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Introduction

Praise be to Allah alone, and may the peace and
blessings of Allah be upon the one after whom there
is no prophet; to proceed:

Brothers and sisters, and the seekers of
knowledge:

Assalamu ‘alaykum wa rahmatullah wa
barakatuh (may the peace, mercy, and blessings of
Allah be upon you); to proceed:

Welcome to the path of knowledge and sound
belief. Here we convey to you glad tidings from the
leader of the prophets and messengers (may Allah's
peace and blessings be upon him), as he said:
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"Whoever follows a path in pursuit of knowledge,
Allah will facilitate for him a path to Paradise.”
[Narrated by Muslim]

The Subject's General Objectives:

1. Knowing the foundations and principles of
Tawhid (monotheism).

2. Reviving the creed of Tawhid within the heart
of the believer.

3. Exalting the slogan of Tawhid and believing it.

4. Discarding and abandoning all that
contradicts the creed of Tawhid.




Lesson One

The meaning of "La ilaha illa Allah" (there is
no god but Allah), and its requirements

The Lesson Elements: This lesson is composed of
two elements:

First: The meaning of there is no god but Allah.

Second: The requirements of there is no god but
Allah.

First element: The meaning of there is no god but
Allah:

There is no god but Allah; it is the best speech
after the Qur’an, the dearest speech to Allah, and
the best words. It is the word of sincerity and the
first thing to which the messengers called and the
first thing to which the Prophet (¥) called when he
said to his people:
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"Say 'there is no god but Allah' and you will
succeed." [Narrated by Ahmad; its Isnad is
Sahih/Authentic] It is the word of sincerity, the
word of Tawhid.

It means: No one is truly worthy of worship but
Allah. This is its meaning, as Allah Almighty says:
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{Do you not see that Allah sends down rain from

the sky, whereupon the earth becomes green?




Indeed, Allah is Most Subtle, All-Aware.} [Surat al-
Hajj: 63] It involves negation and affirmation:
"There is no god" is negation, and "but Allah" is
affirmation. "There is no god" negates all false
deities, and "but Allah" affirms that Allah alone is
worthy of being worshiped. So, it is the basis of
religion and the foundation of faith.

All accountable jinn and humans, men and
women, are required to observe it, believe in it and
its meaning, and sincerely devote worship to Allah
alone.

Second element: The requirements of "There is
no god but Allah":

"There is no god but Allah" is the key to Paradise.
But any key must have teeth. If you use a key with
teeth, the door will be opened for you; otherwise, it
will not be opened. The teeth of this key are the
requirements of "there is no god but Allah", which
are as follows:

1. Knowing its meaning in a way that negates
ignorance: It is to negate the description of true
deity from anyone other than Allah and establish it
for Allah Almighty alone:

Al 45 & e all 5 u.\.\.A}Aﬂjkﬂu,ﬂ SEALTS AT 40) ¥ A AT
{Then know [O Prophet] that none has the right
to be worshiped except Allah, and seek forgiveness
for your sins and [the sins of] the believing men and




women, for Allah knows your movements and your
places of rest.} [Surat Muhammad: 19] i.e., no one in
the heavens and the earth is truly worthy of
worship except Allah. He (¥) said:
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"Whoever dies while knowing that there is no god

but Allah will enter Paradise." [Narrated by
Muslim]

2. Certitude that negates doubt: This is when the
heart possesses certain belief in it, without doubt.
Allah Almighty says:
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{Indeed, the believers are those who believe in
Allah and His Messenger, then they do not have
doubt, but fight with their wealth and their lives in
the way of Allah. It is they who are the truthful.}
[Surat al-Hujurat: 15] They do not have doubt, i.e,
they are not doubtful. The Prophet (%) said:
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" testify that there is no god but Allah and thatam
the Messenger of Allah. No slave will meet Allah
believing in these two without having doubt and be
prevented from Paradise." [Narrated by Muslim]

3. Accepting what this word entails with one's
heart and tongue. Recounting about the polytheists,
Allah Almighty says:
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{for whenever it was said to them, "There is no
god but Allah," they became arrogant.} [Surat as-
Saffat: 35] i.e., they disdain to say it like the
believers, as mentioned by Ibn Kathir in his Tafsir.
The Prophet (%) said:
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"I have been commanded to fight the people until
they say 'there is no god but Allah'; whoever says
'there is no god, but Allah’, his blood and property
are protected from me, exceptin a just manner, and
his reckoning will be with Allah." [Narrated by Al-
Bukhari and Muslim]

4. Acquiescence and submission to what is
indicated by it: Allah Almighty says:
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{Turn to your Lord [in repentance] and submit
to Him before the punishment comes upon you, for
then you will not be helped.} [Surat az-Zumar: 54|

and this contradicts Tawalli (turning back);
Allah Almighty says:
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{He neither believed nor prayed.} [Surat al-
Qiyamah: 31]

5. Truthfulness that negates lying: This is to say
it sincerely from one's heart. Allah Almighty says:
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{Do people think once they say, "We believe,"
that they will be left without being put to the test?

We certainly tested those who came before
them. For Allah will surely make known those who
are truthful and those who are liars.} [Surat al-
‘Ankabut: 2-3] And the Prophet (¥) said:
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"There is no one who bears witness that there is no
god but Allah and that Muhammad is the Messenger
of Allah, sincerely from his heart, except that Allah
will forbid him to Hellfire." [Narrated by Al-Bukhari
and Muslim]

6. Sincerity: This is to cleanse the deeds of all
impurities of Shirk (polytheism) through sincere
intention. Allah Almighty says:
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{Although they were commanded only to
worship Allah with sincere devotion to Him, being
inclined to the true faith, and to establish prayer
and give Zakah; that is the true religion.} [Surat al-
Bayyinah: 5] And the Prophet (%) said:
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"The luckiest one to have my intercession on the
Day of Judgment is the one who sincerely says
'there is no god but Allah' from his heart or his
soul." [Narrated by Al-Bukhari] The Prophet (¥)
also said:

"Indeed, Allah has made forbidden to Hellfire
anyone who says 'there is no god but Allah' seeking
thereby the Countenance of Allah." [Narrated by Al-
Bukhari and Muslim]

7. Loving this good word and for what it entails
and indicates, and for people who act upon it and
observe its requirements, and detesting anything
that contradicts it. Allah Almighty says:
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{Those when afflicted with a disaster, say: "We
belong to Allah, and to Him we will return."} [Surat
al-Baqgarah: 156] And the Prophet (¥) said:
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"There are three qualities; whoever has them will
taste the sweetness of Iman (faith): that Allah and
His Messenger are more beloved to him than
everything else; that he loves a person only for the
sake of Allah; and that he hates to return to Kufr
(disbelief) as he hates to be thrown into the fire."
[Narrated by Al-Bukhari and Muslim]
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8. Rejecting all deities other than Allah and
believing in Allah as the true Lord and Deity. Allah
Almlghty says:
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{There is no compulsion in religion; the truth
has been made distinct from falsehood. Whoever
rejects Taghoot [i.e., false gods] and believes in
Allah has indeed grasped the strong handhold that
never breaks. And Allah is All-Hearing, All-
Knowing.} [Surat al-Baqarah: 256] And the Prophet
(%) said:
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"Whoever says 'there is no god but Allah' and
rejects everything worshiped besides Allah, his
property and blood become inviolable." [Narrated
by Muslim]

Questions and Exercises

Choose the correct answers:

Q1: The requirements of "there is no god but
Allah" include knowing its meaning in a way that
negates ignorance, which means:

Loving its people.

Negating servitude to anyone other than Allah
and affirming it to Allah alone.

No one is worthy of worship except Allah.

Q2: He () said:
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"[ testify that there is no god but Allah and thatam
the Messenger of Allah; no slave meets Allah
believing in these two without having doubt and be
prevented from Paradise." This is a proof for one of
the requirements of the word of Tawhid, namely:

Accepting what is entailed by this word with
one's heart and tongue.

Certitude that negates doubt.

Acquiescence and submission to what is
indicated by it.

Q3: The verse that reads:
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{for whenever it was said to them, "There is no
god but Allah," they became arrogant} is a proof for:

the necessity that the heart has certain belief in
it.

The obligation to accept what is entailed by this
word with one's heart and tongue.

The obligation to yield and submit to what is
indicated by it.

Lesson Two

The meaning of "Muhammad rasulu Allah"
(Muhammad is the Messenger of Allah)

Lesson Elements: This lesson is composed of
three elements:
First: Belief in the Prophet (%)
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Second: Our duty toward the Prophet ()

Third: The manner of invoking Allah's blessings
upon the Prophet (¥)

First element: The belief in the Prophet ()

The belief that he was sent by Allah, believing
what he reported, observing his commands and
prohibitions, worshiping Allah according to the
Shariah he laid down, and believing that he is the
seal of the prophets and his message is general and
includes all humankind and jinn; and we should
love, revere, and support him.

Strict observance of the Prophet's commands
and prohibitions and adherence to his Shariah is
the true expression of the real meaning of this
testimony. Indeed, this is an observance of the
command of the truth He sent to all humankind as
a bearer of glad tidings and a warner, and a caller to
Allah by His command, and as a lamp spreading
light.

Second element: Our duty toward the Prophet
()

Our duty toward the Prophet of Allah (£):

1. Believing him (3£): Allah Almighty says:

[G3e oo Bk lag]

{Nor does he speak out of his own desire.} [Surat
an-Najm: 3]

2. Following him (¥): Allah Almighty says:
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{Say: "If you love Allah, then follow me; Allah
will love you and forgive you your sins: for Allah is
All-Forgiving, Most Merciful."} [Surat Al ‘Imran: 31]
Allah Almighty also says:
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{Indeed, in the Messenger of Allah, you have an
excellent example for those who look forward to
Allah and the Last Day, and remember Allah much.}
[Surat al-Ahzab: 21] And Allah Almighty says:
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{Say [O Prophet]: "O people,  am the Messenger
of Allah to you all. To Him belongs the dominion of
the heavens and earth; none has the right to be
worshiped except Him; He gives life and causes
death." So believe in Allah and His Messenger, the
unlettered Prophet, who believes in Allah and His
words, and follow him so that you may be guided.}
[Surat al-A‘raf: 158]

3. The obligation of loving him (%): Allah
Almighty says:

528 581 5l 5 55-‘)-*“&5 65=5JU eSJP‘} AP (‘S}L'\" oS ol O8]
Nen 5k Al Ga &) Caall | a8 ols () 3ad3 8 5ass
[Cobotall 31 (o0 ¥ 4T3 5 5,0l 41 (s L3 1 st L b

12



{Say: "If your parents, your children, your
brothers, your spouses, your clan, the wealth you
have acquired, the trade you fear to decline, and the
homes you cherish - [if these] are dearer to you
than Allah and His Messenger, and striving in His
cause, then wait until Allah executes His decree. For
Allah does not guide disobedient people."} [Surat
at-Tawbah: 24] And the Prophet () said
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"None of you believes until | become dearer to him
than his father, his children, and all people.”
[Narrated by Al-Bukhari and Muslim]

4. Worshiping Allah according to the Shariah he
(¥) laid down: Allah Almighty says:
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{Nor does he speak out of his own desire.} [Surat
an-Najm: 3] And the Prophet (¥) said:
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"Whoever does any action that is not a part of this
matter of ours will have it rejected." [Narrated by
Muslim; and a similar wording by Al-Bukhari] Allah
Almighty also says:
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{Whoever obeys the Messenger has indeed
obeyed Allah. But anyone who turns away, We have

not sent you [O Prophet] as a keeper over them.}
[Surat an-Nisa’: 80]
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5. Refraining from offending him (¥): Allah
Almlghty says:
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{Among those [hypocrites] are some who offend
the Prophet and say: "He listens to everyone." Say
[O Prophet], "He listens to what is best for you; he
believes in Allah, trusts the believers, and is a mercy
for those of you who believe." But for those who
offend the Messenger of Allah, there will be a
painful punishment.} [Surat at-Tawbah: 61] The
intended offense is the meaning denoted by this
word, whether the offense is directed at his
honorable person, what he brought from the Lord
of the worlds, his Sunnah, the members of his
household, his wives, who are the mothers of the
believers, or his noble Companions.

6. Invoking Allah's peace and blessings upon him
(¥): Allah Almighty says:
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{Indeed, Allah sends His blessings upon the
Prophet, and His angels pray for him. O you who
believe, invoke Allah’s blessings upon him and send
him greetings of peace} [Surat al-Ahzab: 56]. Abu
Hurayrah (may Allah be pleased with him)
reported: The Messenger of Allah (%) said:
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"Whoever invokes Allah's blessings upon me once,
Allah bestows His blessings upon him ten times."
[Narrated by Muslim]

Third element: The manner of invoking Allah's
blessings upon the Prophet (¥):

This includes the Prophet's answer when he was
asked by the Companion Ka'b ibn' Ajrah (may Allah
be pleased with him) about how to invoke Allah's
blessings upon him:
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"Say: 'Allahumma salli ‘ala Muhammad wa ‘ala al
Muhammad kama sallayta ‘ala Ibrahim wa ‘ala al
Ibrahim, innaka hamidun majid. Allahumma barik
‘ala Muhammad wa ‘ala al Muhammad kama
barakta ‘ala Ibrahim wa ‘ala al Ibrahim, innak
hamidun majid (O Allah, bestow Your peace upon
Muhammad and upon the family of Muhammad as
You bestowed Your peace upon Abraham and upon
the family of Abraham. Indeed, You are
Praiseworthy and Glorious. O Allah, bless
Muhammad and the family of Muhammad as You
blessed Abraham and the family of Abraham.
Indeed, You are Praiseworthy and Glorious)."
[Narrated by Al-Bukhari and Muslim]
Questions and Exercises:
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Q1: Allah Almighty says:
st A5 0 6058 580 e T A0 AT N (st R ) ]
325

{Say: "If you love Allah, then follow me; Allah
will love you and forgive you your sins: for Allah is
All-Forgiving, Most Merciful."} [Surat Al ‘Imran: 31]
This is a proof for:

The obligation of following him ().

The obligation of believing him ().

The obligation of loving him ().

Q2: Among our duties toward the Prophet, based
on the Hadith:

Q5 55 U e Gl e da (ay

"Whoever does any action that is not part of this
matter of ours, will have it rejected.”

Refraining from offending him ().

Worshiping Allah according to the Shariah he
(¥) laid down.

Believing him ().

Q3: Invoking Allah's peace and blessings upon
our Prophet (¥):

One of our duties toward the Prophet ().

One of the recommended deeds that bring us
close to Allah.
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Lesson Three

Tawhid Ar-Rubiuibiyyah (Allah's Oneness of
Lordship)

Lesson Elements: This lesson is composed of an
introduction and three elements:

The introduction.

First: The meaning of Tawhid Ar-Rububiyyah.

Second: The textual and intellectual proofs for
Tawhid Ar-Rububiyyah.

Third: The proofs for the polytheists'
acknowledgment of Tawhid Ar-Rububiyyabh.

Introduction:

Tawhid is derived from Wahid (one). Tawhid is
to make something one or to believe it to be one.
Tawhid of Allah is to believe that He is One in His
lordship, divinity, names and attributes, and
believe that He is the Lord and the Sovereign Who
alone is worthy of worship.

Tawhid is to devote to Allah alone every verbal
or active act of worship that is exclusively due to
Him. It is the basis of Islam from which all its
statutes, rulings, commands, and prohibitions
spring.

First element: The meaning of Tawhid Ar-
Rububiyyah:

Tawhid Ar-Rububiyyah is to believe that Allah,
the Exalted and Majestic, is the One Who created all
creatures, provides for them, gives them life, and
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causes them to die. Or we say: It is to attribute the
actions of Allah to Himself alone, such as the belief
that He is the Creator and the Sustainer.

This was acknowledged by the earlier
polytheists and all the followers of religions,
including the Jews, the Christians, the Sabians, and
the Magians. No one denied this Tawhid but the
Dahrism: in the past. They were called Dahrism
because they used to say:
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{And they say: "There is nothing but our life of
this world: we die, and we live, and nothing causes
us to die except time." They have no knowledge of
that; they only speculate.} [Surat al-Jathiyah: 24]

Second element: The textual and intellectual
proofs for Tawhid Ar-Rububiyyah:

It can be said to those ignorant deniers of the
Glorious Lord: No sane person would agree that an
effect can exist without an influencer, an action can
occur without a doer, and a creation without a
creator. There is no doubt that if you see a needle,
you will know for sure that it has a manufacturer.
So, how could this massive universe, which dazzles
minds and confuses intellects, have existed without
a creator?! How could it have been regulated
without a regulator?! And how all that are in it,

1 And Communism in modern times.
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including the stars, clouds, lightning, thunders,
deserts, seas, night and day, darkness and light,
trees and flowers, jinn and humans, angels, animals,
and other countless kinds of creatures, could have
existed without a creator who brought them from
nothing!

No one with an iota of reason and understanding
would ever hold that belief.

Overall, the proofs for His lordship are too
numerous to be counted. Allah truly says:

[OALATT 2l co i Gal 4 4]

{Were they created by none, or were they the
creators [of themselves|?} [Surat at-Tur: 35] He
also says:

[35 8002 08 e 3350 6o 8 (318 4]

{Allah is the Creator of all things and the
Guardian over everything.} [Surat az-Zumar: 62]

One of the intellectual proofs is what is
recounted about Abu Hanifah (may Allah have
mercy upon him): that a group of scholastic
theologians wanted to discuss with him the
affirmation of Tawhid Ar-Rubtibiyyah. He said to
them: What do you think, before we discuss this
issue, about a ship in the Tigris, which goes and gets
filled with food, belongings, and other items by
itself, comes back by itself, docks by itself, unloads
itself by itself and then returns, and all that happens
without anyone in charge of it?! They said: This is
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impossible and could never happen! Thereupon, he
said to them: If this is impossible concerning a ship,
then how about all this universe and its different
parts! (This story is also recounted about someone
other than Abu Hanifah).

Third element: The proofs for the polytheists'
acknowledgment of Tawhid Ar-Rububiyyah:

Allah Almighty says:
0: & 2aT g8 6 4 Jﬁﬂuaﬂbu}ml\uhuﬂa@h cils)
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{If you ask them who created the heavens and
earth, they will surely say: "Allah." Say: "All praise
is for Allah." Yet most of them do not know.} [Surat
Lugman: 25] Allah Almighty also says:
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{Say: "Who provides for you from the heaven
and earth? Or who owns [your]| hearing and sight?
Who brings forth the living from the dead and the
dead from the living? Who controls all things?"
They will say: "Allah." Say: "Do you not then fear
Him?

Such is Allah, your True Lord. What is beyond
the truth except falsehood? So how could you be
averted [from the truth]?"} [Surat Yunus: 31-32]
And Allah Almighty says:
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{If you ask them, "Who created the heavens and
earth?" they will surely say: "The All-Mighty, the
All-Knowing created them."} [Surat az-Zukhruf: 9]

Note:

Tawhid Ar-Rububiyyah does not bring a person
into the religion of Islam unless he embraces
Tawhid Al-"Uluhiyyah (Allah's Oneness of divinity)
along with it.

Questions and Exercises

Q1: Tawhid Ar-Rubtubiyyah is to devote to Allah
alone:

Worship.

His actions.

Q2: Tawhid Ar-Rubiibiyyah is enough for an
accountable person to enter the religion of Islam:

True.

False.

Q3: The verse that reads:
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{If you ask them who created the heavens and
earth, they will surely say: "Allah.” Say: "All praise
is for Allah." Yet most of them do not know} [Surat
Lugman: 25] is a proof:

for the polytheists’ acknowledgment of His
oneness.
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for the polytheists' acknowledgment of His
lordship.

for the polytheists’ acknowledgment of His
divinity.

Lesson Four
Tawhid of 'Uluhiyyah (Divinity)

Lesson Elements: The lesson is composed of
three elements:

First: The meaning of Tawhid of "Uluhiyyah.

Second: Explaining the meaning of worship and
its comprehensiveness.

Third: Immoderate reverence for the righteous
people and its causes.

First element: The meaning of Tawhid of
"Ulihiyyah:

It is called Tawhid of worship: It is to solely
devote worship to Allah because He alone is worthy
of worship, apart from anyone else, no matter how
high their rank or status may be.

This is the Tawhid with which the messengers
came to their communities, for the messengers
(peace be upon them) came to affirm the Tawhid of
Rububiyyah in which their communities had
believed and to call them to Tawhid of 'Uluhiyyah,
as Allah informs about them in His glorious Book.
Speaking about Noah (Nuh) (peace be upon him),
Allah Almighty says:
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{We sent Noah to his people [and he said]: "l am
indeed a clear warner to you,

that you worship none except Allah. I truly fear
for you the punishment of a painful Day."} [Surat
Hud: 25-26] Speaking about Moses (Miisa) (peace
be upon him) and his debate with Pharaoh, Allah
Almighty says:
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{Pharaoh said: "What is ‘the Lord of the
worlds'?"

Moses said: "The Lord of the heavens and earth
and all that is between them, if only you had sure
faith."} [Surat ash-Shu‘ara’: 23-24] And He says
about Jesus (‘Tsa) (peace be upon him):
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{Indeed, Allah is my Lord and your Lord, so
worship Him. This is the straight path.} [Surat Al
‘Imran: 51] Allah Almighty commanded His
Prophet Muhammad () to say to the People of the
Book:
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{Say: "O people of the Book, come to a common

term between us and you, that we worship none but
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Allah and associate no partners with Him, and that
we do not take one another as lords besides Allah."
Butif they turn away, say: "Bear witness that we are
Muslims [submitting to Allah]."} [Surat Al ‘Imran:
64] Addressmg all humankind, Allah Almighty says:
[Crs85 20T 21y (pll g 2RI 2T 2K0 5 1 T Piilly

{0 people, worship your Lord, Who created you
and those before you, so that you may become
righteous.} [Surat al-Baqarah: 21]

Overall, the messengers were all sent for Tawhid
of ’'Uluhiyyah and to call their communities to
devote worship to Allah alone and avoid the
worship of false deities and idols. Allah Almighty
says:

[55 280a] &8 (e (5 KGR (301 K55 52T AT 305

{0 people, worship your Lord, Who created you
and those before you, so that you may become
righteous.} [Surat al-Baqarah: 21] The call of every
messenger to his people was heard, and the first
thing they would hear was:

Sal & e 4l fa L dd \jm\wudu a5 2MAT sle )5
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{To the people of 'Ad, We sent their brother Hud.
He said: "O my people, worship Allah; you have no
god other than Him. Will you not then fear Him?"}
[Surat al-A‘raf: 65]

Second element: Explaining the meaning of
worship and its comprehensiveness:
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Linguistically, ‘Ibadah  (worship) means:
humility and acquiescence. When we describe a
path as 'Mu‘abbad’, this means: paved.

In the Shariah, the meaning of worship,
according to Shaykh al-Islam, is to obey Allah by
complying with His commands conveyed by the
messengers' tongues.

It is also said: Worship is a comprehensive term
that refers to all that Allah loves and is pleased with,
including words and deeds, inward and outward.
So, a Muslim must sincerely devote all kinds of
worship to his Lord and perform them in the
manner laid down by the Messenger of Allah (%), in
words or deeds.

Part of worship is to avoid all words and deeds,
outward and inward, which are detestable to Allah.

Worship comprises of the following types:

You should know that worship comprises
prayer, Tawaf (circumambulation of the Ka'bah),
Hajj, fasting, vow, I'tikaf (retirement in the
mosque), sacrifice, prostration, bowing, awe and
fear from Allah, desire for Allah's reward, reliance
upon Allah, seeking help from Allah, and hope for
Allah's mercy, as well as other forms of worship
which Allah Almighty legislated in His glorious
Qur'an or the Messenger of Allah (%) legislated in
his authentic Sunnah, in words or deeds. So,
whoever devotes any of these to other than Allah
becomes a polytheist. Allah Almighty says:
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{Whoever invokes another god besides Allah,
for which he has no proof, his reckoning will be
with his Lord. Indeed, the disbelievers will never
succeed.} [Surat al-Mu’'minun: 117] And the verse
that reads:

[1Ra] T g T 525 S8 &y a2l 5]

{The mosques are for Allah alone, so do not
supplicate anyone along with Allah.} [Surat al-Jinn:
18] "Anyone" refers to any created being, be he a
messenger, an angel, or a righteous person.

Third element: Immoderate reverence for the
righteous people and its causes:

Hence, we know that Shirk emerged among the
children of Adam due to the immoderate reverence
for the righteous people. Immoderate reverence
means extreme extolment through words and
beliefs. Therefore Allah Almighty says:
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{O People of the Book, do not go to extremes in
your religion and do not say about Allah but the
truth. The Messiah, Jesus, son of Mary, was only a
messenger of Allah and His Word that He bestowed
upon Mary and a spirit from Him. So believe in Allah
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and His messengers and do not say "Three" [i.e,
Trinity]. Cease; that is better for you. Indeed, Allah
is the only One God. Glory be to Him, [far exalted is
He] to have a son. To Him belongs all that is in the
heavens and all that is on earth, and sufficient is
Allah as a Disposer of Affairs.} [Surat an-Nisa": 171]
‘A’ishah (may Allah be pleased with her) reported:
As the Messenger of Allah (¥) was about to breathe
his last (Nazal):, he Tafiqaz (began) to draw his
sheet upon his face, and when he felt uneasy, he
would uncover his face and say in that very state:

«%L’mk gsg_j\_/\:\:\;‘ J}:\; \}353\ Q&J\.Lafﬂ\j g}.é_j\ ‘_;Z: f\f\l\ i‘:\.:faj»
"May the curse of Allah be upon the Jews and the
Christians, for they took the graves of their
prophets as places of worship." He gave them a
warning about what they had done. Had it not been
for that, his grave would have been prominent, but
it was feared to be taken as a place of worship.
[Narrated by Al-Bukhari and Muslim]

They showed immoderate reverence so much in
their poetry and prose with the examples of this
being too many to be counted. They went too far
that they deemed it permissible to seek help from

1 Nazal, i.e., the angel of death came down to him.

2 Tafiga: It occurs in the verse that reads: {So he deluded them both with
deception. When they tasted the tree, their private parts became visible to
them, so they Tafiqa (began) to put together leaves of the Garden to cover
themselves. Their Lord called them: "Did I not forbid you from that tree
and tell you that Satan is your sworn enemy?"} [Surat al-A‘'raf: 22]
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the Messenger (¥) and the other righteous people
regarding such matters in which help may only be
sought from Allah; and they attributed to him
knowledge of the unseen, to the extent that one of
such extremists said: The Messenger (¥) did not
depart from the world until he knew all that
happened and all that would happen, thus
contradicting the clear statement of the Qur’an:
Ls.m.\uj );_d\j).d\‘_guﬁluj ﬁY\Lg.AuY«_mJ\CAmam}]
‘;\J\um\.v\]}uk)\)I}ua)Y\ML@MAY}L@-AXMY\MJ}UA
{He alone has the keys of the unseen; no one
knows them except Him. He knows what is in the
land and sea. Not a leaf falls without His knowledge,
nor a grain in the darkness of the earth, nor
anything moist or dry, but is [written] in a Clear
Record.} [Surat al-An‘am: 59] Allah Almighty also
says:
u.nmg)m\.n} eb)‘zl\@ualujwﬂ\J)uJ@w\elcam‘u.\\d]
‘)u;(ulczu.\\u\ u_ajmua‘)\&bu.m&‘)mu} \Aca_\.u&b\.n
{Indeed, Allah has the knowledge of the Hour.
He sends down the rain and knows what is in the
wombs. No soul knows what it will do tomorrow,
nor does any soul know in which land it will die.
Indeed, Allah is All-Knowing, All-Aware.} [Surat
Lugman: 34] Addressing His Messenger (%), Allah
Almighty says:
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{Say: "I have no power to benefit or harm
myself, except what Allah wills. If [ had knowledge
of the unseen, I would have acquired much good,
and no evil would have touched me. I am only a
warner and bearer of glad tidings for people who
believe."} [Surat al-A‘raf: 188] Allah Almighty also
says:
Ol &5 50 a3 & 1) CGall i 3T gl 5 cn gl Y ]
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{Say: "No one in the heavens and earth has
knowledge of the unseen except Allah." Nor do they
know when they will be resurrected.} [Surat an-
Naml: 65]
Questions and Exercises
Q1: The messengers were all sent:
For Tawhid of "Uluhiyyah.
For Tawhid of Rubiuibiyyah.
For both of them.
Q2: In the Hadith:
«aaliia 2l 5 803 ¢ olalls o el e 4 iy
"May the curse of Allah be upon the Jews and the
Christians, for they took the graves of their
prophets as places of worship." Our Messenger
warns us?
Against immoderation, for it drags us to Shirk.
Against taking the graves as places of worship.
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Both answers.

Q3: Tawhid of 'Ulihiyyah is:

Tawhid of worship.

Attributing the creation to Allah alone.
Lesson Five

Tawhid of the Names and Attributes

The lesson Elements: This lesson is composed of
two elements:

First: The meaning of Tawhid of the names and
attributes.

Second: Key rules for understanding the names
and attributes.

First element: The meaning of Tawhid of the
names and attributes:

Tawhid of the names and attributes: It is to
ascribe the names and attributes of Allah Almighty
to Himself alone by affirming the names and
attributes He established for Himself in His Book or
through the tongue of His Messenger, without
Tahrif (distortion), Ta'til (denial), Takyif (asking
how), or Tamthil (likening).

Second element: Key rules for understanding the
names and attributes:

Here are some key rules for understanding the
names and attributes:

First rule: The names of Allah are excellent, and
His attributes are sublime and perfect. Allah
Almighty says:

30



Segadl a5 & YT il s © cw“ (e s 5abl () sha 3 ¥ Gaill]
[sal
{Those who do not believe in the Hereafter have
evil attributes, and Allah has the highest attributes,
for He is the All-Mighty, the All-Wise.} [Surat an-
Nahl 60] Allah Almighty also says:
ﬁu,u\‘ssu).\;bum\ 155357 L@_.\L:)Q.JLSG.\.NL“ ;.Lu‘zl\mj]
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{Allah has the Most Beautiful Names, so call
upon Him by them, and leave those who deviate
concerning His Names. They will be recompensed
for what they used to do.} [Surat al-A‘raf: 180]
Second rule: The names and attributes of Allah
are Tawqifi (determined by divine text); the Qur’an
and the Sunnah are their sole references. They are
not limited to a certain number. Rather, we have
only known some of them. Allah Almighty says:
Gall s Al HY‘}ULJLAJL«—M)G-LLA&AJSS‘ SO~ i dﬂ]
[U)Auyuw‘;c ol ok o3 Ul i 355 a1 &8 o 5
{Say: "My Lord has forbidden shameful acts
done openly or in secret, sinfulness, unjustified
aggression, associating partners with Allah for
which He has not sent down any authority, and
saying about Allah that of which you have no
knowledge."} [Surat al-A‘raf: 33] Allah Almighty
also says:
mu\.Svﬂ.ﬂj‘JSJ\}ﬂ\}‘)aaﬂ\chm”u\ 5 dle g ol Gl el Y 5]
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{Do not follow that of which you have no
knowledge. Indeed, the hearing, the sight, and the
heart, all of them will be called to account.} [Surat
al-Isra’: 36] And in a Hadith:
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"0 Allah, I am Your slave, son of Your slave, son of
Your female slave; my forelock is in Your Hand;
Your command over me is forever executed, and
Your decree over me is just. [ ask You by every
name belonging to You which You named Yourself
with, or You revealed in Your Book, or You taught
to any of Your creation, or You have preserved in
the knowledge of the unseen with You, that You
make the Qur'an the life of my heart and the light of
my breast, and departure for my sorrow and
removal for my anxiety." [Narrated by Ahmad; its
Isnad is Sahth/Authentic]

Third rule: It is not permissible to liken the
attributes of Allah Almighty to His creation or make
comparisons as Allah, the Exalted, says:

& BJJ\M\J\UA}\AU\M\UA?Q&A ::-uaﬂ\}u)_ud\)lau]
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{the Originator of the heavens and earth. He has
given you spouses of your own kind and pairs of
livestock, by which He causes you to multiply.
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There is nothing like unto Him; He is the All-
Hearing, the All-Seeing.} [Surat ash-Shura: 11]
Allah Almighty also says:

[Crsalad ¥ il 5 Alag AT &) & QERYT Ay 154 it SIa

{So do not make comparisons to Allah. Indeed,
Allah knows and you do not know.} [Surat an-Nahl:
74] It is also not permissible to deny any name or
attribute of Allah that is mentioned in the Qur'an or
the Sunnabh, for this would be Shirk and negation of
Allah's names and attributes, which entails
distortion of the texts or denial of them along with
underestimating Allah Almighty and likening Him
to the imperfect creation.

Fourth rule: The meanings of Allah's names and
attributes are well known, yet their nature is
unknown; only Allah knows them. Allah Almighty
says:

[ 5 Cobaend V5 24408 a5 2gesil 05 s ]

{He knows all that is ahead of them and all that
is behind them, but they do not encompass it with
their knowledge.} [Surat Ta-ha: 110]

Fifth rule: When two beings have two similar
names, this does not entail that they are similar.
Indeed, Allah named Himself with names used for
some of His creations, and He also described
Himself with attributes that exist in some of His
creations, like hearing and seeing. But the hearing
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is not like the hearing, and the seeing is not like the
seeing.

Questions and Exercises

Q1: In the Hadith:
el aiale 3 oS o 4G5 5l Bl 4y Ciat ‘Jﬁ ) (& @il
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"I ask You by every name belonging to You which
You named Yourself with, or You revealed in Your
Book, or You taught to any of Your creation, or You
have preserved in the knowledge of the unseen
with You." is a proof:

that the names of Allah Almighty are Tawqifi.

that the names of Allah Almighty are
discretionary; so, a person can use his reasoning
and come up with a name that comprises every
good meaning.

Q2: When two beings have two similar names,
this does not entail that they are similar.

True.

False.

Q3: We should affirm that which Allah
established for Himself:

Without Tashbih (likening) or Ta‘til, yet Ta'wil
(allegorical interpretation) is permissible.

Without Tahrif or Ta'til; and Takyif is
permissible, apart from Tamthil.

Without Tahrif, Ta’tll, Takyif, or Tamthil.
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Lesson Six

The Invalidators of Islam

Lesson Elements: The lesson is composed of two
elements:

First: The ten invalidators of Islam.

Second: Is there a difference concerning these
invalidators when someone is joking, serious, or
fearful?

First element: The ten invalidators of Islam:

The most common invalidators of Islam are ten,
and they are as follows:

First: Shirk in the worship of Allah; Allah
Almighty says:
m\_ad)mw} . ¢M@J;wqu#,aqﬂu\}uymu\]
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{Allah does not forgive associating partners
with Him, but forgives other than that to whom He
wills; whoever associates partners with Allah has
certainly gone far astray.} [Surat an-Nisa: 116]
Allah Almighty says
JJ;)Q“\GMM\J&, e.a‘).nw\c_u.ml\)kd.ﬂ\u\ \}llauml\)ssqsl]
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{They have certainly disbelieved, those who say:
"Allah is the Messiah, son of Mary." But the Messiah
said: "O Children of Israel, worship Allah, my Lord
and your Lord." Whoever associates any partners
with Allah, Allah has forbidden Paradise for him,
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and his abode will be the Fire. And the wrongdoers
will have no helpers.} [Surat al-Ma’idah: 72] This
includes supplication to the dead, seeking help
from them, and making vows and offering sacrifices
to them.

Second: When a person takes mediators
between himself and Allah, supplicating them,
asking them for intercession, and relying upon
them. This is Kufr (disbelief) by consensus.

Third: If a person does not regard the polytheists
as disbelievers, is doubtful about their Kufr, or
deems their doctrine to be right, he becomes a
disbeliever.

Fourth: If a person considers other guidance to
be more perfect than that of the Prophet (¥) or
other judgment to be better than his judgment, like
those who prefer the rule of false deities over his
rule, he becomes a disbeliever.

Fifth: If a person hates anything of what the
Messenger (%) came with, even if he complies with
it, he becomes a disbeliever, as revealed by the
verse that reads:

[l Laale af 050 Wb g 2l auy)

{That is because they detest what Allah has sent
down, so He rendered their deeds worthless} [Surat
Muhammad: 9]; like the hypocrites.
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Sixth: If a person mocks anything of the religion
of the Messenger (%) or its reward or punishment,
he becomes a disbeliever.

This is evidenced by the verses that read:
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{If you question them, they will surely say: "We
were only indulging in idle talk and playing." Say:
"Was it Allah, His verses and His Messenger that
you were mocking?”

Make no excuses; you have disbelieved after
having believed. If We pardon some of you, We will
punish others because they are wicked.} [Surat at-
Tawbah: 65-66]

Seventh: Magic, including magic practiced for
causing aversion and that for affection. Whoever
practices it or approves of it becomes a disbeliever,
as established by the verse that reads:
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{They followed what was recited by the devils
during the kingdom of Solomon. It was not Solomon
who disbelieved, but the devils disbelieved,
teaching people magic and that which was revealed
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to the two angels Harut and Marit in Babylon. But
these two angels did not teach anyone without
telling them: "We are only a test, so do not
disbelieve." Yet they would learn from them what
would cause separation between a man and his
wife. But they could not harm anyone except by
Allah’s permission. They would learn what harmed
them and did not benefit them, although they
already knew that whoever gets into it would not
have any share in the Hereafter. How terrible was
the price for which they sold themselves, if only
they knew!} [Surat al-Baqarah: 102]

Eighth: Supporting the polytheists and helping
them against the Muslims. This is established by the
verse that reads:

cu,\e@_wu guj\d)_.amﬁ}@s\ 15 Y 1 iale u.mJ\L@_'l_']
[UM\?)SS\L;A@AYAUJ\LJ\ 5 Wm\se&‘?@i}uwj

{O you who believe, do not take the Jews and
Christians as allies; they are allies of one another.
Whoever among you takes them as allies is indeed
one of them. Allah does not guide the wrongdoers.}
[Surat al-Ma’idah: 51]

Ninth: If a person holds that it is permissible for
some people to abandon the Shariah of Muhammad
(¥), he becomes a disbeliever, given the verse that
reads:
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{Anyone who seeks a religion other than Islam,
never will it be accepted from him; and in the
Hereafter he will be among the losers.} [Surat Al
‘Imran: 85]

Tenth: Turning away from the religion of Allah,
not learning it or acting upon it. This is established
by the verse that reads:
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{Who does greater wrong than one who is
reminded of the verses of his Lord, then turns away
from them? We will surely take vengeance upon the
wicked.} [Surat as-Sajdah: 22]

Second element: Is there a difference concerning
these invalidators when someone is joking, serious,
or fearful?

There is no difference concerning all these
invalidators when someone is joking, serious, or
fearful, excluding those under compulsion, for Allah
Almighty says: ;
wauﬂjuﬂ%u@‘dﬂﬂﬁ‘wy‘m‘ww“hﬁw]
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{Whoever disbelieves in Allah after having
believed - except one who is compelled while his
heart is firm in faith - but those who embrace
disbelief willingly, upon them will be the wrath of
Allah, and for them, there will be a great
punishment.} [Surat an-Nahl: 106] All of them are
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the most serious and the most prevalent. So, a
Muslim should beware of them and fear for himself
from them. Many hypocrites hold these beliefs. If
they are safe from worldly punishment because
they are outwardly Muslims, they will still be in the
lowest depth of Hellfire in the Hereafter. We seek
refuge with Allah from things that entail His wrath
and painful punishment.

Questions and Exercises

Q1:Ifa person holds that other rulings are better
than the Prophet's rulings for this era because his
rulings were only suitable for his era and the eras
close to him:

He is a believer with a good intention.

He is a Fasiq (defiantly disobedient) Muslim.

He is a disbeliever.

Q2: Allah Almighty says:

[lae] Luals & 030 56 8 s g
{That is because they detest what Allah has sent
down, so He rendered their deeds worthless.}
[Surat Muhammad: 9] It is a proof for:

The Kufr of those who hate anything of what the
Messenger (%) came with, provided that they fail to
act according to it.

The Kufr of those who hate anything of what the
Messenger () came with, even if they act
according to it.
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Q3: If a person mocks anything of the religion of
the Messenger, jokingly.

He becomes a disbeliever.

He becomes a Fasiq (defiantly disobedient), not
a disbeliever.

Questions of the Exam

Q1: The verse that reads:
£ 55 o oS5 ol Galaa Ll &1 G V) ay) 335 e A 58 0]
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{Whoever disbelieves in Allah after having
believed - except one who is compelled while his
heart is firm in faith - but those who embrace
disbelief willingly, upon them will be the wrath of
Allah, and for them there will be a great
punishment} is a proof:

that there is no difference concerning those who
engage in the invalidators of Tawhid between
someone joking, serious, or fearful.

that if a person engages in one of the invalidators
of Tawhid under compulsion, there is no blame on
him, and he is a believer.

Q2: If a person holds that it is permissible for
some people to abandon the Shariah of
Muhammad:

He is a Fasiq (defiantly disobedient) Muslim.

He is a disbeliever.
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Q3: If a person fails to act according to the
religion of Allah, turning away from it, but he often
utters the two testimonies of faith, he is:

A disbeliever.

A Fasiq (defiantly disobedient) Muslim.

Q4: The verse that reads:
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[M\e}mdg@ymu\ g ﬁ@_\Amue&Ae@wa

{O you who believe, do not take the Jews and
Christians as allies; they are allies of one another.
Whoever among you takes them as allies is indeed
one of them. Allah does not guide the wrongdoers}
is a proof for:

The Kufr of anyone who helps a polytheist fulfill
some of his needs.

The Kufr of anyone who helps the polytheists
against the Muslims.

Both answers.

Q5: Who approves of magic yet does not practice
it:

He becomes a Fasiq (defiantly disobedient), not
a disbeliever.

He becomes a disbeliever.

Q6: He dies while engaged in one of the
invalidators of Tawhid:

His matter rests with Allah; if He wills, He may
punish him, and if He wills, He may forgive him.

He will abide in Hellfire eternally.
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Q7:If aperson holds that other rulings are better
than the Prophet's rulings for this era because his
rulings were only suitable for his era and the eras
close to him:

He is a believer with a good intention.

He is a Fasiq (defiantly disobedient) Muslim.

He is a disbeliever.

Q8: Allah Almighty says:

[l Raalo il O3 a1 2 2l

{That is because they detest what Allah has sent
down, so He rendered their deeds worthless.} Itis a
proof for:

The Kufr of those who hate anything of what the
Messenger (¥) came with, provided that they fail to
act according to it.

The Kufr of those who hate anything of what the
Messenger () came with, even if they act
according to it.

Q9: If a person mocks anything of the religion of
the Messenger (), jokingly.

He becomes a disbeliever.

He becomes a Fasiq (defiantly disobedient), not
a disbeliever.

Q10: He who seeks help in his supplication from
one of the pious servants of Allah Almighty:

He does something good.

He becomes a disbeliever.
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Q11: He who makes a vow to offer a sacrifice for
a pious figure at his grave or in his house has
become a disbeliever:

True.

False.

Q12: The meanings of the names are well known,
and the nature of His attributes are:

Also well known.

Unknown.

Q13: Making comparisons to make it easier to
understand the attributes of Allah is something
recommended:

True.

False.

Q14 In the Hadith:
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"I ask You by every name belonging to You which
You named Yourself with, or You revealed in Your
Book, or You taught to any of Your creation, or You
have preserved in the knowledge of the unseen
with You." This Prophetic supplication is a proof:
that the names of Allah are Tawqifi (determined
by divine text).

that the names of Allah are not limited to a
certain number.

Both answers.

Q15: The verse that reads:
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{Those who do not believe in the Hereafter have
evil attributes, and Allah has the highest attributes,
for He is the All-Mighty, the All-Wise} is a proof:
that the reference to the names of Allah Almighty
is the Qur’an and the Sunnah.
that the names of Allah are excellent and His
attributes are sublime and perfect.
Q16: Q2: When two beings have two similar
names, this does not entail that they are similar.
True.
False.
Q17: We affirm what Allah established for
Himself.
Without Tashbith or Ta‘tll, yet Ta'wil is
permissible.
Without Tahrif or Ta'til; and Takyif is
permissible, apart from Tamthil.
Without Tahrif, Ta’tll, Takyif, or Tamthil.
Q18: The messengers were all sent:
For Tawhid of 'Ulihiyyah (divinity).
For Tawhid of Rubiibiyyah (lordship).
For both of them.
Q19: In the Hadith:
«aalin 2501 5 58 10831 ¢ lalll 5 2 6l e 4 A,
"May the curse of Allah be upon the Jews and the
Christians, for they took the graves of their
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prophets as places of worship." Our Messenger
warns us?:

Against immoderation, for it leads to Shirk.

