by waves upon waves, above
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which are clouds - layers of darkness, one above
another. If one stretches out his hand, he can hardly
see it." Surat an-Niur: 40, Internal waves are a
remarkable phenomenon that modern science only
came to know about a hundred years ago, when
they discovered that waves are generated at the
interface between two layers of water with
different densities, pressures, temperatures, and
tides. These internal waves are similar to surface
waves, and cannot be easily observed from the
surface. These waves occur in the deep seas and
oceans, as expressed in the Qur’an:
G )

'in a deep sea' The expression of the verse
informs us about the blocking of sunlight by the
surface waves and the internal waves, as well as the
clouds, and then the density of the water as its
depth increases, as is stated in the verse:

'Layers of darkness, one above another.’

The multiple layers of darkness in the
unfathomable depths of the seas: It is stated in the
preceding verse:
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'Layers of darkness, one above another. If one
stretches out his hand, he would hardly see it.' Surat
an-Nur: 40, This verse informs us about the levels
of darkness throughtout the seas, and that they are
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darknesses, one upon another. This is a remarkable
truth that science discovered in the twentieth
century, as it was discovered that the seas and
oceans are covered by dense clouds, which block
much of the sunlight. The water also reflects a
portion of the sunlight, while the seawater absorbs
the remaining light, which weakens as the depth of
the sea increases. Likewise, the colors of the
spectrum fade as they penetrate into the depths.
The Qur’an used the word (darknesses) to indicate
that these are not a single darkness, and by means
of a Secchi disk, modern science is able to
determine the depth of the water.

The Quran brought forth this astounding fact
more than 1400 years ago to a people who lived in
the desert and did not know how to swim, and
herein lies the scientific miracle of the Quran.

Mountains as wedges in the field of geology: It is
stated in the Quran:
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'Have We not made the earth a resting place?

And the mountains as stakes," [An-Naba’: 6-7],
This verse informs us that Allah has made the
mountains like pegs for the earth. It has been
scientifically proven that the earth's lithosphere is
fractured into tectonic plates that float on a semi-
molten layer where thermal currents are active.
These currents continuously push the plates, and
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their activity is only stabilized by a mountain range
surrounding the edges of the earth's crust, much as
pegs surround a tent to fix it in place. This is the
meaning conveyed in the aforementioned verse.
Geophysical studies have also proven that
mountains have extensions deep within the earth
that are five to ten times greater than their height
above the ground, reaching down into the magma
zone.

In all these dazzling truths is a call to humanity's
attention to the honor Allah has bestowed upon
them by bringing about this extraordinary
universe. For everything surrounds humanity in a
wondrous harmony, testifying that Allah Almighty
alone is worthy of glorification and worship.

Conclusion

This strong relationship between Islam and man
has been made evident, the result of which is that
Islam came for the happiness of man in this world
and the Hereafter, and to guide him to the right
path. This is the path that will make him happy in
his life, when he learns that his existence in this
great universe was not in vain, but rather for a great
purpose and a duty—the highest duty that man
must perform with truthfulness and sincerity, and
without hesitation. This duty is the oneness and
worship of Allah.
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When a person knows that this universe has a
Creator and Controller Who is worthy of worship
and must be obeyed, he will find himself living for a
great purpose. This purpose is what will make his
life balanced, happy, and free from chaos and
aimlessness.

When a person's knowledge of his Lord Almighty
becomes firmly established—that He is the Creator
of the universe, unique in His divinity, and the One
Who deserves absolute obedience—he will then
feel the necessity of submitting to the Messengers
and the Prophets (peace be upon them). This is
because they are the ones who will lead him to Allah
Almighty, and it is through them that he will know
the right path he should follow, so that he does not
falter on his way, like the many who have gone
astray from the knowledge of Allah Almighty.

This book explains the close relationship
between Islam and mankind—the relationship that
calls for the reformation of a person's inner and
outer self, and the relationship that will guide them
to happiness, so that they may live a stable and
tranquil life, both spiritually and materially. It is the
relationship that will make him feel his value, and
that he is one of the noblest creatures, whom Allah
has honored with an intellect, and for whom He has
subjected everything in the universe for his
happiness. It is the relationship that will make him
distinct with virtuous morals that all wise people
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should possess. It is the relationship through which
one feels that he is a human being whom Allah
Almighty has honored with a dignified life cycle; it
begins with a sound marital life, which is based on
mutual compassion and cooperation between the
spouses. The outcome of this marital life is children,
whom the spouses will care for in cooperation with
one another. It is the relationship from which a
person perceives how Islam has protected the
rights of everyone, even the fetus in its mother's
womb before it comes into the world. It is the
relationship from which one perceives that strong
bond between parents and their children, and the
care for and dutifulness to parents when they grow
old. It is the relationship through which one sees
family cohesion and connection among relatives. It
is the relationship that has even protected the
neighbors' rights and kind treatment towards
them. It is the relationship that has preserved the
human rights that ensure his humanity. It is the
relationship that has made justice a balance for a
life in which oppression is impermissible. It is the
relationship that has preserved the rights of
woman, and made her the counterpart of man. It is
the relationship that has guaranteed for the orphan
who has lost his parents the full care of the
community. It is the relationship that has
established for the poor rights upon the wealthy
and the state. It is the relationship through which
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one will feel the importance of personal and public
hygiene. It is the relationship in which one sees the
imperative of tending to the development of the
earth, the rights of workers, the rights of
employers, and preventing racism. It is the
relationship that instills noble morals,
praiseworthy qualities, facilitating matters for
people, and ensuring their safety. It is the
relationship that calls for discipline, managing time,
love among people, faithfulness, optimism, and
caring for people with disabilities, the elderly, and
the sick.

The book's conclusion was an explanation of the
necessity of the Pillars of Islam, the Pillars of Faith,
and belief in all the Prophets, peace be upon them,
serving as a reminder of the importance of these
matters, and that they are integral to a person's
entire life.
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