Against taking the graves as places of worship.

Both answers.

Q20: Tawhid of "Uluhiyyah is:

Tawhid of worship.

Attributing the creation to Allah alone.

Q21: Saying "There is no god but Allah" is
sufficient for entering Paradise, for it is the key to
Paradise:

True.

False.

Q22: He (¥) said:

) AD Y OB (a2 5 el () Sy
"The luckiest person to gain my intercession on the
Day of Judgment is the one who says: There is no
god but Allah."

Merely.

Sincerely from his heart.

Q23: He (¥) said:

Lae 4) Sl Ay 4 O8O iy 508 35 4 (X (e 56,

RO 1 T X Bt BRI St i FPREF (R
"There are three things; whoever has them finds
the sweetness of faith: To love Allah and His
Messenger more than all else... and to hate to revert
to Kufr as one hates to be thrown into the Fire."
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and to disbelieve in what is worshiped apart
from Allah.

and to love a person only for the sake of Allah.

Q24: The Prophet (¥) said:
"None of you believes until I become dearer to
him...and than all people."

than himself.

than his father and children.

Q25: The verses that read:

oo T 05 Y 00 Y 2 5 Uale 51 o 15858 of il Cansal]
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{Do people think once they say, "We believe,"
that they will be left without being put to the test?

We certainly tested those who came before
them. For Allah will surely make known those who
are truthful and those who are liars} is a proof for
one of the requirements of "There is no god but
Allah", namely:

Knowing its meaning in a way that negates
ignorance.

Accepting what this word entails with one's
heart and tongue.

Saying it truthfully from one's heart.

Q26: The verse that reads:

[325
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{Say: "If you love Allah, then follow me; Allah
will love you and forgive you your sins: for Allah is
All-Forgiving, Most Merciful"} is a proof for:

The obligation to follow him?

The obligation to believe him?

The obligation to love him?

Q27: Among our duties toward the Prophet (),
based on the Hadith:

85 34 Ul adle Gl e Jae Gan
"Whoever does any action that is not a part of this
matter of ours, will have it rejected.”

Refraining from offending him ().

Worshiping Allah according to the Shariah he
(¥) laid down.

Believing him ().

Q28: Invoking Allah's peace and blessings upon
our Prophet (¥) is:

One of our duties toward the Prophet (¥).

One of the recommended deeds that bring us
closer to Allah.

Q29: He (¥) said:

Call (s e Ne Lagdl BB Y e Ok s G V1A Y 3 Sl
sl e
"I testify that there is no god but Allah and thatam
the Messenger of Allah. No slave will meet Allah
believing in these two without having doubt and be
prevented from Paradise." This is a proof for one of
the requirements of the word of Tawhid, namely:
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Accepting what this word entails with one's
heart and tongue.

Certitude that negates doubt.

Acquiescence and submission to what is
indicated by it.

Q30: The verse that reads:

[5 5 R800 A Y1 40) Y 1 08 13 1548 243

{for whenever it was said to them, "There is no
god but Allah," they became arrogant} is a proof for:

The necessity that the heart has certain belief in
it.

The obligation to accept what this word entails
with one's heart and tongue.

The obligation to yield and submit to what is
indicated by it.

Introduction

Praise be to Allah alone, and may the peace and
blessings of Allah be upon the one after whom there
is no prophet; to proceed:

Brothers, sisters, and the seekers of knowledge:

Assalamu ‘alaykum wa rahmatullah wa
barakatuh (may the peace, mercy, and blessings of
Allah be upon you); to proceed:

Welcome to the path of knowledge and sound
belief. Here we convey to you glad tidings from the
leader of the prophets and messengers (%), as he
said:

@all )Gyl A4 O e 4 Gl Gyl Sl fay
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"Whoever follows a path in pursuit of knowledge,
Allah will facilitate for him a path to Paradise.”
[Narrated by Muslim]

The Curriculum's General Objectives:

1. Defining the pillars of Iman (faith).

2. Belief in the unseen, which the pure Shariah
told about.

3. Getting to know some of the deviant sects
concerning creedal issues.

4. Responding with evidence and argument to
refute the misconceptions of the deviant sects.

Lesson One

Foundations of the Islamic Creed

Lesson Elements: The lesson is composed of two
elements:

First: The six pillars of Islam.

Second: The proofs from the Qur'an and the
Sunnabh for the pillars of Iman.

First element: The six pillars of Iman:

[slam, as previously noted, is a creed and a law.
We have referred to some of its laws and mentioned
the pillars that form the core of its laws.

As for the Islamic creed, it has six foundations,
which are called the pillars of Iman, and they are as
follows:

1. Belief in Allah.

2. Belief in the angels.

3. Belief in the scriptures.
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4. Belief in the messengers.

5. Belief in the Last Day.

6. Belief in destiny, the pleasant and unpleasant
aspects thereof.

Second element: The proofs from the Qur'an and
the Sunnabh for the pillars of Iman:

First: The noble Qur’an:

Allah Almighty says:

Ay ol G ol 805 o hall 3 (3 5l 0 & 53515155 G 540 Gl
[(177) Ol 3 COSH 5 A8BAl 5 HaN) o 3ll

{It is not righteousness to turn your faces
towards the east or the west, but righteousness is
to believe in Allah, the Last Day, the angels, the
Scriptures, and the prophets.} [Surat al-Baqarah:
177]

Allah Almighty also says:

[(50) ol g a5 ) 41 a5 (49) o s8¢ R )

{We have surely created everything in a
determined measure.

Our command is but a single word, which is
fulfilled in the blink of an eye.} [Surat al-Qamar: 49-
50]

Second: The Prophetic Sunnah:

'Umar ibn al-Khattab reported: While we were
sitting with the Messenger of Allah (¥) one day,
there appeared before us a man dressed in
extremely white clothes and had very black hair. No
traces of travel were visible on him, and none of us
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knew him. He came in and sat down in front of the
Prophet (%), rested his knees against his knees, and
placed his palms on his thighs. He said: "O
Muhammad, tell me about Islam." The Messenger of
Allah (%) said:
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"Islam is to testify that there is no god but Allah and
that Muhammad is the Messenger of Allah, to
establish prayer, to pay Zakah, to fast Ramadan, and
to perform Hajj to the House if you can find a way
thereto." He said: "You have spoken the truth." It
surprised us that he asked him and, at the same
time, affirmed his truthfulness. Then, he said: "Tell
me about Iman." He said: "It is to believe in Allah,
His angels, His books, His messengers, and the Last
Day, and to believe in destiny, the pleasant and
unpleasant aspects thereof." He said: "You have
spoken the truth." He said: "Tell me about Thsan."
He said: "It is to worship Allah as if you see Him, for
if you do not see Him, He sees you." He said: "Tell
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me about the Hour." He said: "The one questioned
knows no more than the questioner about that." He
said: "Then tell me about its signs." He said: "That
the slave-girl will give birth to her mistress, and you
will see the barefoot, naked, and destitute
herdsmen competing in constructing lofty
buildings." He said: Then, he departed. [ stayed for
a while, and then he said to me: "O 'Umar, do you
know who the questioner was?" I said: "Allah and
His Messenger know best." He said: "He was Gabriel
(Jibril); he came to teach you your religion."
[Narrated by Muslim (8)]

These six fundamentals were agreed upon by the
messengers and the laws and revealed in the
scriptures. No one has perfect Iman unless he
believes in them, and whoever denies one of them
has departed from Iman into Kufr.

Questions and Exercises

Q1: The verses that read:

[(50) milly gl S5 W) U1 Ly (49) iy sldla ¢ 5 R ]

{We have surely created everything in a
determined measure.

Our command is but a single word, which is
fulfilled in the blink of an eye} are a proof for one of
the fundamentals of the creed, namely:

Belief in Allah.

Belief in the angels who come down with the
decrees of Allah.
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Belief in destiny.
Q2: The pillars of the Islamic creed:
Five.
Six.
Three.
Q3: In the Hadith of Gabriel:
Al ) 5 408 54K 5 s (a3 O Sla¥) 0B Sl e T 1018 S
o AV 2l
"Then, he said: 'Tell me about Iman.' He said: 'It is
to believe in Allah, His angels, His books, His
messengers, and the Last Day...""
And prayer.
And all of destiny.
And all of destiny, the pleasant and unpleasant
aspects thereof.
Lesson Two

Belief in Allah

Lesson Elements: This lesson is composed of six
elements:

First: Definition of belief in Allah and its signs.

Second: Belief in the existence of Allah and its
signs.

Third: Belief in the lordship of Allah.

Fourth: Belief in the divinity of Allah.

Fifth: Belief in the names and attributes of Allah.

Sixth: The fruits of belief in Allah Almighty.

First element: Definition of belief in Allah and its
signs:
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Belief in Allah: It is to have faith and firm belief
that Allah is the Lord, Possessor, and Creator of
everything; that He alone is worthy of being
worshiped; and that He is the One Who possesses
the attributes of perfection exalted above any
deficiency or defect - and to abide by that and act
accordingly.

Second element: Belief in the existence of Allah
and its signs:

* The existence of Allah Almighty is proven
through four proofs: The Fitrah (natural
disposition), reason, the Shariah, and perception.

1. Indication of the Fitrah for the existence of
Allah Almighty: Indeed, every created being came
to existence with a natural belief in his Creator
without prior thinking or education. No one
swerves from this Fitrah except one whose heart
gets influenced by something that turns it away
from it, as the Prophet (¥) said:

(caibida) 3f east 5l 514t 8151 kil e A1) 35058 G o
"No child is born except upon Fitrah, and then his
parents make him a Jew, a Christian, or a Magian."
[Narrated by Al-Bukhari (1358) and Muslim
(2658)]

2. Indication of the reason for the existence of
Allah Almighty: These creatures, including the
preceding and subsequent ones, must have a
Creator Who brought them into existence. Indeed,
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no being can come into existence by itself or by
chance. They were not created by none and did not
create themselves. This intellectual proof is
supported by the verse that reads:

[(35) Ol b e 2 G AR 41

{Were they created by none, or were they the
creators [of themselves]?} [Surat at-Tur: 35]

3. Indication of the Shariah for the existence of
Allah Almighty: All divine scriptures confirm that,
and the just rulings contained therein, which serve
people's interests, indicate that they have come
from an All-Wise and All-Knowing Lord that serves
His servants' interests.

Furthermore, the information contained in these
books about future events, and whose veracity was
attested to by reality, is proof that they have come
from a Lord Who has the power to create what He
has told about.

4. As for the indication of perception about the
existence of Allah Almighty, this has two aspects:

First aspect: We hear and observe how Allah
Almighty responds to those who supplicate and ask
Him for relief from their distress in a way that
categorically points to His existence. This is
established by the Qur’an and the Sunnah, like the
verse that reads:

[(76) 4 Giailds (8 be 530 3 \& 4i5)
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{And [remember] Noah, when he called out to
Us before, so We responded to him.} [Surat al-
Anbiya’: 76] And the Sunnah contains the story of
the Bedouin who entered the mosque on Friday and
asked the Messenger (¥) to supplicate Allah
Almighty to send them rain. [Narrated by Al-
Bukhari (1013) and Muslim (897)]

Second aspect: The prophets' signs, which are
called (miracles), and people watch or hear about,
are conclusive proofs of the existence of the One
Who sent them, namely Allah Almighty, for these
matters are beyond the scope of humanity, and
Allah Almighty caused them to happen in support
of His messengers.

Examples of this include the following: Moses
(peace be upon him) struck the sea, and so it parted,
as revealed in the verse that reads:

g}utsd)sdsutsﬂdmuﬁﬂumuﬁ\u\wﬁ‘;\m}u]
[(63) psd

{Then We inspired Moses, "Strike the sea with
your staff," so it parted, and each part became like a
huge mountain.} [Surat ash-Shu‘ara: 63] Jesus
(peace be upon him) brought the dead back to life,
as revealed in the verse that reads:

) e i dh‘ o 805 Ga iy a8 T Ol i I Y k3]
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{And [will send him as] a messenger to the
Children of Israel: "I have come to you with a sign
from your Lord that I make for you from clay the
figure of a bird, then breathe into it, and it will
become a bird by Allah's permission, and I heal the
blind and the leper, and bring the dead to life by
Allah's permission, and I inform you of what you eat
and what you store in your houses. There is a sign
in this for you, if you are believers."} [Surat Al
‘Imran: 49] The moon was split asunder for
Muhammad (). [Narrated by Al-Bukhari (3637)
and Muslim (2802)].

Third element: Belief in the lordship of Allah:

That is, He alone is the Lord, Who has no partner
or supporter (Tawhid Ar-Rububiyyah). The Lord:
The One to Whom belong the creation, the
dominion, and the command. Allah Almighty says:

[(54) 5315 D A1)

{Behold, His is the creation and the command.}
[Surat al-Araf: 54]

Fourth element: Belief in the divinity of Allah:

That is, He alone is the true God worthy of
worship and has no partner (Tawhid Al-
'Ulihiyyah). The God: The One Who is worshiped
out of love and extolment. Allah Almighty says:

[n 20 G200 38 ) 40 ¥ 38154 :&05)

{And your God is one God. None has the right to

be worshiped except Him - the Most
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Compassionate, the Most Merciful.} [Surat al-
Bagarah: 163]

Fifth element: Belief in the names and attributes
of Allah:

That is to affirm the names and attributes Allah
established for Himself in His Book or the Sunnah
of His Messenger (%) in the way that befits Him,
without Tahrif (distortion), Ta'til (denial), Takyif
(asking how), or Tamthil (likening). Allah Almighty
says:

[all sl dug)

{Allah has the Most Beautiful Names.} [Surat al-

A'raf: 180] Allah Almighty also says:

[0 4B (]
{There is nothing like unto Him.} [Surat ash-
Shira: 11]
Sixth element: The fruits of belief in Allah
Almighty:

Belief in Allah Almighty yields great fruits for the
believer, including the following:

First: Actualizing the Tawhid of Allah Almighty,
and thus, he is not attached to anyone else in hope
or fear and does not worship anyone other than
Him.

Second: The complete love and extolment for
Allah Almighty in accordance with His excellent
names and sublime attributes.
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Third: Actualizing the worship of Him by
observing His commands and prohibitions.

Fourth: Happiness in worldly life and the
Hereafter.

Questions and Exercises

Q1: The belief that He alone is the true God Who
is worthy of worship and has no partner:

This is belief in the lordship of Allah.

This is belief in the divinity of Allah.

This is belief in the existence of Allah.

Q2: "The God" means:

The worshiped One.

The One worshiped out of love.

The One worshiped out of love and extolment.

Q3: Belief in the names and attributes of Allah
Almighty is:

To affirm what Allah established for Himself in
His Book or the Sunnah of His Messenger.

To establish every beautiful name that we see
befitting Allah Almighty.

Lesson Three

Belief in the Angels
Lesson Elements: The lesson is composed of four
elements:
First: Definition of belief in the angels.
Second: The traits of the angels.
Third: The requirements of belief in the angels.
Fourth: The fruits of belief in the angels.
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First element: Definition of belief in the angels:

Belief in the angels: It is the firm belief that Allah
has angels whom He created from light. He assigned
them specific tasks and endowed them with
absolute obedience to His commands and the
power and capacity to execute them.

Second element: The traits of the angels:

An unseen realm, they are created beings and
devout servants of Allah Almighty. They do not
possess any characteristic of lordship or divinity.
Allah Almighty says:

V5 aiibie de (558504 ¥ s Gay gl ol 5l (b (e 4]
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{To Him belongs all those who are in the
heavens and earth. Those [angels] who are with
Him are not too proud to worship Him, nor do they
ever grow weary.

They glorify Him day and night tirelessly.}
[Surat al-Anbiya’: 19-20] There are too many to
count; only Allah Almighty knows their number. It
is authentically reported in the Two Sahih
Collections, in a Hadith by Anas (may Allah be
pleased with him) about the story of Al-Mi‘raj
(ascension to heaven), that the Prophet (¥) was
shown Al-Bayt Al-Ma‘mir in heaven, and
thereupon Gabriel said:

153585 2115303 13 el all & st o 33 08 b il ) panal) &l 15
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"This is Al-Bayt Al-Ma'mir, where seventy
thousand angels pray daily, and when they come
out, they never return to it." [Narrated by Al-
Bukhari (3207) and Muslim (164)]

Third element: The requirements of belief in the
angels:

Belief in the angels includes four things:

First: Belief in their existence.

Second: Belief in those among them whose
names are known to us, like Gabriel; and those
whose names are unknown to us, we believe in
them as a whole.

Third: Belief in their descriptions, which are
known to us, like the description of Gabriel. The
Prophet (%) informed that he saw him in his real
form and that he had six hundred wings blocking
the horizon.

An angel may transform into the form of a man
by Allah's command, like Gabriel when Allah
Almighty sent him to Mary (Mariyam), and he
appeared before her in the form of a perfect human
being, as revealed in Surat Mariyam, Verse (17),
and when he came to the Prophet (¥¥) in the form of
a man as he was sitting with his Companions
[Narrated by Muslim (8)]. Likewise, the angels
Allah Almighty sent to Abraham (Ibrahim) and Lot
(Lut) were in the form of men, as revealed in Surat
Hud, Verses (77:81).
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Fourth: Belief in what we know of their tasks
which they undertake by the command of Allah
Almighty, like glorifying and worshiping Him day
and night, in a relentless manner. Some of them
may be assigned with particular tasks, like Gabriel,
the angel entrusted with the revelation of Allah
Almighty, with which Allah sends him to the
prophets and messengers.

And like Michael (Mika'1l), who is assigned with
rain and plants.

And Israfel (Israfil) is assigned to blow the
trumpet upon the coming of the Hour and the
resurrection of creation.

And "Malak al-Maut" (the angel of death) is
assigned to take the souls upon death.

And "Malik", who is assigned with Hellfire; he is
its gatekeeper.

And the angels entrusted with embryos in
mothers’ wombs. When an embryo reaches four
months of age in its mother’s womb, Allah sends an
angel to it and orders him to write down its
sustenance, lifetime, deeds, and whether it will be
miserable or blissful.

And like the angels who are assigned with
protecting the children of Adam.

And like the angels who are assigned to record
people's deeds and write them down, Each person
has two angels, one on his right side and the other
on his left. And like the angels tasked with
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questioning the dead. After a person is put in his
grave, two angels - Munkar and Nakir - come and
question him about his Lord, religion, and Prophet.

Fourth element: The fruits of belief in the angels:

Belief in the angels yields great fruits, such as the
following:

First: Recognizing the greatness, power, and
might of Allah Almighty, for the greatness of a
created being is a sign of the greatness of its
Creator.

Second: Showing gratitude to Allah Almighty for
taking care of humankind, as He entrusted all those
angels to protect them, record their deeds, and so
on.

Third: Loving the angels for their worship of
Allah Almighty.

Some deviant people deny that the angels are
bodies, claiming that they are the powers of good
latent in the created beings. With this claim, they
belie the Book of Allah Almighty and the Sunnah of
His Messenger (%), as well as the consensus among
Muslims.

Allah Almighty says:

ot 32330 Il Sy 2K Jela a1 5 3L jlla dy 2aal]
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{All praise be to Allah, the Originator of the

heavens and earth, Who made the angels
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messengers with two, three, or four wings.} [Surat
Fatir: 1]

Questions and Exercises

Q1: Allah created the angels from light.

True.

False.

Q2: The angels are an unseen realm.

True.

False.

Q3: Israfil is entrusted with rain.

True.

False.

Lesson Four

The Jinn

Lesson Elements: The lesson is composed of two
elements:

First: Definition of the Jinn and their nature.

Second: Examples of the Jinn having power over
humans.

First element: Definition of the Jinn and their
nature.

The Jinn are an unseen realm and were created
from fire, and their creation preceded that of
humans, as revealed in the verses that read:

O (e 8GR 15 (26) @sitan e (e Jlialia (e iyl G 5]
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{We have created man from sounding clay,

made of aging mud.
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And the jinn We created before that, from
smokeless fire.} [Surat al-Hijr: 26-27]

They are accountable beings to whom the
commands and prohibitions of Allah Almighty are
addressed. So, there are believers among them and
disbelievers, and they have good doers and sinners.

[1338 a3 ol UG G (553 Uy (sl G G 5]

{Among us are some who are righteous and
some who are otherwise, for we follow divergent
ways.} [Surat al-Jinn: 11] i.e., they fall under diverse
groups and inclinations, just like humans. The
disbelievers among them will enter Hellfire by
consensus, and the believers will enter Paradise.
Allah Almighty says:

[(47) Q3855 £V 15l (46) (s 435 lia A Galy]

{For those who fear of standing before their
Lord will be two Gardens.

Then which of the favors of your Lord will you
deny?} [Surat ar-Rahman: 46-47]

Oppression is forbidden among them and among
human beings, given the statement of Allah
Almighty in the Qudsi Hadith:

5 36 (a5 28 5 ¢ oo e Tl S8 ) sstie by
"0 My servants, [ have forbidden oppression for
Myself and made it forbidden amongst you; so, do
not oppress one another.”" [Narrated by Muslim
(2577)] Nonetheless, they sometimes transgress
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against humans, and humans sometimes transgress
against them.

An aspect of the transgression of humans against
them is when a person uses a bone or manure to
cleanse himself after answering the call of nature.
In a Hadith in Sahih Muslim, Ibn Mas‘td (may Allah
be pleased with him) reported that the Jinn asked
the Prophet (3) for food, and he said to them:

5% (85 LAl ()5 L ool il 8 4 e i st 88 ke (R K0,
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"For you is each bone on which the name of Allah
is mentioned. When it falls in your hand, it will have
plenty of flesh, and each piece of dung is a fodder
for your beasts." So, the Prophet (¥) said:

"Do not cleanse yourselves with these two, for they
are the food of your brethren." [Narrated by Muslim
(450)]

Second element: Examples of the Jinn
overpowering humans.

The transgression of Jinn against human beings
includes the following:

1. They exercise influence over them by
whispering, which they throw into their hearts.:

1 1. They exercise influence over them by whispering, which they instill into
their hearts.
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2. They scare humans and throw terror into their
hearts, especially when man seeks refuge with
them. Allah Almighty says:

[(6) &5 25338 (all (oo Ja s G358 i) e Dl S &3]

{And there were some men who used to seek
refuge with some jinn, but they only increased them
in burden.} [Surat al-Jinn: 6]

3. Jinn throws humans into epileptic fits and
knock them down.

Epilepsy is of two types:

1. Epilepsy caused by Jinn.

2. Epilepsy from a physical disease.

Questions and Exercises

Q1: "The Jinn are all sinners, were created from
fire, and will go to Hellfire"; this sentence is:

True.

False.

Q2: Jinn may put humans into epileptic fits and
knock them down.

True.

False.

Q3:Jinn do not eat.

True.

False.

Lesson Five

Belief in the Scriptures

Lesson Elements: The lesson is composed of
three elements:
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First: Definition of belief in the scriptures.

Second: The requirements of belief in the
scriptures.

Third: The fruits of belief in the scriptures.

First element: Definition of belief in the
scriptures:

Belief in the scriptures: It is the firm belief that
Allah has books which He sent down to His
prophets and messengers, and the belief that the
Qur’an superseded the preceding books and Allah
preferred it with particular merits over the
previous scriptures and that Allah did actually
speak it, with its letters and voice.

Books here refer to the scriptures revealed by
Allah Almighty to His messengers as a source of
mercy and guidance for His servants so that they
can attain bliss in this life and the Hereafter.

Second element: The requirements of belief in
the scriptures:

Belief in the scriptures includes four things:

First: The belief that they were truly revealed by
Allah.

Second: The belief in these books among them
whose names are known to us, like the Qur’an,
which was revealed to Muhammad (%), the Torah,
revealed to Moses (peace be upon him), the Gospel,
revealed to Jesus (peace be upon him), and the
Psalms, which was revealed to David (Dawud)
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(peace be upon him). As for the books whose names
are not known to us, we believe in them as a whole.

Third: Believing the authentic information
contained therein, like the information revealed in
the Qur’an and the information told by the previous
scriptures that did not undergo alteration or
distortion.

Fourth: Acting upon the rules of these books
among them that were not superseded, with
satisfaction and submission, whether we
understand the wisdom behind them or not. All of
the preceding scriptures were superseded by the
noble Qur’an. Allah Almighty says:

[43le Uit ST (e 459 (i W i (3l il ) W 5T 5)

{We have revealed to you [0 Prophet] the Book
in truth, confirming the scriptures that came before
it and as a criterion over them.} [Surat al-Ma’idah:
48] i.e., a judge over them.

Accordingly, it is not permissible to act upon any
of the rules in the previous scriptures unless they
are authentic and affirmed by the Qur’an.

Third element: The fruits of belief in the
scriptures:

Belief in the scriptures yields great fruits,
including:

First: Recognition that Allah Almighty cares
about His servants, as He sent down a book for each
community to guide them thereby.
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Second: Knowing the wisdom of Allah Almighty
in His Shariah, as He legislated for each community
what suits their conditions. Allah Almighty says:

{To each of you We have ordained a law and a
way of life.} [Surat al-Ma’idah: 48]

Third: Showing gratitude for Allah's favor in this
regard.

Questions and Exercises

Q1: What is meant by the books in which belief
is obligatory?

The divine books which Allah sent down to His
messengers.

The books which comprise extolment of Allah,
even if they did not come from Allah Almighty.

Q2: Belief in the scriptures includes four things,
such as:

Believing the authentic information contained
therein.

Acting upon the rules of these books among
them that were not superseded.

Knowing the wisdom of Allah Almighty in His
Shariah.

Q3: The fruits of belief in the scriptures include:

The belief that they were truly revealed by Allah.

Recognition of Allah Almighty's care for His
servants, as He sent down a book for each
community to guide them thereby.
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Lesson Six

Belief in the Messengers

Lesson Elements: The lesson is composed of four
elements:

First: Definition of belief in the messengers.

Second: The characteristics of the messengers.

Third: The requirements of belief in the
messengers.

Fourth: The fruits of belief in the messengers.

First element: Definition of belief in the
messengers:

Belief in the messengers: It is the firm belief that
Allah Almighty sent a messenger to each
community to call them to worship Allah alone,
with no partner, and disbelieve in those worshiped
apart from Him; that they were all truthful, pious,
and honest; and that they conveyed the message in
a clear manner and established the argument of
Allah against all humankind.

'Messengers' is the plural of 'messenger’, which
refers to a person sent to convey a message.

Messengers here refer to those individuals to
whom Allah Almighty revealed legislation and
ordered them to convey it to people.

The first Messenger was Noah and the last one
was Muhammad (). Allah, the Exalted, says:

[o335 e Gl 3 58 () a3 WS i) L5 )

72



{We have sent revelation to you [O Prophet] just
as We revealed to Noah and the prophets after
him.} [Surat an-Nisa’: 163] In a Hadith about the
intercession, in "the Sahih Al-Bukhari Collection”,
Anas ibn Malik (may Allah be pleased with him)
reported that the Prophet (¥¥) mentioned that the
people would go to Adam and ask him to intercede
for them, but he would excuse himself, saying:

‘«uaji\ d«z\ uJ\ A A Jsa) Jsl 3&.1\3 A& ) Sy
"Go to Noah, for he is the first Messenger Allah sent
to the people of the world." And he reported the
rest of the Hadith. [Narrated by Al-Bukhari (4476)
and Muslim (193)] And about Muhammad (%),
Allah Almighty says:
[o355 (e Gl - 58 ) i 51 LS ) a5 )

{We have sent revelation to you [O Prophet] just
as We revealed to Noah and the prophets after
him.} [Surat an-Nisa": 163]

There was no community to which Allah
Almighty did not send a messenger with separate
legislation or a prophet to whom the legislation of a
previous messenger was revealed to revive it. Allah,
the Exalted, says:

[ s all 1 54205 400 ) st o Y sk a0 K 3 g il

{Indeed, We sent to every community a
messenger, [saying]: "Worship Allah and shun false
gods."} [Surat an-Nahl: 36]

73



Second element: The characteristics of the
messengers:

The messengers are created human beings who
possess nothing of the traits of lordship or divinity.
Addressing His Prophet Muhammad (%), the
master of all messengers and the noblest among
them in the sight of Allah, Allah Almighty says:

ol Alef K 150 s L W) ) 5im Y 5 ekl k) BILGT Y )
[Orshe3 38 D5 538 V) Ul ) 500 (itea Loy il (e & 5RELY

{Say: "I have no power to benefit or harm
myself, except what Allah wills. If [ had knowledge
of the unseen, I would have acquired much good,
and no evil would have touched me. I am only a
warner and bearer of glad tidings for people who
believe."} [Surat al-A‘raf: 188]

They were humans with human traits, getting ill,
dying, needing food and drink and so on. Describing
his Lord, Prophet Abraham (peace be upon him) is
quoted in the Qur’an as saying:

[(81) 0l & (st 53015 (80) il 588 &2 ya 1313]

{and when I am ill He heals me;

and He will cause me to die and then bring me
back to life.} [Surat ash-Shu‘ara’: 80-81] And
Prophet Muhammad (¥) said:

s R g 1B oy 52 LK 2l (s’ s Ul )y
"Verily,  am a human being like you and I forget as
you forget. So, if I forget, remind me." [Narrated by
Al-Bukhari (401) and Muslim (572)]
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At their highest status and in the context of
praising them, Allah Almighty described them as
slaves to Him. About Noah (peace be upon him),
Allah, the Exalted, says:

15K 1 )

{He was indeed a grateful slave.} [Surat al-Isra”:

3] And He says about Prophet Muhammad (3):
[15:3 Cnallall () &l otz e (a5 O35 gal) &)

{Blessed is the One Who has sent down the
Criterion to His slave, so that he may be a warner to
the worlds.} [Surat al-Furqan: 1] This also holds
true for the rest of the prophets and messengers
(peace be upon them).

Third element: The requirements of belief in the
messengers:

* Belief in the messengers comprises four things:

First: Belief that their message was truly from
Allah Almighty. Whoever disbelieves in the
message of one of them has disbelieved in all of
them, as indicated by the verse that reads:

[k 520 58 238 &3]

{The people of Noah rejected the messengers.}
[Surat ash-Shu‘ara': 105] So, Allah considered them
to have rejected all the messengers, although when
they rejected him, there was no prophet other than
him. Accordingly, the Christians who rejected
Muhammad (%) and did not follow him have also
rejected Jesus, son of Mary, and are not his
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followers either, especially since he gave them glad
tidings about the coming of Muhammad (%), which
has no other meaning than that he will be a
messenger to them through whom Allah will save
them from misguidance and guide them to a
straight path.

Second: Belief in those of them whose names are
known to us, such as: Muhammad, Abraham, Moses,
Jesus, and Noah. Those five are the Messengers with
firm resolve. Allah Almighty says:

O mmie 3 s sh5 w15 ¢ 58 (oas ias 248 Gl G UNAT Y 5]
[0

{And [remember]| when We took from the
prophets their covenant and from you [O Prophet],
and from Noah, Abraham, Moses, and Jesus, son of
Mary.} [Surat al-Ahzab: 7] As for those whose
names are unknown to us, we believe in them as a
whole. Allah Almighty says:

[hile

{We have sent messengers before you; of them
are some whose stories We have told you, and some
We have not.} [Surat Ghafir: 78]

Third: Believing the authentic information about
them.

Fourth: Acting upon the Shariah brought with
the one of them who was sent to us, namely the final
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Prophet, Muhammad (¥), who was sent to all
humankind. Allah, the Exalted, says:
bl (15303 ¥ 8 24 St e I p8a3 s e Y 55 )

{But no, by your Lord, they will not believe until
they accept you [0 Prophet] as a judge in their
disputes and find no discomfort within their hearts
about your judgments, but accept them
wholeheartedly.} [Surat an-Nisa”: 65]

Fourth element: The fruits of belief in the
messengers:

Belief in the messengers yields great fruits, such
as the following:

First: Recognizing the mercy and care Allah
Almighty shows to His servants, as He sent the
messengers to them to guide them to the straight
path and illustrate to them how to worship their
Lord. Human minds cannot reach this knowledge
by themselves.

Second: Showing gratitude to Allah Almighty for
this great blessing.

Third: Loving, revering, and praising the
messengers in a befitting manner, for they are the
messengers of Allah Almighty and because they
worshiped Him, conveyed His message, and gave
sincere advice to His servants.

Stubborn people denied their messengers on the
grounds that the messengers of Allah Almighty

77



should not be humans. Allah, the Exalted, mentions
this claim and disproves it, saying:
¥ 5k 15 bl \}mu\y\@@i\ﬁcug\ \)Myu\wu\@,au}]
Ll (e pgile G (pfialad () 5000 A5 (Y1 3 IS 51 6 (94)
[ 5t &L

{Nothing prevented people from believing when
guidance came to them except that they said: "Has
Allah sent a human as a messenger?”

Say: "If there had been angels walking on earth
peacefully, We would have certainly sent down to
them from the heaven an angel as a messenger."}
[Surat al-Isra’: 94-95]

Questions and Exercises

Q1: The messengers were not affected by human
traits, like illness and need.

True.

False.

Q2: One of the requirements of belief in the
messengers:

Showing gratitude to Allah Almighty for this
great blessing.

Believing the authentic information about them.

Q3: One of the fruits of belief in the messengers
is:

Recognizing the mercy and care Allah Almighty
shows to His servants.

Belief in those of them whose names are known
to us.
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Lesson Seven

Belief in the Last Day and its Requirements

Lesson Elements: The lesson is composed of two
elements:

First: Definition of belief in the Last Day.

Second: The requirements of belief in the Last
Day.

First element: Definition of belief in the Last Day:

It is the firm belief in all that Allah Almighty
informs in His Book and the Messenger (%) stated
in his Sunnah, pertaining to what happens after
death, including the trial in the grave and the
punishment and bliss therein, the resurrection, the
gathering, the scrolls, the reckoning, the scale, the
cistern, the Sirat (the Bridge), the intercession, and
Paradise and Hellfire and what Allah Almighty
prepared for the dwellers of both of them, as well
as the minor and major portents of the Hour that
will emerge before it comes.

The Last Day: It is the Day of Judgment when the
people will be resurrected for reckoning and
recompense. It was called as such because there
will be no day after it, as the people of Paradise will
settle in their dwellings and the people of Hellfire
will settle in their dwellings.

Second element: The requirements of belief in
the Last Day:

Belief in the Last Day comprises three things:
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First: Belief in the resurrection, which gives life
to the dead when the Trumpet is blown for the
second time. Then, the people will rise, naked,
barefooted, and uncircumcised, before the Lord of
the worlds. Allah Almighty says:

[nled B U Liile 132 5 80t 512 031 U1 18]

{Just as We originated the first creation, so We
will bring it back. That is Our binding promise,
which We will surely do.} [Surat al-Anbiya’”: 104]
Resurrection is a firm truth established by the
Qur'an and the Sunnah, as well as the consensus
among Muslims. Allah, the Exalted, says:

[16) & aaal 23 180 8 (15) &l b 5 K9 )

{Then, after that you will surely die,

then on the Day of Resurrection, you will surely
be resurrected.} [Surat al-Mu’mintn: 15-16] And
the Prophet (¥) said:

58 3152 B Al & 5 Gl 5l
"People will be gathered on the Day of Judgment,
barefooted, naked, and uncircumcised." [Narrated
by Al-Bukhari (6527) and Muslim (2859)]

Muslims unanimously agree on the truth of this
day, which is entailed by wisdom, as Allah Almighty
makes an appointment for His servants when He
will recompense them over the duties He ordained
upon them through His messengers. Allah Almighty
says:

[osaah ¥ D &0 e JUEA ) dadl]
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{Did you think that We created you with no
purpose and that you would not be brought back to
Us?} And addressing His Prophet, He says:

[3ea ) 351 A0 Slle g8 630 0]

{Indeed, the One Who has ordained for you the
Qur’an will bring you back home.} [Surat al-Qasas:
85]

Second: Belief in reckoning and recompense.
Everyone will be held accountable for their deeds
and recompensed accordingly, as established by
the Qur’an and the Sunnah, as well as the consensus
among Muslims. Allah Almighty says:

[(26) piees e ) & (25) s ) &)

{Indeed, to Us is their return,

then it is for Us to call them to account.} [Surat
al-Ghashiyah: 25-26]

Ibn ‘Umar (may Allah be pleased with him)
reported that the Prophet (¥) said:

u_):_\\ c\JSA_\.m&_e_)u\ d}s.\s ca).\.‘..ujéu.\smlc c..a.ﬁ suA}A\ ‘EM.M.U\ u\»

cdhM\ms.\‘_gd\))‘M}JAJo‘)‘)s\J\G_\;u_\JLé\eu d)s.\sehsgud
\.A\Jc‘u\_\mg_\hssl:u_\ace}\l\d]\.&,)s:;\h\}‘b.\ﬂ\@dﬂct@ 0
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"Allah will bring the believer near Him and put him

under His shelter and screen, and will ask him: 'Did
you commit such and such sin?' He will say: 'Yes, my
Lord.' When He will make him confess his sins and

1 Verily He Who ordained the Qur'an for you, will bring you back to the Place
of Return.
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will think that he is ruined, Allah will say: 'l did
screen your sins in the world and I forgive them for
you today." Then, he will be given the book of his
good deeds. As for the disbelievers and hypocrites,
the witnesses will say: ['These are the people who
lied about their Lord.'|" [Narrated by Al-Bukhari
(2441) and Muslim (2768)]

Muslims unanimously agree that the people will
face reckoning and recompense for their deeds,
which is the call of wisdom.

Third: Belief in Paradise and Hellfire and that
they both will be the eternal abode for the creation.
Paradise is the abode of bliss that Allah Almighty
has prepared for the righteous believers, who
believe in what He obligated them to believe in, and
who obey Allah and His Messenger and are
sincerely devoted to Him, and they follow His
Messenger. Paradise contains such forms of bliss
that "no eye has seen, no ear has heard, and no
human mind has imagined Allah Almighty says:

mezj\);(ﬂm)ﬂ\).\;eadﬂ}\u&hal\\)hs}\)u\um\u\]
2 B o 1l b Gualls S 55 e s A &lia 2gd)
[(8) 40 (Aa Gal el die 1 5la )5

{As for those who believe and do righteous
deeds - it is they who are the best of creatures.

Their reward with their Lord is Gardens of
Eternity under which rivers flow, abiding therein
forever. Allah is pleased with them, and they are

82



pleased with Him. This is for those who fear their
Lord.} [Surat al-Bayyinah: 7-8] Allah Almighty also
says:

[Ershaxa ) 518 Ly 8133 T 858 (ol il i (i 2125 308]

{No soul knows what delights are kept hidden
for them as a reward for what they used to do.}
[Surat as-Sajdah: 17]

As for Hellfire, it is the abode of punishment that
Allah Almighty has prepared for the wrongful
disbelievers, who disbelieve in Him and disobey His
messengers.  Hellfire  contains forms  of
unimaginable punishment and torture. Allah, the
Exalted, says:

[ S0 Eaed 3l S0 5881 5)

{and fear the Fire prepared for the disbelievers.}

[Surat Al ‘Imran: 131] And He says:
el oy 1651 58203 {5 b 5 ag BT 150 Gaallall 3521 ]
[1685 54 Gzl 3 ol 520 by b oA 50 (5 520

{We have prepared for the wrongdoers a Fire
which will encompass them like the walls. If they
cry for relief, they will be relieved with water like
boiling oil that will scald their faces. What a terrible
drink, and what a terrible resting place!} [Surat al-
Kahf: 29]

Questions and Exercises

Q1: One of the requirements of belief in the Last
Day is:
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Belief in Paradise and Hellfire and that they will
be the eternal abode for the creation.

Belief in the reckoning and recompense.

Both answers.

Q2: The verse that reads:

[Osaaf ¥ G &0 e (U W dadl]

{Did you think that We created you with no
purpose and that you would not be brought back to
Us?} is a proof for:

The resurrection and bringing the dead back to
life.

The reckoning and recompense.

Belief in Paradise and Hellfire.

Q3: The verses that read:

[ Wle &) & (25) ) W ()

{Indeed, to Us is their return,

then itis for Us to call them to account} are proof
of both the resurrection and recompense.

True.

False.

Lesson Eight

The Fruits of Belief in the Last Day

Lesson Elements: The lesson is composed of two
elements:

First: The fruits of belief in the Last Day.
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Second: Examples of those who deny the
resurrection and  responding to  their
misconceptions by the Shariah and reason.

First element: The fruits of belief in the Last Day.

Belief in the Last Day yields great fruits, such as
the following:

First: The desire and keenness to do good in
pursuit of the reward on that Day.

Second: Being fearful of doing sins or being
satisfied therewith, out of fear from the punishment
on that Day.

Third: Providing solace to the believer who
undergoes worldly loss through the hope of
attaining bliss and good rewards in the Hereafter.

Second element: Examples of those who deny
the resurrection and responding to their
misconceptions by the Shariah and reason:

The disbelievers denied the resurrection after
death, claiming that this is not possible. However,
their claim is disproved by the Shariah, perception,
and reason.

As for the Shariah, Allah Almighty says:

Al gilee ey & A il 35 T 081 5 1 01155 il 2]
[Dnes ) e

{The disbelievers claim that they will never be
resurrected. Say: "Yes, by my Lord, you will surely
be resurrected, then you will surely be informed of
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what you did. And that is easy for Allah."} [Surat at-
Taghabun: 7] All divine books agree on that.

As for the perceptible evidence, Allah Almighty
made some of His servants see dead people being
brought back to life. There are five examples of this
in Surat al-Baqarah:

First example: When the people of Moses said to
him: We will not believe you until we see Allah
openly. So, Allah Almighty caused them to die and
then brought them back to life. In this regard, Allah,
the Exalted, addresses the children of Israel, saying:

ﬁ;\jmu\éhlﬁeﬁm\d);ﬁﬂwyJu’_‘»}nbfﬁsﬁ\j
[(56) &3R5 88l 28552 3 (e 881583 5 (55) {5kl
{And [remember] when you said, "O Moses, we
will never believe you until we see Allah openly," so
a thunderbolt struck you while you were looking
on.

Then, We raised you back to life after your death
so that you may be grateful.} [Surat al-Baqarah: 55-
56]

Second example: The story of the murdered
person over whom the children of Israel were in
dispute, as related in Surat al-Baqarah, Verses (73-
67).

Third example: The story of those who left their
homes to flee death, and they were in thousands. So,
Allah Almighty caused them to die and then
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brought them back to life, as related in Surat al-
Bagarah, Verse (243).

Fourth example: The story of the one who
passed by a dead town and considered it unlikely
that Allah could bring it back to life. So, Allah
Almighty caused him to die for a hundred years and
then brought him back to life, as related in Surat al-
Bagarah, Verse (259).

Fifth example: The story of Prophet Abraham
when he asked Allah Almighty to show him how He
brings the dead back to life, as related in Surat al-
Baqarah, Verse (260).

These perceptible and real examples show the
possibility of bringing the dead back to life.
Reference has also been made earlier to the
miracles Allah Almighty caused to happen by Jesus,
son of Mary, as he gave life back to the dead and
brought them out of their graves, with the
permission of Allah Almighty.

As for the intellectual evidence for the possibility
of resurrection, this comprises two aspects:

First: Allah Almighty is the Creator of the
heavens and the earth and what is in them and the
One Who originated their creation. The One Who is
Able to originate the creation is also Able to repeat
it. Allah Almighty says:

[ale &3a0 55 skl 25 GIAT 125 20 5h 5
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{It is He Who originates the creation and then
repeats it, which is easier for Him.} [Surat ar-Rim:
27]

Second: When land is lifeless and withered and
has no green tree, and then the rain comes down on
it, and it stirs and becomes green and full of life,
growing therein plants of every pleasant kind. The
One Who is Able to give life to it after it was lifeless
is also Able to give life to the dead. Allah Almighty
says:

&) &5 &b slall Ldle W 138 808 o V) (s 55 B 43T (a3
[0 0t 08 e ) (5l (sl 53

{And among His signs is that you see the land
withered, but when We send down rain upon it, it
stirs and swells. He Who gives it life will surely give
life to the dead, for He is Most Capable of all things.}
[Surat Fussilat: 39]

Questions and Exercises

Q1: One of the fruits of belief in the Last Day is to
provide solace to the believer. How?

By making him desire to do good deeds.

By making him fearful of doing sins.

By providing him solace over what he misses in
this world through the hope for the bliss of the
Hereafter and its rewards.

Q2: Allah showed His servants the dead being
brought back to life in this world:

True.
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False.

Q3: The verse that reads:

[ {31 5h 5 88ms 8 GIAD 15 30 54 5]

{It is He Who originates the creation and then
repeats it, which is easier for Him} is proof that
obliges minds to believe that resurrection is true.
How?

We say: When a land is lifeless and withered and
has no green tree and then rain comes down on it,
and it stirs and becomes green and full of life,
growing therein plants of every pleasant kind, and
the One Who is Able to give life to it after it was
lifeless is also Able to give life to the dead.

We say: Allah Almighty is the Creator of the
heavens and the earth and what is in them and the
One Who originated their creation. The One Who is
Able to originate the creation is also Able to repeat
it.

Lesson Nine

The Trial of the Grave, its Punishment and its
Bliss

Lesson Elements: The lesson is composed of
three elements:

First: The trial of the grave.

Second: The punishment and bliss of the grave.
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Third: Responding to the misconceptions raised
by those who cast doubt on the punishment and
bliss of the grave.

First element: The trial of the grave:

Falling under the belief in the Last Day is the
belief in all that happens after death, such as:

The trial of the grave: That is questioning the
dead person after he is buried about his Lord, his
religion, and his Prophet. In this situation, Allah
makes the believers steadfast with the firm
statement. So, the believer replies: My Lord is Allah,
my religion is Islam, and my Prophet is Muhammad
(¥). On the other hand, Allah misleads the
wrongdoers. So, the disbeliever replies: Ah, ah, I do
not know. And the hypocrite or the doubter: replies:
[ do not know; I heard people say something, and I
said like them. [Narrated by Al-Bukhari (86) and
Muslim (905)]

Second element: The punishment and bliss of the
grave:

As for the punishment of the grave, it is inflicted
upon the wrongful hypocrites and disbelievers.
Allah Almighty says:
a3 eimall 7 5 als L) sl JE ST GR A e s e alll Ba ]
‘\54)%5‘5 &—')A” Gl as &5l 3) 5] }3} A O3 G e J)JLM Ju
S sl Ly oy il e ¢ O35 e,d‘ e&w‘ 52 AT 2l sy
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L 'Or' denotes doubt by the narrator, as in the Two Sahih Collections.
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{Who does greater wrong than the one who
fabricates lies against Allah or says, "A revelation
has come to me" - whereas nothing has been
revealed to him, or the one who says: "I can send
down the like of what Allah has sent down." If only
you could see the wrongdoers in the throes of death
while the angels are stretching out their hands
[saying]: "Give up your souls! Today, you will be
recompensed with a disgracing punishment
because you used to tell lies against Allah and you
arrogantly rejected His verses."} [Surat al-An‘am:
93] Allah Almighty says about the people of
Pharaoh:

3l {38 58 10T A2 456 2535 Ui 5155 Wil (el 5130)
[c’._\\hid\

{the Fire, which they will be exposed to [in their
graves| morning and evening, and on the Day when
the Hour takes place [it will be said]: "Admit the
people of Pharaoh into the most severe
punishment."} [Surat Ghafir: 46] In the Sahih
Muslim Collection, the Prophet (¥) said:

«J.\ﬂ\ u\Ab S 41\\..1 \;35;.3»
"Seek refuge with Allah from the punishment of the
grave." [Narrated by Muslim (2867)]

As for the bliss of the grave, it is granted to the
sincere believers. Allah, the Exalted, says:

155535 ¥ 5 1 5885 T Aol gl 58 ) paldin 25 40 55 ) 506 Gl &)
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{Those who say, "Our Lord is Allah," then
remain steadfast; the angels will descend upon
them [saying]: "Do not fear, nor grieve, but receive
glad tidings of Paradise which you were
promised."} [Surat Fussilat: 30]

Al-Bara’ ibn ‘Azib (may Allah be pleased with
him) reported that the Prophet (¥) said about the
believer after he responds to the two angels in the
grave:
bhd\}m\, c‘u;.\\wo}u)au ‘Lg.m: qusu\ .;Lml\waudqb.a»
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"Then a caller will call from the heaven: 'Indeed,
my slave has spoken the truth. So, spread a place for
him in Paradise, open a door to Paradise for him,
and dress him in the clothes of Paradise." Some of
its fragrance and scent will come to him, and a
space as far distance as his eyes can see will be
opened for him in it." [Narrated by Ahmad (18534)
and Abu Dawiid (4753) as part of a long Hadith; its
Isnad is Sahih (Authentic)]

Third element: Responding to  the
misconceptions raised by those who cast doubt on
the punishment and bliss of the grave:

Some people deviated from the right course and
denied the punishment and bliss in the grave,
alleging that this is impossible, given that it
contradicts reality. They say: If we open the grave
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and see the deceased, we will find him in the very
state he was in, and the grave’s area will be the
same, not broader or narrower.

This claim is false, according to the Shariah,
perception, and reason:

As for the Shariah, we have earlier cited the texts
that prove the punishment and bliss of the grave. In
a Hadith in "the Sahih Al-Bukhari Collection"”, Ibn
‘Abbas (may Allah be pleased with him) reported:
The Prophet (%) passed by some graveyards of
Madinah and heard the sound of two humans being
tormented in their graves. He related the rest of the
Hadith, which includes:

adllly 5 H&E AV G5 o3l (e LG Y (%8 LasT
"One of them would not shield himself from urine,
and the other used to walk about spreading
malicious gossip." [Narrated by Al-Bukhari (218)
and Muslim (292)]

As for perception, a sleeping person can see in a
dream that he is in a spacious and pleasant place
where he is enjoying bliss or that he is in a narrow
and desolate place where he is suffering pain. He
may sometimes wake up due to what he finds in the
dream. Nonetheless, he remains in his bed and his
room in the very state he was in. Sleep is similar to
death. That is why Allah Almighty called it 'Wafat',
which means taking away the soul. Allah, the
Exalted, says:
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{Allah takes away the souls at the time of their
death and of those who do not die during their
sleep. He withholds the souls of those on whom He
has decreed death and releases others until an
appointed term.} [Surat az-Zumar: 42]

As for reason, a sleeping person may see a true
dream consistent with reality, and he may see the
Prophet (¥) in his true appearance, and whoever
sees him in a dream in that form has truly seen him.
Nonetheless, the sleeping person remains in his
room and on his bed, away from what he has seen.
So, if this is possible with regard to worldly
conditions, will it not be possible with regard to the
conditions of the Hereafter?!

Questions and Exercises

Q1: The punishment of the grave is established
by the Qur’an, as Allah Almighty says:

}A\M\ \Pﬁ\wm\@uﬁmbuﬂm\ﬁ@uﬂu\ 3
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{the wrongdoers in the throes of death while the
angels are stretching out their hands [saying]: "Give
up your souls! Today, you will be recompensed
with a disgracing punishment because you used to
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tell lies against Allah and you arrogantly rejected
His verses."}

{the Fire, which they will be exposed to [in their
graves| morning and evening, and on the Day when
the Hour takes place [it will be said]: "Admit the
people of Pharaoh into the most severe
punishment."}

{These are the people who have purchased the
life of this world for the Hereafter; their
punishment will not be lightened, nor will they be
helped.}

Q2:"Asleeping person can see in a dream that he
is in a spacious and pleasant place where he is
enjoying bliss, or that he is in a narrow and desolate
place where he is suffering pain. He may sometimes
wake up due to what he finds in the dream.
Nonetheless, he remains in his bed and his room, in
the very state he was in." This is:

the intellectual proof for the punishment and
bliss of the grave.

the perceptible proof for the punishment and
bliss of the grave.

the Shar‘i proof for the punishment and bliss of
the grave.

Q3: Those who cast doubt on the punishment of
the grave run counter to:

The Shariah.

Reason.

Perception.
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Lesson Ten

Belief in Destiny

Lesson Elements: The lesson is composed of
three elements:

First: Definition of belief in destiny.

Second: The requirements of belief in destiny.

Third: Belief in destiny does not contradict
human's choice and free will.

First element: Definition of belief in destiny:

Belief in destiny: It is the firm belief that Allah is
the Creator, Lord, and Possessor of everything; that
He determined all destinies, good and bad, and
pleasant and unpleasant; that He is the One Who
created misguidance and guidance and misery and
happiness; and that lifespans and sustenance lie in
His hand, Exalted be He.

Destiny is the predestination of Allah Almighty
for His creation according to His foreknowledge
and wisdom.

Second element: The requirements of belief in
destiny:

Belief in destiny comprises four things:

First: Belief that Allah Almighty knows
everything, generally and in detail, for all eternity,
be it related to His actions or the actions of His
servants.
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Second: Belief that Allah Almighty had written
that in the Preserved Tablet. Allah Almighty says
about these two matters:

A e A3 ) S 8 3 ) 515 ol 3 s gl ) (i ]

{Do you not know that Allah knows all that is in
heaven and on earth? That is all [written] in a
Record. This is indeed easy for Allah.} [Surat al-Hajj:
70]

Third: Belief that all beings come into existence
only by the will of Allah Almighty, whether this is
related to His actions or the actions of created
beings. Allah, the Exalted, says regarding His
actions:

[JG435 el L (3lA5 &)

{Your Lord creates and chooses what He wills.}
[Surat al-Qasas: 68]

Allah Almighty says regarding the actions of
created beings:

[?S}isuhes.\l; el 4 2 35

{If Allah had willed, He would have empowered
them to fight you.} [Surat an-Nisa’": 90]

Fourth: Belief that all creatures are created by
Allah Almighty with all their beings, attributes, and
movements. Allah, the Majestic, says:

[0 635 08 G 5h o0 LK (914 20
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{Allah is the Creator of all things, and He is the
Guardian over everything.} [Surat az-Zumar: 62] He
also says:

[ D08 8558 (5 OS Gla 5]

{He has created everything and measured it
precisely.} [Surat al-Furqan: 2] And His Prophet
Abraham (peace be upon him) is quoted in the
Qur’an as saying to his people:

[ slass Le 3 28812 G 5]

{It is Allah Who created you and all what you
do?} [Surat as-Saffat: 96]

Third: Belief in destiny does not contradict
people's choice and free will.

Belief in destiny, in the way we have pointed out,
does not contradict the fact that human beings
possess free will and power over their voluntary
actions. In fact, the Shariah and reality confirm that
they possess it.

As for the Shariah, Allah Almighty says about
people’s free will:

[Ua 435 M) 3251 2Lt (b Gl 2 530 Gl

{That Day is sure to come. So whoever wills may
seek a path leading to his Lord.} [Surat an-Naba’:
39] He also says:

[hs &0 58 a0 &0 i)

{Your wives are a [place of] tillage for you, so

come to your tillage as you please.} [Surat al-
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Bagarah: 223] Allah Almighty says about people's
ability:
[ shal 5 ) gaalal 5 el L U1 ) 5850]

{So fear Allah as much as you can, listen and
obey.} [Surat at-Taghabun: 16] He also says:

[E508) L Lgile 5 Gt L L Wga§ W) Ll 2 a5 Y]

{Allah does not burden any soul greater than it
can bear. For it is what it has earned, and against it
is what it has incurred.} [Surat al-Baqarah: 286]

As for reality, everyone knows that he has a will
and power with which he can do or abandon certain
actions. The difference is between such things that
can happen of one’s free will, like walking, and
those things that occur involuntarily, like shivering.
However, one’s will and power do exist by the will
and power of Allah Almighty, Who created them
and created His servants and their actions. He, the
Exalted, says:

pallall & A 2z (V) (565 ey (28) adite & a8 5l al]
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{for those among you who wish to take the
straight path.

But you cannot wish except by the Will of Allah,
the Lord of the worlds.} [Surat at-Takwir: 28-29]
Since the entire universe belongs to Allah Almighty,
nothing exists in His dominion without His
knowledge, will, and creation.
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Belief in destiny, in the manner we have
mentioned, does not give a person an excuse to
neglect his duties or engage in sins, and any such
excuse would be false from several aspects:

First: Allah Almighty says:
;wwuﬁyju,uyjusy\uw cb;&\;ﬂy\wﬂ\ij]
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{Those who associate partners with Allah will
say: "If Allah had willed, neither we nor our
forefathers would have associated anything with
Him, nor would we have made anything forbidden."
Likewise, those who came before them rejected the
truth until they tasted Our punishment. Say: "Do
you have any knowledge that you can present to us?
You follow nothing but assumption, and you do
nothing but lie."} [Surat al-An‘am: 148] If they had
a valid excuse for destiny, Allah would not make
them taste His punishment, as they disbelieved on
the grounds that they knew the unseen.

Second: Allah Almighty says:
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{These messengers were sent as bearers of glad
tidings and as warners so that the people may have
no excuse before Allah after [the coming of] the
messengers. For Allah is All-Mighty, All-Wise.}
[Surat an-Nisa’: 165] If destiny were an excuse for
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the disobedient people, the excuse would not be
rendered void by sending the messengers, for their
disobedience after the messengers were sent
would still happen according to the will of Allah.

Questions and Exercises

Q1: Belief in destiny means: to believe that Allah
has written everything in the Preserved Tablet
only.

True.

False.

Q2: The verse that reads:

[2685 6L L Gl &t 55]
{Your Lord creates and chooses what He wills}
is a proof:

that Allah has written everything in the
Preserved Tablet.

that all creatures are created by Allah Almighty
with all their beings, attributes, and movements.

that all beings come into existence only by the
will of Allah Almighty, whether this is related to His
actions or the actions of created beings.

Q3: How can you respond to someone alleging
that man lacks free will?

We say to him: Every person knows that he has
free will and ability by which he can do or abandon
certain actions.

Allah Almighty says:

U 435 ) 230 2 O]

101



{So whoever wills may seek a path leading to his
Lord.}
He Almighty also says:
[R5 6L L Gl &l 5]
{Your Lord creates and chooses what He wills.}
Lesson Eleven

The Fruits of Belief in Destiny

Lesson Elements: The lesson consists of one
element:

First: The fruits of belief in destiny.

First element: The fruits of belief in destiny:

Belief in destiny yields great fruits, such as:

First: We rely upon Allah Almighty as we pursue
the proper means. We do not rely upon the means
itself, for everything occurs according to the
predestination of Allah, the Exalted.

Second: We do not feel self-conceited upon
achieving our wants, for achievements are a
blessing from Allah Almighty, Who provided us
with the means of welfare and success. Self-conceit
would make us forget to show gratitude for this
blessing.

Third: We feel at peace and mentally
comfortable given our knowledge that everything
happens according to the predestination of Allah
Almighty. So, we do not agonize over the loss of
something dear or the occurrence of something
bad, for everything happens in accordance with the
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destiny predetermined by Allah, Who possesses the
heavens and earth, and it is sure to occur. Allah
Almighty says in this regard:

& dﬁw“—'ﬁ@wé&‘uﬁy}uﬂﬂ‘@wwuu‘ ]
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{No calamity befalls the earth or yourselves, but
it is already written in a Record before We bring it
into existence. That is indeed easy for Allah -

so that you may not grieve over what you have
missed, nor exult over what He has given you, for
Allah does not love anyone who is conceited and
boastful.} [Surat al-Hadid: 22-23] And the Prophet
(%) said:
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"How astonishing the affair of the believer is!
Indeed, all of his affairs are good for him. This is for
no one but the believer. If something good happens
to him, he is grateful to Allah, which is good for him.
And if something bad happens to him, he shows
patience, which is good for him." [Narrated by
Muslim (2999)]

Questions and Exercises

Q1: One of the fruits of belief in destiny is that we
rely upon Allah Almighty as we pursue the proper
means, and we do not rely upon the means itself.

True.
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False.
Q2: Allah Almighty says:
O 8 Ba S 3 Y) 280 3 Y5 G ) 8 et e sl ]
([ A e sy 155
{No calamity befalls the earth or yourselves, but
it is already written in a Record before We bring it
into existence. That is indeed easy for Allah.} Hence:

We do not feel self-conceited upon achieving our
wants.

We feel at peace and mentally comfortable, given
our knowledge that everything happens according
to the predestination of Allah Almighty.

Q3: The Shariah allows you to pursue the proper
means, for they help you achieve what you want by
the command of Allah Almighty.

True.

False.

Lesson Twelve

The Deviant Sects on the Concept of Destiny

Lesson Elements: The lesson is composed of two
elements:

First: The Jabriyyah and the response to them.

Second: The Qadariyyah and the response to
them.

First element: The Jabriyyah and the response to
them:

Two sects fell into misguidance with regard to
destiny:
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First: The Jabriyyah, who say that a person is
forced to do what he does and has no free will or
power.

Second: The Qadariyyah, who say that a person
has independent will and power, and the will and
power of Allah Almighty has no impact on him.

We respond to the first sect, the Jabriyyah, by the
Shariah and reality:

As for the Shariah, Allah Almighty confirms that
a person has a will and desire and He attributes his
deeds to him, saying:

SREFFACHIE TR

{Among you are some who seek this world and
some who seek the Hereafter.} [Surat Al ‘Imran:
152]

In reality, everyone knows the difference
between his voluntary actions, which he does of his
own free will, like eating, drinking, buying, and
selling, and his involuntary actions, like shivering
from fever and falling off a rooftop. In the first case,
he is a willful doer under no coercion, whereas in
the second case, he has no choice or desire
regarding what happens to him.

Second element: The Qadariyyah and the
response to them:

We respond to the second sect, the Qadariyyah,
by the Shariah and reason:
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As for the Shariah, Allah Almighty created all
things, and everything exists by His will. He reveals
in His book that people’s actions occur by His will.
He, the Exalted, says:
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{If Allah had willed, those who came after them
would not have fought one another after receiving
clear signs. But they differed - some believed, and
some disbelieved. If Allah had willed, they would
not have fought one another, but Allah does what
He wills.} [Surat al-Baqarah: 253] Allah Almighty
also says:
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{If We had willed, We could have given every
soul its guidance, but My Word will be fulfilled: "I
will certainly fill up Hell with jinn and men all
together."} [Surat as-Sajdah: 13]

As for reason, all the universe is owned by Allah
Almighty, and human beings are part of this
universe, and so they are also owned by Allah. A
slave may not dispose of the property of the Owner
without His permission and will.

Questions and Exercises

Q1: The verse that reads:

[poaY) 2 i (e 13 WA &y ) (i 2]
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{Among you are some who seek this world and
some who seek the Hereafter} is a proof that a
person has free will and desire:

True.

False.

Q2: The verse that reads:
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{If We had willed, We could have given every
soul its guidance, but My Word will be fulfilled: "I
will certainly fill up Hell with jinn and men all
together"} constitutes a response to:

The Qadariyyah.

The Jabriyyah.

Q3: "All the universe is Allah Almighty's
ownership, and human beings are part of this
universe, and so they are also Allah's ownership. A
slave may not dispose of the property of the Owner
without His permission and will," this is an
intellectual argument against:

The jabriyyah.

The Qadariyyah.

Questions of the exam

Q1: Allah Almighty says:
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{It is not righteousness to turn your faces

towards the east or the west, but righteousness is
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to believe in Allah, the Last Day, the angels, the
Scriptures, and the prophets.} This verse mentions:

The pillars of Islam.

Five among the pillars of Iman.

Q2: The existence of Allah Almighty is proved by:

Reason and the Shariah only.

Perception and Fitrah only.

Both answers.

Q3: Among the Shar‘i indications of the existence
of Allah Almighty is:

That we see the supplication of supplicants being
answered.

The future events the Shariah told about came to
be confirmed by reality.

Q4: "The prophets' signs, which are called
miracles, and people watch or hear about, are
conclusive proof of the existence of the One Who
sent them, namely Allah Almighty." This is one of
the proofs of the existence of Allah Almighty.

Perception.

Reason.

Fitrah.

Q5: The belief that He alone is the true God Who
is worthy of worship and has no partner:

This is Tawhid Ar-Rubtibiyyah.

This is Tawhid Al-"Uluhiyyah.

The verse that reads: {There is nothing like unto
Him} includes:

Negation of Tashbih (likening).
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Affirmation of Allah's names and attributes.

Q7: The verse that reads: {and He is the All-
Hearing, the All-Seeing}:

Denotes the necessity to interpret Allah's names
and attributes, without establishing their exact
nature.

Affirms the names and attributes by which Allah
describes Himself or His Prophet described Him?

Q8: The verses that read: {We have surely
created everything in a determined measure*. Our
command is but a single word, which is fulfilled in
the blink of an eye} is proof for one of the
fundamentals of the creed, namely:

Belief in Allah.

Belief in the angels who come down with the
decrees of Allah.

Belief in destiny.

Q9: "The God" means:

The worshiped One.

The One worshiped out of love.

The One worshiped out of love and extolment.

Q10: In the Hadith of Gabriel: "Then, he said:
'Tell me about Iman.' He said: 'It is to believe in
Allah, His angels, His books, His messengers, and
the Last Day..."

and prayer.

and all of destiny.

and all of destiny, the pleasant and unpleasant
aspects thereof.
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Q11: The angels possess a little of the attributes
of lordship and divinity:

True.

False.

(O 7 —— pray in Al-Bayt Al-Ma‘mir in
heaven every day, and when they come out, they
never return to it.

Fifty thousand angels.

Seventy thousand angels.

Q13: e has six hundred wings, and the
Prophet saw him, as he blocked the horizon.

Michael.

Gabriel.

Q14: (Malik) is the gatekeeper of:

Paradise.

Hellfire.

Q15: Among the tasks of the angels is:

Protecting the children of Adam.

Recording their deeds.

The task regarding the embryos in their
mothers' wombs.

Q16: One of the fruits of belief in the angels is
recognizing the greatness, might, and power of
Allah Almighty. How?

Because the greatness of created beings stems
from the greatness of the Creator.

Because of their various tasks.

Both answers.

Q17: The angels are not bodies:
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True.

False.

Q18: The verse that reads:
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{All praise be to Allah, the Originator of the
heavens and earth, Who made the angels
messengers with two, three, or four wings} is a
proof:

that angels are bodies.

that angels are spiritual powers.

Q19: "The Jinn are all sinners, were created from
fire, and will go to Hellfire"; this sentence is:

True.

False.

Q20: Jinn may put humans into epileptic fits and
knock them down:

True.

False.

Q21: Jinns do not eat:

True.

False.

Q22: Among the actions the Jinn do to the
children of Adam:

Having influence over them through whispering.

Intimidating them.

Both answers.
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Q23: "Recognizing the mercy and care Allah
Almighty shows to His servants, as He sent the
messengers to them to guide them to His straight
path”; this is one of the fruits of belief in:

the scriptures.

the messengers.

the Last Day.

Q24: The people will be gathered on the Day of
Judgment:

with their shrouds.

naked and uncircumcised.

Q25: One of the fruits of belief in destiny is that
we rely upon Allah Almighty as we pursue the
proper means, and we do not rely upon the means
itself.

True.

False.

Q26: Allah Almighty says:
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{No calamity befalls the earth or yourselves but
it is already written in a Record before We bring it
into existence. Thatis indeed easy for Allah.} Hence:

We do not feel self-conceited upon achieving
what we want.

We feel at peace and mentally comfortable, given
our knowledge that everything happens according
to the predestination of Allah Almighty.
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Q27: The Shariah allows you to pursue the
proper means, for they help you achieve what you
want, by the command of Allah Almighty:

True.

False.

Q28: The verse that reads:
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{Among you are some who seek this world and
some who seek the Hereafter} is proof that a person
has free will and desire:

True.

False.

Q29: Allah Almighty says:
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{If We had willed, We could have given every
soul its guidance, but My Word will be fulfilled: "I
will certainly fill up Hell with jinn and men all
together."} This verse provides a response to:

The Qadariyyah.

The Jabriyyah.

Q30: "All the universe is Allah Almighty's
ownership and human beings are part of this
universe, and so they are also Allah's ownership. A
slave may not dispose of the property of the Owner
without His permission and will," This intellectual
argument constitutes a response to:

The Jabriyyah.
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The Qadariyyah.
Introduction
The Subject's General Objectives:
1. Establishing the concept of sound creed into
people's souls and hearts.
2. Discarding all that contradicts the sound creed
- Shirk, Kufr, and hypocrisy.
3. Understanding the rules of the names and
attributes.
4. Knowing the invalidators of Islam and
avoiding them.
Lesson One

Shirk (Polytheism) is the Gravest Sin

Lesson Elements: The lesson is composed of two
elements:

First: Definition of Shirk.

Second: Why is Shirk the gravest sin?

First element: Definition of Shirk:

Shirk is to ascribe a partner to Allah in His
lordship and divinity, and it mostly happens with
regard to divinity by supplicating someone beside
Allah or devoting any form of worship to him, like
sacrifice, vows, fear, hope, and love.

Second element: Why is Shirk the gravest sin?

Shirk is the gravest sin, for the following reasons:

1. It likens created beings to the Creator in terms
of His divine traits. Whoever associates a partner
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with Allah has likened him to Him, which is the
gravest act of wrongdoing. Allah Almighty says:
[k allad @30 &)

{Indeed, associating partners with Allah is the
worst  wrongdoing.”}  [Surat Lugman: 13]
Wrongdoing is to put something in the wrong place.
If a person worships someone other than Allah, he
has thus put worship in the wrong place and
devoted it to one who does not deserve it, and that
is the worst wrongdoing.

2. Allah informs that He does not forgive it for
someone who did not repent from it. Allah Almighty
says:
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{Allah does not forgive associating partners
with Him, but forgives anything less than that for
whom He wills.} [Surat an-Nisa’: 48]

3. Allah informs that He forbade Paradise for
polytheists and that they will abide in Hellfire
eternally. Allah, the Exalted, says:
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B

{Whoever associates any partners with Allah,
Allah has forbidden Paradise for him, and his abode
will be the Fire. And the wrongdoers will have no
helpers.} [Surat al-Ma’idah: 72]

4. Shirk renders all deeds worthless. Allah
Almighty says:
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{This is Allah’s guidance with which He guides
whom He wills of His slaves. If they were to
associate others with Him, all their deeds would
have been nullified.} [Surat al-An‘am: 88] Allah
Almighty also says:
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{Ithas already been revealed to you and to those
who came before you that if you associate others
with Allah, your deeds will surely become
worthless, and you will certainly be among the
losers.} [Surat az-Zumar: 65]
5. The blood and property of a warring
polytheist are violable. Allah, the Exalted, says:
08 a1 53805 2h 5 5ladl s b $50 5 2 aia 5 s (S nall 18]
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{kill the polytheists wherever you find them,
seize them, besiege them and lie in wait for them on
every route.} [Surat at-Tawbah: 5] And the Prophet
(%) said:
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"I have been commanded to fight people until they
testify that there is no god but Allah and that
Muhammad is the Messenger of Allah, establish
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prayer, and pay Zakah; if they do so, they protect
their blood and property from me, except in a just
manner, and their reckoning lies with Allah."
[Narrated by Al-Bukhari (25) and Muslim (22)]

6. Shirk is the gravest of the major sins. The
Prophet (¥) said:
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"Shall I inform you of the gravest of the major
sins?" He repeated this three times. They said: "Yes,
O Messenger of Allah." He said: "Associating
partners with Allah, mistreatment of parents..." To
the rest of the Hadith. [Narrated by Al-Bukhari
(2654) and Muslim (87)]

Shirk is the worst act of injustice and Tawhid is
the best act of justice. So, the act that goes in utmost
contradiction to this meaning is the gravest of the
major sins. Since Shirk particularly contradicts this
meaning, it has become the gravest of the major
sins ever, and Allah has forbidden Paradise for
every polytheist and made the blood, property, and
household of warring polytheists permissible for
the people of Tawhid and that they may take slaves
from them for they have abandoned servitude to
Allah. Allah Almighty refuses to accept any good
deed from a polytheist or accept any intercession
for him, or to answer any supplication or grant any
wish from him in the Hereafter. Polytheists are the
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most ignorant about Allah, as they set up an equal
to Him from among His servants, and this is the
pinnacle of ignorance and injustice. Nonetheless, a
polytheist does not actually wrong his Lord, but
himself.

7. Shirk denotes deficiency and imperfection,
and the Almighty Lord exalted Himself far above
both of them. So, whoever associates a partner with
Allah has ascribed to Allah what He exalted Himself
from. This is the utmost defiance and obstinacy
toward Allah Almighty.

Questions and Exercises

Q1: Shirk mostly exists in terms of:

Divinity.

Lordship.

In both of them.

Q2: Whoever dies as a polytheist:

His matter rests with Allah; if He wills, He may
punish him, and if He wills, He may forgive him.

He will be punished, and then Allah will bring
him out of Hellfire after a long time.

He will not be forgiven and will abide in Hellfire
eternally.

Q3: The blood of ... is violable:

every polytheist.

a warring polytheist.

a polytheist who worships idols.
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Lesson Two

Shirk (polytheism) and its Kinds

Lesson Elements: The lesson is composed of
three elements:

First: Major Shirk.

Second: Minor Shirk and its categories.

Third: The difference between major Shirk and
minor Shirk.

First element: Major Shirk:

Shirk is of two types:

First type: Major Shirk, which brings a person
out of the fold of Islam and leads him to Hellfire
eternally, if he dies without repenting from it. It is
to devote any form of worship to other than Allah,
like supplicating other than Allah, offering
sacrifices to other than Allah, like graves, jinn, and
devils, fearing that the dead, jinn, or devils may
cause harm or illness to them, and hoping for help
from other than Allah regarding such things of
which only Allah is Capable, like the fulfillment of
needs and the relief of distress, which is practiced
today around the shrines built over the graves of
pious and righteous figures. Allah Almighty says:

S Uadl oY b 05055 450 V5 20 5 Y o dl (055 (n (5805
[40

{They worship besides Allah those who can
neither harm nor benefit them, saying: "These are
our intercessors with Allah."} [Surat Yunus: 18]
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Second element: Minor Shirk and its categories:
Second type: Minor Shirk, which does not bring
a person out of the fold of Islam, yet it causes
deficiency to Tawhid, and it is a means leading to
major Shirk. Minor Shirk falls under two categories:
First category: Outward Shirk, which involves
words and deeds. An example of such words is
swearing by other than Allah. The Prophet (¥) said:
((ﬂ:):ﬂ jj :);S K fCU\ _).:.‘;j’ Cala C’)Ja»
"Whoever swears by other than Allah has
disbelieved or associated partners with Allah."
[Narrated by Abu Dawud (3251) and At-Tirmidhi
(1535), who classified it as Hasan (sound)] Another
example is the phrase:
E«C_\i\.ﬁa} &) Ui Layy

"As Allah wills and you will." A man said to the
Prophet (3):

G5 25 G o a Gy seCis g A B LE Ly
"As Allah wills and you will." Thereupon, the
Prophet (%) said: "You have ascribed an equal to
Allah. Rather, as Allah alone wills." [Narrated by
Ahmad (2561), Ibn Majah (2117), and the wording
is by At-Tabarani (12/244 No. 13005). This Hadith
is deemed Sahih (authentic) for its other Isnads]
Another example is saying: "Were it not for Allah
and so-and-so". The correct thing is to say: "As Allah
wills and then so-and-so; were it not for Allah and
then so-and-so." This is because 'then' signifies

120



delayed succession, and it makes the will of a
person subordinate to the will of Allah. Allah, the
Exalted, says:

[oallall oy & Ui 1Y) & 52 L8 ]

{But you cannot wish except by the Will of Allah,
the Lord of the worlds.} [Surat at-Takwir: 29] On
the other hand, 'and' generally signifies
combination and conjunction and does not entail
order or succession. This is like saying: " have none
but Allah and you" and "This stems from the
blessings of Allah and your blessings."

As for deeds, examples include wearing a ring or
a string to remove or ward off affliction, hanging
amulets out of fear of the eye, and so on. If a person
believes that these are means for removing or
warding off affliction, he has committed minor
Shirk because Allah did not make them means. But,
if he believes that they ward off or remove affliction
on their own, this is major Shirk, for his deep
attachment to other than Allah.

Second category: Hidden Shirk. This is the Shirk
in wills and intentions, like Riya" and the pursuit of
a good reputation. For example, a person performs
one of the deeds whereby nearness to Allah is
sought to gain people's praise, such as offering
prayer in an excellent manner or giving charity so
as to be praised and lauded, or engaging in Dhikr
and reciting the Qur’an in a melodious voice so that
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people can hear and praise him. When Riya’ gets
mixed with a good deed, it renders it worthless.
Allah Almighty says:
[19a] 45 83y 50 V5 Alia St Jaili 43 6160 545 (IS ]
{So whoever hopes for the meeting with his
Lord, let him do righteous deeds and associate none
in the worship of his Lord.} [Surat al-Kahf: 110]
And the Prophet (%) said:
L Sadall SN g o)l catat) Sl Kl GlAl b casil Gy
«s oy 8 S J sl
"The thing I fear for you the most is minor Shirk."
They said: "What is minor Shirk, O Messenger of
Allah?" He said: "Riya’ (Showing off)." [Narrated by
Ahmad (23630) with a good Isnad] It also includes
the performance of deeds for worldly gains, like
someone who performs Hajj, proclaims Adhan,
leads people in prayer for the sake of money, learns
Shar‘i knowledge or conducts Jihad for the sake of
money. The Prophet (%) said:
B 5 o ht ] &) il NE 5 b S8 e 5 A S Gy
. adl Lz
"Wretched is the slave of the dinar, the slave of the
dirham, and the slave of Khamisah (a kind of fine
garments)! If given, he is pleased, but if not, he is
displeased..." [Narrated by Al-Bukhari (2887)]
Imam Ibn al-Qayyim (may Allah have mercy upon
him) said: "As for Shirk in wills and intentions, this
is a shoreless sea, which few can survive. If a person
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does not seek the countenance of Allah by his deeds
and intends something other than drawing close to
Him and pursuing the reward from Him, he has
committed Shirk in his intention and will. Sincerity:
It is to be sincerely devoted to Allah in one's deeds,
words, will, and intention. This is the pure religion
of Abraham, which Allah ordained upon all His
servants, and He does not accept anything other
than it. This is the truth of Islam; as Allah Almighty
says:

[ ola) a3 031 B 55 Ade i (B Ln pSY) i &85 (a5

{Anyone who seeks a religion other than Islam,
never will it be accepted from him; and in the
Hereafter he will be among the losers.} [Surat Al
‘Imran: 85] This is the religion of Abraham (peace
be upon him), which if a person forsakes, he
becomes among the most foolish fools":.

Third element: The difference between major
Shirk and minor Shirk:

It can be summarized from the foregoing lesson
that there are differences between major Shirk and
minor Shirk, as follows:

1. Major Shirk takes a person out of the fold of
Islam, whereas minor Shirk does not take one out
of Islam.

1 Al-Jawab Al-Kafi (p. 115).
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2. Major Shirk leads a person to eternal stay in
Hellfire, whereas minor Shirk does not cause him to
abide in Hellfire eternally, if he enters it.

3. Major Shirk nullifies all deeds, whereas minor
Shirk does not nullify all deeds; rather, Riya’ (show
off) and the performance of righteous deeds for a
worldly objective only nullify those deeds with
which they get mixed.

4. Major Shirk by a warrior disbeliever causes his
blood and property to be violable, whereas minor
Shirk does not make them violable.

Questions and Exercises

Q1: He swore by other than Allah thinking that
what he swore by is as great as Allah:

He committed major Shirk.

He committed a major sin.

He did one of the biggest minor sins.

Q2: Since Riya’ is Shirk, it nullifies all good deeds:

True.

False.

Q3: In the Hadith:

.. Sle GlAT L G Al Sy
"The thing I fear for you the most is...":

Shirk.

Minor Shirk.

Major sins.
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Lesson Three

Kufr (Disbelief) and its Types

Lesson Elements: The lesson is composed of
three elements:

First: Definition of Kufr.

Second: Types of Kufr.

Third: The difference between major Kufr and
minor Kufr.

First element: Definition of Kufr:

Linguistically, Kufr means: covering, veiling.

In Sha'ri terminology: Kufr is the opposite of
Iman. Kufr is the lack of belief in Allah and His
messengers, whether it is associated with denial or
not associated with denial, yet doubt and suspicion,
turning away, envy, arrogance, or pursuit of some
vain inclinations that bar one from following the
message. Nonetheless, a denier is worse in Kufr,
and so is the one who rejects the message and belies
it out of envy, even though he knows for sure that
the messengers are truthful:.

Second element: Types of Kufr:

Its types:

Kufr is of two types:

First type: Major Kufr, which brings a person out
of the fold of Islam. It falls under five categories:

1 Majmi‘ Al-Fatawa for Shaykh Al-Islam Ibn Taymiyyah (12-335).
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First category: Kufr of denial, as established by

the verse that reads:
Sen b Ol sala Wl (3ally IS ST S e 5 81 (e il (2]
[Cr AU 555

{Who does greater wrong than one who
fabricates lies against Allah or rejects the truth
when it comes to him? [s there not a dwelling in Hell
for the disbelievers?} [Surat al-‘Ankabiit: 68]

Second category: Kufr of refusal and arrogance
although having certainty, as established by the
verse that reads:

Cre 085 SR 5 o Gl V) 153508 39 1 0 A8SAl Ll )

[ 80

{And when We said to the angels, "Prostrate
before Adam," and they prostrated except Iblis; he
refused and was arrogant, and was one of the
disbelievers.} [Surat al-Bagarah: 34]

Third category: Kufr of doubt and suspicion, as
established by the verses that read:

ol a3 (35) 1l o3 26 Z,Lm;jum;;s?ma sh3 48k (2]
g (36) Lﬂs.ux\.@_m \).\;u.lay ‘;UL;\ uJJJuﬂ}MU@u\
)AJJ‘%HMLJ“@JM‘}“JS&A&J&MU)&S\bJ}\A.\‘}Q}d\_\ALAA
[(38) 128l Liny & 520 Y5 3o @ 5 (<1 (37)

{He entered his garden, having wronged
himself, and said: "I do not think that this will ever
perish,
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nor do I think that the Hour will ever come. Even
if [ am brought back to my Lord, I will surely find
something better than this."

His companion said, while conversing with him:
"Do you disbelieve in He Who created you from
dust, then from a sperm-drop, then fashioned you
into a well-proportioned man?

As for me: He is Allah, my Lord, and I do not
associate anyone with my Lord."} [Surat al-Kahf:
35-38]

Fourth category: Kufr of turning away, as
established by the verse that reads:

[Or i s 15530 L 155 il 5]

{yet those who disbelieve turn away from what
they have been warned of.} [Surat al-Ahqaf: 3]

Fifth category: Kufr of hypocrisy, as established
by the verse that reads:

[Cr5458 Y 248 a5l o bt ) 28 Sl 4T, ey

{Thatis because they believed, then disbelieved;
therefore their hearts have been sealed, so they do
not understand.} [Surat al-Munafiqun: 3]

Second type: Minor Kufr, which does not bring a
person outside the fold of Islam. It is the sins
described in the Qur’an and the Sunnah as Kufr,
whereas they do not reach the limit of major Kufr,
like Kufr of ingratitude, which is mentioned in the
verse that reads:
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{Allah presents an example of a town that was
safe and secure, receiving its provision in
abundance from all directions. Yet its people
showed ingratitude to Allah’s favors.} [Surat an-
Nahl: 112]
Another example is fighting a Muslim, which is
mentioned in this Hadith:
OR ARG (5 5 Al Ly
"Reviling a Muslim is Fusuq (defiant disobedience)
and fighting him is Kufr." [Narrated by Al-Bukhari
(48) and Muslim (64)]
It is also indicated by this Hadith:
o Gl 2l &yl S (3 52 5 Y
"Do not return to Kufr after me, striking the necks
of one another." [Narrated by Al-Bukhari (121) and
Muslim (65)]
Another example is swearing by other than
Allah. The Prophet (%) said:
"Whoever swears by other than Allah has
disbelieved or associated partners with Allah."
[Narrated by Abu Dawud (3251) and At-Tirmidhi
(1535), who classified it as Hasan (sound)]
Allah regards the perpetrator of a major sin as a
believer. He, the Exalted, says:

[l 8 Caliatl) e G 1 ial il 16 ]
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{O you who believe, legal retribution is
prescribed for you in cases of murder.} [Surat al-
Bagarah: 178] He did not exclude the murderer
from those who believe and described him as a
brother to the victim's guardian. Allah Almighty
says:

[l adl 21305 < 53l 186 22 4] Gl i (]

{But if one is pardoned by the victim’s brother,
then a fair ransom of blood money should be set
and paid in the best way.} [Surat al-Bagarah: 178]
This undoubtedly refers to the brotherliness in
religion. Allah Almighty says:

[Lagiis 1 sadtald | S8 Cunaall G (L 5]

{If two groups of the believers fight one another,
make peace between them.} [Surat al-Hujurat: 9]
To the verse that reads:

[0 587 55 1ALl § 54 () sha3all L))

{The believers are but brothers, so make peace
between your brothers.} [Surat al-Hujurat: 10] End
quote:.

Third element: The difference between major
Kufr and minor Kufr:

The differences between major Kufr and minor
Kufr can be summarized as follows:

1. Major Kufr brings a person outside the fold of
Islam and nullifies all his deeds, whereas minor

1 Sharh At-Tahawiyyah, (p. 361), published by Al-Maktab Al-Islami.

129



Kufr does not bring him outside the fold of Islam or
nullify his deeds; rather, it decreases them
proportionately and subjects him to possible
punishment.

2. Major Kufr leads a person to eternal stay in
Hellfire, whereas minor Kufr does not cause him to
abide in Hellfire permanently if he enters it.
Moreover, Allah may forgive the perpetrator of
minor Kufr and not admit him to Hellfire in the first
place.

3. Major Kufr makes a person's blood and
property violable, if he is a warrior; whereas minor
Kufr does not render blood or property violable.

4. Major Kufr entails total enmity between the
disbeliever and the believers. So, it is not
permissible for the believers to show him love or
loyalty, even if he is one of the closest kindred.
Minor Kufr, on the other hand, does not prevent
loyalty altogether. Rather, the perpetrator of minor
Kufr may be shown as much love and loyalty as his
Iman and as much hatred and hostility as his
disobedience.

Questions and Exercises

Q1: Kufr is the lack of belief in Allah and His
messengers provided it is associated with denial:

True.

False.

Q2: The Kufr of the two gardens' owner:

It was Kufr of refusal and arrogance.
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It was Kufr of doubt and suspicion.
It was Kufr of turning away.
Q3: In the Hadith:
ORANE (5508 Ll Ly
"Reviling a Muslim is Fustq and fighting him is
Kufr." This is:
Major Kufr.
Minor Kufr.
This is Kufr in the sense of covering his right, and
it is one of the biggest minor sins.
Lesson Four

Hypocrisy and its Types

Lesson Elements: The lesson is composed of four
elements:

First: Definition of hypocrisy.

Second: Creedal hypocrisy and its categories.

Third: Practical hypocrisy.

Fourth: The difference between creedal
hypocrisy and practical hypocrisy.

First element: Definition of hypocrisy:

In Shar'i terminology, hypocrisy (Nifaq) means:
displaying Islam and goodness and concealing Kufr
and evil. It was called as such because it enters
through one door in the Shariah and exits from
another. Indicating that Allah Almighty says:

[k 4 G
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{Indeed, the hypocrites are the rebellious.}
[Surat at-Tawbah: 67] i.e., they are deserters from
the Shariah. Allah considers the hypocrites to be
worse than the disbelievers; He says:

[ (e JELY 53N Cpsalial) ()

{Indeed, the hypocrites will be in the lowest
depths of the Fire.} [Surat an-Nisa’: 145] Allah
Almighty also says:

[pea3 3050 & sl (i ) |

{The hypocrites seek to deceive Allah, but it is
He Who deceives them.} [Surat an-Nisa’: 142] And
He, the Exalted, says:

& (9) U,Mu}*&\y\u};mu,\y\wﬁumu}mufl
[(10) u}.mS;\y&bueﬂ\u\m?@jbaym\raﬂ)auafﬁa}h

{They seek to deceive Allah and those who
believe, while they deceive none but themselves,
but they do not realize.

In their hearts is a sickness, and Allah increased
their sickness, and they will have a painful
punishment for their persistent lying.} [Surat al-
Bagarah: 9-10]

Second element: Creedal hypocrisy and its
categories:

Hypocrisy is of two types:

First type: Creedal hypocrisy. This is the major
hypocrisy in which a person displays Islam and
conceals Kufr. This type takes a person outside the
religion altogether and leads him to the lowest
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depth of Hellfire. Allah describes such hypocrites
with all evil traits, including Kufr, lack of Iman,
mockery of the religion and deriding of its people,
and total inclination to the enemies of the religion
because they share their animosity toward Islam.
Such people exist in every age, especially when
[slam becomes dominant, and they cannot oppose
it openly. Hence, they pretend to embrace it in
order to plot secretly against this religion and its
people and to live along with the Muslims and feel
safe about their lives and property. So, a hypocrite
displays belief in Allah and His angels, His books,
His messengers, and the Last Day, whereas he
inwardly disavows and denies all of that. He does
not believe in Allah or that Allah uttered some
speech and revealed it to a certain human being and
made him a messenger to the people, guiding them
with His permission and making them wary of His
might and fearful of His punishment.

Allah lifted the veils covering those hypocrites,
exposed their secrets in the noble Qur'an, and
revealed their affairs to His servants so that they
could beware of them. At the beginning of Surat al-
Baqgarah, He mentions three categories of people in
this world: the believers, the disbelievers, and the
hypocrites. He mentions the believers in four
verses, the disbelievers in two verses, and the
hypocrites in thirteen verses, given their large
number and the prevalent affliction and serious
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harm they pose to Islam and its people. The
affliction befalling Islam due to them is quite
severe, for they are counted among its members
and those who give it support and loyalty, whereas
in reality, they are its enemies. They release their
hostility toward it in every mold that the ignorant
thinks it to be knowledge and reform; whereas, it is
utmost ignorance and corruption-.

This hypocrisy comprises six types:

1. Denying the Messenger.

2. Denying some of what the Messenger came
with.

3. Detesting the Messenger.

4. Detesting some of what the Messenger came
with.

5. Feeling pleased and joyful over the decline of
the Messenger's religion.

6. Dislike that the Messenger's religion should be
triumphant.

Second type: Practical hypocrisy. This is the
minor hypocrisy in which a person engages in one
of the actions of hypocrites while Iman remains in
his heart. This hypocrisy does not take one outside
the fold of Islam, but it is a means leading to that.
Such a person has Iman and hypocrisy within
himself, and if hypocrisy increases, he becomes a

1 Taken from a treatise by Ibn al-Qayyim on the traits of hypocrites.
2 Majmiu‘at At-Tawhid An-Najdiyyah (p. 9).
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sheer hypocrite, as established by the Prophet's
statement:
uwﬁwmuuﬁwj ‘LASBL\EL;AULS‘L\SL)SUASEJ‘»
¢2E e 135 a8 A 135 A Gy 1) e Aa dlml\ Cpaliad
«Had aald \ab
"There are four (traits); whoever has them will be
a sheer hypocrite, and whoever has one of them will
have one trait of hypocrisy until he gives it up:
when he is entrusted, he betrays; when he speaks,
he lies; when he makes a covenant, he proves
treacherous; and when he quarrels, he acts
immorally." [Narrated by Al-Bukhari (34) and
Muslim (58)] Whoever possesses these four traits
has combined evil and the characteristics of
hypocrites in himself, and if he possesses one of
them, he thus possesses one trait of hypocrisy. A
person may combine traits of goodness and evil,
and traits of Iman and traits of Kufr and hypocrisy,
and so he becomes worthy of reward and
punishment in proportion to the things he did
entailing that. An example is the failure to offer
prayer in congregation in the mosque, which is a
trait of hypocrites. Hypocrisy is evil and very
serious. The Companions feared to fall into it. Ibn
Abi Malikah said: "I met thirty men among the
Prophet's Companions, and all of them feared for
themselves from hypocrisy."
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Fourth element: The difference between creedal
hypocrisy and practical hypocrisy:

1. Major hypocrisy takes one outside the fold of
Islam, whereas minor hypocrisy does not do that.

2. Major hypocrisy refers to the difference
between the creed's outward and inward aspects,
whereas minor hypocrisy concerns deeds, not the
creed.

3. Major hypocrisy does not occur from a
believer, whereas minor hypocrisy may come from
him.

4. A major hypocrite mostly does not repent. If
he repents, it is debatable whether the ruler should
accept his repentance, unlike a minor hypocrite,
who may repent, and Allah will accept his
repentance.

However, Allah says about major hypocrites:

[Osha Y 38 (8 2K 2]

{Deaf, dumb, and blind; they will not return [to
the straight path].} [Surat al-Bagarah: 18] i.e, to
Islam inwardly. He also says about them:

& Y505t Y & i 5185 ple 8 (8 &5 13T 505 V5]
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{Do they not see that they are put to trial once
or twice every year? Yet they neither repent nor do
they take heed.} [Surat at-Tawbah: 126] Shaykh al-
Islam Ibn Taymiyyah said: "The scholars differed
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over accepting their outward repentance, for this
cannot be known, since they always display Islam.":

The correct view is that their repentance should
be accepted, as done by the Prophet.

Questions and Exercises

Q1: Feeling pleased and joyful over the decline of
the Messenger's religion:

Practical hypocrisy.

Creedal hypocrisy.

This is not hypocrisy, but a major sin.

Q2: Traits of Iman and traits of Kufr and
hypocrisy may be combined in one person:

True.

False.

Q3: In the Hadith:
M&w\ﬁuyadmwu\swj ‘L;A\A\Aﬁ\_\.eulsmusw;.qj»
b\}‘)m&b\q\j‘uﬁuhb\j‘ ......... L&u@;d\g\wm

.«).Aﬁ e...al;

"There are four (traits); whoever has them will be
a sheer hypocrite, and whoever has one of them will
have one trait of hypocrisy until he gives it up:
........... ; when he speaks, he lies; when he makes a
covenant, he proves treacherous; and when he
quarrels, he acts immorally."

when he makes a promise, he breaks his
promise.

when he takes an oath, he breaks his oath.

1 See: Majmi‘ Al-Fatawa (28/34 - 435).
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when he is entrusted, he betrays.
Lesson Five

Tawhid of the Names and Attributes

Lesson Elements: The lesson is composed of two
elements:

First: The meaning of the Tawhid of the names
and attributes.

Second: The rules on the names and attributes.

First element: The meaning of Tawhid of the
names and attributes:

Tawhid of the names and attributes: It is to
ascribe the names and attributes of Allah Almighty
to Himself alone by affirming the names and
attributes He established for Himself in His Book or
through the tongue of His Messenger (), without
Tahrif (distortion), Ta‘til (denial), Takyif (asking
how), or Tamthil (likening).

Second element: Key rules for understanding the
names and attributes:

Here are the rules on the names and attributes:

First rule: The names of Allah are excellent, and
His attributes are sublime and perfect. Allah
Almighty says:

[sad 5 al) 5h5 e Jiall g o 5000 (a3 53V sk Y (i)

{Those who do not believe in the Hereafter have
evil attributes, and Allah has the highest attributes,
for He is the All-Mighty, the All-Wise.} [Surat an-
Nahl: 60] Allah Almighty also says:
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{Allah has the Most Beautiful Names, so call
upon Him by them, and leave those who deviate
concerning His Names. They will be recompensed
for what they used to do.} [Surat al-A‘raf: 180]

Second rule: The names and attributes of Allah
are Tawqifi. The sole reference regarding them is
the Qur’an and the Sunnah. They are not limited to
a certain number. Rather, we only know some of
them. In the Hadith:
Sl g el G nalanke 5 MMW&J}AH\J&JL»\»
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"I ask You by every name belonging to You which
You named Yourself with, or You revealed in Your
Book, or You taught to any of Your creation, or You
have preserved in the knowledge of the unseen
with You." [Narrated by Ahmad (3712) and
classified as Sahih (authentic) by Ibn al-Qayyim and
others] And Allah, the Exalted, says:
Gall iy Gl e—"ﬁb ulm s ke )@—L- L Gl 8l 35 P ) dﬂ]

[U}Auyum‘;; \}J)gu\}uLLLqu?lumu\,S)uu\}

{Say: "My Lord has forbidden shameful acts
done openly or in secret, sinfulness, unjustified
aggression, associating partners with Allah for
which He has not sent down any authority, and
saying about Allah that of which you have no
knowledge."} [Surat al-A‘raf: 33] He also says:
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{Do not follow that of which you have no
knowledge. Indeed, the hearing, the sight, and the
heart, all of them will be called to account.} [Surat
al-Isra’: 36]

Third rule: It is not permissible to affirm a name
or attribute for Allah Almighty along with Tamthil,
as indicated by the verse that reads:

[ el faald) 555 30,5 4B o]

{There is nothing like unto Him, and He is the
All-Hearing, the All-Seeing.} [Surat ash-Shura: 11]
And the verse that reads:

(65355 A s 0 &y Q5 18

{So do not make comparisons to Allah. Indeed,
Allah knows and you do not know.} [Surat an-Nahl:
74] It is also not permissible to deny any name or
attribute of Allah mentioned in the Qur'an or the
Sunnah, for this would be Shirk and negation of
Allah's names and attributes. This entails distortion
or denial of the texts, underestimating Allah
Almighty, and likening Him to imperfect creation.

Fourth rule: The meanings of Allah's names and
attributes are well known, yet their nature is
unknown; only Allah knows them. Allah Almighty
says:

[ 4y & shasnd ¥ 5 26818 g ganil (45 L i)
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{He knows all that is ahead of them and all that
is behind them, but they do not encompass it with
their knowledge.} [Surat Ta-ha: 110]

Fifth rule: When two beings have two similar
names, this does not entail that they are similar.
Indeed, Allah named Himself with names used for
some of His creations, and He also described
Himself with attributes that exist in some of His
creations, like hearing and seeing. But the hearing
is not like the hearing, and the seeing is not like the
seeing.

Questions and Exercises

Q1: "The names and attributes of Allah are
Tawqifi", which means that:

they are sublime and perfect.

they are not limited to a certain number.

the reference concerning them is the Qur’an and
the Sunnah.

Q2: In the Hadith:

‘_gd_\l)a\)\ dsl;w\ﬁ;\c\_mh: }\ s@@md&peu\d&dlu\»

‘((AJ.L\.D &_L\:J\ (J:; @4_1 A_UJ\.u.n\ }‘ cd.:\.\s
"I ask You by every name belonging to You which
You named Yourself with, or You revealed in Your
Book, or You taught to any of Your creation, or You
have preserved in the knowledge of the unseen
with You." This is a proof that:

they are Tawqfi.

they are limited.
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they are not limited to a certain number.
Q3: The verse that reads:
ol sl 55 20,5 A Gl
{There is nothing like unto Him, and He is the
All-Hearing, the All-Seeing} is a proof for:
negating Tamthil.
affirming the attributes.
Both answers.
Lesson Six

The Invalidators of Islam

Lesson Elements: The lesson is composed of two
elements:

First: The ten invalidators of Islam.

Second: Is there a difference concerning these
invalidators when someone is joking, serious, or
fearful?

First element: The ten invalidators of Islam:

Among the most dangerous and prevalent
invalidators of Islam are the following ten:

First: Shirk in the worship of Allah; Allah
Almighty says:

8 855 (a2 G A 5 5k 4 85 8 s Y i )
[k L&) s 5l

{Allah does not forgive associating partners
with Him, but forgives other than that to whom He
wills; whoever associates partners with Allah has
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certainly gone far astray.} [Surat an-Nisa: 116]
Allah Almighty also says:
Ero Conaldall a3 50 815l Aial) alle 2 2 5a 38 A &1 )5 (a A1)
B

{Whoever associates any partners with Allah,
Allah has forbidden Paradise for him, and his abode
will be the Fire. And the wrongdoers will have no
helpers.} [Surat al-Ma’idah: 72] This includes
supplication to the dead, seeking help from them,
and making vows and offering sacrifices to them.

Second: When a person takes mediators
between himself and Allah, supplicating to them,
asking them for intercession, and relying upon
them. This is Kufr by consensus.

Third: If a person does not regard the polytheists
as disbelievers, is doubtful about their Kufr, or
deems their doctrine to be right, he becomes a
disbeliever.

Fourth: If a person considers other guidance to
be more perfect than that of the Prophet (¥) or
other judgment to be better than his judgment, like
those who prefer the rule of false deities over his
rule, he becomes a disbeliever.

Fifth: If a person hates anything of what the
Messenger (%) came with, even if he complies with
it, he becomes a disbeliever, as revealed by the
verse that reads:

[aallee] asla 2 O35 W) sh & a4, oy
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{That is because they detest what Allah has sent
down, so He rendered their deeds worthless.}
[Surat Muhammad: 9]

Sixth: If a person mocks anything of the religion
of the Messenger (¥) or its rewards or
punishments, he becomes a disbeliever, as
established by the verses that read:

e::éu}u”mu,;nuiLﬁu,j;,ua};;\j‘sui\;j);ﬂﬂjugj}
R il (e ki ) Jilay) 313 K6 1,550 Y (65) O e
[u.ux)u \ylﬂ*h@\.ﬁaum

{If you question them, they will surely say: "We
were only indulging in idle talk and playing." Say:
"Was it Allah, His verses and His Messenger that
you were mocking?"

Make no excuses; you have disbelieved after
having believed. If We pardon some of you, We will
punish others because they are wicked.} [Surat at-
Tawbah: 65-66]

Seventh: Magic, including magic practiced for
causing aversion and that for affection. Whoever
practices it or approves of it becomes a disbeliever,
as established by the verse that reads:

bl (ST Hlaills 58 ey Glaill ¢ el e Gyl SEu ‘)*—*-’U]
Ly Sgilas sola diy BENAET d)—“ Loy SALI Gullll & salid 1 568
[546 Ma 488 (A5 W) ¥ 5 s asl Ge el

{They followed what was recited by the devils
during the kingdom of Solomon. It was not Solomon
who disbelieved, but the devils disbelieved,
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teaching people magic and that which was revealed
to the two angels Harut and Marut in Babylon. But
these two angels did not teach anyone without
telling them: "We are only a test, so do not
disbelieve."} [Surat al-Baqarah: 102]

Eighth: Supporting the polytheists and helping
them against the Muslims. This is established by the
verse that reads:

(i 31 a4l s 31 5 a3 2 a0 1,085 Y 1 el ol Ty
[l 380 g0 ¥ 0 ) i A48 2800 2150 0
{O you who believe, do not take the Jews and
Christians as allies; they are allies of one another.
Whoever among you takes them as allies is indeed
one of them. Allah does not guide the wrongdoing
people.} [Surat al-Ma’idah: 51]

Ninth: If a person holds that it is permissible for
some people to abandon the Shariah of Muhammad
(¥), he becomes a disbeliever, given the verse that
reads:

[Ci ) s 30391 (3 535 40 O (8 o oS 8 45 (3]
{Anyone who seeks a religion other than Islam,
never will it be accepted from him; and in the
Hereafter he will be among the losers.} [Surat Al
‘Imran: 85]

Tenth: Turning away from the religion of Allah,
not learning it or acting upon it. This is established
by the verse that reads:

[0 Gy 30 o ) e (38 6 435 iy 585 (s il a5
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{Who does greater wrong than one who is
reminded of the verses of his Lord, then turns away
from them? We will surely take vengeance upon the
wicked.} [Surat as-Sajdah: 22]

Second element: Is there a difference concerning
these invalidators when someone is joking, serious,
or fearful?

There is no difference concerning all these
invalidators when someone is joking, serious, or
fearful, excluding those under compulsion, for Allah
Almighty says:
£ % ba 1Sl iyl Giabaa & 35 &1 W) e 353 G Ay 58 4]
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{Whoever disbelieves in Allah after having
believed - except one who is compelled while his
heart is firm in faith - but those who embrace
disbelief willingly, upon them will be the wrath of
Allah, and for them there will be a great
punishment.} [Surat an-Nahl: 106] All of them are
the most serious and the most common. So, a
Muslim should beware of them and fear for himself
from them. We seek refuge with Allah from things
that incur His wrath and painful punishment.

Questions and Exercises

Q1: He doubts the Kufr of a disbeliever:

He becomes a disbeliever.

He becomes a Fasiq.
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There is no blame upon him, for no one is
required to regard anyone as a disbeliever.

Q2: The verse that reads:

Gl (815 Hlaills 58 Ly (el ¢ ella e bl }LJ L ‘)’-UU]
ey &yilas s la diy G e df‘ L3 DAL Gl & galel 155
[ 5%5 M6 A (A5 W) Y 5 s aal Be el

{They followed what was recited by the devils
during the kingdom of Solomon. It was not Solomon
who disbelieved, but the devils disbelieved,
teaching people magic and that which was revealed
to the two angels Harut and Marut in Babylon. But
these two angels did not teach anyone without
telling them: "We are only a test, so do not
disbelieve"} is a proof for:

the Kufr of magician.

the Kufr of those who worship the devils.

the effect of magic by itself.

Q3 The verse that reads

{O you who beheve, do not take the ]ews and
Christians as allies; they are allies of one another}
is a proof for the Kufr of:

those who hold that it is permissible for some
people to abandon the Shariah of Muhammad.

those who support the polytheists and help them
against the Muslims.

Both answers.

Exam Questions
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Q1: In the Hadith:
O e 0525 L 518 €05 (8 &y &L 28 iy

"Shall I inform you of the gravest of the major
sins?" He repeated this three times. They said: "Yes,
0 Messenger of Allah." He said:

Mistreatment of parents and associating
partners with Allah.

Associating  partners  with  Allah  and
mistreatment of parents.

Associating partners with Allah and killing the
soul that Allah has forbidden except by legal right.

Q2: The verse that reads:

08 36153815 2b 5 5%adl s b 5585 ab saiha 5 Sia (S el 1 i8]
[3a)a

{kill the polytheists wherever you find them,
seize them, besiege them and lie in wait for them on
every route} entails:

killing all those who associate partners with
Allah.

killing the warring polytheists only.

killing the polytheists among the people of the
book.

Q3: The utmost opposition and defiance to Allah
lies in associating partners with Him. Explain:

Because Shirk means ascribing a helper to Allah
in the creation; that is to say, He did not bring the
creation into existence alone, but he had someone
with Him.
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Because Shirk represents deficiency and
imperfection above which the Almighty Lord
exalted Himself. So, whoever associates partners
with Allah has ascribed to Him what He exalted
Himself above.

Both answers.

Q4: "he who performs Hajj, proclaims the Adhan,
or leads people in prayer so as to get money, or he
learns the Shar‘i knowledge or conducts Jihad for
the sake of money." Those fall under minor Shirk:

True.

False.

Q5: If Riya’ mixes with a good deed:

it nullifies it.

it undermines it.

it has no effect on it, and the person incurs a sin
for Riya’.

Q6: There is nothing wrong if we say "Were it not
for Allah and so-and-so" because the will of so-and-
so is related to the will of Allah:

True.

False.

Q7: He wears a ring or hangs an amulet to
protect against the eye thinking that it can protect
from the eye on its own:

He has committed minor Shirk.

He has committed major Shirk.

He has committed one of the biggest minor sins.

Q8: In the Hadith:
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"Do not return to Kufr after me, striking the necks
of one another." This is proof of the Kufr of Muslims
who fight one another in a way that makes them
abide in Hellfire eternally.

True.

False.

Q9: The perpetrator of a major sin is not
regarded as a disbeliever, as established by:

the Prophet's statement:
"Whoever swears by other than Allah has
disbelieved or associated partners with Allah."

The verses from:

([ | ALl 1SR (a3l (o iU (5]

{If two groups of the believers fight one another,
make peace between them} to the verse that reads:
[i5aT i 1ALala 53 &) el )]

{The believers are but brothers, so make peace
between your brothers.}

The verse that reads:

i den b ol 818 ) (el LIS ) e S e 21T (]
& A1

{Who is then more unjust than he who tells lies
about Allah and rejects the truth when it comes to
him? Is there no abode for the disbelievers in Hell?}
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Q10: Among the verses that mention the Kufr of
turning away:

The verse that reads:

Cre 085 L5 (3l Gl V) 155508 39 1 M) 4GSl L )

[ A

{And when We said to the angels, "Prostrate
before Adam," and they prostrated except Iblis; he
refused and was arrogant, and was one of the
disbelievers.}

The verse that reads:

o s 15530 e 155 Gl 5]

{yet those who disbelieve turn away from what
they have been warned of.}

The verse that reads:

o548 Y 28d o e ol

{therefore their hearts have been sealed, so they
do not understand.}

Q11: Major hypocrisy includes:

denial of some of what the Messenger came with.

denial of all that the Messenger came with.

Both answers.

Q12: If a person engages in some of the deeds of
hypocrites while Iman remains in his heart, this
Iman does not avail him:

True.

False.

Q13: A true believer does not fear for himself
from hypocrisy:
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True.

False.

Q14: The meanings of the names and attributes
of Allah are well known, and their nature:

is well known.

is unknown.

Some of them are well known, and others are
unknown.

Q15: Allah Almighty says:

(60540 ¥ 215 25 A0 &) QS )18 S

{So do not make comparisons to Allah. Indeed,
Allah knows and you do not know.} So, it is not
permissible to affirm a name or an attribute for
Allah Almighty along with Tamthil (likening):

True.

False.

Q16: How can you respond to someone who
expresses confusion by saying: Indeed, Allah called
Himself with names that some of His servants use
for themselves, and He described Himself with
attributes by which some of His servants are
described?

By saying: When two beings have two similar
names, this does not entail that they are similar.

By saying: It is permissible to affirm a name or
an attribute for Allah Almighty along with Tamthil.

By saying: The names and attributes of Allah are
Tawqifi (taken as they are).
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Q17: Whoever turns away from the religion of
Allah, jokingly, becomes a disbeliever:

True.

False.

Q18: If a person is compelled to mock the
religion of the Messenger (%), he becomes a
disbeliever:

True.

False.

Q19: Seeking help from the dead pious servants
of Allah:

Major Kufr.

Minor Kufr.

Permissible.

Q20: He believes that man-made laws are more
appropriate and better for this time and age than
the Prophet's guidance:

He becomes a disbeliever.

He becomes a Fasigq.

He has committed a minor sin.

Q21: He swore by other than Allah thinking that
what he swore by was as great as Allah:

He has committed major Shirk.

He has committed a major sin.

He has committed one of the biggest minor sins.

Q22: Since Riya’ is Shirk, it nullifies all good
deeds:

True.

False.
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Q23: In the Hadith:
Kl ATl Gl Gy
"The thing I fear for you the most is...":
Shirk.
Minor Shirk.
Major sins.
Q24: The names and attributes of Allah are
Tawqifi, which means that:
they are sublime and perfect.
they are not limited to a certain number.
the reference concerning them is the Qur’an and
the Sunnah.
Q25: In the Hadith:
Gl gl e nalaade 5 calidia o Al s ) 0K Al
s«gﬂl?\s} ‘,—‘LJ\ CL:' ‘_é "Lj Q);t:.u\ j cﬂ:ﬂ:@
"I ask You by every name belonging to You which
You named Yourself with, or You revealed in Your
Book, or You taught to any of Your creation, or You
have preserved in the knowledge of the unseen
with You." This is a proof that:
they are Tawqifi.
they are limited.
they are not limited to a certain number.
Q26: The verse that reads:
[ el faald) 555 30,5 4B o]
{There is nothing like unto Him, and He is the
All-Hearing, the All-Seeing} is a proof for:
negating Tamthil.
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affirming the attributes.

Both answers.

Q27: Major hypocrisy may occur from a believer:

True.

False.

Q28: Shaykh al-Islam Ibn Taymiyyah said: "The
scholars differed over accepting their outward
repentance, for this cannot be known, since they
always display Islam." About whom did Shaykh al-
Islam make this statement:

The people of minor hypocrisy.

The people of major hypocrisy.

The apostates.

Q29: The correct view is that the repentance of a
hypocrite should not be accepted by the ruler, even
though it can be accepted by Allah:

True.

False.

Q30: Riya’ falls under minor apparent Shirk:

True.

False.

Introduction

The Subject's General Objectives:

1. Establishing the concept of sound creed into
people's souls and hearts.

2. Understanding the issue of Tawassul (seeking
means of closeness) and when it is legitimate and
when it is not.
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3. Keeping away from magic, Kihanah
(divination), and ‘Irafah (soothsaying).

4. Warning against the consequences of
Tabarruk (seeking blessing) in certain places,
relics, and persons.

5. Adopting the issue of Tahakum (resorting) to
what Allah revealed for judgment concerning
everything.

6. Deepening the principle of Al-Wala’ (loyalty)
and Al-Bara’ (disavowal) within Muslims' souls.

7. Discarding the creeds of the deviant sects that
contradict the sound creed.

Lesson One

Tawassul (seeking means of closeness) and
its Types

Lesson Elements: The lesson consists of two
elements:

First: Definition of Tawassul.

Second: Types of Tawassul.

First element: Definition of Tawassul:

Linguistically, Tawassul is derived from
(Wasilah). Wasilah, Wassilah, Tawassul are all close
in meaning, for the letters 's' and 'ss' are always
interchangeably used. In other words, one of them
takes the place of the other. Therefore, we recite:

[paiiall b yall Gaal)
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{Guide us to the straight path (sirat).} [Surat al-

Fatihah: 6] And we also recite:
[l Lol 521 Baal]

{Guide us to the straight path (ssirat).} Both
belong to the seven approved readings of the
Qur'an. Wasilah is a means that leads to an
objective.

Second element: Types of Tawassul:

Tawassul has two types:

First type: Worship aimed at reaching the
pleasure of Allah and Paradise. Hence, we say: "All
acts of worship are a means (Wasilah) for salvation
from Hellfire and entering Paradise.”

Second type: Derived from Wasilah: Anything
taken as a means for answering supplication. This
falls under several categories:

First category: Tawassul to Allah Almighty by
His Names, whether by His Names in general or by
a specific name.

An example of the former - Tawassul by His
names in general - is the authentic Hadith reported
by Ibn Mas‘id (may Allah be pleased with him),
which includes a supplication for removing distress
and grief:
dAc ssﬂfoﬂ‘; ‘53 u.aLn ch.u u_\.u.ah ‘d.u\ u.l\ sAJA.\c u.l\ cdm ‘51\ ?Gj‘»
‘asx;w\h\mx; 1P MM&_L\MJ)AH\JSJJL&\ cd}L.ang
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"Allahumma inni ‘abduka, ibn ‘abdika, ibn amatik,
nasiyati biyadik, madin fiyya hukmuk, ‘adlun fiyya
gada’uk, as’aluka bikulli ismin huwa lak sammayta
bihi nafsak aw anzaltahu fi kitabik aw ‘allamtahu
ahadan min Kkhalqik aw ista’tharta bihi fi ‘ilm al-
ghaybi ‘indak an taj'al al-Qur’ana rabi‘a galbi wa
nura sadri wa jala’a huzni wa dhahaba hammi" (O
Allah, I am Your slave, son of Your slave, son of Your
female slave; my forelock is in Your Hand, Your
Command over me is forever executed, and Your
Decree over me is just. I ask You by every name
belonging to You which You named Yourself with,
or You revealed in Your Book, or You taught to any
of Your creation, or You preserved in the
Knowledge of the unseen with You, that You make
the Qur’an the life of my heart, the light of my chest,
the banisher of my sadness, and the reliever of my
distress). [Narrated by Ahmad (3712) and
classified as Sahih (authentic) by Ibn al-Qayyim and
others]

The intended part in the Hadith is the words: "by
every Name belonging to You." And we also say: O
Allah, I ask You by Your most beautiful Names, as
established by the verse that reads:

& aland b ¢ saabh Gl 15535 0 s el il sl dug)
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{Allah has the Most Beautiful Names, so call

upon Him by them, and leave those who deviate
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concerning His Names. They will be recompensed
for what they used to do.} [Surat al-A‘raf: 180]

An example of the latter part - Tawassul by a
certain Name - is to say: O the Forgiver, forgive me;
0 the Merciful, have mercy upon me; O Allah, You
are the Pardoner and You love to pardon, so pardon
me."

Second category: Tawassul to Allah Almighty by
His attributes, whether His attributes in general or
a specific attribute. The attributes include actions,
for the actions are deemed attributes. An example
of thatis to say: "O Allah, I ask You by Your excellent
Names and sublime attributes.”" This Tawassul is
valid. Tawassul by His attributes can also be
general and can be specific. An example of general
Tawassul is what I have mentioned above; and an
example of specific Tawassul:

el aal e 5 a5 il 55my S 2y
"A‘udhu bi‘izzat Allah wa qudratihi min sharr ma
ajid wa auhadhir” (I seek refuge in Allah’s Might
and Power from the evil of what I find and what |
fear). [Narrated by Muslim (2202), Abu Dawud
(3891), At-Tirmidhi (2080), and Ibn Majah (3522);
and this wording is by the Compilers of Sunan] Here
is Tawassul to Allah Almighty by one of His
attributes.

An example of Tawassul by Allah's actions:

«é._\.@\);! d‘ L;E; Calia :" [FAS ‘Qfaii gﬁ ébj ;«';JA k.;b ;j.l.a (iéﬂ‘»

159



"Allahumma salli ‘ala Muhammad wa ‘ala al
Muhammad kama sallayta ‘ala al Ibrahim" (O Allah,
bestow Your peace upon Muhammad and the
family of Muhammad as You bestowed Your peace
upon the family of Abraham). [Narrated by Al-
Bukhari (3369) and Muslim (405), and this is his
wording] So, you are asking the One Who bestowed
His peace upon Abraham and the family of
Abraham to bestow His peace upon Muhammad
and the family of Muhammad.

Third category: Tawassul to Allah Almighty by
belief in Him and His Messenger. So, we say: "O
Allah, by my beliefin You and Your Messenger, I ask
You for such and such." This is valid, as established
by the verses, starting from:

[ooiaT 59 il ey Ol iy (a3 oyl 518 3 )

{Indeed, in the creation of the heavens and earth
and the alternation of the night and day are signs
for people of understanding} [Surat Al ‘Imran: 190],
until the verse that reads:

al el & Lmues;) hale O ¢ mdqum\_uumuuj]
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{Our Lord, we have heard the caller to faith
calling, "Believe in your Lord," so we believed. Our
Lord, forgive our sins, expiate our misdeeds, and
cause us to die among the righteous.} [Surat Al
‘Imran: 193] i.e,, by virtue of our belief in Your
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Messenger, forgive us. So, they made belief in him a
means for forgiveness.

Tawassul by belief in Allah and belief in His
Messenger (¥) and Tawassul by love for Allah and
love for His Messenger () is permissible because
belief in Allah is a means leading to forgiveness and
love for Allah and His Messenger is a means leading
to forgiveness. So, it is valid to make Tawassul to
Allah Almighty by that.

Fourth category: Tawassul to Allah Almighty by
the condition of the supplicant, i.e., the supplicant
implores Allah Almighty by his very condition,
without mentioning details. An example is to say:
"0 Allah, I am the one standing in need of You; O
Allah, I am a captive in front of You", and the like.
This is evidenced by the statement of Moses (Musa)
(peace be upon him) when he drew water for the
two women and then turned to the shade and said:

[ 5 b ) ST I G

{My Lord, I am desperately in need of whatever
good You may send down to me.} [Surat al-Qasas:
24] He did not mention anything specific. This verse
indicates that when a supplicant describes his
condition, this entails mercy, kindness, and
benevolence, especially if addressed to the Most
Merciful of those who show mercy, Exalted be He.

Fifth category: Tawassul by the supplication of
those whose supplication is hoped to be answered,
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as established by a Hadith in the Two Sahih
Collections, which relates that while the Prophet
(¥) was delivering a Friday sermon to the people, a
man came in, stood in front of the Prophet (3£), and
said: "O Messenger of Allah, the property is ruined
and the paths are cut off. So, supplicate to Allah to
bless us with rain." He said: Thereupon, the
Messenger of Allah (%) raised his hands and said:

e ] 23l (el 21 Ui 23y
"0 Allah, bless us with rain; O Allah, bless us with
rain; O Allah, bless us with rain." Anas ibn Malik
said:
wa).\z..\aj\‘*\&ksl\6&4&)&3\}—%}‘}]}&4@@;@‘@6}&&\}
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By Allah, we could not see a cloud or a small piece
of cloud in the sky, and there was no house or
dwelling between us and Sal° - a mountain in
Madinah from whose direction clouds would come-
. He said: So, a cloud like a shield appeared behind
it. When it came in the middle of the sky, it spread
and then rained. Then, he did not come down from
his pulpit before we saw the rain dripping from his
beard (¥). [Narrated by Al-Bukhari (933) and
Muslim (897)]
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Sixth category: Tawassul to Allah by righteous
deeds. This is to mention, before supplicating Allah,
arighteous deed that fulfills one's need. An example
is the story of the three men, which the Messenger
(¥) related. There were three men from the
children of Israel. They entered a cave to pass the
night therein. But, out of His wisdom, Allah, the
Exalted and Majestic, willed that a rock block the
cave's opening as a test, affliction, and lesson for His
servants. As the rock blocked the opening, and they
tried to move it away but could not. They said to
one another: Nothing will bring you out of that
except that you implore Allah Almighty by your
righteous deeds, which they did. One of them said:
"0 Allah, I had parents who were old, and I used to
offer them milk before any of my children or slaves.
One day, I went far away in search of grazing, and I
found them both asleep. I disliked giving milk to
anyone before them. So, the bowl remained in my
hand till dawn broke. Then, I awakened them and
gave them the milk to drink. O Allah, if I did this for
Your Sake, then deliver us from the distress we are
in." Thereupon, the rock moved aside, but still, they
could not come out.

As for the second one: He mentioned that he had
a cousin whom he loved intensely, and he wanted
to have sexual intercourse with her, but she
refused. In one of the following years, she was
struck by poverty and came to him asking for help.
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He refused to help her unless she offered herself to
him. Due to her need, she offered herself to him, and
when he sat close to her in the position a man takes
with his wife, she said to him: "0 you, fear Allah and
do not break the seal unlawfully." What a great and
touching statement! He said: I moved away from
her although she was the most beloved person to
me. In other words, I did not leave her because I did
not want her, but he left her out of fear of Allah, the
Exalted and Majestic when he was reminded of
Him. He gave her what she needed. So, this man
combined the two excellent acts of chastity and
upholding kinship ties. Then, he said: "O Allah, if I
did this for Your Sake, then deliver us from the
distress we are in." Thereupon, the rock moved
aside, but still, they could not come out.

As for the third one: He mentioned that he hired
workers and gave each one of them his wage except
for one worker. So, he invested the wage for him till
it comprised camels, sheep, cows, and slaves. One
day, this worker came to ask for his wage, and he
said to him: "All the camels, sheep, and slaves that
you see belong to you." The worker said to him:
"Fear Allah, and do not mock me." He said: "l am not
mocking you. This is your wage." Thereupon, the
worker took it all and left. This was good treatment
and complete trustworthiness on the part of this
man, for it was possible for him, if this worker came
to ask for the agreed wage, to give it to him, and that
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is all. But, due to his honesty and trustworthiness,
he gave him all that he invested of his wage. Then,
he said: "O Allah, if I did this for Your Sake, then
deliver us from the distress we are in." So, the rock
moved away, and they came out walking. [Narrated
by Al-Bukhari (2215) and Muslim (2743)]

So, if someone says, "O Allah, I ask You by my
kindness to my parents to grant me kind treatment
from my children," this is valid Tawassul, and it falls
under Tawassul by righteous deeds.

Questions and Exercises

Q1: Tawassul by the supplication of those whose
supplication is hoped to be answered:

Legitimate.

[llegitimate.

Legitimate in case of need.

Q2: Tawassul to Allah by righteous deeds is not
legitimate, because we should not mention
anything as a favor to Allah:

True.

False.

Q3: In the Hadith:

«&;&3 ;a_) &;fah gﬂj J’i c.:.u\ ;ng uﬂﬁ.:j»
"I ask You by every name belonging to You which
You named Yourself with." This is a proof for:

The legitimacy of Tawassul to Allah Almighty by

His Names in general.
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The legitimacy of Tawassul to Allah Almighty by
His specific attributes.
Both answers.
Lesson Two

The Permissible Tawassul and the Forbidden
Tawassul

Lesson Elements: The lesson consists of two
elements:

First: Tawassul by the Prophet's supplication,
not by his person.

Second: The polytheistic Tawassul.

First element: Tawassul by the Prophet's
supplication, not by his person:

You are not permitted to make Tawassul to Allah
Almighty by some means that are not prescribed by
the Shariah and are therefore prohibited, like
Tawassul by the Prophet's person or status, for this
does not avail you. Indeed, the Messenger's status
and position in the sight of Allah benefits the
Messenger (%) himself. But you have no benefit
from that, and more so when it comes to his person.

As evidence that Tawassul by the Prophet () is
not valid now, the Companions suffered a drought
during the reign of ‘Umar ibn al-Khattab (may Allah
be pleased with him), and he came out along with
them to pray for rain. Anas (may Allah be pleased
with him) reported that when they experienced a
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drought, ‘Umar ibn al-Khattab would ask Allah for
rain through Al-‘Abbas ibn ‘Abdul-Muttalib, saying:
(S 55 gng ) (K )5 (LB % G ) (s (& ) 550y
L5808 ;6
"0 Allah, we used to ask You for rain through our
Prophet (%), and You would give us rain. And we
are asking You for rain through the uncle of our
Prophet; so, give us rain." He said: And they would
be given rain. [Narrated by Al-Bukhari (1010)] The
Companions used to make Tawassul by the
Prophet's supplication. In such a situation, Al-
‘Abbas ibn' Abdul-Muttalib would supplicate Allah
Almighty for rain, and they would be given rain.
This establishes the meaning of Tawassul by the
Prophet (¥), which is reported from the
Companions, and clarifies that they would make
Tawassul to Allah by his supplication, not his
person. Indeed, the Prophet's person is greater
than that of Al-‘Abbas, and as they asked Al-‘Abbas
to supplicate for them, it becomes clear that they
made Tawassul by supplication, not the person.

Second element: The polytheistic Tawassul:

The polytheists made Tawassul by their idols,
and the ignorant made Tawassul by the pious
figures, which is polytheistic Tawassul. We do not
describe it as Bid'i Tawassul (Bid'ah is a religious
innovation); rather, it is polytheistic Tawassul, and
itis notright to call it Tawassul, but it is sheer Shirk
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(polytheism). This is because those supplicants
invoke them, alleging that they are a means. A man
comes to someone he claims to be a pious figure
and says: "O the pious servant of Allah, save me -
using these very words; O members of the
household (of the Prophet), save me; O Prophet of
Allah, save me." It is not right to call this a means,
but we should call it Shirk since invoking other than
Allah constitutes Shirk and foolishness; it is Shirk
because they set up a partner with Allah, and it is
deemed foolishness because Allah Almighty says:
b a3 Al 255 ) AT Lunitg ¥ i uﬁw‘ﬁmeM‘ $a3)
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{Who is more astray than one who invokes
besides Allah those who will not respond to him
until the Day of Resurrection and are, in fact,
unaware of their invocations? When such people
are gathered, they will become their enemies and
will reject their worship.} [Surat al-Ahqgaf: 5-6]
Allah describes these invoked ones as helpless; they
never respond, even if they keep invoking them till
the Day of Judgment. He also describes them as
unaware, not knowing who supplicate to them or
feeling anything of that. And on the Day of
Resurrection, which is the time of real need, when
the people will be gathered, they will be enemies to
them and will reject their worship, like supplication
to pious figures and idols and so on.
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So, it is not correct to say this is a means; rather,
it is a major Shirk that takes one outside the fold of
[slam:

S Y A © &35 e Al LB AT B 50 Y A ) 41 s 35 025
[0 4l

{Whoever invokes another god besides Allah,
for which he has no proof, his reckoning will be
with his Lord. Indeed, the disbelievers will never
succeed.} [Surat al-Mu’mintin: 117] Allah calls such
a supplicant a disbeliever.

Questions and Exercises

Q1: The Companions' Tawassul when they
suffered a drought was Tawassul:

by the Prophet ().

by the supplication of Al-‘Abbas, the Prophet's
uncle.

by the person of Al-‘Abbas, the Prophet's uncle.

Q2: Tawassul by the Prophet's status is
permissible, for his status is great in the sight of his
Lord:

True.

False.

Q3: Seeking help from dead righteous persons is
not right, unlike the pursuit of help from the
Prophet (%), for he is alive in his grave:

True.

False.
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Lesson Three

Magic

Lesson Elements: The lesson consists of three
elements:

First: The ruling on magic.

Second: Definition of magic.

Third: The relationship between magic and
Shirk.

First element: The ruling on magic:

Magic is one of the prohibited devilish works. It
violates or runs counter to the creed, for it can only
be practiced by polytheistic methods.

Second element: Definition of magic:

Magic: It refers to what is hidden, and its cause is
subtle. It was called magic because it happens by
means of things not perceived by eyesight. It
consists of spells, incantations, words uttered,
medicines, and smokes, and it has a reality. Some of
it has an impact on hearts and bodies, causing
illness, death, and separation between husband and
wife. Its effect occurs by the predestined universal
permission of Allah. It is a devilish work, which
mostly cannot be practiced without Shirk
(polytheism) and the pursuit of closeness to the evil
spirits by the things they like, and managing to
employ them by associating them as partners.
Therefore, the Shariah coupled magic with Shirk, as
the Prophet (%) said:
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"Avoid the seven destructive sins." They said:
"What are they, O Messenger of Allah?" He said:
"Associating partners with Allah, magic..." to the
rest of the Hadith. [Narrated by Al-Bukhari (2766)
and Muslim (89)] It falls under Shirk from two
aspects, as will be highlighted in the following
element.

Third element: The relationship between magic
and Shirk from two aspects:

First: Itinvolves using devils, deep attachment to
them, and seeking closeness to them through things
they like so that they will serve the magician, as
magic is taught by the devils. Allah Almighty says:
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{They followed what was recited by the devils
during the kingdom of Solomon. It was not Solomon
who disbelieved, but the devils disbelieved,
teaching people magic and that which was revealed
to the two angels Harut and Marut in Babylon. But
these two angels did not teach anyone without
telling them: "We are only a test, so do not
disbelieve." Yet they would learn from them what
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would cause separation between a man and his
wife. But they could not harm anyone except by
Allah’s permission. They would learn what harmed
them and did not benefit them, although they
already knew that whoever gets into it would not
have any share in the Hereafter. How terrible was
the price for which they sold themselves, if only
they knew!} [Surat al-Baqarah: 102]

Second: It involves the claim of knowing the
unseen and being a partner with Allah in this
regard, which is Kufr (disbelief) and misguidance.
Allah Almighty says
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{They followed what was recited by the devils
during the kingdom of Solomon. It was not Solomon
who disbelieved, but the devils disbelieved,
teaching people magic and that which was revealed
to the two angels Harut and Martt in Babylon. But
these two angels did not teach anyone without
telling them: "We are only a test, so do not
disbelieve." Yet they would learn from them what
would cause separation between a man and his
wife. But they could not harm anyone except by
Allah’s permission. They would learn what harmed
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them and did not benefit them, although they
already knew that whoever gets into it would not
have any share in the Hereafter. How terrible was
the price for which they sold themselves, if only
they knew!} [Surat al-Baqarah: 102], i.e., any share.
If this is the case, then it is undoubtedly Kufr and
Shirk that contradicts the creed and whose
perpetrator must be Kkilled, as done by a group of
senior Companions (may Allah be pleased with
them). People take the matter of magic and
magicians lightly. They probably consider it to be
one of the arts in which they take pride. They give
awards and encouragement to those who practice
it and establish clubs, parties, and contests for
magicians, which are attended by thousands of
spectators and fans. This represents ignorance of
the religion, disregard for the issue of creed, and
empowerment of those who tamper with it.

Questions and Exercises

Q1: Magic consists of fantasies and has no
reality:

True.

False.

Q2: Magic and Kufr are closely associated:

True.

False.

Q3: A magician claims to know the unseen, and
this is:

falsehood and a sin.
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Fisq (defiant disobedience) and a major sin.
disbelief in Allah.
Lesson Four

Kihanah (Divination) and ‘Irafah
(Soothsaying)

Lesson Elements: The lesson consists of two
elements:

First: Definition of divination and soothsaying.

Second: Magicians, diviners, and soothsayers
tamper with people's creeds.

First element: Definition of Kihanah (divination)
and ‘Irafah (soothsaying):

Kihanah (divination) and ‘Irafah (soothsaying):
They claim to know the unseen and hidden matters,
like foretelling what will happen and take place on
earth and telling about the place of something
missing. This is done by employing the devils, who
eavesdrop on the heaven. Allah Almighty says:

Ol YYY 2ol QB 0K e (58 Y Y (bl 355 ca e 1l )
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{Shall T inform you upon who the devils
descend?

They descend upon every sinful liar,

who whisper hearsay in the ears, but most of
them are liars.} [Surat ash-Shu‘ara’: 221-223] The
devil stealthily hears a word from the speech of the
angels and whispers it in the ear of a diviner, who
adds to this word a hundred lies. So, the people
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believe him due to this word that was heard from
heaven.

Allah Almighty is the only One Who knows the
unseen. So, if anyone claims to have a share with
Him in anything of that, by divination or something
else, or believes anyone making this claim, he has
thus associated a partner with Allah in His peculiar
attributes. Kihanah (divination) is not free from
Shirk, for it involves seeking closeness to the devils
by things pleasing to them. So, it constitutes Shirk
in lordship, given the claim to be a partner with
Allah in His knowledge, and Shirk in divinity, given
seeking closeness to other than Allah by some form
of worship. Abu Hurayrah (may Allah be pleased
with him) reported that the Prophet (¥) said:

aad e O3 Ly 55 8 () Ly A8 ialS A
"If anyone goes to a diviner and believes what he
says, he has disbelieved in what was revealed to
Muhammad." [Narrated by Abu Dawud (3904), At-
Tirmidhi (135), and Ibn Majah (639); it is classified
as Sahih (authentic)]

Second element: Magicians, diviners, and
soothsayers tamper with people's creeds:

It should be noted and heeded that magicians,
diviners, and soothsayers tamper with people's
creeds, as they appear like doctors and ask sick
people to sacrifice a sheep with certain
specifications or a hen to other than Allah, or they
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write for them polytheistic talismans and
incantations that serve as protective amulets which
they hang around their necks or put in their boxes
or houses. Some others take the appearance of
someone who tells about unseen things and the
places of missing objects. I[gnorant people come and
ask him about lost items, and he tells them where
they are or brings the lost items to them through his
agents among the devils. Others take the
appearance of a pious person who can do
supernatural things, like getting into a fire without
being affected, or other impostures, which in reality
are magic from the work of the devil, and they are
performed at the hands of them for the sake of
temptation; or they are fanciful matters that have
no reality. Rather, they are hidden tricks that they
perform in front of onlookers, like the performance
of the magicians of Pharaoh with ropes and sticks.
In his debate with the Bata'ihi Ahmadi Rifa‘i
magicians, Shaykh al-Islam said: "The Shaykh of the
Bata'ihiyyah said in a loud voice: We have certain
circumstances, and such and such, claiming
supernatural circumstances, like the fire and other
things and how they are distinguished in this
respect, and that they deserve that circumstance be
submitted to him because of that. I, i.e., Shaykh al-
Islam, said loudly and angrily: I am addressing
every Ahmadi in all corners of the world: Anything
they did with the fire, I can do like what you do, and
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whoever gets burned is defeated - [ probably said:
He will incur the curse of Allah - but after our bodies
are washed with vinegar and hot water. As the
emirs and the people asked me about that, I said:
Because they do tricks concerning contact with the
fire, which they create from the fat of frogs, bitter
orange peels, and soapstone. People became fed up
with that, and he began to display the capability of
doing that. He said: You and I will go around in a
wilderness after coating our bodies with sulfur. I
said: Then, stand up for that. I kept asking him to
stand up for that, so he extended his hand, showing
that he had removed his shirt. I said: No, until you
wash your body with hot water and vinegar. He
displayed illusion, as they usually do. He said:
Whoever loves the emir should bring wood, or he
said: firewood. I said: This will prolong the matter
and cause the gathering to disperse, and it will
serve no purpose. Rather, one lamp, into which I
will enter my finger and you enter your finger, after
washing. He whose finger gets burned will incur the
curse of Allah, or I said: will be defeated. When 1
said that, he changed and became humiliated." End
quote. [See: "Majmu‘ Al-Fatawa" (11/465-466)]
The purpose is to point out that those impostors
deceive people using similar hidden tricks.

Questions and Exercises

Q1: Kihanah (divination) is Shirk in:

divinity.
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lordship.

Both answers.

Q2: There was a debate between Shaykh al-Islam
and the Rifa‘i Ahmadi magicians who claimed that
fire does not burn them. What did Shaykh al-Islam
ask them to do in order to expose their trickery?

He asked them to get into a fire that he kindled,
other than their camouflaged fire.

He asked them to wash their bodies with vinegar
and hot water and then get into the fire.

Both answers.

Q3: In the Hadith:

"If anyone goes to a Kahin (diviner) and believes
what he says, he has disbelieved in what was
revealed to Muhammad." Whoever does so has
associated a partner with Allah:

True.

False.

Lesson Five

Tabarruk in Places, Relics, and Persons
Lesson Elements: The lesson consists of two
elements:
First: Definition of Tabarruk and the ruling on it.
Second: Tabarruk in the Prophet (¥) and his
Companions.
First element: Definition of Tabarruk and the
ruling on it:
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One of the new religious innovations is Tabarruk
(seeking blessing) in created beings, which is a
form of paganism and a hook by which mercenaries
hunt the wealth of naive people. Tabarruk is the
seeking of blessing, which means: the existence and
increase of goodness in something. The existence
and increase of goodness should only be requested
from the One Who owns it and is capable of doing
that, namely Allah Almighty. He is the One Who
sends down the blessing and makes it exist. As for
created beings, they can neither grant blessings and
create them nor keep them and make them exist.
Tabarruk in places, relics, and persons, dead or
living, is not permissible, for this is either Shirk if a
person believes that this thing grants blessing or a
means to Shirk if he believes that when he visits it
and touches and wipes over it, that this will be a
reason for it to be granted by Allah.

Second element: Tabarruk in the Prophet ()
and his Companions:

As for what the Companions used to do,
Tabarruk in the Prophet's hair and saliva and what
came out of his body, as previously mentioned, this
was a peculiar merit for him (%) when he was alive
and existed among them. This is supported by the
fact that they would not seek blessing in his room
and grave after his death or frequent the places
where he used to pray or sit to derive blessing
therefrom. This applies, with greater reason, to the
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shrines of pious figures. Moreover, they would not
seek Tabarruk in righteous people, such as Abu
Bakr, Umar, and others among the most virtuous
Companions, neither in their lifetime nor after their
death. And they would not go to the cave of Hira’ to
pray or supplicate there. Neither would they go to
At-Tir, upon which Allah spoke to Moses, to pray or
supplicate there. They also would not go to other
such places, like mountains, which are said to
contain graves of prophets or others, or to shrines
built upon relics belonging to one of the prophets.
Also, none among the Muslim predecessors would
touch or kiss the place where the Prophet (%)
constantly prayed in Madinah or the locations in
which he prayed in Makkah and elsewhere. If his
Ummah was not enjoined to wipe over or Kiss the
place he would tread with his noble feet and where
he would offer prayer; so, what about the places
where other persons are said to have prayed or
slept! The scholars know, as part of knowledge
deemed necessary in Islam, that kissing any of that
or wiping over it is not part of his Shariah (¥). [See:
Iqtida’ As-Sirat Al-Mustaqim (2/795-802); verified
by Dr Nasir al-‘Aql].

Questions and Exercises

Q1: Tabarrukin the relics of righteous persons is
legitimate, and this is established by the
Companions' Tabarruk in the Prophet (%) and his
relics:
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True.

False.

Q2: The Companions (may Allah be pleased with
them) used to:

seek Tabarruk in the Prophet's relics after his
death.

seek Tabarruk in the Prophet's relics during his
lifetime.

seek Tabarruk in the Prophet's relics during his
lifetime and after his death.

Q3: The place where the Messenger of Allah (¥)
used to pray:

It is Sunnah to pray in it.

It is legitimate to kiss the location of his feet
there.

Both choices are wrong.

Lesson Six

Tahakum (Resorting to Judgment) to What
Allah Revealed

Lesson Elements: The lesson is composed of four
elements:

First: Among the requirements of belief in Allah
Almighty.

Second: The ruling on resorting to judgment to
other than what Allah revealed.

Third: Resorting to judgment to what Allah
revealed on points of dispute in discretionary
views.
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Fourth: The stance of the followers of doctrines
on the issue of resorting to judgment to what Allah
revealed.

First element: Among the requirements of belief
in Allah Almighty:

One requirement of believing in Allah Almighty
and worshiping Him is to submit to His judgment,
be content with His Shariah, and refer to His Book
and the Sunnah of His Messenger when a difference
arises over views, the fundamentals, disputes,
bloodshed, properties, and other rights. Indeed,
Allah is the Judge, and judgment rests with Him. So,
the rulers must rule according to what Allah
revealed, and the subjects must refer for judgment
to what Allah revealed in His Book and the Sunnah
of His Messenger. Allah Almighty addresses the
rulers, saying:
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{Indeed, Allah commands you to return trusts to
their owners, and when you judge between people,
judge with justice. What an excellent exhortation
from Allah to you! Indeed, Allah is All-Hearing, All-
Seeing.} [Surat an-Nisa: 58] And He says to the
subjects:
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{O you who believe, obey Allah and obey the
Messenger, and those of you who are in authority.
If you disagree over anything, refer it to Allah and
the Messenger; if you believe in Allah and the Last
Day, that is better and more commendable in the
end.} [Surat an-Nisa’: 59]

Second element: The ruling on resorting to
judgments to other than what Allah revealed:

Then, He points out that Iman and resorting to
judgments to other than what Allah revealed
cannot get together Allah Almighty says:
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{Have you not seen [0 Prophet] those who claim
that they believe in what has been sent down to you
and what was sent down before you, yet they seek
the judgment of Taghoot [i.e., false judges], even
though they were commanded to reject them?
Satan wants to lead them far astray.} [Surat an-
Nisa’: 60] To the verse that reads:
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{But no, by your Lord, they will not believe until
they accept you [O Prophet] as a judge in their
disputes and find no discomfort within their hearts
about your judgments, but accept them
wholeheartedly.} [Surat an-Nisa: 65] So, Allah
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Almighty categorically negates, with an oath, Iman
from those who do not refer for judgment to the
Messenger (3) and yield to his judgment and be
content with it. He also declares disbelievers,
wrongdoers, and rebellious those rulers who do not
judge according to what Allah revealed. Allah
Almlghty says:
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{We sent down the Torah, which contains
guidance and light; the prophets who submitted
themselves to Allah were judging by it for the Jews,
and so did the rabbis and scholars because they
were entrusted to protect the Scripture of Allah,
and they were witnesses to it. So do not fear people
but fear Me, and do not trade My verses for a small
price. Whoever does not judge according to what
Allah has revealed, it is they who are the
disbelievers} [Surat al-Ma'idah: 44]
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{We ordained for them therein: "A life for a life,
an eye for an eye, a nose for a nose, an ear for an ear,
a tooth for a tooth, and for wounds equal
retaliation.” But if anyone waives it charitably, then

184




it will be an expiation for him. Whoever does not

judge according to what Allah has revealed, it is

they who are the wrongdoers.} [Surat al-Ma’idah:

45]
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{Let the people of the Gospel judge according to
what Allah has revealed therein. Whoever does not
judge according to what Allah has revealed, it is
they who are the rebellious.} [Surat al-Ma’idah: 47]

Third element: resorting to judgment to what
Allah revealed on points of dispute in discretionary
views:

It is a must to refer for judgment to what Allah
revealed on all points of dispute in the
discretionary views among the scholars - none of
them should be accepted unless proven by the Book
and the Sunnah without bias for a certain doctrine
or scholar - and regarding pleadings, disputes, and
all other rights, not only family issues, as in some
countries that are attributed to Islam. Indeed, Islam
isan indivisible whole. Allah Almighty says:
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{0 you who believe, enter into Islam completely
and do not follow the footsteps of Satan, for He is
your sworn enemy.} [Surat al-Bagarah: 208] Allah
Almighty also says:
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{Then here you are, killing one another and
expelling a group of your people from their homes,
aiding one another against them in sin and
aggression. And if they come to you as captives, you
ransom them, although their expulsion was
forbidden to you. Do you then believe in part of the
Scripture and deny another part? Then what is the
recompense for those who do so among you except
disgrace in this life, and on the Day of Resurrection,
they will be subjected to the severest torment? For
Allah is not unaware of what you do.} [Surat al-
Baqarah: 85]

Fourth element: The stance of the followers of
doctrines on the issue of referring for judgment to
what Allah revealed:

The followers of different doctrines should
check their views against the Qur'an and the
Sunnah, and they can take what is consistent with
them; otherwise, they should reject it without
fanaticism or bias, especially in creedal matters.
The scholars (may Allah have mercy upon them)
used to enjoin that, and this was their approach. So,
whoever acts differently is not one of their

186




followers, even if he claims to be. Rather, he is one
of those about whom Allah Almighty says:
N \UA\LAJ?JJAUJ\M\}A»\wawuuj\e@_._m)}?wu;\ 135850
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{They have taken their rabbis and monks as
lords besides Allah, as well as the Messiah, son of
Mary, even though they were commanded to
worship only One God; none has the right to be
worshiped except Him, glorified is He far above
what they associate with Him.} [Surat at-Tawbah:
31] This verse does not exclusively apply to
Christians, but it also applies to everyone who acts
like them. So, if anyone violates the command of
Allah and His Messenger (¥) by judging between
people by other than what Allah revealed or by
asking for that to satisfy his own whim and desire,
he has thus abandoned Islam and Iman, even if he
claims to be a believer. Allah Almighty criticizes
those who seek that and rejects their claim of Iman,
as His words "who claim" suggest negation of their
Iman. Indeed, the word 'claim' is often used when a
person makes a false claim, for he violates its
requirements and acts in a way that contradicts it.
This is established by the verse that reads:
medj‘u,djuju\;“\ge@_,\uwfwmus\}g\
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{Have you not seen [O Prophet] those who claim
that they believe in what has been sent down to you
and what was sent down before you, yet they seek
the judgment of Taghoot, even though they were
commanded to reject them? Satan wants to lead
them far astray.} [Surat an-Nisa’: 60]

And because Disbelief in Taghoot is a pillar of
Tawhid (monotheism), as revealed in the verse in
Surat al-Baqarah:
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{There is no compulsion in religion; the truth
has been made distinct from falsehood. Whoever
rejects Taghoot and believes in Allah has indeed
grasped the strong handhold that never breaks.
And Allah is All-Hearing, All-Knowing.} [Surat al-
Bagarah: 256] Whoever does not fulfill this pillar is
not a believer of Tawhid, and Tawhid is the basis of
Iman by which all deeds become valid and the lack
of which renders all deeds corrupt. This is also
manifest in the verse that reads:
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{There is no compulsion in religion; the truth
has been made distinct from falsehood. Whoever
rejects Taghoot [i.e., false gods] and believes in
Allah has indeed grasped the strong handhold that
never breaks. And Allah is All-Hearing, All-
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Knowing.} This is because resorting to Taghoot for
judgment constitutes belief in him:.

Negation of Iman from those who do not judge
according to what Allah revealed indicates that
referring to the Shariah of Allah for judgment
constitutes Iman, creed, and worship to Allah that a
Muslim should espouse. He should not establish the
Shariah of Allah as a source of judgment only
because its judgment is better for the people and
achieves better security. In fact, some people focus
on this aspect and overlook the first one. Allah
Almighty criticizes those who refer for judgment to
the Shariah of Allah for their personal benefit,
without intending that as an act of worship to Allah
Almighty; He says:
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{When they are called to Allah and His
Messenger so that he may judge between them, a
party of them turns away.

But if the right is in their favor, they come to him
in full submission.} [Surat an-Nur: 48-49] They only
care about what they are inclined to, and if anything
runs counter to their inclination, they turn away
from it. The reason is that they do not intend to
worship Allah by referring for judgment to His
Messenger ().

1 "Fat'h Al-Majid" (pp. 467-468).
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Questions and Exercises

Q1: If the scholars have differing views, it is
obligatory:

to take any view among them and not go beyond
their views.

not to accept any of them unless established by
proof.

to take any of their views, if they are among the
Companions, the Tabi‘is (the generation after the
Companions), or the four Imams.

Q2: The verse that reads:
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{Have you not seen [0 Prophet] those who claim
that they believe in what has been sent down to you
and what was sent down before you, yet they seek
the judgment of Taghoot, even though they were
commanded to reject them? Satan wants to lead
them far astray}

is proof that Iman and resorting to judgment to
other than Allah and His Messenger can be
combined.

is proof that Iman and resorting to judgment to
other than Allah and His Messenger cannot be
combined.

Both answers are wrong.
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Q3: The rulers must judge according to what
Allah revealed if it is suitable for their time, and the
subjects must refer for judgment to what Allah
revealed in His Book and the Sunnah of His
Messenger if it is deemed good according to their
tradition.

True.

False.

Lesson Seven

The Decisive Say on Those Who Judge by
Other Than What Allah Revealed

Lesson Elements: The lesson consists of one
element:

First: Elaborating on the issue of those who
judge by other than what Allah revealed.

First element: First: Elaborating on the issue of
those who judge by other than what Allah revealed:

Allah Almighty says:
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{We sent down the Torah, which contains
guidance and light; the prophets who submitted
themselves to Allah were judging by it for the Jews,
and so did the rabbis and scholars because they
were entrusted to protect the Scripture of Allah,
and they were witnesses to it. So do not fear people
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but fear Me, and do not trade My verses for a small
price. Whoever does not judge according to what
Allah has revealed, it is they who are the
disbelievers.} [Surat al-Ma’idah: 44] The noble
verse states that judging by other than what Allah
revealed is Kufr. This may be a major Kufr that
takes one outside the fold of Islam, and it may be a
minor one that does not take a person outside the
religion, depending on the ruler's situation. If he
believes that judging by what Allah has revealed is
not obligatory and is optional for him, or he belittles
the judgment of Allah and believes that other
manmade laws and statutes are better than it and
that it does not suit this age, or he judges by other
than what Allah has revealed to appease the
disbelievers and hypocrites, this is major Kufr. If he
believes that judging by what Allah has revealed is
obligatory and he knows the judgment in a
particular incident, yet he departs from it while
acknowledging that he deserves the punishment,
he is a sinner and is called a committer of minor
Kufr. But if he is not aware of the judgment of Allah
regarding it, and he exerts his utmost efforts and
tries his best to know the judgment, yet he misses
it, he is mistaken and gets a reward for his Ijtihad
(independent reasoning), and his mistake is
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forgiven. This applies to judgment over a specific
case.

But judgment over public cases is different.
Shaykh al-Islam Ibn Taymiyyah: said: "If the ruler is
religious yet he judges without knowledge, he will
be among the dwellers of Hellfire. If he is
knowledgeable, yet he judges by other than the
truth he knows, he will be among the dwellers of
Hellfire. If he judges without justice or knowledge,
he deserves to be among the dwellers of Hellfire.
This applies if the judgment pertains to a private
case. Butif he gives a public judgment regarding the
religion of Muslims and turns the truth into
falsehood and falsehood into truth, the Sunnah into
Bid'ah and Bid'ah into Sunnah, the Ma'ruf (what is
good) into Munkar (what is bad) and Munkar into
Ma'riaf, and he forbids what Allah and His
Messenger enjoin and enjoins what Allah and His
Messenger forbid, this is a different type which will
be judged by the Lord of the worlds, the God of the
messengers, the Sovereign of the Day of
Recompense, to Whom praise is due in this life and
the Hereafter:
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1 [Sharh At-Tahawiyyah (pp. 363-364)]
2 [Majmu‘ Al-Fatawa (35/388)]
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{He is Allah: there is no god but Him. All praise
belongs to Him in this life and the Hereafter. His is
the Judgment, and to Him you will all be returned.}
[Surat al-Qasas: 70]
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{It is He Who has sent His Messenger with
guidance and the religion of truth to make it prevail
over all religions, and sufficient is Allah as a
Witness.} [Surat al-Fat'h: 28]

He also said:: "There is no doubt that whoever
does not believe that judging by what Allah has
revealed to His Messenger is obligatory is a
disbeliever. If anyone deems it permissible to judge
between people by what he regards as justice
without complying with what Allah has revealed, he
is a disbeliever. Indeed, every community enjoins
judging with justice, and justice among them may
be what their leaders consider to be so. Rather,
many of those who are named as Muslims judge
according to their traditions, which were not
revealed by Allah, like the customs of their
predecessors and the injunctions of those obeyed
among them. They hold that this should be the basis
for judgment, apart from the Qur'an and the
Sunnabh; this is indeed Kufr. Many people embrace
Islam, yet they only judge according to the

1 [Minhaj As-Sunnah An-Nabawiyyah (5/130)]
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dominant traditions which are prescribed by those
obeyed among them. If those people come to know
that it is not permissible for them to judge except
by what Allah has revealed, and they do not comply
with that, and they even deem it permissible to
judge by something contrary to what Allah has
revealed, they are disbelievers; otherwise, they are
ignorant, like those mentioned previously." End
quote.

And Shaykh Muhammad ibn Ibrahim: said: "As
for a person who is said to have engaged in Kufr less
than Kufr, if he refers for judgment to other than
Allah while believing that he is a sinner and the
judgment of Allah is the true one, this is someone
who does that once or so. But as for those who enact
laws, arrange and impose them, their act is Kufr,
even if they say: 'We are mistaken, and the
judgment of Allah is more just." This is Kufr that
takes one out of the religion." End quote.

He (may Allah have mercy upon him)
differentiated between a partial judgment, which
does not happen recurrently, and a public judgment
that serves as a criterion for all or most of the
rulings. He determined that this is the Kufr that
takes one out of the religion altogether. This is
because when a person keeps the Islamic Shariah
aside and adopts man-made laws as an alternative,

1 [The Fatwas by Shaykh Muhammad ibn Ibrahim Al ash-Shaykh (12/280)]
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this indicates that he considers the laws to be better
and more suitable than the Shariah, and this is
undoubtedly a major Kufr that takes one out of the
religion and contradicts Tawhid.

Questions and Exercises

Q1: He referred to other than Allah for judgment
over an issue out of his personal inclination while
believing that he is a sinner:

He has committed minor Kufr.

He has committed major Kufr.

He has committed a minor sin.

Q2: Adopting laws as a reference for rulings
while believing that the ruling of Allah is more just:
This is Kufr that takes one out of the religion.

This is minor Kufr that does not take one out of
the religion.

This is one of the biggest minor sins.

Q3: Whoever does not believe that judging by
what Allah revealed to His Messenger is obligatory
is a disbeliever:

True.

False.

Lesson Eight

The Concept of the Two Terms of Al-Wala’
and Al-Bara’

Lesson Elements: The lesson consists of two
elements:
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First: Definition of the two concepts of Al-Walad’
and Al-Bara’.

Second: The opinion of Shaykh al-Islam Ibn
Taymiyyah on the issue of Al-Wala’ and Al-Bara’.

First element: Definition of the two concepts of
Al-Wala’ and Al-Bara’:

Definition of Al-Wala’ (allegiance): It is to
support, love, honor, and respect the loved ones
outwardly and 1nwardly Allah Almighty says:
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{Allah is the Protector of those who believe; He
brings them out of the depths of darkness into the
light. As for those who disbelieve, their protectors
are false gods; they bring them out from the light
into the depths of darkness. They are the people of
the Fire; they will abide therein forever.} [Surat al-
Baqarah: 257] So, allegiance to the disbelievers
means the pursuit of closeness to them and
showing them friendliness by words, deeds, and
intentions.

Definition of Al-Bara’ (disavowal): It is to keep
away, disavow, and show enmity after presenting
the arguments and warnings to them.

Second element: The opinion of Shaykh al-Islam
[bn Taymiyyah on the issue of Al-Wala’ and Al-
Bara’:
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Shaykh al-Islam Ibn Taymiyyah (may Allah have
mercy upon him)' said: "A believer must show
enmity for Allah's sake and allegiance for Allah's
sake. If there is a Muslim, he must show loyalty to
him, even if he has oppressed him, for oppression
does not preclude faith-based allegiance. Allah
Almighty says:
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{If two groups of believers fight one another,
make peace between them. If one of them
transgresses against the other, fight against the
transgressing group until they submit to the rule of
Allah. Then, if they submit, make peace between
them with fairness and be just, for Allah loves those
who are just.} [Surat al-Hujurat: 9] He regards them
as brethren despite the existence of fighting and
transgression and commands that peace should be
made between them. So, a believer should bear this
in mind: A believer should be shown loyalty, even if
he has oppressed and transgressed against you, and
a disbeliever should be taken as an enemy, even if
he has given you and treated you kindly. Indeed,
Allah sent the Messenger and revealed the books so
that the religion should be entirely for Allah, and
love should be for its loyal followers and hatred for

1 [Majmi’ Al-Fatawa (28/208-209)]
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its enemies, and honor and reward should be for its
loyal followers and humiliation and punishment for
its enemies."

If goodness and evil, righteousness and
immorality, obedience and disobedience, and
Sunnah and Bid‘ah (religious innovation) are
combined in one person, he will deserve as much
loyalty and reward as the amount of goodness in
him and as much hostility and punishment as the
amount of evil in him. So, the reasons for honor and
humiliation can be combined in one person. An
example is a thief whose hand is cut off for stealing,
and he is given enough money from the treasury to
fulfill his needs. This is the basic principle over
which Ahl-us-Sunnah wa al-Jama‘ah agreed, and the
Kharijites and the Mu‘tazilites and the like of them
differed from them." End quote.

Ahl-us-Sunnah wa al-Jama‘ah disavow those
who oppose Allah and His Messenger, even if they
were the closest kindred. Allah Almighty says:
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{You will not find any people who believe in
Allah and the Last Day taking as allies those who
oppose Allah and His Messenger, even if they were

their parents, their children, their brothers, or their
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kindred. It is they in whose hearts Allah has
instilled faith and strengthened them with a spirit
from Him. He will admit them to gardens under
which rivers flow, abiding therein forever. Allah is
pleased with them, and they are pleased with Allah.
They are the party of Allah. Indeed, it is the party of
Allah that will be successful.} [Surat al-Mujadilah:
22] Allah Almlghty also says:
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{Among those [hypocrites] are some who offend
the Prophet and say: "He listens to everyone." Say
[O Prophet]: "He listens to what is best for you; he
believes in Allah, trusts the believers, and is a mercy
for those of you who believe." But for those who
offend the Messenger of Allah, there will be a
painful punishment.} [Surat at-Tawbah: 61]

Questions and Exercises

Q1: Loyalty to the disbelievers means:

to keep away, disavow, and show enmity after
presenting the arguments and warnings.

to seek closeness to them and show them
friendly feelings.

Both answers.

Q2: Oppression cuts off the loyalty of faith
(Iman):

True.
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False.

Q3: If a man combines both Sunnah and Bid‘ah:

He deserves hostility for his Bid‘ah.

He deserves loyalty for his Sunnah.

He deserves as much loyalty and reward as the
amount of goodness in him and deserves as much
hostility and punishment as the amount of evil in
him.

Lesson Nine

The Difference between Loyalty and Good
Treatment

Lesson Elements: The lesson consists of one
element:

First: The difference between loyalty and good
treatment.

First element: The difference between loyalty
and good treatment:

Loyalty is one thing and treatment is another.
The basic rule in this regard is the verse that reads:
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{Allah does not forbid you from being kind and
just to those who did not fight against you, nor did
they drive you out of your homes. Indeed, Allah
loves those who are just.} [Surat al-Mumtahanah: 8]
Hence, it becomes clear to us that loyalty,
represented by love and support, differs from
spending on, having ties with, and showing
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kindness to disbelieving relatives. Allah Almighty
says:
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{We have enjoined upon man kindness to his
parents. His mother bore him in weakness upon
weakness, and his weaning took place within two
years. Be grateful to Me and to your parents. To Me
is the final return. But if they strive to make you
associate partners with Me of what you have no
knowledge of, then do not obey them. Yet keep
company with them in this world with kindness,
and follow the way of those who turn to Me [in
repentance]. Then to Me is your return, and I will
inform you of what you used to do.} [Surat Lugman:
14-15] Allah Almighty also says
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{Worship Allah and do not associate any
partners with Him. Be kind to parents, relatives,
orphans, the needy, near and distant neighbors,
close friends, wayfarers, and slaves whom you own.
For Allah does not like those who are arrogant and
boastful.} [Surat an-Nisa’": 36]
Questions and Exercises

202




Q1: The verse that reads:
[is 3 1 85 01 5425

{Worship Allah and do not associate any
partners with Him} pertains to believing parents
only, for it is obligatory to take the disbelievers as
enemies:

True.

False.

Q2: The loyalty deemed objectionable by the
Shariah is:

to show kindness to those who oppose Allah and
His Messenger, even if they were one's relatives.

to love and support those who oppose Allah and
His Messenger.

Both answers.

Q3: Loyalty and treatment are one thing:

True.

False.

Lesson Ten

The Manifestations of Loyalty to the
Disbelievers

Lesson Elements: The lesson consists of one
element:

First: From the manifestations of loyalty to the
disbelievers.

First element: From the manifestations of loyalty
to the disbelievers:
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1. Imitating them in dress, speech, and other
things. The Prophet (¥) said:

e 383 38 4055 (ay
"Whoever imitates a people is one of them."
[Narrated by Abu Dawid (4031); it is classified as
Hasan (good)]

2. Staying in their land and not moving from it to
the land of Muslims to flee with the religion. Allah
Almighty says:
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{When the angels take the souls of those who
have wronged themselves, they will say: "What was
the matter with you?" They will say: "We were
oppressed in the land." They will say: "Was not
Allah’s earth spacious enough for you to migrate?"
They are those whose refuge will be Hell - what a
terrible destination!
Except the helpless men, women, and children
who have no means nor do they know where to go.

They are those whom Allah may pardon, for
Allah is Ever-Pardoning, All-Forgiving.} [Surat an-
Nisa’: 97-99] Allah does not exempt anyone as
regards staying in the land of the disbelievers but
the helpless people who cannot migrate, and also
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those who stay there for a religious purpose like
calling people to Allah and spreading Islam in their
land.

3. Traveling to their land for the purpose of
pleasure and enjoyment. Travel to the land of the
disbelievers is prohibited except in case of
necessity, like medical treatment, business, and
education. For such travel to be permissible, it is
also required that the Muslim should display his
religion, take pride in Islam, and keep away from
the areas of evil.

4. Helping and supporting them against the
Muslims and praising and defending them. This
invalidates a person's Islam and makes him an
apostate.

5. Seeking help from them, putting trust in them,
appointing them in authority posts that include the
secrets of Muslims, and taking them as close friends
and consultants. Allah Almighty says:
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{0 you who believe, do not take as close friends
those from other than yourselves; they spare no
effort to ruin you; they wish to see you suffer.
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Hatred has appeared from their mouths, but what
their hearts conceal is even greater. We have made
the verses clear to you, if only you understand.

O you [believers], you are those who love them,
but they do not love you, even though you believe
in all the Scriptures. When they meet you, they say,
"We believe," but when they are alone, they bite
their fingertips against you in rage. Say: "May you
die in your rage." Allah is All-Knowing of what is in
the hearts.

If something good happens to you, it grieves
them, but if adversity befalls you, they rejoice at it.
Butifyou keep patient and fear Allah, their schemes
will not harm you in the least, for Allah
encompasses all that they do.} [Surat Al ‘Imran:
118-120]

6. Using their calendar, especially the calendar
that represents their rituals and festive occasions,
such as the Gregorian calendar.

7. Joining their festivities, helping them
celebrate their festivities, congratulating them on
these occasions, or attending their celebration of
the festivities.

8. Praising and lauding them for their
urbanization and civilization and admiring their
manners and skills without regard for their false
creeds and wrong religion. This does not mean that
Muslims should not pursue the means of strength,
like learning industries and the fundamentals of
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lawful economy and military techniques. Rather,
this is something required. Allah Almighty says:
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{Prepare against them whatever force you can
and cavalry, to deter Allah’s enemies and your
enemies, and others besides them whom you do not
know, but Allah knows them. Whatever you spend
in the cause of Allah will be repaid to you in full, and
you will not be wronged.} [Surat al-Anfal: 60] Allah
Almlghty also says

[uyxuwsj;uu\dqus w\wunéw\ s yall 31 5hale

{Say: "Who has forbidden the adornments and
lawful provisions that Allah has brought forth for
His slaves?" Say: "They are for the believers in the
life of this world, and they will be exclusively for
them on the Day of Resurrection. This is how We
make the verses clear for people who have
knowledge."} [Surat al-A'raf: 32]

9. Naming themselves by their names.

10. Asking Allah to forgive them and have mercy
upon them. Allah Almighty says:
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{It is not fitting for the Prophet and those who

believe in seeking forgiveness for the polytheists,
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even if they are close relatives, after becoming clear
to them that they are the people of Blazing Fire.}
[Surat at-Tawbah: 113]

Questions and Exercises

Q1: In the Hadith:

(e 348 a5 ALE oy
"Whoever imitates a people is one of them." This
includes one who dresses like them:

True.

False.

Q2: Staying in the land of the disbelievers and
not moving from it to the land of Muslims to flee
with the religion is not among the manifestations of
loyalty to the disbelievers:

True.

False.

Q3: Allah does not exempt anyone in regards to
staying in the land of the disbelievers:

but the helpless people.

except those who stay there for a religious
purpose.

Both answers.

Lesson Eleven

Mocking the Religion

Lesson Elements: The lesson is composed of
three elements:

First: The ruling on mocking the religion.
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Second: Manifestations of mockery that cause
Kufr (disbelief).

Third: The Muslim's duty toward those who
mock the religion of Allah.

First element: The ruling on mocking the
religion:

Mocking anything of what the Messenger (¥)
came with is Kufr, by consensus among Muslims,
even if the person does not intend actual mockery,
like speaking by way of joking.

eussuyumw‘wuda ‘_:.@wa}uuswusﬁgr,gjuuﬂ}
?S.\.A‘uﬂ.bucu_uuu\ e&&\mﬁ)ssm\jjmy 10 (5e dend
[17 Ceaa |8 28, Al S

{If you question them, they will surely say: "We
were only indulging in idle talk and playing." Say:
"Was it Allah, His verses and His Messenger that
you were mocking?"

Make no excuses; you have disbelieved after
having believed. If We pardon some of you, We will
punish others because they are wicked.}

[Surat at-Tawbah: 65-66] Ibn Jarir, Ibn Hatim,
Abu ash-Shaykh, and others narrated that ‘Abdullah
ibn ‘Umar reported:
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"A man said one day in a gathering during the
battle of Tabiik: "I have never seen anyone whose
belly is more hungry, whose tongue tells more lies,
or who is more cowardly in fighting than these
reciters of ours." Thereupon, a man in the gathering
said: "You are lying; rather, you are a hypocrite! I
will definitely inform the Messenger of Allah (¥)."
The Messenger of Allah (¥) was informed about
that, and verses from the Qur’an were revealed.
‘Abdullah said: "I saw him holding onto the rope of
the she-camel of the Messenger of Allah (¥), and the
stones were hurting him, as he was saying: 'O
Messenger of Allah, we were only indulging in idle
talk and playing.' While, the Prophet (¥) was
saying: {If you question them, they will surely say:
'We were only indulging in idle talk and playing.'
Say: 'Was it Allah, His verses and His Messenger
that you were mocking?'}" [Surat at-Tawbah: 65]"
[Narrated by Ibn Abi Hatim (6/1829) and At-Tabari
(11/543); it is classified as Hasan (good)]

Second element: Manifestations of mockery that
cause Kufr:

If anyone mocks anything of what the Prophet
(¥) came with, like mocking the Shar‘i knowledge
and its people, mocking the reward and
punishment of Allah, mocking those who command
the right and forbid the wrong because of this
action on their part, mocking prayer, be it
obligatory or supererogatory, mocking those who
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pray because of their prayer, mocking those who let
their beards grow because of their beards, and
mocking those who abandon usury for their
abandonment of usury, this person is a disbeliever.

Third element: The Muslim's duty toward those
who mock the religion of Allah:

Every Muslim should sever ties with those who
mock the religion of Allah and what the Messenger
(¥) came with, even if they were the closest people
to him, and refrain from sitting with them lest he
will become one of them. Allah Almighty says:

ML@\M}L@)&wwbﬁmmu\mﬁ\@éﬂc J}Aaj
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{He has already sent down to you in the Book
that when you hear Allah’s verses being rejected or
ridiculed, do not sit with them until they engage in
another discourse, or else you will be like them.
Indeed, Allah will gather all the hypocrites and
disbelievers together in Hell.} [Surat an-Nisa’: 140]

Questions and Exercises

Q1: Mocking anything of what the Messenger (¥)
came with is Kufr, by consensus among Muslims, if
the person intends actual mockery. But if he does
not intend that, then this is not Kufr:

True.

False.
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Q2: Mocking the obligatory prayer is Kufr, unlike
the case of supererogatory prayer:

True.

False.

Q3: He says to abearded person: What s this dirt
on your face?! And he means to mock his grown
beard:

He has committed a huge evil act.

He becomes a disbeliever.

He is required to ask the bearded person for
pardon.

Lesson Twelve

The Qadiyaniyyah is One of the Deviant Sects

Lesson Elements: The lesson consists of three
elements:

First: This Ummah splitting into seventy-three
sects.

Second: The Qadiyaniyyah sect and how it
originated.

Third: The ideas and beliefs of the Qadiyaniyyah
sect.

First element: This Ummah splitting into
seventy-three sects:

The Prophet (ﬁ“‘é?) said:
S i il 5 B (it 533 e &8 J85L) 5 Gy
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"The children of Israel were split into seventy-one
sects, and my Ummah will split into seventy-two
sects, all of which will be in Hellfire except for one."
They said: "What is it, O Messenger of Allah?" He
said: "What [ and my Companions are upon.”
[Narrated by Abu Dawud (4596), At-Tirmidhi
(2641), and Ibn Majah (3991) from a group of the
Companions; it is classified as Hasan (good)]

These examples include:

Second element: The Qadiyaniyyah sect and how
it originated:

The Qadiyaniyyah is a movement that originated
in 1900 A.D., with planning by the English
Colonialism in the Indian subcontinent. The aim
was to keep the Muslims away from their religion
and from the obligation of Jihad specifically so that
they would not confront the colonists in the name
of Islam. It was founded by Mirza Ghulam Ahmad
Qadiyani, who belonged to a family known for the
betrayal of the religion and the homeland. He was
known among his followers for having a mood
disorder, plenty of illnesses, and drug addiction.

Third element: The ideas and beliefs of the
Qadiyaniyyah sect:

The ideas and beliefs of this sect include the
following:

- They believe that Ghulam Ahmad Mirza is the
awaited Messiah.
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- They believe that Allah fasts and prays, sleeps
and wakes up, writes and signs, and errs and
copulates, far Exalted be Allah above what they say.

- A Qadiyani believes that his god is English, for
he speaks to him in English.

- They believe that Gabriel (Jibril) (peace be
upon him) descends upon Ghulam Ahmad and
conveys revelations to him, and his revelations are
like the Qur’an.

- Abolishing the creed of Jihad and blind
obedience to the English government, for they, as
alleged by them, are the rulers, according to the
Qur’an.

- They regard every Muslim as a disbeliever
unless he embraces the Qadiyaniyyah. Also, he who
gets married or gives someone in marriage to non-
Qadiyanis is a disbeliever.

- They regard wine, opium, narcotics, and
intoxicants as permissible.

- The Qadiyaniyyah sect believes that
prophethood was not sealed with Muhammad ();
rather, it is ongoing, and Allah sends messengers
when needed; and Ghulam Ahmad is the best
among all prophets.

- The Qadiyaniyyah sect is closely linked to
Israel, which opened schools and centers for them.
They exist in large numbers in India and Pakistan.

Questions and Exercises
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Q1: In the Hadith: "The Children of Israel were
split into... sects, and my Ummah will split into
seventy-two sects, all of which will be in Hellfire
except for one." They said: "What is it, O Messenger
of Allah?" He said: "What I and my Companions are
upon.”

seventy-two.

seventy-one.

seventy-three.

Q2: The emergence of the Qadiyaniyyah
movement was planned by:

the Indians.

the English.

the Jews.

Q3: The Qadiyaniyyah sect believes that Ghulam
Ahmad Mirza is...:

Allah.

the awaited Messiah.

indwelled by God.

Lesson Thirteen

The Shi‘a are One of the Deviant Sects

Lesson Elements: The lesson consists of five
elements:

First: This Ummah splitting into seventy-three
sects.

Second: The orders and sects of the Shi‘a.

Third: From the beliefs of the Imamiyyah Shi‘a.

Fourth: The sect of the Ithna ‘Ashariyyah Shi‘a.
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Fifth: Why were the Rafidis called by this name?

First element: This Ummah splitting into
seventy-three sects:

The Prophet (h*f) said:
S {5 45"‘\ Ol AN Guainy 533 e uﬂ,)ﬁ‘ Jsl o u‘»
A O b Gy W edaals V) ¢ 8 I AR Gy (D

«gﬂ;.a\} 4.\11: G Ly 0@

"The Children of Israel were split into seventy-one
sects, and my Ummah will split into seventy-two
sects, all of which will be in Hellfire except for one."
They said: "What is it, O Messenger of Allah?" He
said: "What 1 and my Companions are upon."
[Narrated by Abu Dawud (4596), At-Tirmidhi
(2641), and Ibn Majah (3991) from a group of the
Companions; it is classified as Hasan (good)]

Second element: The orders and sects of the
Shi‘a:

The Shi‘a are divided into the following groups:

1. The Earliest Shi‘a: They are called: "the Sincere
Shi‘a". They lived during the caliphate of ‘Ali (may
Allah be pleased with him), and they supported
him, recognized his status and revered him, and
they did not detract from any of his brothers, the
Companions of the Messenger of Allah (¥). They
fought along with him in the Battle of Siffin and the
Battle of the Camel.

2. The Tafdiliyyah (preferential) Shi‘a: They
prefer ‘Ali (may Allah be pleased with him) over the
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rest of the Companions without declaring any of
them a disbeliever or abusing or hating them.

3. The Rafidi (rejectors) Shi‘a: They abuse the
Companions and attribute Kufr and hypocrisy to
them, with the exclusion of four Companions,
namely: Salman al-Farisi, Abu Dharr, Al-Miqdad,
and ‘Ammar (may Allah be pleased with them).

This sect split into twenty-four sub-sects,
including the Saba’iyyah, the followers of the Jew
‘Abdullah ibn Saba’, who said: "‘Ali is God." They
also include the Nusayriyyah, who say that God
indwelled in ‘Ali and his children, but they limit that
to the Imams. And they include: The Batiniyyah
(esoterics) and the Qaramitah (Qaramites), who
belong to the Isma‘ilis (Ismaelites). As for the Ithna
‘Ashriyyah (the Twelvers), they are a sect within
the Imamiyyah. They also include: The Zaydis.

Third element: From the beliefs of the
Imamiyyah Shi‘a:

The beliefs of the Imamiyyah Shi‘a include:

1. Resurrection is a must upon Allah Almighty on
an intellectual basis.

2. They say that the Prophet (¥), the guardian
(Ali), the two grandchildren (Hasan and Husayn),
their enemies, and the other Imams and their killers
will be living after the emergence of the Mahdi. This
is known as "Aqidat Ar-Raj‘ah" (the creed of
return), which means: returning to life before the
Day of Judgment.
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3. Allah will not punish any one of them for any
sin, minor or major, neither on the Day of Judgment
nor in the grave.

Fourth element: The group of the Ithna
‘Ashriyyah Shi‘a:

The Ithna ‘Ashriyyah: It is one of the sects of the
Imamiyyah Shi‘a. It is the sect that comes to mind
when the term 'Imamiyyah’ is generally used. They
advocate the Imamate of ‘Ali ar-Rida after his father
Misa al-Kazhim, and then the Imamate of his son
Muhammad at-Taqi, who is known as Al-Jawad, and
then the Imamate of his son At-Taqi, who is known
as Al-Hadi, and then the Imamate of his son Al-
Hasan al-‘Askari, and then the Imamate of the
children of Muhammad al-Mahdi, believing him to
be the awaited Mahdi. They did not differ over the
order of the Imamate in this way. But they differed
over the time and year of the disappearance of the
Mahdi and over his age when he disappeared. Some
of them even said that he died and would return to
worldly life when injustice spreads and prevails.
This sect emerged in 255 A.H, and they believed in
Al-Badad’ (appearance). Therefore, you see them
calling out with the highest voice when they visit
the Rawdah of Misa al-Kazhim: "You are the one
about whom something appeared to Allah",

1 j.e, there appears to Allah Almighty other than what He had willed, and so
He backtracks on His will and makes a decision according to what appeared
to Him thereafter.
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referring, as alleged by them, to the installation of
his brother Isma‘ll as the Imam after his father and
his death before assuming the Imamate and his
father establishing him as the Imam. One of their
beliefs is that all sects of Shi‘a, except for their sect,
will abide eternally in Hellfire, and they will be
saved, and the same holds true for all Muslim sects,
including the Sunnis.

Fifth element: Why were the Rafidis called by
this name?

They were called Rafidis (rejectors) because
they rejected the Imamate of Abu Bakr and ‘Umar
(may Allah be pleased with both of them). It is also
said: They followed Zayd ibn ‘Ali ibn al-Husayn ibn
‘Ali ibn Abi Talib (may Allah be pleased with them)
in the days of his revolt, and when he heard their
slander of Abu Bakr and ‘Umar, he expressed
disapproval of that. As a result, those who gave him
the pledge of allegiance abandoned him. He said to
them: Have you rejected me? Hence, it is said: They
were called Rafidis because of Zayd's phrase to
them: Have you rejected me?

The Rafidis comprise numerous sects, including
the Imamiyyah sect and the extremist Batiniyyah,
who held that the Imams are divine, permitted the
prohibitions of Shariah, and revoked the duty of the
obligations.

Questions and Exercises
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Q1: These who prefer ‘Ali (may Allah be pleased
with him) over the rest of the Companions without
declaring any of them a disbeliever or abusing or
hating them are:

The Tafdiliyyah Shi‘a.

The Rafidis.

The sincere Shi‘a.

Q2: Those who say that God indwelled in ‘Ali and
his children, but they limit that to the Imams are:

The Saba’iyyah.

The Qaramitah.

The Nusayriyyah.

Q3: The Rafidis were called as such:

because Zayd said to them: You have rejected
me?

because they rejected the Imamate of Abu Bakr
and ‘Umar (may Allah be pleased with both of
them).

Both answers were mentioned by the scholars.

Exam Questions

Q1: The Prophet's (¥) statement:

(el 2 (el 230 (e 23,
"0 Allah, bless us with rain; O Allah, bless us with
rain; O Allah, bless us with rain" When the Bedouin
complained to him about the drought, it is proof of
the permissibility of making Tawassul by the
supplication of those whose supplication is hoped
to be answered:
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True.

False.

Q2: Tawassul by good deeds is established by the
Sunnah:

True.

False.

Q3: Tawassul to Allah Almighty by the situation
of the supplicant has proof in the Book of Allah.
Mention this proof:

The verse that reads:

al el & Luu?s;); I shale & ¢ m@\_umuumu\_uj]
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{Our Lord, we have heard the caller to faith
calling, "Believe in your Lord," so we believed. Our
Lord, forgive us our sins, expiate our misdeeds, and
cause us to die among the righteous.}

The verse in which Moses is quoted as saying:

[ 58 ba ) Sl G ) G

{My Lord, I am desperately in need of whatever
good You may send down to me.}

Both answers.

Q4: The polytheists' Tawassul by their idols is
polytheistic Tawassul, whereas the ignorant
people's Tawassul by the pious servants is Bid‘a:

True.

False.

Q5: The verse that reads:

[;j;@;}digﬁua;ﬁigﬂwb x5
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{although they already knew that whoever gets
into it would not have any share in the Hereafter} is
proof for the Kufr of magicians:

True.

False.

Q6: Magic is taught by the devils:

as indicated by the verse that reads:

[ORill el (e Gl 515 G | s3]

{They followed what was recited by the devils
during the kingdom of Solomon.}

as indicated by the verse that reads:
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{but the devils disbelieved, teaching people
magic.}

Both answers.

Q7: Among the strongest proofs that it is not
legitimate to make Tawassul by created beings and
their relics:

is that the Companions would not seek Tabarruk
in righteous people, such as Abu Bakr, Umar, and
others among the most virtuous Companions,
neither in their lifetime nor after their death.

is that the Companions would not go to the cave
of Hira’ to pray or supplicate there, and they would
not let anyone do that.

Both answers.
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Q8: "The Shar'i rulings are not suitable for the
legislations that regulate relationships, contracts,
and economy." This statement is:

Kufr.

Correct.

Minor Kufr.

Q9: The verse that reads:

{Whoever rejects Taghoot [i.e., false gods] and
believes in Allah has indeed grasped the strong
handhold} is proof for the pillar of Tawhid, namely:

Tawhid Ar-Rububiyyah.

Kufr in Taghoot.

Tawhid of Allah's names and attributes.

Q10: They embraced Islam and judge according
to their traditions despite their knowledge that
they are obligated to judge by the Shariah. They
have become disbelievers:

True.

False.

Q11: The verse that reads:

[Lads | sALala T ST (e 3l Gy e ) 5)

{If two groups of the believers fight one another,
make peace between them} is proof that:

oppression cuts off the loyalty of Iman.

love should be for the sake of Allah and hatred
should be for the sake of Allah.
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a believer should be shown loyalty, even if he has
wronged and transgressed against you.

Q12: A disbeliever should be taken as an enemy,
even if he has given you and treated you kindly:

True.

False.

Q13: A Muslim is obligated to disavow anyone
who opposes Allah and His Messenger, even if he
was his father or mother:

True.

False.

Q14: Traveling to the land of disbelievers for
pleasure and enjoyment is:

permissible.

impermissible because it is one of the
manifestations of loyalty.

disliked, out of caution.

Q15: One of the invalidators of Islam and the
causes of apostasy:

Living in the land of disbelievers.

Helping the disbelievers and supporting them
against the Muslims.

Both answers.

Q16: Invoking Allah's forgiveness and mercy for
the polytheists:

Not permissible.

Permissible.
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Q17: Using the calendar of the Jews and
Christians is one of the manifestations of loyalty to
the disbelievers:

True.

False.

Q18: The verse that reads:

[ 55 0n Ay 5585 Y T siale ol 1)

{0 you who believe, do not take as close friends
those from other than yourselves} is proof:

that we should not join their festive occasions.

that we should not seek help from them, trust
them, or appoint them to posts that involve the
secrets of Muslims.

Both answers.

Q19: They believe that Gabriel (peace be upon
him) comes down to their chief, and that he
receives revelation and his inspirations are like the
Qur’an:

The Shia.

The Saba’iyyah.

The Qadiyaniyyabh.

Q20: One of the beliefs of the Qadiyaniyyah is
that whoever marries a non-Qadiyani becomes a
disbeliever:

True.

False.

Q21: The best among the prophets according to
the Qadiyaniyyah:
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Prophet Muhammad and then Ghulam Ahmad.

Ghulam Ahmad.

Q22: One of their beliefs is that "Allah will not
punish anyone of them for their sins, small or big,
neither on the Day of Judgment nor in their graves":

The Imamiyyah Shia.

The Qadiyaniyyah.

The Saba’iyyah.

Q23: Those who believe in Al-Bada’ are:

the Ithna ‘Ashriyyah.

the Qadiyaniyyabh.

the Rafidi Shi‘a.

Q24: Mocking anything brought by the
Messenger is Kufr by the consensus of Muslims if he
intends actual mockery; but if he does not intend it,
this is not Kufr:

True.

False.

Q25: Mocking an obligatory prayer is Kufr,
unlike mocking a voluntary prayer:

True.

False.

Q26: He says to a bearded person: What is this
filth on your face?! And he means to mock his grown
beard:

He has done a very wrong act.

He becomes a disbeliever.

He is required to ask the bearded person for
pardon.

226



Q27: "Those who prefer ‘Ali (may Allah be

pleased with him) over the rest of the
Companions without declaring any of them a
disbeliever or abusing or hating them" are:

The Tafdiliyyah Shi‘a.

The Rafidi Shi‘a.

The sincere Shi‘a.

Q28: "Those who say that God indwelled in ‘Ali
and his children, but they limit that to the Imams"
are:
the Saba’iyyah.

the Qaramitah.

the Nusayriyyah.

Q29: The Rafidis were called as such:

because Zayd said to them: You have rejected
me?

because they rejected the Imamate of Abu Bakr
and ‘Umar (may Allah be pleased with both of
them).

Both answers were mentioned by the scholars.

Q30: The Qadiyaniyyah sect believes that
Ghulam Ahmad Mirza is ... :

Allah.

the awaited Messiah.

indwelled by God.

Introduction

Curriculum General Objectives:
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1. Promoting the process of learning Figh
(Islamic jurisprudence) as a way to better oneself
and elevate one's status.

2. Highlighting the most renowned schools of
Figh.

3. Learning some of the rulings of the religion
without which the believer's faith is incomplete.

4. Instilling the value and virtue of acquiring a
good understanding of the religion and learning the
rulings of the pure Shariah.

5. Introducing the five pillars of Islam.

Lesson One

Merit of Knowledge, Definition of Figh, and
the Sources of Legislation

Lesson Elements: The lesson is composed of
three elements:

First: Evidence confirming the merit of
knowledge.

Second: Definition of Figh linguistically and
terminologically.

Third: Sources of the legislation.

First element: Evidence confirming the merit of
knowledge:

Allah Almighty says:
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{0 you who believe, when you are told to make
room in your gatherings, then make room; Allah
will give you abundance. And when you are told to
rise, then rise; Allah will raise in ranks those who
believed from among you and those who are given
knowledge. And Allah is All-Aware of what you do.}
[Surat al-Mujadilah: 11]

Allah Almighty also says:
[We () &5 di3]

{And say, “My Lord, increase me in knowledge.”}
[Surat Taha: 114]

Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (3) said:
il )& 4y AT 40 Ja e 4 Gl &y )l Sl (i
"Whoever follows a path in pursuit of knowledge,
Allah will facilitate for him a path to Paradise.”
[Narrated by Muslim (2699)]

Second element: Definition of Figh linguistically
and terminologically:

Figh, linguistically, means: deep understanding.

In terminology, Figh means: knowing the
practical Shariah rulings from their detailed proofs.

It includes:

- A Muslim's relationship with his Lord (rulings
of the acts of worship).

- A Muslim's relationship with his society
(rulings of transactions).
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Now, it becomes clear that Figh is both a
spiritual and a civil system because the Islamic
Shariah came to regulate both religious and worldly
affairs. However, it must be noted that there is a
difference between Figh and Shariah. Shariah is the
revelation texts from the Qur'an and Sunnah and
consequently, it represents sacred and infallible
texts. Figh, on the other hand, is the jurists' work
and effort in understanding Shariah and applying
its texts as per certain criteria. In Figh, the
understanding of one jurist varies from that of
another, which may lead to a difference of opinion
among the scholars of Figh especially when it
comes to the subsidiary matters of the religion. In
all cases, the truth cannot be found outside them in
total, hence, it is not permissible to adopt a different
opinion from theirs.

Third element: Sources of the legislation:

1. The Noble Qur’an.

2. The Prophetic Sunnah.

3. Consensus.

Analogy is also included among the inferential
principles along with the sources of legislation.

Questions and Exercises

Q1: Figh, linguistically, means:

General understanding.

Deep understanding.

Knowledge of the rulings of the religion.

Q2: Allah Almighty says:
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{Then rise; Allah will raise in ranks those who
believed from among you...}

{And people of knowledge; He is the Upholder of
justice.}

{And those who are given knowledge.}

{As do the angels and people of knowledge; He
is the Upholder of justice.}

Q3: The consensus is counted among the sources
of legislation.

True.

False.

Lesson Two

The Beginning of Ijithad and the Emergence
of the Schools of Figh

Lesson Elements: The lesson is composed of
three elements:

First: Beginning of Ijtihad (personal reasoning).

Second: Emergence of the schools of Figh.

Third: Is it a must for a Muslim to follow a certain
Madhhab (school of Figh)?

First element: Beginning of Ijtihad (personal
reasoning):

There might occur incidents and unforeseen
matters about which the texts, namely the Qur’an
and Sunnah, did not declare any ruling and
concerning which there is no consensus. In such a
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case, ljtihad must be applied to deduce the ruling,
and such a deduction from the texts might vary. A
similar situation took place during the Prophet's
lifetime when he (¥) commanded his Companions,
after the Battle of the Trench, saying:

Al 5 Y Slaal) 5T Gl Y
"None should offer the ‘Asr prayer except at Bani
Qurayzhah." [Narrated by Al-Bukhari (946) and
Muslim (1770)] On the way, the ‘Asr prayer became
due and the Companions disagreed. Some of them
wanted to stop and perform the prayer for fear of
missing its time, as they understood from the
Hadith that it was urging them to hasten and not to
be delayed. Others; however, were of the opinion
that they should proceed without stopping in
compliance with the literal meaning of the Hadith.
On returning and when the Prophet (¥) learned
about their disagreement, he did not express
disapproval of any of the two groups.

The texts not clarifying a specific ruling, as we
mentioned earlier, is among the causes of Ijtihad,
especially when it comes to the subsidiary rulings,
and this is a sign of Allah's mercy towards His
slaves. Moreover, variation in understanding texts
leads to variation in Ijtihad as well, and the
difference in the degree of the authenticity of the
Prophetic Hadiths' (authentic - sound - weak) is
among the causes of disagreement.
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Second element: Emergence of the schools of
Figh:

During the lifetime of the Prophet (¥), variation
in the Companions' Ijtihad had no impact because
he (¥) was living among them and was, thus, their
reference to correct and explain everything for
them. However, after his death (%), the
Companions moved to another phase, namely the
phase of practicing Ijtthad when it came to
unprecedented cases and issues. Later, the
Companions spread out across the countries and
their Ijtihad, which was derived from the Qur’an
and Sunnah, varied, and the same applied to their
students who learned from them and so on until the
emergence of the famous four schools of Figh,
which are chronologically arranged as follows:

1. The Hanafi School: It is attributed to its Imam,
Abu Hanifah an-Nu‘man ibn Thabit (80 -150 AH).

2. The Maliki School: It is attributed to its Imam,
Malik ibn Anas (93 - 179 AH).

3. The Shafi‘i School: It is attributed to its Imam,
Muhammad ibn Idris ash-Shafi‘i (150 - 204 AH).

4. The Hanbali School: It is attributed to its
Imam, Ahmad ibn Hanbal (164 -241 AH).

Third element: Is it a must for a Muslim to follow
a certain Madhhab (school of Figh)?

Note: It is worth mentioning that it is not a must
for a Muslim to follow a certain Madhhab and fully
adhere to it. However, he should ask scholars
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whose knowledge and religion he trusts regardless
of the Madhhab he follows.

Questions and Exercises

Q1: The Maliki School: It is attributed to its
Imam, Malik ibn Anas

(150 - 204 AH).

(93-179 AH).

(164 - 241 AH).

Q2: A Muslim must follow a certain Madh-hab.

True.

False.

Q3: During the lifetime of the Messenger of Allah
(%), the Companions' Ijtihad varied as indicated by
their different ways of understanding the Prophet's
statement:

"None should offer the ‘Asr prayer except at Bani
Qurayzhah."
True.
False.
Lesson Three

Brief Basic Information about the Five Pillars

Lesson Elements: The lesson is composed of two
elements:

First: Definition of Islam and the number of
pillars.

Second: First pillar: Ash-Shahadah (testimony of
faith).
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First element: Definition of Islam and the
number of pillars:

- Definition of Islam: It means submission to
Allah, the true God Who is worthy of worship, and
acquiescence to Him by obedience.

The five pillars of Islam:

1. Testifying that there is no god but Allah and
that Muhammad is the Messenger of Allah.

2. Establishing prayer.

3. Paying Zakah.

4. Fasting Ramadan.

5. Hajj to the Sacred House of Allah.

Second element: First pillar: Ash-Shahadah
(testimony of faith):

- Allah Almighty says:

[0 Y] 6T Gall 28 ]

{I have not created the jinn and mankind except
to worship Me.} [Surat adh-Dhariyat: 56]

- Allah Almighty says:

[oalall 5 b lan s csbidas (S5 (35a &) O8]

{Say, “Indeed, my prayer, my sacrifice, my living
and my dying are all for Allah, Lord of the worlds.}
[Surat al-An‘am: 162]

- Definition of worship: It refers to all apparent
and hidden actions and statements that Allah loves
and is pleased with.

Ash-Shahadah (testimony of faith): "Ash'hadu
alla ilaha illallah, wa ash'hadu anna Muhammadan
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rasulullah” (I bear witness that there is no god but
Allah, and I bear witness that Muhammad is the
Messenger of Allah).

Second pillar: As-Salah (prayer)

- Explanation of this pillar will be mentioned
later.

Questions and Exercises

Q1: Submission to Allah and acquiescence to Him
by obedience:

This is the concept of worship.

This is the concept of Islam.

This is the concept of Iman (faith).

Q2: Pillars of Islam are:

Five.

Six.

Three.

Q3: Allah Almighty says:

[Oallad) o db Slans slidas (Shdy a5 ]

{Say, “Indeed, my prayer, my sacrifice, my living
and my dying are all for Allah, Lord of the worlds.}
We understand from this verse that we were only
created for worship.

True.

False.
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Lesson Four

Simplified Explanation of the Third Pillar
(Paying Zakah)

Lesson Elements: The lesson is composed of five
elements:

First: Evidence on the obligation of Zakah.

Second: Definition of Zakah.

Third: Benefits of Zakah.

Fourth: Properties upon which Zakah is due.

Fifth: Zakah recipients.

First element: Evidence on the obligation of
Zakah:

Allah Almighty says:

[ &r5aa 55 13 0 sl | sl 5358501 e 55512 1 528 5]

{Establish prayer, give Zakah and obey the
Messenger, so that you may be shown mercy.}
[Surat an-Nir: 56]

Second element: Definition of Zakah:

[tis an obligatory charity due on a property, after
fulfilling certain conditions, to be given to a specific
group of people at a specific time.

Third element: Benefits of Zakah:

1. Before al], it is offered as an act of obedience
to Allah Almighty.

2. Helping the poor and the needy.

3. Purifying man of stinginess and teaching him
generosity.
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Fourth element: Properties upon which Zakah is
due:

1. Gold and silver (cash).

2. Commercial goods.

3. Livestock.

4. Grains and fruits.

Fifth element: Zakah recipients:

Allah Almighty mentioned all those who are
entitled to receive Zakah in His statement:
uu)n&}*}xswﬂb@;UM\}MU;\M&MM\]
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{Alms [i.e., Zakah] is only for the poor and the
needy; those in charge of it; those whose hearts
may be attracted [to Islam]; for freeing those in
bondage; for those in debt; for the cause of Allah;
and for [the stranded] traveler - as ordained by
Allah, for Allah is All-Knowing, All-Wise.} [Surat at-
Tawbah: 60]

Questions and Exercises

Q1: Types of properties that are subject to Zakah
are gold, silver, and commercial goods only.

True.

False.

Q2: Those who are entitled to receive Zakah afull
into six categories, as mentioned in the verse.

True.

False.

Q3: No Zakah is due on livestock.
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True.
False.

Lesson Five

Simplified Explanation of the Fourth Pillar
(Fasting the Month of Ramadan)

Lesson Elements: The lesson is composed of six
elements:

First: Evidence on the obligation of Siyam
(fasting) the month of Ramadan.

Second: Definition of fasting.

Third: The virture of fasting.

Fourth: Benefits of fasting.

Fifth: Things that invalidate fasting.

Sixth: Zakat al-Fitr (fast-breaking charity).

First element: Evidence of the obligation of
Siyam (fasting) in the month of Ramadan:

Allah Almighty says:

0] 203 s (3l e o S piall Kol (Sl (il )
2=

{0 you who believe, fasting is prescribed upon
you as it was prescribed upon those who were
before you, so that you may become righteous.}
[Surat al-Baqarah: 183]

Second element: Definition of fasting:

It is an act of worship offered to Allah by
abstaining from food, drink, sexual intercourse, and
whatever invalidates the fast from dawn till sunset.

Third element: The virture of fasting:
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- Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (%) said:

AR Aially 4y NPSUHERELE call NI &3l ol Jae O a0 6y
ds:\h“\LU}\J;\ML.»UU‘MY}&AB))\&?SA;\E}‘A?}JU\S\JU
S ) Fie &l s(uhal\es-ulg samwumgﬂ\js ‘(‘.\JLAA‘B‘)A\GJ‘
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"Allah said: All the actions of the son of Adam are
for him, except for fasting. Indeed, it is for Me, and |
give reward for it. Fasting is a shield. So when one
of you is fasting, he should avoid obscene language
and loud voice, and if anyone curses him or quarrels
with him, he should say: 'Indeed, | am a fasting
person.' By the One in Whose Hand the soul of
Muhammad is, the foul smell from the mouth of the
fasting person is more pleasant in the sight of Allah
than the smell of musk. There are two moments of
joy for the fasting person: when he breaks his fast
and when he meets his Lord." [Narrated by Al-
Bukhari (1904) and Muslim (1151)]

Fourth element: Benefits of fasting:

1. Before al], it is an act of obedience offered to
Allah Almighty.

2. Training the believer to be pious by being
constantly mindful of Allah and fearing Him
through obeying His commands and avoiding His
prohibitions.

3. Learning patience and sincerity.

Fifth element: Things that invalidate fasting:

1. Eating, drinking, or smoking.
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2. Whatever acts like eating or drinking.

3. Vomiting deliberately.

5. Menstruation or postpartum bleeding.

4. Bloodletting in great quantities.

6. Masturbation.

7. Sexual intercourse.

Sixth element: Zakat al-Fitr (fast-breaking
charity):

1. One Sa‘ (4 handfuls) of the country's staple
food (wheat, rice, etc).

2. It is to be given out by every Muslim, young
and old, to the poor and the needy.

3. It is to be given out a day or two prior to the
Eid prayer.

Questions and Exercises

Q1:

s s 3a0 Ul I A8 calizall V) 0 Oy

"Allah said: ............ except for fasting. Indeed, it is for
Me, and I give reward for it."

Every action of the son of Adam, it is for him.

Every act of the son of Adam is for him.

All acts of the son of Adam are for him.

Q2: Masturbation invalidates fasting.

True.

False.

Q3: Zakat al-Fitr is obligatory upon the Muslim
adult but not upon the old.

True.
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False.
Lesson Six

Simplified Explanation of the Fifth Pillar

(Hajj to the Sacred House of Allah)

Lesson Elements: The lesson will be composed of
four elements:

First: Evidence on the obligation of Hajj.

Second: Purpose of Hajj.

Third: Merit of Hajj.

Fourth: Benefits of Hajj.

First element: Evidence on the obligation of Hajj:

Allah Almighty says:

fa Gl e 0y 8 Gale JISATAS a5 & a Sl A6a s Elile 4]
[Cnalall e 22 AT 48 5 (a5 & Mt Al g UL il

{In it are clear signs [such as] the standing place
of Abraham; whoever enters it will be safe.
Pilgrimage to the House is a duty owed to Allah
upon all people who are able to make their way to
it; whoever disbelieves, then Allah is in no need for
the worlds.} [Surat Al ‘Imran: 97]

Second element: Purpose of Hajj:

‘A'ishah (may Allah be pleased with her)
reported that the Messenger of Allah (%) said:
) R33aY Jlaadl an385 a5 Wial (s el ol skl 0ad Wy
"Indeed, Tawaf around the Ka‘bah and between
Safa and Marwah and stoning the Jamrahs (stoning
pillars) have been prescribed for establishing the
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remembrance of Allah." [Narrated by Abu Dawud
(1888) and At-Tirmidhi (902); and he said: Hasan
Sahih (sound authentic). There is a weakness in its
Isnad, but its meaning is absolutely authentic]
Third element: Merit of Hajj:
- Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (3) said:
ol 05 0 58 aa ) (3l 215 o8 %5 b e 38 (o
"Whoever performs Hajj for the sake of Allah
without committing obscenity or committing any
evil will return like the day his mother gave birth to
him." [Narrated by Al-Bukhari (1521) and Muslim
(1350)]
- Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (3) said:
AEIY) 2155 A0 Gl 555l Al 5 gl Ll 568 500 G £ 5adly
"From one ‘Umrah to another is an expiation for
what comes in between, and the Mabrtr (accepted)
Hajj brings no reward less than Paradise."
[Narrated by Al-Bukhari (1773) and Muslim
(1349)]
Fourth element: Benefits of Hajj:
1. Before al], it is an act of obedience offered to
Allah Almighty.
2. Manifests the universality of Islam.
3. Acts ss a reminder of the Day of Judgment.
Questions and Exercises
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Q1: The purpose of Hajj as per the Hadith, whose
Isnad is weak but whose meaning is authentic, is:

Remembering Allah Almighty.

Gathering Muslims.

Recalling the Day of Resurrection.

Q2: Abu Hurayrah (may Allah be pleased with
him) reported that the Messenger of Allah (%) said:

R ST <ol 2l 5 ‘ié)eeh‘mcéw»

"Whoever performs Hajj for the sake of Allah
without committing obscenity or committing any
1217 | »:

will have no reward but Paradise.

will return like the day his mother gave birth to
him.

will return sinless as the day his mother gave
birth to him.

Q3: Hajj manifests the universality of Islam.

True.

False.

Lesson Seven

Second Pillar: Establishing Salah (prayer)
Lesson Elements: The lesson is composed of
three elements:
First: Evidence of the obligation of Prayer.
Second: Importance of the Prayer.
Third: Types of Taharah (ritual purification).
First element: Evidence of the obligation of
Prayer:
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- Allah Almighty says, reporting the words of

Ibrahim (Abraham) (peace be upon him):
[eled Ji5 5 & (03 ey b slial ads hedl &)

{My Lord, make me steadfast in prayer and
those of my offspring. Our Lord, accept my
supplication.} [Surat Ibrahim: 40]

- Allah spoke to Misa (Moses) (peace be upon
him) saying:

[Co 83 5 sliall L85 e e U ) ) ¥ 4l i 5

{Indeed, I am Allah; none has the right to be
worshiped except Me, so worship Me and establish
prayer to remember Me.} [Surat Taha: 14]

- Allah Almighty says, reporting the words of ‘Isa
(Jesus) (peace be upon him):

[Ua Sud s 3055kl (aiasly Sl La (4 K e

{He has made me blessed wherever I may be,
and has enjoined upon me prayer and Zakah as long
as [ am alive.} [Surat Maryam: 31]

- Allah Almighty commanded Muhammad (%)
saying:

LAl e a5 Al B T8 ,&A\g\,g_,_\sanm@}\uJJ\]
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{Recite [O Prophet] what is revealed to you of
the Book, and establish prayer, for indeed prayer
restrains one from immoral acts and wickedness.
Indeed, the remembrance of Allah is of greater
merit. And Allah knows all what you do.} [Surat al-
‘Ankabut: 45]
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- Then Allah Almighty commanded all the

believers saying
[u};,;u_}sum}d\g;u\sbgms\u\ j3.43\ \yuau

{When you have finished the prayer, remember
Allah, standing, sitting, or lying down. But when you
are safe again, establish regular prayer. Indeed,
prayer is prescribed for the believers at specific
times.} [Surat an-Nisa’: 103]

Second element: Importance of the Prayer:

- Allah Almighty says

Jaadll e g5 lall 5 5 M\g\juﬁ\wﬁ\@j\uw]
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{Recite [O Prophet] what is revealed to you of
the Book, and establish prayer, for indeed prayer
restrains one from immoral acts and wickedness.
Indeed, the remembrance of Allah is of greater
merit. And Allah knows all what you do.} [Surat al-
‘Ankabut: 45]

- Allah Almighty says:

[O5 %5 Etia 3 AU v e ¢ shailad 2eiia e 2 (i)
{And those who take due care of their prayers;
they will be honored in gardens.} [Surat al-

Ma‘arij: 34-35]

- Anas ibn Malik (may Allah be pleased with him)
said:
uhﬁwﬁcwmu\)@\@&y\u:ﬁfﬂ\écu}»
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"On the Night of Isra’, fifty prayers were made
obligatory upon the Prophet (¥). Then it was
reduced until it was made five. Then it was called
out: 0 Muhammad! Indeed My Word cannot be
changed; these five will be recorded for you as
fifty." [Narrated by At-Tirmidhi (213) with this
wording; narrated by Al-Bukhari (7517) and
Muslim (162) with a similar wording]
- Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (3) said:
O ol b ol 2 Gasd o 53 8 A Qg sl iy 150 O 51 5100
) cnl Sl (o Sy 106 054550 e (G Y 1) 1B (3043 0
Gl G A A
"Tell me, if there were a river at the door of one of
you from which he washed five times a day, would
any of his filthiness remain?" They said: "No,
nothing of his filthiness would remain." He said:
"That is like the five prayers, by which Allah
obliterates sins." [Narrated by Al-Bukhari (528)
and Muslim (667)]
- Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (%) said:
il 8 aia 48 e lae (e Aalal 5 3 Ml 4 Cla L O Oy
Wiy QLA 08 Cd )5 zall
"Indeed, the first of the slave's deeds that he will be
held accountable for on the Day of Judgment is his
prayer. Ifit is perfect, he will be safe and successful;
but if it is defective, he will be unfortunate and a
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loser." [Narrated by Abu Dawud (864), At-Tirmidhi
(413), An-Nasa'i (465) and this is their wording,
and Ibn Majah (1425); classified by At-Tirmidhi as
Hasan (sound)]

- Buraydah (may Allah be pleased with him)

reported that the Messenger of Allah (3£) said:

(RS 28 S 5 (a3l 2435 s 30 gl
"The covenant between us and them is the prayer;
so whoever abandons it has disbelieved." [Narrated
by At-Tirmidhi (2621), An-Nasa'i (463), and Ibn
Majah (1079); classified by At-Tirmidhi as Sahih
(authentic)]

Third element: Types of Taharah (ritual
purification):

1. Spiritual purification:

It means purifying the heart from disbelief,
hypocrisy and hatred towards your Muslim
brother, and other similar spiritual heart diseases.

2. Physical purification:

It means being purified from things that
invalidate the state of physical purity (like urine,
sexual intercourse, etc.)

and removing material impurities (like urine,
stool, etc.).

Questions and Exercises

Q1: Buraydah (may Allah be pleased with him)
reported that the Messenger of Allah (%) said:

Qs 5N 243055 G gﬁ\ 3lly




"The covenant between us and them is the
prayer..."

So whoever abandons it while denying its
obligation has disbelieved.

So whoever abandons it has disbelieved.

So whoever abandons it has breached Allah's
protection.

Q2: Purification from urine and sexual
intercourse is a spiritual purification.

True.

False.

Q3: Purifying the heart from disbelief and
hypocrisy is a physical purification.

True.

False.

Lesson Eight

Wudu’ (Ablution)

Lesson Elements: The lesson is composed of six
elements:

First: Evidence on the obligation of performing
ablution for prayer.

Second: Merit of ablution.

Third: Conditions of ablution.

Fourth: Obligatory acts of ablution.

Fifth: Sunnah acts of ablution.

Sixth: Invalidators of ablution.

First element: Evidence on the obligation of
performing ablution for prayer:
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- Allah Almighty says:
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{0 you who believe, when you rise up for prayer,
wash your faces, and your hands up to the elbows;
wipe over your heads; and wash your feet up to the
ankles. If you are in a state of major impurity,
cleanse yourselves [by taking a bath]. But if you are
ill, on a journey, or have relieved yourselves, or had
sexual contact with women and find no water, then
purify yourselves with clean earth, and wipe your
faces and hands therewith. Allah does not want to
impose hardship on you, rather He wants to purify
you and complete His favor upon you, so that you
may be grateful.} [Surat al-Ma’idah: 6]

Second element: Merit of ablution:

- Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (%) said:
MJLAJSA.@A}UAC);«@A}M L)A}‘J\ j\ (J.wd\ .J.\:J\LA}\ \A\»
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"If a Muslim - or a believer - performs ablution,

when he washes his face, every sin he has

committed with his eyes is washed away with
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water - or with the last drop of water; when he
washes his hands, every sin he has committed with
his hands is washed away with water - or with the
last drop of water; and when he washes his feet,
every sin that his feet walked towards is washed
away with water - or with the last drop of water -
until he comes out cleansed of sins." [Narrated by
Muslim (244)]

- ‘Ali ibn Abi Talib (may Allah be pleased with

him) reported that the Messenger of Allah (3) said:
«j}éid\ 33all # ey
"Purification is the key to prayer." [Narrated by
Abu Dawud (61), At-Tirmidhi (3), and Ibn Majah
(275). At-Tirmidhi said: "This Hadith is the most
authentic and the most sound in this regard.”]

Third element: Conditions of ablution:

1. An-Niyyah (the intention to perform
purification).

2. Using pure water:

- Pure water: like rainwater, the water of seas,
wells, etc.

- Impure water: like water mixed with Najasah
(material impurity) that could change the taste,
color, or smell of water as in the drain water.

3. Removing whatever covers the skin and
prevents water from reaching the body parts
involved in ablution, such as thick paint, a tight
wristwatch, nail polish, and the like, is necessary.
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Fourth element: Obligatory acts of ablution:

1. Washing the whole face (in addition to rinsing
the mouth and sniffing water into the nose).

2. Washing the hands up to the elbows.

3. Wiping over the head and both ears.

4. Washing the feet up to the ankles.

5. Performing it in the correct order and doing it
in succession.

Fifth element: Sunnah acts of ablution:

1. Saying: "Bismillah" (in the name of Allah).

2. Washing the hands three times, which is
obligatory after waking up, and washing between
the fingers.

3. Rinsing the mouth and sniffing water into the
nose three times.

4. Washing the face three times.

5. Running wet fingers through the beard.

6. Washing the right hand up to the elbow, then
the left one, three times.

7. Wiping over the head from front to back and
from back to front.

8. Washing the right foot up to the ankle, then the
left one, three times.

9. Supplicating after ablution to combine
between spiritual and physical Taharah (ritual
purification):

ks shie 1aaak G gl 3 Al d ya Y sas s a0 ) ad) Y G sl
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"Ash-hadu alla ilaha illallah wahdahu la sharika
lahu wa ash-hadu anna Muhammadan ‘abduhu wa
rasuluh.” (I bear witness that there is no god but
Allah alone Who has no partner, and [ bear witness
that Muhammad is His slave and messenger)."
[Narrated by Muslim (234)]
(o AN G a3 5 <Ol F) G i) 240

"Allahumma ij‘alni min at-tawwabin waj‘alni min
al-mutatahhirin” (O Allah, make me of those who
are constantly repentant and those who constantly
purify themselves). [This addition was narrated by
At-Tirmidhi (55) and it was classified as Sahih
(authentic) by a group of scholars]

Sixth element: Invalidators of ablution:

Itis called minor Hadath (ritual impurity). These
invalidators are:

1. Urine, stool, or wind.

2. Deep sleep or unconsciousness.

3. Touching the private parts lustfully without a
barrier.

4. Eating camel meat.

Questions and Exercises

Q1: Running wet fingers through the beard is:

From the Sunnah acts of ablution.

From the obligatory acts of ablution.

Things that are permissible.

Q2: If touching the private parts without a
barrier does not involve lust:
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It invalidates ablution.

It does not invalidate ablution.

It is recommended for one to perform ablution
because of this.

Q3: Wiping over part of the head is from the
pillars of ablution, whereas wiping over the whole
head is an act of Sunnah.

True.

False.

Lesson Nine

Wiping over Khuffs (Leather Socks)

Lesson Elements: The lesson is composed of four
elements:

First: Evidence on the permissibility of wiping
over leather socks.

Second: Conditions for wiping over leather
socks.

Third: Manner of wiping.

Fourth: Invalidators of wiping.

First element: Evidence on the permissibility of
wiping over leather socks:

Al-Mughirah ibn Shu‘bah (may Allah be pleased
with him) said: Once [ was in the company of the
Prophet (¥) on a journey and I bent down to take
off his leather socks, but he said:
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"Leave them, for they were in a state of purity when
[ put them on." So, he wiped over them. [Narrated
by Al-Bukhari (206) and Muslim (274)]

Second element: Conditions for wiping over
leather socks:

1. To be in a state of ritual purity upon wearing
them.

2. To be free of material impurities.

3. Wiping must not exceed its prescribed time:

- Aresident = one day and night (24 hours).

- A traveler = three days and nights (72 hours).

Note: The timing commences from the first
instance they were wiped

4. To cover the part that must be washed.

5- That they should be permissible (Halal).

Third element: Manner of wiping:

1. Wetting both hands.

2. Passing the hand over the upper part of the
foot (from the tiptoes to the start of the shin).

3. Wiping over the right foot with the right hand
and over the left foot with the left hand.

Fourth element: Factors that invalidate the
wiping.

1. Taking off the socks.

2. Things require obligatory ritual bathing
(Ghusl)

3. The expiration of the time period (duration of
the wipe).

Questions and Exercises
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Q1: A resident wipes over the leather socks.

Five prayers.

One day and night.

Three days and nights.

2: A person urinates then wears his leather socks
and performs ablution and wipes over them.

Valid.

Invalid.

Q3: Al-Mughirah ibn Shubah (may Allah be
pleased with him) said: Once [ was in the company
of the Prophet (¥) on a journey and [ bent down to
take off his leather socks, but he said: ".......".

Leave them, for [ intended to wipe over them.

Leave them, for they were in a state of purity
when I put them on.

Leave them, for I wiped over them yesterday.

Lesson Ten

Ghusl (Ritual Bath) and Acts Requiring Ritual
Purification

Lesson Elements: The lesson is composed of five
elements:

First: Evidence on the permissibility of Ghusl.

Second: Causes of the obligatory Ghusl.

Third: Obligatory acts of Ghusl.

Fourth: Sunnah acts of Ghusl.

Fifth: Acts requiring purification.

First element: Evidence on the permissibility of
Ghusl:
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Allah Almighty says:
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{0 you who believe, when you rise up for prayer,
wash your faces, and your hands up to the elbows;
wipe over your heads; and wash your feet up to the
ankles. If you are in a state of major impurity,
cleanse yourselves [by taking a bath]. But if you are
ill, on a journey, or have relieved yourselves, or had
sexual contact with women and find no water, then
purify yourselves with clean earth, and wipe your
faces and hands therewith. Allah does not want to
impose hardship on you, rather He wants to purify
you and complete His favor upon you, so that you
may be grateful.} [Surat al-Ma’idah: 6]

Second element: Causes that make Ghusl
obligatory:

1. Discharge of semen via a wet dream,
embracing or kissing the wife, etc.

2. Sexual intercourse, even if no semen is
discharged.

3. End of menstruation.

4. When postpartum bleeding ends.

5. When the non-muslim embraces Islam.

6. When a Muslim dies.

Third element: Obligatory acts of Ghusl:
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1. An-Niyyah (the intention to perform
purification).

2. Washing the whole body (in addition to
rinsing the mouth and sniffing water into the nose).

3. Running wet fingers through the hair.

Fourth element: Sunnah acts of Ghusl:

1. Saying: "Bismillah" (in the name of Allah).

2. Washing the hands three times.

3. Washing the private parts with the left hand
and removing impurities.

4. Performing ablution.

5. Washing the hair three times.

6. Washing the whole body while starting with
the right side and then the left side.

Fifth element: Acts requiring Taharah (ritual
purification):

Purification from minor impurity is to be
performed for:

1. Prayer.

2. Circumambulating the Ka‘bah (Tawaf).

3. Touching the Mus'haf (bound copy of the
Qur’an).

Purification from major impurity is to be
performed for:

1. Everything that requires purification from
minor impurity (prayer, circumambulating the
Ka‘bah, and touching the Mus'haf).

2. Reciting the Qur’an from memory.

3. Sitting in the mosque.
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Questions and Exercises

Q1: If a dnon-muslim embraces Islam:

It is recommended for him to make Ghusl.

It is obligatory upon him to make Ghusl.

It is permissible for him to make Ghusl.

Q2: The Sunnah acts of Ghusl include:

Rinsing the mouth and sniffing water into the
nose.

Saying: "Bismillah" (in the name of Allah).

Running wet fingers through the hair.

Q3: Purification is obligatory for touching the
Mus'haf.

True.

False.

Lesson Eleven

Conditions of Prayer

Lesson Elements: The Lesson is composed of two
elements:

First: Conditions of prayer.

Second: Prayer times and the number of Rak‘ahs
(units of prayer).

First element: Conditions of prayer:

1. Islam.

2. Sanity.

3. Puberty.

4. Commencement of the prescribed time.

5. Covering the ‘Awrah (must-cover body parts).

- Men's ‘Awrah: from the navel to the knees.
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Women's ‘Awrah: the whole body except the face
and the hands during the prayer.

6. Taharah (ritual purification):

- From minor impurity that requires ablution.

- From major impurity that requires a ritual bath.

7. Removal of material impurities:

- From the body.

- From the clothes.

- From the place of prayer.

8. Facing the Qiblah (direction of the Ka‘bah).

9. An-Niyyah (the intention) to perform a
specific prayer.

Second element: Prayer times and the number of
its Rak‘ahs (units of prayer):

Prayer time

Number of Rak‘ahs

The obligatory prayer

From the break of dawn until before sunrise Two
Rak‘ahs Fajr (morning prayer)

From Zawal time (the sun's decline) up to ‘Asr
time (when the shadow becomes equal to the object
in length) 4 Rak‘ahs Zhuhr (noon prayer)

From ‘Asr time till sunset 4 Rak‘ahs ‘Asr
(afternoon prayer)

From sunset until the disappearance of the
twilight 3 Rak‘ahs Maghrib (sunset prayer)

After the end of Maghrib time until midnight 4
Rak‘ahs ‘Isha’ (night prayer)

Questions and Exercises
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Q1: During the prayer, a woman must cover her
hands and her whole body except for the face.

True.

False.

Q2: Prayer is obligatory upon a child, even if they
have not yet reached puberty, as long as he is ten
years old.

True.

False.

Q3: ‘Asr time is:

When the Sun sets.

When the shadow is equal to the object in length.

When the shadow is two times the length of the
object.

Lesson Twelve

Manner of Praying One Rak‘ah

Lesson Elements: The Lesson consists of one
element only:

First: Manner of praying one Rak‘ah (unit of
prayer).

First element: Manner of praying one Rak‘ah:

- Malik ibn al-Huwayrith (may Allah be pleased
with him) reported that the Messenger of Allah ()
said:

«Q-a’\ s\y’eigb =S \;ila»

"Pray as you have seen me pray.” [Narrated by Al-
Bukhari (631)]
1. Standing.
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2. Takbirat al-IThram (opening Takbir):

- Raise both hands in line with the ears or
shoulders and say: "Allahu Akbar" (Allah is the
Greatest).

- Put the right hand on top of the left one on the
chest.

- Then, recite the opening supplication:

‘f\mﬁgﬂ\ “_:):ud\}d)wd\uuudchus‘db&;uu}‘fmmbe@ﬂ‘»
chLq L;LqUa; Jud) Nj‘ (Al G Sty a_a}\l\ i WS Gadll ¢ (e

«2d05 Cl‘”}
"Allahumma ba‘id bayni wa bayna khatayay kama
ba‘adta bayna al-mashriqgi wa al-maghrib.
Allahumma naqqini min al-khataya kama yunaqqa
ath-thawbu al-abyadu min ad-danas. Allahumma
ighsil khatayay bil ma’i wa ath-thalj wa al-barad" (O
Allah, distance me from my sins as You have
distanced the east from the west. O Allah, purify me
from sins as the white garment is purified from dirt.
O Allah, wash out my sins with water, snow, and
hail). [Narrated by Al-Bukhari (744) and Muslim
(598) from the Hadith of Abu Hurayrah (may Allah
be pleased with him)]

- Look at the place of prostration.

3. Reciting Surat al-Fatihah:

- First say: "A“0dhu billahi min ash-shaytan ar-
rajim” (I seek refuge with Allah from the accursed
devil).
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- Then, say: "Bismillahi ar-Rahman ar-Rahim" (In
the name of Allah, the Most Compassionate, the
Most Merciful).

- Then, recite Surat al-Fatihah and say: "Amin" (O
Allah, answer the supplication) after finishing.

- Then, you may recite another Surah or other
verses after Surat al-Fatihah.

4. Rukil’ (bowing):

- Raise hands in line with the ears or shoulders
and say: "Allahu Akbar" (Allah is the Greatest).

- Then, say in Ruki‘: "Subhana rabbiyal-‘Azhim"
(Exalted is my Lord, the Great) (3 times).

5. Rising from Ruki‘:

- Upon rising from Rukil’, raise the hands in line
with the ears or shoulders and say: "Sami‘allahu
liman hamidah" (Allah hears he who praises Him)
(to be said by the Imam and the one praying alone).

- Then, say: "Rabbana laka al-hamd" (Our Lord,
praise be to You) (to be said by all).

6. Sujud (prostration):

- Upon falling down in prostration, say: "Allahu
Akbar" (Allah is the Greatest).

- Then, say in Sujud: "Subhana rabbi al-a‘la"
(Glory be to my Lord, The Most High) (3 times).

- Sujud is to be performed on seven body parts:
the forehead and nose, the hands, the knees, and the
toes.

7. The sitting between the two prostrations:
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- Upon rising from Sujud, say: "Allahu Akbar"
(Allah is the Greatest).

- Then, say while sitting: "Rabbi ighfir li" (O my
Lord, forgive me) (twice).

8. Sujud (second one):

- Upon prostrating say: "Allahu Akbar" (Allah is
the Greatest).

- Then, say in Sujud: "Subhana rabbi al-a‘la"
(Glory be to my Lord, The Most High) (3 times).

9. Standing (second one):

- Upon standing say: "Allahu Akbar" (Allah is the
Greatest).

Note: All the previous acts are called one Rak‘ah.

Questions and Exercises

Q1: Upon making Ruku:

Raise the hands in line with the ears alone.

Do not raise your hands.

Raise hands in line with the ears or shoulders.

Q2: Sujud is made on ..... body parts.

Six body parts.

Seven body parts.

Five body parts.

Q3: The sitting between the two prostrations:

Includes no Dhikr.

Exalt Allah, praise Him, and proclaim His
greatness in it.

You say: "Rabbi ighfirli, Rabbi ighfirli" (O Lord,
forgive me. O Lord, forgive me).
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Lesson Thirteen

First and Last Tashahhud Sitting

Lesson Elements: The lesson is composed of four
elements:

First: Wording of the first Tashahhud.

Second: Wording of the last Tashahhud.

Third: Supplication after Tashahhud.

Fourth: Manner and wording of Taslim
(salutation of peace ending the prayer) after
Tashahhud.

First element: Wording of the first Tashahhud:

10. The first Tashahhud:

- While sitting in the second Rakah, say:
mts)um\m”@us\ L@_d &lile A3 ‘uhaﬂ\}g_\\)Lal\}muh;J\>>
W e (K gl sl 1) Bl Cpalllall Sl e 5 Wl 230
shie 1aaas Gl gl ‘)I\ d\ Vo gl (a5 L) = CJL.A

RAESY
"At-Tahiyyatu lillahi was-salawatu wat-tayyibat.
As-salamu ‘alayka ayyuha an-nabiyyu wa
rahmatulléhi wa barakétuh. As-salamu ‘alayna wa
good things are due to Allah. May the peace, mercy,
and blessings of Allah be upon you, O Prophet.
Peace be upon us and upon the righteous slaves of
Allah) - If you say this, it will benefit every righteous
person in the heaven and the earth - "Ash-hadu alla
ilaha illallah, wa ash-hadu anna Muhammadan
‘abduhu wa rasulluh” (I bear witness that there is no
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god but Allah, and I bear witness that Muhammad
is His slave and messenger). [Narrated by Al-
Bukhari (831) and Muslim (402) from the Hadith of
Ibn Mas‘ud (may Allah be pleased with him)]

Second element: Wording of the last Tashahhud:

11. The last Tashahhud:

- While sitting in the last Rak‘ah and after saying
what is mentioned in the first Tashahhud, say:
d\&c}‘g\f\&ww‘wd\é‘:}m&cdmdﬂ\»
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"Allahumma salli ‘ala Muhammadin wa ‘ala ali
Muhammadin kama sallayta ‘ala Ibrahima wa ‘ala
ali Ibrahima, innaka Hamidun Majid. Allahumma
barik ‘ala Muhammadin wa ‘ala ali Muhammadin
kama barakta ‘ala Ibrahima wa ‘ala ali Ibrahima,
innaka Hamidun Majid" (O Allah, exalt the mention
of Muhammad and the family of Muhammad as you
have exalted the mention of Abraham and the
family of Abraham, You are Praised and Glorious. O
Allah, bless Muhammad and the family of
Muhammad as You have blessed Abraham and the
family of Abraham, You are Praised and Glorious).
[Narrated by Al-Bukhari (3370) and Muslim (406)
from the Hadith of Ka'b ibn ‘Ujrah (may Allah be
pleased with him)]

Third element: Supplication after Tashahhud:
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- After the last Tashahhud, recite the following
supplication:

Gaal 48 Gas il e Gag dled i b ol B2l I 2l

AN el A58 53 (pa g elaally
"Allahumma inni a‘dhu bika min ‘adhabi
jahannam wa min ‘adhabi al-qabr, wa min fitnat al-
mahya wa al-mamat, wa min sharri fitnat al-masth
ad-dajjal" (O Allah, I seek refuge with You from the
torment of Hellfire, from the punishment of the
grave, from the trials of life and death, and from the
evil of the trial of the Anti-Christ). [Narrated by
Muslim (588) from the Hadith of Abu Hurayrah
(may Allah be pleased with him)]

Fourth element: Manner and wording of Taslim
(salutation of peace ending the prayer) after
Tashahhud:

12. Taslim:

- After finishing the prayer, turn to the right and
say: "As-salamu ‘alaykum wa rahmatullah" (may
Allah's peace and mercy be upon you).

- Then, turn to the right and say: "As-salamu
‘alaykum wa rahmatullah" (may Allah's peace and
mercy be upon you).

13. Maintaining composure during the
performance of these acts.

Questions and Exercises

Q1: From the supplications that he (may Allah be
pleased with him) used to recite in prayer:
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"Allahumma inni a‘Udhu bika min ‘adhabi
jahannam wa min ‘adhabi al-qgabr, ........ , wa min
sharri fitnat al-masth ad-dajjal."

Wa min fitnat al-hayah wa al-mamat.

Wa min fitnat al-mahya wa al-mawt.

Wa min fitnat al-mahya wa al-mamat.

Q2: The Messenger of Allah (¥) used to say: "O
Allah, I seek refuge with You from the torment of
Hellfire, from the punishment of the grave...... to the
end of the Hadith"

After Tashahhud and before Taslim.

While prostrating.

Immediately after making Taslim.

Q3: After finishing the prayer, one should turn to
the right and the left saying:

"As-salamu ‘alaykum wa rahmatullah wa
barakatuh" (May Allah's peace, mercy, and
blessings be upon you).

"As-salamu ‘alaykum wa rahmatullah" (May
Allah's peace and mercy be upon you).

"As-salamu ‘alaykum” (May Allah's peace be
upon you).

Lesson Fourteen

Pillars, Obligatory Acts, and Sunnah Acts of

Prayer

Lesson Elements: The lesson is composed of
three elements:
First: Pillars of prayer.
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Second: Obligatory acts of prayer.

Third: Sunnah acts of prayer.

First element: Pillars of prayer:

1. Standing if capable.

2. Takbirat al-Thram (opening Takbir).

3. Reciting Surat al-Fatihah.

4. Ruku' (bowing).

5. Rising from Ruki".

6. Two prostrations.

7. Sitting between the two prostrations.

8. Sitting for the last Tashahhud.

9. Reciting the last Tashahhud.

10. Taslim (salutation of peace ending the
prayer).

11. Maintaining composure.

12. Adhering to the prescribed order.

Note: If one intentionally skips a pillar, his
prayer is invalid. If one unintentionally skips it, he
should perform that pillar and then make the
prostration of forgetfulness.

Second element: Obligatory acts of prayer:

1. All the Takbirs except Takbirat al-lhram
(opening Takbir).

2. Saying: "Subhana rabiyal-‘Azhim" (Exalted is
my Lord, The Great).

3. Saying: "Sami‘allahu liman hamidah" (Allah
hears the one who praises Him).

4. Saying: "Rabbana laka al-hamd" (Our Lord,
praise be to You).
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5.Saying: "Subhana rabbi al-a‘la" (Glory be to my
Lord, The Most High).

6. Saying: "Rabbi ighfirli" (O Lord, forgive me).

7. Sitting for the first Tashahhud.

8. Reciting the first Tashahhud.

Note: If one intentionally skips an obligatory act,
his prayer is invalid. If he unintentionally skips it,
he should not perform it but should make a
prostration of forgetfulness.

Third element: Sunnah acts of prayer:

1. Putting the right hand on top of the left one on
the chest.

2. Reciting the opening supplication.

3. Raising the hands upon making Takbir.

4. Reciting something from the Qur’an after
Surat al-Fatihah.

5. Supplication after the last Tashahhud.

6. Pointing with the index finger upon making
Tashahhud.

7. Audible recitation for the Imam in the audible
prayer.

Questions and Exercises

Q1: Saying: "Sami‘allahu liman hamidah" (Allah
hears the one who praises Him) is:

From the Sunnah acts of prayer.

From its obligatory acts.

From its pillars.

Q2: The opening supplication is from the
obligatory acts of prayer.
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True.

False.

Q3: Audible recitation for the Imam in the
audible prayer.

An obligatory act.

A Sunnah act.

A pillar.

Lesson Fifteen

Invalidators and Disliked Acts of Prayer

Lesson Elements: The Lesson is composed of two
elements:

First: Invalidators of prayer.

Second: Disliked acts of prayer.

First element: Things that invalidate the prayer:

1. Intentionally skipping one of the pillars,
obligatory acts, or conditions of prayer.

2. Invalidation of the ablution.

3. Intentionally speaking or laughing.

4. Intentionally eating or drinking.

5. Frequent and excessive movements that are
not part of the prayer.

Second element: Disliked acts of prayer:

1. Raising the eyes to the sky, keeping them
closed, or looking around.

2. Unnecessary movements.

3. Being in urgent need to relieve oneself (of
urine or stool).
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4. Praying when the food that one craves is
served.

5. Praying in places that have images or idols.

Questions and Exercises

Q1: Unnecessary movements in prayer
invalidate it.

True.

False.

Q2: Praying when the food you crave is served.

The prayer is valid but disliked.

The prayer is invalid.

The prayer is valid without being disliked.

Q3: Prayer in a place that has images or idols is
invalid.

True.

False.

Exam Questions

Q1: Closing the eyes during prayer is:

Recommended for the sake of Khushi'
(humility).

Disliked.

Permissible.

Q2: The prayer of one who intentionally skips
one of the obligatory acts of prayer is:

Valid but disliked.

Invalid.

Q3: Reciting something after Surat al-Fatihah is:

From the obligatory acts of prayer.

From the Sunnah acts of prayer.
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From the pillars of prayer.

Q4: Taslim (salutation of peace ending the
prayer) from prayer is:

An obligatory act.

A pillar.

A Sunnah act.

Q5: Maintaining composure in prayer is:

From its pillars.

From its obligatory acts.

From its Sunnah acts.

Qé6: Figh, linguistically, means:

General understanding.

Deep understanding.

Knowledge of the rulings of the religion.

Q7: Allah Almighty says:

eeeee
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{Allah will raise in ranks those who believed
from among you...}?

{And people of knowledge; He is the Upholder of
justice.}

{And those who are given knowledge.}

{As do the angels and people of knowledge; He
is the Upholder of justice.}

Q8: The consensus is counted among the sources
of legislation.

True.

False.
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Q9: The Maliki School: It is attributed to its
Imam, Malik ibn Anas:

(150 - 204 AH).

(93-179 AH).

(164 - 241 AH).

Q10: A Muslim must follow a certain Madhhab
(school of Figh).

True.

False.

Q11: During the lifetime of the Messenger of
Allah (%), the Companions' Ijtihad varied as
indicated by their different ways of understanding
the Prophet's statement:

it 5 8 Y) Hiaal AT Calia) Uy
"None should offer the ‘Asr prayer except at Bani
Qurayzhah."

True.

False.

Q12: Zakat al-Fitr (fast-breaking charity) is:

Two Sa‘s of food.

One Sa‘ of food.

Two Mudds of food.

Q13: It is permissible to give out Zakat al-Fitr
before the day of Eid al-Fitr

One week before that day.

Three days before that day.

One or two days before that day.

Q14: Donating blood invalidates Siyam (fasting).
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True.

False.

Q15: Someone was overcome by vomiting while
fasting:

He broke his fast.

He did not break his fast.

Q16: If someone insults or abuses you while
fasting:

You may insult him back.

You may not insult him back; rather, say to him:
Indeed, I am fasting.

Q17: Grains and fruits are not subject to Zakah.

True.

False.

Q18: If a disbeliever embraces Islam:

It is recommended for him to make Ghusl (ritual
bath).

It is obligatory upon him to make Ghusl.

It is permissible for him to make Ghusl.

Q19: The Sunnah acts of Ghusl include:

Rinsing the mouth and sniffing water into the
nose.

Saying: "Bismillah" (in the name of Allah).

Running wet fingers through the hair.

Q20: Taharah (ritual purification) is obligatory
for touching the Mus'haf.

True.

False.
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Q21: Causes of the obligatory ritual bath
invalidate wiping over the leather socks.

True.

False.

Q22: From the Sunnah acts of Wudi’ (ablution):

Washing the body parts three times.

Adhering to the prescribed order and
succession.

Running wet fingers through the beard.

All the previous.

Q23: Man's ‘Awrah (must-cover body parts) is:

The private parts, back and front.

From the navel to the knees.

The navel, the knees, and what is in between
them.

Q24: Facing the Qiblah (direction of the Ka‘bah)
is:

From the pillars of prayer.

From the conditions of prayer.

From the obligatory acts of prayer.

Q25: Time of the ‘Isha’ prayer extends until:

One third of the night.

Midnight.

The break of dawn.

Q26: Reciting the Qur’an from memory is:

Permissible in the state of major Hadath (ritual
impurity).

Permissible in state of minor Hadath.

276



Not permissible at all in the state of Hadath,
whether minor or major.

Q27: From the supplications that he (¥) used to
recite in prayer: "Allahumma inni a‘tdhu bika min
‘adhabi jahannam wa min ‘adhabi al-qabr, ........... ,
wa min sharri fitnat al-masth ad-dajjal."

Wa min fitnat al-hayah wa al-mamat.

Wa min fitnat al-mahya wa al-mawt.

Wa min fitnat al-mahya wa al-mamat.

Q28: The Messenger of Allah (¥) used to say: "O
Allah, I seek refuge with You from the torment of
Hellfire, from the punishment of the grave..."

After Tashahhud and before Taslim.

While prostrating.

Immediately after making Taslim.

Q29: After finishing the prayer, one should turn
to the right and the left saying:

"As-salamu ‘alaykum wa rahmatullah wa
barakatuh" (May Allah's peace, mercy, and
blessings be upon you).

"As-salamu 'alaykum wa rahmatullah" (May
Allah's peace and mercy be upon you).

"As-salamu ‘alaykum” (May Allah's peace be
upon you).

Q30: Commercial goods are not subject to Zakah.

True.

False.

Introduction

Curriculum General Objectives:
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1. Promoting the process of learning Figh
(Islamic jurisprudence) as a way to better oneself
and elevate one's status.

2. Instilling guidance and manners related to
Fitrah (natural human disposition).

3. Introducing some rulings of Taharah (ritual
purification).

4. Highlighting some topics and issues related to
the Figh of prayer with its various types.

5. Instilling the value and virtue of acquiring a
good understanding of the religion and learning the
rulings of the pure Shariah.

Lesson One

Sunnah Acts of Fitrah (natural human
disposition)

Lesson Elements: The Lesson is composed of two
elements:

First: Evidence from the Sunnah on adopting
manners and Sunnah acts of Fitrah.

Second: What are the Sunnah acts of Fitrah?

First element: Evidence from the Sunnah on
adopting manners and Sunnah acts of Fitrah:

‘A'ishah (may Allah be pleased with her)
reported that the Messenger of Allah (3) said:
celall (3Lt 5 o852l 5 il liz)5 2 G 35kl e ey
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"Ten are from the Fitrah (natural human
disposition): Trimming the mustache, letting the
beard grow, Siwak (tooth-cleaning stick), sniffing
water into the nose, cutting the nails, washing the
finger joints, plucking the armpit hair, shaving the
pubic hair, and Intiqas of water." Zakariyya said:
Mus‘ab said: [ have forgotten the tenth one
otherwise it could be rinsing the mouth. Qutaybah
added: Waki‘ said: "Intigas of water" means: Istinja’
(cleaning the private parts from impurities with
water after answering the call of nature). [Narrated
by Muslim (261)]

Second element: What are the Sunnah acts of
Fitrah?

1. Using Siwak.

2. Shaving the pubic hair and plucking the armpit
hair.

3. Circumcision.

4. Trimming the mustache and letting the beard
grow.

5. Clipping the nails.

6. General cleanliness.

Questions and Exercises

Q1: General cleanliness is from the Sunnah acts
of Fitrah.

True.

False.

Q2: Intiqas of water is from the Sunnah acts of
Fitrah, so what is it?
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Rinsing the mouth.

[stinja’.

Taking a ritual bath from Janabah (major ritual
impurity).

Q3: ‘A’ishah (may Allah be pleased with her)
reported that the Messenger of Allah (%) said:
colall BLait g o5l Al 22y o a3kl (e i
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"Ten are from the Fitrah (natural human
disposition): Trimming the mustache, letting the
beard grow, the Siwak (tooth-cleaning stick),
sniffing water into the nose, cutting the nails,
washing the finger joints, plucking the armpit hair,
shaving the pubic hair, and Intigas of water."
Zakariyya said: Mus‘ab said: I have forgotten the
tenth one or else it is....

[stinja’.

Rinsing the mouth.

Taking a ritual bath from Janabah.

Lesson Two

Lavatory Etiquettes

Lesson Elements: The Lesson is composed of one
element only:

First: Find out what lavatory etiquettes are.

First element: Get to know the Ilavatory
etiquettes:

1. Supplication before entering: "Allahumma
inni a‘dldhu bika min al-khubuthi wa al-khaba’ith"
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(O Allah, I seek refuge with You from the male and
female devils).

2. Shielding onesellf.

3. Not facing the Qiblah (direction of the Ka‘bah).

4. Sitting while relieving oneself.

5. Avoiding urine splatter.

6. Avoiding speech.

7. Avoiding forbidden places.

8. How to cleanse oneself:

- Using the left hand.

- Removing the physical impurity with water
(Istinja’) or with a solid substance (Istijmar).

9. Supplication upon exit: "Ghufranak” (I seek
Your forgiveness).

10. Entering with the left foot and leaving with
the right foot.

Questions and Exercises

Q1: Supplication made upon exiting the lavatory
is:

"Alhamdulillah al-ladhi ‘afana" (praise be to
Allah Who granted us well-being).

"Alhamdulillah al-ladhi ab‘ada ‘anna al-adha"
(praise be to Allah Who removed the harm from
us).

"Ghufranak" (I seek Your forgiveness).

Q2: There is no evidence that facing the Qiblah
while answering the call of nature is disliked.

True.

False.
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Q3: Before entering the lavatory, you should say:
"A‘Gdhu billahi min ash-shaytan ar-rajim" (I seek
refuge with Allah from the accursed devil).
"Allahumma inni a‘tidhu bika min al-khubuthi
wa al-khaba’ith" (O Allah, I seek refuge with You
from the male and female devils).
Lesson Three

Tayammum (Dry Ablution)

Lesson Elements: The lesson is composed of four
elements:

First: Evidence on the legitimacy of Tayammum.

Second: When is Tayammum permissible?

Third: Manner of Tayammum.

Fourth: Invalidators of Tayammum.

First element: Evidence on the legitimacy of
Tayammum:

Allah Almighty says:
&\ﬂ\é\e&m\j?&);}\mub}@\&\#\A\ 1 3iale uml\l.yu
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{0 you who believe, when you rise up for prayer,
wash your faces, and your hands up to the elbows;
wipe over your heads; and wash your feet up to the
ankles. If you are in a state of major impurity,
cleanse yourselves [by taking a bath]. But if you are
ill, on a journey, or have relieved yourselves, or had

282



sexual contact with women and find no water, then
purify yourselves with clean earth, and wipe your
faces and hands therewith. Allah does not want to
impose hardship on you, rather He wants to purify
you and complete His favor upon you, so that you
may be grateful.} [Surat al-Ma’idah: 6]

Second element: When is Tayammum
permissible?

1. In case water is unavailable.

2. In case water is available but is needed for
drinking.

3. If the use of water will cause harm such as if
someone is wounded or severely sick.

4. If the water is cold and one cannot warm it.

Note: Tayammum can be performed in place of
the ritual bath or ablution.

Third element: Manner of Tayammum:

1. Using clean earth that covers the ground (dust,
sand, etc).

2. Intending Taharah (ritual purification).

3. Itis Sunnah to say: "Bismillah" (in the name of
Allah).

4. ‘Ammar ibn Yasir (may Allah be pleased with
him) said: [ became ritually impure and could not
find water, so I rolled over in the dirt like an animal
and then mentioned that to the Prophet (¥), so he
said:
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"It would have been enough for you to do this," and
he struck the ground once with his hand and then
shook it off and wiped with them the back side of
his hand with the left one - or the back side of his
left hand with his hand - then wiped his face with
them. [Narrated by Al-Bukhari (347) and Muslim
(368)]

Note: Use the left hand to wipe over the right one
up to the wrist, then, use the right hand to wipe over
the left one.

5. It is Sunnah to shake off or blow on the hands
if the ground is dusty.

Fourth element: Invalidators of Tayammum:

1. Everything that invalidates the ablution or
requires a ritual bath.

2. If water is available and it is possible to use it.

Questions and Exercises

Q1: Tayammum is two strikes: one strike for the
face and one strike for the hands up to the elbows.

True.

False.

Q2: The intention is required in Tayammum just
as it is required in ablution.

True.

False.

Q3: It is required to mention Allah's name upon
making Tayammum.
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True.
False.
Lesson Four

Adhan (Call to Prayer), Igamah (Second Call
to Prayer), and Sutrah (Barrier)

Lesson Elements: The lesson is composed of six
elements:

First: Merit of Adhan.

Second: Manner of Adhan.

Third: Merit of repeating Adhan along with the
muezzin.

Fourth: Merit of supplication after Adhan.

Fifth: Manner of I[qamabh.

Sixth: Sutrah.

First element: Merit of Adhan:

Abu Sa‘ld al-Khudri (may Allah be pleased with
him) reported that the Messenger of Allah (%) said:
ARG A B AT A V) 30 Y5 0 V5 G 005A) i 532 jals Yy

"No individual of the jinn, mankind, or any other
creature hears the voice of the muezzin, as far away
as it is possible to be heard, except that they will
testify for them on the Day of Judgment." [Narrated
by Al-Bukhari (609)]

Second element: Manner of Adhan:

1. Allahu Akbar - Allahu Akbar (Allah is the
Greatest, Allah is the Greatest).
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2. Allahu Akbar - Allahu Akbar (Allah is the
Greatest, Allah is the Greatest).

3. Ash-hadu alla ilaha illallah - Ash-hadu alla
ilaha illallah (I bear witness that there is no god but
Allah, I bear witness that there is no god but Allah).

4. Ash-hadu anna Muhammadan rasulullah -
Ash-hadu anna Muhammadan rasulullah (I bear
witness that Muhammad is the Messenger of Allah,
[ bear witness that Muhammad is the Messenger of
Allah).

5. Hayya ‘ala as-salah - Hayya ‘ala as-salah (Come
to prayer, come to prayer).

6. Hayya ‘ala al-falah - Hayya ‘ala al-falah (Come
to success, come to success).

7. Allahu Akbar - Allahu Akbar (Allah is the
Greatest, Allah is the Greatest).

8. Lailaha illallah (There is no god but Allah).

Note: In the Adhan for Fajr, one should say after
"Hayya ‘ala al-falah" (come to success): "As-salatu
khayrum min an-nawm - As-salatu khayrum min
an-nawm" (prayer is better than sleep, prayer is
better than sleep).

Third element: Merit of repeating Adhan along
with the muezzin:

It is recommended to repeat the Adhan along
with the muezzin except when he says: "Hayya ‘ala
as-salah" (come to prayer) or "Hayya ‘ala al-falah"
(come to success), for here one should say: "La
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hawla wala quwwata illa billah" (there is no might
nor power except by Allah).

Fourth element: Merit of supplication after
Adhan:

1. Jabir ibn ‘Abdullah (may Allah be pleased with
him) reported that the Messenger of Allah (%) said:
ol Al sUEally AN 5323 o3 S5 Al el el s 06 o
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"Whoever says on hearing the call: Allahumma
rabba hadhihi ad-da‘wati at-tammah was-salati al-
ga'imah ati Muhammadan al-wasilata wal fadilah
wab‘ath-hu magamam mahmiuidan alladhi wa‘adtah
(O Allah, Lord of this perfect call and the prayer that
is to be offered, grant Muhammad the highest
position of Paradise and the degree of superiority,
and grant him the praiseworthy station that You
have promised him), he will be liable to my
intercession on the Day of Judgment." [Narrated by
Al-Bukhari (614)]

2. Anas ibn Malik (may Allah be pleased with
him) reported that the Messenger of Allah (¥£) said:

AR5 Y G A Y dedly
"Supplication between Adhan and Igamah is not
rejected." [Narrated by Abu Dawud (521) and At-
Tirmidhi (212) and he classified it as Hasan
(sound)]
Fifth element: Manner of Igamah:
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1. Allahu Akbar - Allahu Akbar (Allah is the
Greatest, Allah is the Greatest).

2. Ash-hadu alla ilaha illallah (I bear witness that
there is no god but Allah).

3. Ash-hadu anna Muhammadan rastlullah (I
bear witness that Muhammad is the Messenger of
Allah).

4. Hayya ‘ala as-salah (Come to prayer).

5. Hayya ‘ala al-falah (Come to success).

6. Qad gamat as-salah - Qad gamat as-salah (The
prayer is about to be established, the prayer is
about to be established).

7. 1. Allahu Akbar - Allahu Akbar (Allah is the
Greatest, Allah is the Greatest).

8. Lailahaillallah (There is no god but Allah).

Sixth element: Sutrah:

1. It is anything placed in front of the praying
person.

2. Itis preferable to be one cubit in height.

3. The Imam acts as a Sutrah for those praying
behind him.

Note: It is unlawful to pass in front of the one
praying alone or the Imam and the praying person
should prevent the one passing in front of him.

Questions and Exercises

Q1: Repeating Adhan along with the muezzin is:

Obligatory.

Recommended.

Disliked.

288



Q2: Anas ibn Malik (may Allah be pleased with

him) reported that the Messenger of Allah (%) said:
RN Q\f\]\ SR A Y sledly

"Supplication between Adhan and Iqgamah is not
rejected.”

After Adhan.

Between Adhan and Igamabh.

Between Igamah and the prayer.

Q3: ... to pass in front of the one praying alone or
the Imam.

It is unlawful.

It is disliked.

It is permissible.

Lesson Five

Congregational Prayer

Lesson Elements: The lesson is composed of four
elements:

First: The importance of the congregational
prayer and its evidence.

Second: The most entitled person to be the
Imam.

Third: Position of the Imam with regards to
those praying behind him.

Fourth: Rulings related to the one praying
behind the Imam.

First element: Importance of the congregational
prayer and its evidence:

Allah Almighty says:
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{When you [O Prophet] are with them and lead
them in prayer, let a group of them stand [in prayer]
with you, carrying their weapons. When they have
finished their prostration, let them take their
positions in the rear. Then let the other group that
has not yet prayed join you in prayer, keeping
vigilant and carrying their arms. The disbelievers
wish that you would neglect your weapons and
belongings, so they could launch on you a surprise
attack. But there is no blame on you if you lay down
your weapons because of the inconvenience of rain
or because you are ill, but take all precautions.
Indeed, Allah has prepared for the disbelievers a
humiliating punishment.} [Surat an-Nisa’: 102]

Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (%) said:
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"Verily, the most burdensome prayer for the
hypocrites is the ‘Isha’ prayer and the Fajr prayer;
and were they to know their merit, they would
come to them, even if they had to crawl." [Narrated
by Al-Bukhari (657) and Muslim (651)]
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‘Abdullah ibn ‘Umar (may Allah be pleased with
him and his father) reported that the Messenger of
Allah (%) said:

AR (e 5 it 81 33 (g Jiadl Ao lanl) 83Uy
"Praying in congregation is twenty-seven degrees
better than praying alone." [Narrated by Al-Bukhari
(645) and Muslim (650)]

Second element: The most entitled person to be
the Imam:

1. The most versed one in Allah's Book.

2. The most knowledgeable one in reagrds to the
Sunnah.

3. The one who made Hijrah (emigration) first.

4. The oldest among them.

Third element: Position of the Imam with
regards to those praying behind him:

1. The Imam stands in the front facing the Qiblah
(direction of the Ka‘bah).

2. Those who are led in prayer stand in rows
behind the Imam.

Note: The first rows are better than the last ones,
the right side of the row is better than the left side,
and being close to the Imam is better than being far
from him.

Fourth element: Rulings related to the one
praying behind the Imam:

1. The one led in prayer must not move ahead of
the Imam (he should not bow until the Imam bows
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and should not prostrate until the Imam
prostrates).

2. If the one led in prayer joins the prayer before
the Imam rises from Ruku‘ (bowing), he has caught
up with the Rak‘ah (unit of prayer). However, if he
joins the prayer after the Imam rose from Ruki’, he
must repeat that Rak‘ah.

Questions and Exercises

Q1: The right side of the row is better than the
left side.

True.

False.

Q2: If one joins the prayer before the Imam rises
from Ruki“:

He has caught up with the Rak‘ah.

He has not caught up with the Rak‘ah.

It is recommended for him to offer a Rak‘ah by
way of caution as regards the relevant difference.

Q3: The one who is most entitled to lead the
people in prayer is the oldest among them.

True.

False.

Lesson Six

Prostration of Forgetfulness

Lesson Elements: The lesson is composed of
three elements:

First: Definition of the prostration of
forgetfulness.
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Second: Manner of the prostration of

forgetfulness.

Third: When to make the prostration of
forgetfulness?

First element: Definition of the prostration of
forgetfulness:

Two prostrations that redress the shortcomings
taking place in the prayer and that can be redressed
by the prostration of forgetfulness (addition,
omission, or doubt).

Second element: Manner of the prostration of
forgetfulness:

Ibn Masld (may Allah be pleased with him)
reported that the Messenger of Allah (3) said:

«oEadts 2 (ol 5T RSN 315130,
"If one adds or omits, let him offer two
prostrations.” [Narrated by Muslim (572)]

Note: The prostration of forgetfulness is to be
offered before or after Taslim (salutation of peace
ending the prayer) depending on the type of
shortcoming.

Third element: When to make the prostration of
forgetfulness?

1. In the case of adding something in prayer out
of forgetfulness.

- Example: If someone is praying Zhuhr and
stands up forgetfully to offer a fifth Rak‘ah, he
should sit and make Taslim after reciting the last
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Tashahhud, then he should offer the prostration of
forgetfulness and make Taslim.

Note: If one remembers after finishing the
prayer, he should offer the prostration of
forgetfulness and then make Taslim (as long as
there is not a long time between remembering and
concluding the prayer).

2. In the case of skipping a pillar out of
forgetfulness, one should perform that missed
pillar.

Example: If someone is praying Zhuhr and
forgetfully sits for Tashahhud in the third Rak‘ah,
he should stand up for the fourth Rak‘ah and
complete his prayer. Then, after making Taslim he
should offer the prostration of forgetfulness and
make Taslim.

Note: If one remembers after finishing his
prayer, he should stand up to offer the fourth
Rak‘ah and complete his prayer, then after Taslim,
he should offer the prostration of forgetfulness and
make Taslim (as long as there is not a long time
between remembering and concluding the prayer).

3. In case of skipping an obligatory act out of
forgetfulness, one should not offer that skipped
obligatory act.

Example: If someone is praying Zhuhr and
forgets the first Tashahhud and stands up for the
third Rak‘ah, he should not return to Tashahhud;
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rather, he should offer the prostration of
forgetfulness and make Taslim.

Note: If one remembers before completely
standing up, he should return to make Tashahhud
and complete his prayer, then offer the prostration
of forgetfulness and make Taslim.

4. In the case of being in doubt regarding the
number of Rak‘ahs, one should work off the lesser
number of Rak‘ahs (that thye were aware of doing).

Example: If someone is praying Zhuhr and has
doubts during the third Rak‘ah whether it is the
third or fourth, he should build on the lesser
number of Rak‘ahs (3 Rak‘ahs) and complete his
prayer, then offer the prostration of forgetfulness
and make Taslim.

Note: If the one praying behind the Imam notices
that the Imam has forgotten something in the
prayer, he can draw this to his attention by saying:
"Subhanallah” (glory be to Allah).

Questions and Exercises

Q1: If one remembers, after making Taslim, that
he forgot one of the two prostrations of the first
Rak‘ah:

He should immediately offer it, then make the
prostration of forgetfulness.

He should offer a complete Rak‘ah, then make
the prostration of forgetfulness.
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He should offer that prostration without making
the prostration of forgetfulness because he has
already offered that prostration.

Q2: If someone is praying Zhuhr and forgets the
first Tashahhud and stands up for the third Rak‘ah:

He should return to it and should offer the
prostration of forgetfulness.

He returns to it and should offer the prostration
of forgetfulness.

He should not return to it and should offer the
prostration of forgetfulness.

Q3: If someone is offering a four-Rak‘ah prayer
and has doubts during the third Rak‘ah whether it
is the third or fourth one:

He should consider it the fourth and offer the
prostration of forgetfulness.

He should consider it the third and offer the
prostration of forgetfulness.

He should consider it the fourth without offering
the prostration of forgetfulness.

Lesson Seven

Jumu‘ah (Friday) Prayer

Lesson Elements: The lesson is composed of five
elements:

First: Evidence on the obligation of the Friday
prayer.

Second: Merit of the Friday prayer.

Third: Conditions of the Friday prayer.
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Fourth: Things forbidden during the Khutbah
(sermon).

Fifth: Things recommended for the Friday
prayer.

First element: Evidence on the obligation of the
Friday prayer:

Allah Almighty says:
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{0 you who believe, when the call for prayer is
made on Friday, then hasten to the remembrance of
Allah and leave off trading. That is better for you, if
only you knew.} [Surat al-Jumu‘ah: 9]

Second element: Merit of the Friday prayer:

Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (3) said:
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"The best day on which the sun has risen is Friday.
On that day Adam was created, he was admitted to
Paradise, and he was expelled therefrom, and the
Hour will take place on no other day than Friday."
[Narrated by Muslim (854)]

Third element: Conditions of the Friday prayer:

1. The Time: The same time as Zhuhr prayer.

2. Number of people: At least three people
including the Imam.
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3. Two sermons: Praising Allah in them and
invoking Allah's blessings upon His Prophet (),
admonishing people and reminding them of Allah,
and speaking briefly.

4. The prayer: Two Rak‘ahs (units of prayer)
with an audible Qur’anic recitation.

Note: If someone joins the prayer after the Imam
rises from the Rukii‘ (bowing) of the second Rak‘ah,
he misses the Friday prayer and should offer
instead the four-Rak‘ah Zhuhr prayer.

- Offering supererogatory prayers after praying:
Four Rak‘ahs in the mosque or two Rak‘ahs at
home.

Fourth element: Things forbidden during the
Khutbah (sermon):

1. It is impermissible to speak while the Imam
delivers the Khutbah.

2. It is impermissible to play with anything
during the Khutbah.

3. It is impermissible to pass over people's
shoulders in the mosque.

Fifth element: Things recommended for the
Friday prayer:

1. Taking a bath and wearing the best clothes.

2. Going early to the mosque.

3. Invoking Allah's blessings upon the Prophet
(¥) abundantly.

4. Reciting Surat al-Kahf on that day.
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5. Making supplication during the last hour of
Friday.

Questions and Exercises

Q1: Among the virtures of Friday is that Allah
Almighty created Adam on it.

True.

False.

Q2: The time of the Friday prayer is from Duha
(forenoon) until the time of ‘Asr (afternoon).

True.

False.

Q3: Taking a bath and wearing the best clothes
are the obligatory acts of the Friday prayer.

True.

False.

Lesson Eight

Eid Prayer

Lesson Elements: The lesson is composed of
three elements:

First: Definition of Eid.

Second: Conditions of the Eid prayer.

Third: Things recommended for Eid.

First element: Definition of Eid:

- Eid was called so because it returns and is a
repeated occasion and because people gather in it.
They are days of joy, eating, drinking, and
remembering Allah.

- Eid al-Fitr (1st of Shawwal).
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- Eid al-Ad'ha (10th of Dhul-Hijjah).

Second element: Conditions of the Eid prayer:

1. Time: After sunrise (almost two hours after
the Adhan of Fajr).

2. Prayer: Two Rak‘ahs with an audible Qur’anic
recitation without Adhan or Iqamah (second call to
prayer).

Six Takbirs are to be made (after the opening
Takbir) in the first Rak‘ah.

In the second Rak‘ah, five Takbirs are to be made
(after the Takbir of standing).

3. Two khutbahs (sermons): They are to be
delivered after the prayer.

Third element: Things recommended for Eid:

1. Taking a bath and wearing the best clothes.

2. It is Sunnah to eat an odd number of dried
dates before going to the prayer of Eid al-Fitr.

3. It is Sunnah to pray outside the city, go from
one way, and return from another.

4. It is Sunnah to make Takbir saying: "Allahu
Akbar Allahu Akbar, la ilaha illallah, wa Allahu
Akbar Allahu Akbar, walillahi al-hamd" (Allah is the
Greatest (twice). There is no god but Allah. And
Allah is the Greatest (twice) and to Allah belongs
praise).

Note: Takbir should not be made collectively.

Questions and Exercises
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Q1: Eid prayer is a two-Rak‘ah prayer in which
the Imam recites audibly and it is preceded by
Adhan and Iqamabh.

True.

False.

Q2: It is Sunnah to eat a few dates before going
out to the two Eid prayers.

True.

False.

Q3: Takbir during Eid is Sunnah and it should not
be made collectively.

True.

False.

Lesson Nine

Funerals Rulings

Lesson Elements: The lesson is composed of
three elements:

First: Washing the deceased.

Second: Shrouding the deceased.

Third: Merit of the Funeral prayer.

First element: Washing the deceased:

1. Dead men should be washed by men and dead
women should be washed by women, however each
of the two spouses can wash the other.

2. Removing the clothes of the deceased esxcept
for the ‘Awrah (private parts) which must be
covered.
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3. Raising the back of the deceased and pressing
his stomach to get rid of the impurities.

Note: Water should be used abundantly while
cleaning.

4. Removing impurities from the deceased by
using gloves.

5. Making ablution, like that performed for
prayer, for the deceased.

6. Giving the deceased a bath like that taken from
Janabah (major ritual impurity) starting with the
right side followed by the left side.

Note: Washing the deceased once is obligatory,
and it is recommended to wash him three times. [t
is also recommended to wash the deceased with
lotus leaves or soap and the last wash with
camphor or scent.

7. Trimming the mustache and cutting the nails
and the armpit hair in case they are long.

8. A woman's hair should be braided into three
braids.

Second element: Shrouding the deceased:

1. Men's shroud: It is recommended to have
three wrapping sheets (clean, white, perfumed).

2.Women's shroud: It is recommended to be five
garments (clean, white, perfumed), which are in
detail: a lower garment + a shirt + a veil + two
wrapping sheets.

Third element: Merit of the Funeral prayer:
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Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (3) said:
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"Whoever attends a funeral until he offers the
funeral prayer will get one Qirat, and whoever
attends it until it is buried will get two Qirats." It
was said: What are the two Qirats? He replied: "Like
two huge mountains.” [Narrated by Al-Bukhari (47)
and Muslim (945)]

Questions and Exercises

Q1: It is not permissible for a man to wash his
dead wife because none should wash women but
women.

True.

False.

Q2: In washing the deceased, it is obligatory to
wash him:

Three times.

Once.

Five times.

Q3: The mustache should not be trimmed and
the nails and armpit hair should not be cut even if
they are long.

True.

False.
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Lesson Ten

How to Perform the Funeral Prayer

Lesson Elements: The Lesson is composed of two
elements:

First: How to perform the Funeral prayer.

Second: Burial of the deceased.

First element: How to perform the Funeral
prayer:

1. Placing the deceased Muslim between the
Imam and the Qiblah (direction of the Ka‘bah).

Note: The Imam should stand in front of the
chest of the man's body and in front of the waist of
the woman's body.

2. Making Takbirat al-lhram (opening Takbir)
and everyone inaudibly recites Surat al-Fatihah.

3. Making a second Takbir and everyone
inaudibly invokes Allah's blessings upon the
Prophet (%) saying: "Alldhumma salli ‘ala
Muhammdin wa ‘ala ali Muhammad kama sallayta
‘ala Ibrahim..." (O Allah, bestow Your grace upon
Muhammad and the family of Muhammad as You
bestowed Your grace upon Abraham..) (the
Abrahamic prayers).

4. Making a third Takbir and everyone
supplicates for the deceased inaudibly.

The following supplication is an example:
M\jc‘dadacujj Mj).ae)S\}M_\sun\jﬁLc}mj}d)sc"Hﬂ‘»
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"Allahumma ighfir lahu, warhamhu, wa ‘afihi, wa‘fu
‘anhu, wa akrim nuzulah, wa wassi‘ mudkhalah,
waghsilhu bilma’i wath-thalji wal-barad, wa
naqqihi min al-khtaya kama naqqgayta ath-thawb al-
abyad min ad-danas, wa abdilhu daran khayran min
darih, wa ahlan khayran min ahlih, wa zawjan
khayran min zawjih, wa adkhilhu al-jannah, wa
a‘idh-hu min ‘adhab al-gabr wa min ‘adhab an-nar"
(O Allah, forgive him and have mercy on him. Grant
him ease and respite. Make his resting place a noble
one, and facilitate his entry. Wash him with water,
snow, and hail. Purify him from sins as a white
garment is cleansed of dirt. Give him in exchange a
home better than his home (on earth), a family
better than his family, and a spouse better than his
spouse. Grant him entrance to Paradise and protect
him from the trials of the grave and the torment of
Hellfire). [Narrated by Muslim (963)]

5. Making a fourth Takbir and making Taslim
(salutation of peace ending the prayer) while
turning the head to the right.

Second element: Burial of the deceased:

1. It is Sunnah to deepen and widen the grave.

2. It is preferable to make a Lahd (niche at the
side of the grave facing the Qiblah) in the grave if
the earth is fit for that because if the earth is sandy,
the Lahd will collapse.
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3. Placing the deceased on his right side facing
the Qiblah.

4. Covering the Lahd with bricks and clay, then
throwing soil thereupon.

5. The grave should not be raised more than one
span above the earth.

Questions and Exercises

Q1: The Imam stands in front of the ... of a dead
woman's body:

Chest.

Head.

Waist.

Q2: Allah's blessings should be invoked upon the
Prophet (%) in the ... Takbir:

Third.

Second.

Fourth.

Q3: The Funeral prayer consists of four Takbirs
in which the Imam recites Surat al-Fatihah audibly.

True.

False.

Lesson Eleven

Voluntary Prayer (P1)

Lesson Elements: The lesson is composed of
three elements:

First: Merit of the voluntary prayer.

Second: Regular Sunnah prayers.

Third: Night prayer and Witr prayer.
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First element: Merit of the voluntary prayer:

Abu Hurayrah (may Allah be pleased with him)
reported that the Messenger of Allah (3) said:
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"The first of man's deeds for which he will be held
accountable on the Day of Judgment is his prayer. If
it is perfect, he will be safe and successful; but if it
is defective, he will be unfortunate and a loser. If
any shortcoming is found in his obligatory prayer,
the Almighty Lord will say: See whether My slave
has offered any voluntary prayer to make up for the
deficiency in the obligatory prayer." [Narrated by
Abu Dawud (864), At-Tirmidhi (413), An-Nasa’i
(465), and Ibn Majah (1425); This is the exact
wording of At-Tirmidhi who classified it as Hasan
(sound)]

Second element: Regular Sunnah prayers:

Before Prayer After

Two Rak‘ahs (units of prayer) - Fajr - [t is Sunnah
to make them brief.

- Itis Sunnah to recite Surat al-Kafirtn in the first
Rak‘ah and Surat al-Ikhlas in the second Rak‘ah.

Four Rak‘ahs - Zhuhr - Two Rak‘ahs

‘Asr
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Maghrib - It is Sunnah to recite Surat al-Kafirtin
in the first Rak‘ah and Surat al-Ikhlas in the second
Rak‘ah. Two Rak‘ahs

‘Isha’ - Two Rak‘ahs

Third element: Night prayer and Witr prayer:

1. ‘Abdullah ibn ‘Umar (may Allah be pleased
with him) said: A man asked the Prophet (¥) about
the night prayer and he said:

RESSET Bt Filall Cula 13 (i ey
"Two by two, and if you fear the approach of
morning, offer one Rak‘ah as Witr." [Narrated by Al-
Bukhari (473) and Muslim (749)]

2. Time: Starting right after the ‘Isha’ prayer and
until the break of dawn. It is recommended to delay
it until the last third of the night.

3. It is recommended to prolong the standing,
bowing, and prostration.

4. The Messenger of Allah (%) used to pray 11
Rak‘ahs and sometimes 13.

5.Itis Sunnah to recite in the last three Rak‘ahs:

1- Surat al-Ala. 2- Surat al-Kafirun.

3- Surat al-Ikhlas.

Questions and Exercises

Q1: Supererogatory prayers make up for the
shortcomings that took place in the obligatory
prayers.

True.

False.
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Q2: It is Sunnah to make the two Fajr Rak‘ahs
brief and to recite Surat al-‘Asr and Surat al-Ikhlas
in them.

True.

False.

Q3: The Messenger of Allah (%) used to pray at
night:

Eleven Rak‘ahs.

Thirty-six Rak‘ahs.

Twenty-one Rak‘ahs.

Lesson Twelve

Voluntary Prayer (P2)

Lesson Elements: The lesson is composed of six
elements:

First: The Duha (forenoon) prayer.

Second: [stikharah (councel-seeking)
supplication.

Third: Greeting of the mosque.

Fourth: Sunnah of Ablution.

Fifth: Sujud at-Tilawah (Prostration of
recitation).

Sixth: Sujud ash-Shukr (Prostration of
gratitude).

First element: The Duha (forenoon) prayer:

1. Abu Hurayrah (may Allah be pleased with
him) said: My Khalil (close friend) (¥) advised me
with three:

@l G 08 5l 15 e aZall (855 it R e ol 836 iy

309



"To fast three days of every month, the two Rak‘ahs

of Duha, and to perform the Witr prayer before I
sleep.” [Narrated by Al-Bukhari (1981) and Muslim
(721)]

2. Time: After sunrise and until just before Zawal
(time when the sun passes its zenith).

3. The minium is two Rak‘ahs and its maximum
number is eight Rak‘ahs.

Second element: Istikharah (councel-seeking)
supplication:

- Jabir ibn ‘Abdullah (may Allah be pleased with
him) said: The Prophet (%) used to teach us
[stikharah in all matters like a Surah of the Qur’an:
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"When one intends to do something, let him
perform two Rak‘ahs then say: Allahumma inni
astakhiruka bi‘ilmik wa astaqdiruka biqudratik wa
as’aluka min fadlik al-‘azhim, fa’'innaka taqdiru wa
la aqdir, wa ta‘lamu wa la a‘lam, wa anta ‘allam al-
ghuytb. Allahumma in kunta ta‘lamu anna hadha
al-amra khayrun li fi dini wa ma‘ashi wa ‘aqibati
amri - or he said: fi ‘ajil amri wa 3ajilih - faqdurhu li
wa in kunta ta‘lamu anna hadha al-amra sharrun li
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fi dini wa ma‘ashi wa ‘aqibati amri - or he said: fi
‘ajil amri wa 3ajilih - fasrithu ‘anni wasrifni ‘anh,
wagqdur li al-khayra haythu kana thumma raddini
bih (O Allah, I consult You for Your knowledge, and
[ seek strength from You for Your power, and I ask
of Your great bounty. Indeed, You are capable and I
am not, and You know and I do not, and You are the
All-Knower of the unseen. O Allah, if You know that
this matter is good for me concerning my religion,
my livelihood, and the outcome of my affairs, (or he
said) my immediate and future affairs, then decree
it for me, make it easy for me, and then bless it for
me. And if You know that this matter is bad
concerning my religion, my livelihood, or the
outcome of my affairs, (or he said) my immediate
and future affairs, then turn it away from me, and
turn me away from it, and decree for me what is
good whatever it may be, and make me pleased
with it)," and he should mention his need.
[Narrated by Al-Bukhari (6382)]

Third element: Greeting of the mosque:

Abu Qatadah as-Salami (may Allah be pleased
with him) reported that the Messenger of Allah (%)
said:
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"When anyone of you enters the mosque, let him
offer two Rak‘ahs before he sits down." [Narrated
by Al-Bukhari (444) and Muslim (714)]
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Fourth element: Sunnah of Ablution:

Abu Hurayrah (may Allah be pleased with him)
reported that the Prophet (¥) said:
dmuudﬂuudg_xu.uuqlﬁ ce)\.‘.-ay‘@é\.\lasd&@)b‘;uhd)ub»
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"0 Bilal, tell me of the most rewarding deed you
have done in Islam, as I heard the scuffle of your
sandals in front of me in Paradise." He (Bilal) said: I
do not consider any deed I have done more
rewarding except that I never made ablution in any
time of night or day without praying with that
ablution as much as was ordained for me to pray.
[Narrated by Al-Bukhari (1149) and Muslim
(2458)]

- Two Rak‘ahs to be offered after the ablution or
the ritual bath.

Fifth element: Sujud at-Tilawah (Prostration of
recitation):

‘Abdullah ibn ‘Umar (may Allah be pleased with
him and his father) said:
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"The Messenger of Allah (3) used to recite the
Qur’an to us. When he reached the prostration, he
would make Takbir (say: Allahu Akbar) and
prostrate and we would prostrate along with him."
[Narrated by Abu Dawid (1413). Some scholars
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deemed the mention of Takbir in the Hadith weak,
and it was narrated without mentioning Takbir by
Al-Bukhari (1075) and Muslim (575)]

- The verses of prostration are 15, and it is
Sunnabh for the reciter and the listener to make that
prostration.

Sixth element: Sujud ash-Shukr (Prostration of
gratitude):

Abu Bakrah (may Allah be pleased with him)
reported that the Prophet (¥):
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"Whenever he received good news or glad tidings,
he would fall in prostration out of gratitude to
Allah." [Narrated by Abu Dawud (2774), At-
Tirmidhi (1578), and Ibn Majah (1394). It is a
Hasan (sound) Hadith. At-Tirmidhi said: "The
majority of scholars adopt this opinion concerning
the prostration of gratitude."]

Questions and Exercises

Q1: Jabir ibn ‘Abdullah (may Allah be pleased
with him) said: The Prophet (%) used to teach us
[stikharah in all matters like a Surah of the Qur’an:
"When one intends to do something, let him
perform two Rak‘ahs then say: Allahumma inni
astakhiruka bi‘ilmik (O Allah, I consult You for Your
knowledge)..."

"Wa as’aluka min fadlik al-‘azhim" (And I ask You
of Your great bounty).
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"Wa astaqdiruka biqudratik" (And [ seek
strength in You for Your power).

"Wa astaqdiruka biqudratik wa anta ‘allam al-
ghuyub." (And I seek strength in You for Your
power and You are the All-Knower of the unseen).

Q2: Abu Qatadah as-Salami (may Allah be
pleased with him) reported that the Messenger of
Allah (¥) said: "When anyone of you enters the
mosque.... before he sits down."

Let him pray.

Let him offer two Rak‘ahs.

Let him pray two Rak‘ahs.

Q3: The prostration of gratitude is permissible.

True.

False.

Lesson Thirteen

Miscellaneous Rulings about Prayer

Lesson Elements: The lesson is composed of four
elements:

First: Times during which prayer is forbidden.

Second: Prayer of the sick.

Third: How the sick should pray.

Fourth: Those who are not required to pray.

First element: Times during which prayer is
forbidden:

1. After the Fajr prayer and until the sun rises as
high as the length of a spear.
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2. When the sun is in the middle of the sky and
until it passes its zenith.

3. After the ‘Asr prayer and until sunset.

Second element: Prayer of the sick:

- Allah Almighty says:
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{And has not imposed upon you any hardship in
religion.} [Surat al-Hajj: 78]

- Allah Almighty says:
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{Allah does not burden any soul greater than it
can bear.} [Surat al-Baqarah: 286]

Third element: How the sick should pray:

1. ‘Imran ibn Husayn (may Allah be pleased with
him) said: I was suffering from hemorrhoids; so I
asked the Prophet (¥) about the prayer and he said:
"Pray standing; if you cannot, then sitting; if you
cannot, then lying on your side." [Narrated by Al-
Bukhari (1117)]

2. If a sick person cannot pray on time because
he is severely sick, it is permissible for him to
combine between Zhuhr and ‘Asr and between
Maghrib and ‘Isha’ at the time of the former or the
latter.

Fourth element: Those who are not required to
pray:

1. The child.
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2. The insane and the senile.

- Those whose prayer is invalid until they
become pure and perform ritual purification are:

1. A menstruating woman.

2. A woman experiencing post-partum bleeding.

3. One who has lost their sanity regains their
mental faculties , for he must have undoubtably
experienced (during that time) some sort of
Janabah (major ritual impurity).

Questions and Exercises

Q1: Among the times during which prayer is
forbidden:

After the Fajr prayer and until the sun passes its
zenith.

When the sun is in the middle of the sky until it
passes its zenith.

After the ‘Asr prayer and until sunset.

Q2: ‘Imran ibn Husayn (may Allah be pleased
with him) said: [ was suffering from hemorrhoids;
so I asked the Prophet (¥) about the prayer and he
said: "Pray standing; if you cannot, then sitting; if
you cannot...."

Then on your back.

Then lying on your side.

Then lying on your back.

Q3: It is permissible for the sick person to
combine between Zhuhr and ‘Asr and between
Maghrib and ‘Isha’ at the time of the former or the
latter.
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True.
False.

Lesson Fourteen

Prayer of the Traveler

Lesson Elements: The lesson is composed of five
elements:

First: Evidence on the permissibility of the Qasr
(shortened) prayer during travel.

Second: Qasr (shortening) and Jam‘ (combining)
of the prayer.

Third: The travel distance that requires Qasr
(shortening the prayer).

Fourth: The travel duration that requires Qasr.

Fifth: What is Sunnah or permissible during
travel.

First element: Evidence on the permissibility of
the Qasr (shortened) prayer during travel:

Allah Almighty says:
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{When you are traveling through the land, there
is no blame on you to shorten the prayer.} [Surat
an-Nisa’: 101]

Second element: Qasr (shortening) and Jam‘
(combining) of the prayer:

Time

Qasr and Jam’

In the time of Fajr

Fajr (two Rak‘ahs) + ---------




In the time of the former or the latter

Zhuhr (two Rak‘ahs) + ‘Asr (two Rak‘ahs)

In the time of the former or the latter

Maghrib (three Rak‘ahs) + ‘Isha’ (two Rak‘ahs)

Note: If the traveler stops during his journey for
rest, it is preferable for him to offer each prayer in
its due time shortened without being combined.

Third element: The travel distance that requires
Qasr (shortening the prayer):

Travel distance:

1. Travel distance that makes Qasr permissible:
It depends on what is commonly known among
people.

2. Qasr starts when the traveler leaves the
populated regions of his city.

Fourth element: The travel duration that
requires Qasr:

1. Travel duration that makes Qasr permissible:
Qasr is permissible for the traveler as long as he
does not intend to stay.

2. If the traveler is staying in a region that has
mosques, he should offer his prayer in its complete
form along with the Imam.

Fifth element: What is Sunnah or permissible
during travel:

1. Not offering the regular Sunnah prayers
except for that of the Fajr and Witr.

2. Itis permissible not to offer the Friday prayer.
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3.Itis permissible for the fasting person to break
his fast.

Questions and Exercises

Q1: The travel distance that makes Qasr
permissible: It depends on what is commonly
known among people.

True.

False.

Q2: Qasr is permissible for the traveler whether
he intends to stay or not.

True.

False.

Q3: It is Sunnah not to abandon the regular
Sunnah prayers during travel.

True.

False.

Exam Questions

Q1: From the Sunnah acts of Fitrah (natural
disposition).....

Shaving the armpit hair.

Plucking pubic hair.

Plucking armpit hair.

Q2: Istinja’ (cleaning the private parts from
impurities) as mentioned in the Hadith: "Ten are
from the Fitrah (natural disposition)..." is:

[stijmar.

[stitabah.

Intiqas of water.
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Q3: ‘A’ishah (may Allah be pleased with her)
reported that the Messenger of Allah (¥) said: "Ten
are from the Fitrah (natural disposition): Trimming
the mustache, letting the beard grow, the Siwak
(tooth-cleaning stick), sniffing water into the nose,
cutting the nails, washing the finger joints, plucking
the armpit hair, shaving the pubic hair, and Intiqas
of water." Zakariyya said: Mus‘ab said: I have
forgotten the tenth one or else it is....

[stinja’.

Rinsing inside the mouth.

Taking a ritual bath from Janabah (major ritual
impurity).

Q4: General cleanliness is from the Sunnah acts
of Fitrah.

True.

False.

Q5: Sitting while relieving oneself, whether
urinating or defecating, is an etiquettes of using the
lavatory.

True.

False.

Q6: Not speaking is not from the etiquette of
answering the call of nature.

True.

False.

Q7: Removing Najasah (physical impurities)
with a solid substance is called

[stijmar.
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[stinja’.

Both answers.

Q8: Supplication of exiting the lavatory is:

"Alhamdulillah al-ladhi ‘afana" (praise be to
Allah Who granted us well-being).

"Alhamdulillah al-ladhi ab‘ada ‘anna al-adha"
(praise be to Allah Who removed the harm from
us).

"Ghufranak" (I seek Your forgiveness).

Q9: There is no evidence that facing the Qiblah
while answering the call of nature is disliked.

True.

False.

Q10: Before entering the lavatory, you should
say:

"A‘udhu billah min ash-shaytan ar-rajim" (I seek
refuge with Allah from the accursed devil).

"Allahumma inni a‘tdhu bika min al-khubuthi
wa al-khaba’ith" (O Allah, I seek refuge with You
from the male and female devils).

Q11: Tayammum (dry ablution) is permissible in
place of:

Ablution only.

The Ritual bath from major Hadath (ritual
impurity) only.

Ablution and the ritual bath together.

Q12: Can the sick person who finds it difficult to
perform ablution make Tayammum?

Yes, he can make Tayammum.
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No, he cannot make Tayammum and must
perform ablution.

Q13: Tayammum is:

One strike for the face and the hands up to the
elbows.

One strike for the face and the hands up to the
wrists.

Two strikes for the face and the hands up to the
elbows.

Q14: Tayammum is permissible in case the
water is cold and you cannot warm it and you find
no difficulty in using it.

True.

False.

Q15: Niyyah (intention) 1is required in
Tayammum just as it is required in ablution.

True.

False.

Q16: Mentioning the Name of Allah Almighty is
required in Tayammum.

True.

False.

Q17: Jabir ibn ‘Abdullah (may Allah be pleased
with him) reported that the Messenger of Allah ()
said: "Whoever says on hearing the call: Allahumma
rabba hadhihi ad-da‘wati at-tammah was-salati al-
ga’'imah (O Allah, Lord of this perfect call and the
prayer that is to be offered)....."
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"Ati sayyidana Muhammadan al-wasilata wal
fadilah wab‘ath-hu magamam mahmiudan alladhi
wa‘adtah innaka la tukhlifu al-mi‘ad" (grant our
master Muhammad the highest position of Paradise
and the degree of superiority, and resurrect him to
the praiseworthy station that You have promised
him, indeed, You never fail in Your promise).

"Ati Muhammadan al-wasilata wal fadilah
wab‘ath-hu magamam mahmudan alladhi wa‘adtah
(grant Muhammad the highest position of Paradise
and the degree of superiority, and resurrect him to
the praiseworthy station that You have promised
him).

"Ati Muhammadan al-wasilata wal fadilah
wab‘ath-hu magamam mahmiudan alladhi wa‘adtah
innaka la tukhlifu al-mi‘ad” (grant Muhammad the
highest position of Paradise and the degree of
superiority, and resurrect him to the praiseworthy
station that You have promised him, indeed, You
never fail in Your promise).

Q18: Repeating the Adhan along with the
muezzin is:

Obligatory.

Recommended.

Disliked.

Q19: Anas ibn Malik (may Allah be pleased with
him) reported that the Messenger of Allah (%) said:
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"Supplication between Adhan and Igamah is not
rejected.”

After Adhan.

Between Adhan and Iqamabh.

Between Igamah and the prayer.

Q20: ... to pass in front of the one praying alone
or the Imam.

It is unlawful.

It is disliked.

It is permissible.

Q21: The most deserving person to be the Imam
is the one who is most versed in Allah's Book.
However, if they are equal, then

The oldest one among them.

The most knowledgeable one about the Sunnah.

The one who made Hijrah (emigration) first.

Q22: The right side of the row is better than the
left side.

True.

False.

Q23: If one joins the prayer before the Imam
rises from Rukii“:

He has caught up with the Rak‘ah.

He has not caught up with the Rak‘ah.

It is recommended for him to offer a Rak‘ah by
way of caution as regards the relevant difference.

Q24: If one remembers, after making Taslim, that
he forgot one of the two prostrations of the first
Rak‘ah:
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He should immediately offer it, then make the
prostration of forgetfulness.

He should offer a complete Rak‘ah, then make
the prostration of forgetfulness.

He should offer that prostration without making
the prostration of forgetfulness because he has
already offered that prostration.

Q25: If someone is praying Zhuhr and forgets the
first Tashahhud and stands up for the third Rak‘ah:

He should return to it and should offer the
prostration of forgetfulness.

He returns to it and should offer the prostration
of forgetfulness.

He should not return to it and should offer the
prostration of forgetfulness.

Q26: If someone is offering a four-Rak‘ah prayer
and has doubts during the third Rak‘ah whether it
is the third or fourth one:

He should consider it the fourth and offer the
prostration of forgetfulness.

He should consider it the third and offer the
prostration of forgetfulness.

He should consider it the fourth without offering
the prostration of forgetfulness.

Q27: If someone skips one of the obligatory acts
of prayer forgetfully, he must perform that
obligatory act and offer the prostration of
forgetfulness.

True.
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False.

Q28: If someone forgets and adds something to
the prayer, he should offer the prostration of
forgetfulness:

Before Taslim.

After Taslim.

Q29: It is permissible for a woman to wash the
body of her husband if died.

True.

False.

Q30: Jabir ibn ‘Abdullah (may Allah be pleased
with him) said: The Prophet (%) used to teach us
Istikharah in all matters like a Surah of the Qur’an:
"When one intends to do something, let him
perform two Rak‘ahs then say: Allahumma inni
astakhiruka bi‘ilmik (O Allah, I consult You for Your
knowledge)..."

"Wa as’aluka min fadlik al-‘azhim" (And I ask You
of Your great bounty).

"Wa astaqdiruka biqudratik" (And [ seek
strength in You for Your power).

"Wa astaqdiruka biqudratik wa anta ‘allam al-
ghuyub." (And I seek strength in You for Your
power and You are the All-Knower of the unseen).

Introduction

Curriculum General Objectives:
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1. Promoting the learning of Figh (Islamic
jurisprudence) to better oneself and elevate one's
status.

2. Introducing some of the topics and issues
related to Zakah and its rulings.

3. Highlighting some of the topics and issues
related to the Figh of fasting.

4. Introducing some of the rulings of ‘Umrabh, its
conditions, pillars, obligatory acts, and its merit.

5. Instilling the value and virtue of acquiring in-
depth knowledge of the religion and learning the
rulings of the pure Shariah.

Lesson One

The Definition, Status, and Merit of Zakah

Lesson Elements:

The lesson consists of four Elements:

First: Definition of Zakah.

Second: Status of Zakah.

Third: Merits of Zakah.

Fourth: Conditions of the obligation of Zakah.

The First Element: Definition of Zakah:

It is a due right on a specific type of property to
be given to a specific group of people at a specific
time.

The Second Element: Status of Zakah:

Itis one of the pillars of Islam and Allah Almighty
has mentioned it in many places in His Book
coupled with the prayer. Allah Almighty says:
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{And establish prayer, give Zakah, and bow [to
Allah] with those who bow.} [Surat al-Baqarah: 43].

The Prophet (%) said:

Q815 o) gy Vaama Gl ) ) AY Y O 3365 1l Sl aDLY) (o
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"Islam was built on five: testifying that there is no
god but Allah and that Muhammad is the Messenger
of Allah, establishing prayer, giving Zakah, Hajj, and
fasting Ramadan." [Narrated by Al-Bukhari (8) and
Muslim (16)].

Zakah was enjoined in the second year of Hijrah.
Whoever denies its obligation becomes a
disbeliever, whether he gives it out or not; and
whoever acknowledges its obligation but is
negligent in giving it and withholds it out of
miserliness is a Fasiq (defiant sinner); and if a
group of people agree on withholding Zakah, they
should be fought and if they fight back, they become
disbelievers.

The Third Element: Merits of Zakah:

1. Purifying one's soul and property, as itis nota
fine or a tax; rather, it enhances the growth and

blessing of property. Allah Almighty says:
S S B3 ) il (im s e pee8 35 2 Sl i agll 34l (1n 14
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{Take charity from their wealth [O Prophet] to
cleanse and purify them and pray for them. Your
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prayer is a source of comfort for them. And Allah is
All-Hearing, All-Knowing.} [Surat at-Tawbah: 103].

2. Showing kindness to people and promoting
solidarity among members of society.

3. Testing those obliged to give Zakah, as they
seek closeness to Allah through giving it.

The Fourth Element: Conditions of the obligation
of Zakah:

1. Islam: as Zakah is a purifier and the polytheist
is ritually impure.

2. Freedom: for a slave does not enjoy the right
of possession and the property belongs to his
master.

3. Possessing Nisab, which is the amount
required to make Zakah obligatory as enjoined by
the Legislator.

4. Ownership stability, when the ownership of a
certain property is stable and not liable to damage
and does not involve others' rights.

5. Elapse of one full lunar year, in properties that
require this condition since the beginning of its
possession.

Questions and Exercises

Q1: Zakah:

It is a due right on a specific type of property to
be given to the Muslims' public treasury at a
specific time.

It is a due right on a specific type of property to
be given specifically to Muslims at a specific time.
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It is a due right on a specific type of property to
be given to a specific group of people at a specific
time.

Q2: The amount required to make Zakah
obligatory as enjoined by the Legislator is:

One lunar year.

Nisab.

Ownership stability.

Q3: Zakah is neither a fine nor a tax.

True.

False.

Lesson Two

Types of Properties Subject to Zakah (P1)

Lesson Elements:

The lesson consists of three elements:

First: What are the types of properties subject to
Zakah?

Second: Zakah on gold and silver and the value
that makes them subject to Zakah.

Third: Zakah on grains and fruits and the value
that makes them subject to Zakah.

The First Element: What are the types of
properties subject to Zakah?

The following types are subject to Zakah:

1. Gold, silver, and cash.

2. The land produce (grains and fruits).

3. Commercial goods.

4. Livestock.
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The Second Element: Zakah on gold and silver
and the value that makes them subject to Zakah:

Due Zakah

2.5%

Nisab

- Value of (85) grams - (24K)

Type of property

Gold

2.5%

Value (595) grams

Silver

2.5%

- Upon reaching the Nisab of gold or silver

Cash

The Third Element: Zakah on grains and fruits
and the value that makes them subject to Zakah:

10%

(300 Sa“) five Wasgs (a standard measure)

Land produce (grains and fruits)

a. In case it is irrigated by rainwater and springs

5%

(300 Sa) five Wasqgs

Land produce (grains and fruits)

b. In case its irrigation involves expenses

Questions and Exercises

Q1: Zakah is due on all the land produce.

True.

False.

Q2: Nisab of silver is 85 grams.
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True.
False.
Q3: Nisab of grains and fruits is
600 Sa“.
300 Sa‘“.
Three Wasgs.
Lesson Three

Types of Properties Subject to Zakah (P2)

Lesson Elements:

The lesson consists of two elements:

First: Zakah on commercial goods and the value
that makes them subject to Zakah.

Second: Zakah on livestock and the value that
makes it subject to Zakah.

The First Element: Zakah on commercial goods
and the value that makes them subject to Zakah:

2.5%

It is to be evaluated in gold or silver and if it
reaches the Nisab of any of them, it becomes subject
to Zakah.

Commercial goods: Whatever is sold and bought
for the sake of making a profit.

The Second Element: Zakah on livestock and the
value that makes it subject to Zakah:

Livestock (camels, cows, sheep):

Conditions of the obligation of Zakah on
livestock:

1. To be kept for milk or offspring, not for work.
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2. To be Sa’'imah (grazing) most of the year.

- Sheep

(40-120) - one sheep

(121-200) - two sheep

(201 or more) - 3 sheep

(one sheep for every one hundred)

- Cows

For every (30) - one Tabi‘ (a one-year-old cow)

For every (40) - one Musinnah ( a two-year-old
cow)

- Camels

Less than (25) - for every five camels one sheep

(25-35) - one Bint Makhad (a one-year-old she-
camel) or one Ibn Labiin (a two-year-old camel)

(36-45) one Bint Labun (a two-year-old she-
camel)

(46-60) - one Higgah (a three-year-old she-
camel)

(61-75) - one Jadha‘ah (a four-year-old she-
camel)

(76-90) - two Bint Labiuins

(91-120) - two Hiqqahs

(121 or more) - one Bint Labun for every (40)
and one Higqah for every (50)

Questions and Exercises

The livestock subject to Zakah are:

Horses, mules, donkeys, and all livestock.

Camels, cows, and sheep only.

Camels, horses, sheep, and cows only.
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Q2: Zakah is due on grazing and non-grazing
camels.
True.
False.
Q3: Nisab on cows starts from:
30 cows.
Forty cows.
Five cows.
Lesson Four

Zakah Recipients

Lesson Elements:

The lesson consists of two elements:

First: Categories of people eligible for Zakah.

Second: General remarks about Zakah.

The First Element: Categories of people eligible
for Zakah:

Zakah recipients (people eligible for Zakah):

Allah Almighty says:
B a5 g ol adlsall 5 e Gulaladl s sl 5 o1 5E CaEazall )]
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{Alms [i.e., Zakah] is only for the poor and the
needy; those in charge of it; those whose hearts
may be attracted [to Islam]; for freeing those in
bondage; for those in debt; for the cause of Allah;
and for [the stranded] traveler - as ordained by
Allah, for Allah is All-Knowing, All-Wise.} [Surat at-
Tawbah: 60]
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1. The poor: Those who cannot fulfill their basic
needs of livelihood.

2. The needy: Those who cannot fulfill most of
their basic needs of livelihood.

3. Those in charge of it: If they do not receive a
salary for such a job.

4. Those whose hearts may be attracted to Islam:
in case there is a strong possibility of their
embracing Islam or strengthening their faith.

5. Those in bondage: The contracted slaves who
cannot pay what is due on them as well as the
Muslim captives.

6. Those in debt:

1- In debt for the sake of others to reconcile
between people.

2- In debt for his own sake; being incapable of
settling his debts.

7. For the cause of Allah: The volunteering
soldiers who are given no salaries.

8. The stranded traveler: The traveler who has
no access to his funds.

The Second Element: General remarks about
Zakah:

1. Zakah could be given to all the previously
mentioned categories or one category only.

2. It is impermissible to give Zakah to a rich
person or anyone from Banu Hashim and Banu ‘Abd
al-Muttalib.
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3. It is recommended to give Zakah to one's
needy relatives whom he is not required to provide
for.

4. It is impermissible to pay Zakah to one's
relatives whom he is required to provide for.

5. It is preferable not to transfer Zakah to a
country other than that of the Zakah giver.

6. It is permissible for the wife to give her
husband from Zakah.

7. No Zakah is due on something kept for
personal use.

8. Zakah is due on the rent profit of what is kept
for lease and not due on the asset value.

9. Zakah on the land produce is due at harvest
time.

10. Zakah on Rikaz (treasure buried during the
pre-Islamic era of ignorance) is one-fifth.

11. Zakah must be given immediately once it
becomes due, and it is permissible before that, and
it is a debt in the dead person's liability that must
be settled.

Questions and Exercises

Q1: The Zakah recipients mentioned in the verse
of Surat at-Tawbah are:

Seven.

Eight.

Nine.
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Q2: It is not permissible to give Zakah to an
indebted person for the sake of fulfilling his debt
but it is permissible to give him Sadaqah (charity).

True.

False.

Q3: {For the cause of Allah} is mentioned in the
verse of Zakah and it includes every single
righteous deed intended for the sake of Allah
because it is for the cause of Allah, like building
mosques and hospitals.

True.

False.

Book of Fasting

Lesson Five

Definition, Ruling, Merit, and Benefits of
Fasting

Lesson Elements:

The lesson consists of four elements:

First: Definition of fasting.

Second: Legitimacy of fasting.

Third: Benefits of fasting.

Fourth: Merit of fasting.

The First Element: Definition of fasting:

Siyam (fasting) linguistically means: abstention.

In Islamic terminology, it means worshiping
Allah Almighty by abstaining from food, drink,
sexual intercourse, and all other fast invalidators
from the break of dawn until sunset.
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The Second Element: Legitimacy of fasting:

Allah Almlghty has prescribed fasting saymg
BT 2808 G Gl e g_ususeumne&x; ) skl Gall g ]
[O585

{O you who believe, fasting is prescribed upon
you as it was prescribed upon those who were
before you, so that you may become righteous.}
[Surat al-Bagarah: 183]. He Almighty also says:

{So whoever of you witnesses this month,
should fast.} [Surat al-Baqarah: 185].

The Messenger of Allah (%) said:
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"Islam was built on five: testifying that there is no
god but Allah and that Muhammad is the Messenger
of Allah, establishing prayer, giving Zakah, Hajj, and
fasting Ramadan." [Narrated by Al-Bukhari (8) and
Muslim (16)].

The Third Element: Benefits of fasting:

Fasting has numerous benefits, some of which
are related to faith, which are the most important
benefits, besides social and health benefits.

1. It refines and purifies the soul from despicable
morals.

2. It lessens one's desire for worldly pleasures
and enhances one's desire for the Hereafter.

338



3. It makes one accustomed to patience and
obedience.
4. It promotes feelings of mercy towards the
poor and plants the seeds of love among Muslims.
5. It lessens the food intake and gives the
stomach and the digestive system a break.
6. It is one of the greatest means of attaining
piety.
7.1t blocks the devil's ways.
8. It is the most beneficial treatment for those
who cannot get married while being young.
The Fourth Element: The merit of fasting:
1. The Prophet (¥) said:
i Alally
"Fasting is a shield," i.e., against Hellfire. [Narrated
by Al-Bukhari (1894) and Muslim (1151) from the
Hadith of Abu Hurayrah].
2. Abu Hurayrah reported that the Messenger of
Allah (%) said:
«fd o 228 LR A it (UL 5 Ulay) ((liaa ) alia (i
"Whoever fasts Ramadan, out of faith and in
pursuit of reward from Allah, his past sins will be
forgiven." [Narrated by Al-Bukhari (38) and Muslim
(760)].
3. Abu Hurayrah reported that the Messenger of
Allah (¥) said:
@S e a2 e Al Hid (il 5 Ulay) i 8 By
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"Whoever offers Qiyam (voluntary night prayer)
during Ramadan, out of faith and in pursuit of
reward from Allah, his past sins will be forgiven."
[Narrated by Al-Bukhari (37) and Muslim (759)].
4. Abu Hurayrah reported that the Messenger of
Allah (¥) said:
?\""A\J o Lﬁﬁ\ h\jé@\ﬁ ce\_u.al\ Y\ dej\ u.\\ d.u: dSM\A.u.u bl d\ﬁ»
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"Allah, the Exalted, said: All the deeds of the son of
Adam are for himself except for fasting; it is for Me,
and I give the reward for it. Fasting is a shield. When
any of you is fasting, he should avoid obscene
language and loud voice, and if anyone curses him
or quarrels with him, he should say: 'l am fasting.'
By the One in Whose Hand the soul of Muhammad
is, the breath of a fasting person is more pleasant to
Allah than the fragrance of musk. A fasting person
has two occasions of joy: when he breaks his fast,
he feels joy, and when he meets his Lord, he feels
joy for his fast." [Narrated by Al-Bukhari (1904)
and Muslim (1151)].
5. Abu Hurayrah (may Allah be pleased with
him) narrated that the Prophet (%) said:
ciilay QU Qg sale s @Al Qg GaB Hima) da 1Yy
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"When Ramadan comes, the gates of Paradise are
opened, the gates of Hellfire are closed, and the
devils are chained." [Narrated by Al-Bukhari
(3277) and Muslim (1079)].

Questions and Exercises

Q1: Abu Hurayrah reported that the Messenger
of Allah (%) said: "Whoever fasts Ramadan, out of
faith and in pursuit of reward from Allah..."

His past and future sins will be forgiven.

His past sins will be forgiven.

He will come out of his fast like the day his
mother gave birth to him.

Q2: Fasting has numerous faith-related, social,
and health benefits. Among its faith-related
benefits are:

It promotes feelings of mercy towards the poor
and plants the seeds of love among Muslims.

It gives the stomach and the digestive system a
break.

It refines and purifies the soul from despicable
morals.

Q3: In the Shariah, fasting means worshipping
Allah Almighty by abstaining from food, drink, and
sexual intercourse from the break of dawn until
sunset.

True.

False.
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Lesson Six

Pillars and Conditions of Fasting

Lesson Elements:

The lesson consists of five elements:

First: How is the start of Ramadan established?

Second: Types of fasting.

Third: Pillars of fasting.

Fourth: Conditions of the obligation of fasting.

Fifth: Conditions of the validity of fasting.

The First Element: How is the start of Ramadan
established?

First: Sighting the crescent of Ramadan or the
testimony of a competent and reliable person who
saw it. Allah Almighty says:

[atah 530 &l 3 (]

{So, whoever of you witnesses this month,
should fast.} [Surat al-Baqarah: 185]. Abu Hurayrah
(may Allah be pleased with him) reported that the
Prophet (%) said:

«is )l 5a siay
"Fast upon sighting it." [Narrated by Al-Bukhari
(1909) and Muslim (1081)].

Second: Completing thirty days of Sha‘ban. This
is supported by what was narrated by ‘Abdullah ibn
‘Umar (may Allah be pleased with him and his
father) who said that the Prophet (¥) said:

AR E PSS R
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"...if the sky is gloomy and you cannot see it, then
estimate for it." [Narrated by Al-Bukhari (1900)
and Muslim (1080)].

As for sighting the crescent of Shawwal, it is
established only by the testimony of two competent
witnesses.

Second: Types of fasting:

a. Obligatory fasting:

1. Fasting Ramadan.

2. Obligatory fasting for expiation.

3. Vowed fast.

The Third Element: Pillars of fasting:

1. Niyyah (intention): It is to be made at night
before the break of dawn (in case of obligatory
fasting).

2. Abstaining from the fast invalidators from
dawn until sunset.

The Fourth Element: Conditions of the obligation
of fasting:

1. Islam.

2. Puberty.

3. Sanity.

4. Residence.

5. Freedom from what contradicts fasting such
as menstruation and post-partum bleeding
(exclusive to women).

The Fifth Element: Conditions of the validity of
fasting:

1. Islam.
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2. Making Niyyah during the night (in case of
obligatory fasting).

3. Sanity.

4. Discernment

5. Cessation of menstruation and post-partum
bleeding.

Note: Whoever fulfills the conditions of validity,
his fast is valid, even if he is not required to fast.

Questions and Exercises

Q1: Making the intention during the night is one
of the conditions of the obligation of fasting.

True.

False.

Q2: The cessation of menstruation and post-
partum bleeding is from the valid conditions of
fasting.

True.

False.

Q3: Whoever fulfills the conditions of validity,
his fast is valid, even if he is not required to fast.

True.

False.

Lesson Seven

The Sunnah of Fasting, Disliked Acts of
Fasting and Excuses for Not Fasting
Lesson Elements:
The lesson consists of three elements:
First: Sunnah acts and etiquettes of fasting.
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Second: Disliked acts of fasting.

Third: Excuses that make it permissible not to
fast.

The First Element: Sunnah acts and etiquettes of
fasting:

1. Hastening to break the fast when there is
certainty about sunset. The Messenger of Allah ()
said:

«ohil 1 slae L s Gl 015 Yy
"People will continue to be fine as long as they
hasten to break the fast." [Narrated by Al-Bukhari
(1957) and Muslim (1098) from the Hadith of Sahl
ibn Sa‘d].

2. Breaking the fast with fresh dates, dried dates,
or water, based on the report of Anas:
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"The Messenger of Allah (%) used to break his fast
with fresh dates before praying; if not with fresh
dates, then with dried dates; and if not with dried
dates, then he would take a few sips of water."
[Narrated by Abu Dawiid (2356) and At-Tirmidhi
(696) who classified it as Hasan (sound)].

3. Supplicating upon breaking the fast.

4. Delaying Suhir (pre-dawn meal).

5. Offering Sunnah and voluntary acts
frequently.

6. Engaging in the recitation of the Qur’an.
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7. Performing ‘Umrah.

8. Performing the Tarawih prayer (night prayer
in Ramadan).

9. I'tikaf (seclusion for worship in Ramadan).

10. Giving charity and performing righteous
deeds frequently.

The Second Element: Disliked acts of fasting:

1. Exaggeration in rinsing the mouth and sniffing
water into the nose.

2. Whatever arouses lust.

The Third Element: Excuses that make it
permissible not to fast:

1. Traveling.

2. Sickness.

3. Saving someone who is feared to die, and in
cases of pregnancy and breastfeeding, if fasting
might cause any harm to the mother or the child.

Questions and Exercises

1. Exaggeration in rinsing the mouth and sniffing
water into the nose is from the Sunnah acts of
ablution for one who is fasting and one who is not
fasting.

True.

False.

Q2: Doing anything that might arouse lust is
from the disliked acts of fasting.

True.

False.
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Q3: It is permissible for a pregnant woman not
to fast in Ramadan in case it might harm her fetus.
True.
False.
Lesson Eight

Invalidators of Fasting and Making up for the
Missed Fast of Ramadan

Lesson Elements:

The lesson consists of two elements:

First: Invalidators of Fasting.

Second: Making up for the missed fast of
Ramadan.

The First Element: Invalidators of Fasting:

1. Eating, drinking, and the like.

2. Sexual intercourse.

3. Deliberate vomiting.

4. Discharge of semen.

5. Menstruation or postpartum bleeding.

6. Bloodletting in great quantities.

These fasting nullifiers do not invalidate one's
fast unless one engages in any of them:

1. Knowingly, unlike one who does not know the
ruling or the time.

2. Deliberately, unlike one who does so
forgetfully.

3. Willingly, unlike one who is under coercion.

The Second Element: Making up for the missed
fast of Ramadan:
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Whoever misses a day or more of Ramadan
fasting must make up for it, and if one's fast is
invalidated by sexual intercourse, then, he is also
required to offer a major expiation, which is:

1. Freeing a slave, but if one cannot afford it

2. Then fasting for two consecutive months, and
if one is unable

3. Then feeding sixty of the needy.

Questions and Exercises

Q1: Fasting of one who deliberately vomits is
invalid.

True.

False.

Q2: One who deliberately vomits but does not
know that this invalidates his fast.

There is nothing upon him.

He must make up for that fast.

He must make up for the fast and offer expiation.

Q3: One who donates blood while fasting.

His fast is invalid.

His fast is valid.

Lesson Nine

Voluntary or Recommended Fast

Lesson Elements:

The lesson consists of one element only:

First: Voluntary or recommended fast.

The First Element: Voluntary or recommended
fast:
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1. Fasting on alternate days (David's fasting):
‘Abdullah ibn ‘Amr reported that the Messenger of
Allah (%) said:
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"The dearest prayer to Allah is the prayer of Dawud
(David) (peace be upon him), and the dearest fast
to Allah is the fast of Dawid. He used to sleep half
of the night and rise to pray one-third of it, and then
sleep one-sixth of it, and he used to fast on alternate
days." [Narrated by Al-Bukhari (1131) and Muslim
(1159)].

2. Fasting on Mondays and Thursdays: Abu
Hurayrah reported that the Messenger of Allah ()
said:

"Deeds are presented on Monday and Thursday
and I like my deeds to be presented while I am
fasting." [Narrated by At-Tirmidhi (747) who
classified it as Hasan (sound)].

3. Fasting three days every month: Abu
Hurayrah said: My Khalil (close friend) (¥) advised
me with three:

@9 G O 5550 5 ol (55 ¢ i O e ol 36 iy
"To fast three days of every month, the two Rak‘ahs
of Duha, and to perform the Witr prayer before I
sleep." [Narrated by Al-Bukhari (1981) and Muslim
(721)].
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4. Six days of Shawwal: Abu Ayytub reported that
the Messenger of Allah (%) said:
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"Whoever fasts Ramadan then follows it up with
six of Shawwal, it is like fasting the entire year."
[Narrated by Muslim (1164)].

5. The Day of ‘Arafah for those who are not in the
state of Thram (ritual state of consecration): Abu
Qatadah said: He (¥) was asked about fasting the
Day of ‘Arafah and he said:
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"It expiates the past year and the year to come."
[Narrated by Muslim (1162)].

6. The Day of ‘Ashiird’ (10th of Muharram): Abu
Qatadah said: He (¥) was asked about fasting the
Day of ‘Ashira’ and he said:

PEETORPA P SV N
"It expiates the past year." [Narrated by Muslim
(1162)].

Ibn ‘Abbas reported that the Messenger of Allah
(%) said:
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"If I were to live until next year, I would definitely
fast the ninth." [Narrated by Muslim (1134)].

7. Most of the days of Muharram: Abu Hurayrah

reported that the Messenger of Allah (3) said:
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"The best fast after Ramadan is Allah's month of
Muharram.” [Narrated by Muslim (1163)].

8. Most of the days of Sha‘ban: ‘A’ishah said:
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"I never saw the Messenger of Allah (¥) fasting a
complete month except in Ramadan and [ never
saw him fasting more in any month than in
Sha‘ban." [Narrated by Al-Bukhari (1969) and
Muslim (1156)].

9. Fasting the ten of Dhul-Hijjah: the first nine
days.

The sound opinion: The Prophet (%) used to fast
three days every month, and it did not matter to
him whether it was at the beginning of the month
or its end. Mu‘adhah al-‘Adawiyyah reported that
she asked ‘A’ishah, the Prophet's wife:
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Did the Messenger of Allah (3) used to fast three
days every month? She said: "Yes." I said to her:
Which days of the month did he fast? She said: "It
did not matter to him which days of the month he
would fast." [Narrated by Muslim (1160)].

Note: No merit lies in singling out certain days
with fasting if no authentic evidence is reported
about it.
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Questions and Exercises

Q1: The dearest fast to Allah is:

The fast of Dawud (David) (peace be upon him).

The fast of Sulayman (Solomon) (peace be upon
him).

The fast of Kalimullah Musa (Moses) (peace be
upon him).

Q2: The Prophet (%) used to fast on Mondays
and Thursdays because they are two days on which
the deeds are raised.

True.

False.

3. Fasting the Day of ‘Arafah is an act of Sunnah
for the pilgrim and others.

True.

False.

Lesson Ten

Days when Fasting is Prohibited or Disliked
Lesson Elements:
The lesson consists of two elements:
First: Days when fasting is disliked.
Second: Days when fasting is prohibited.
The First Element: Days when fasting is disliked:
1. The Day of ‘Arafah for the pilgrim.
2. Singling out Friday with fasting.
3. Wisal fast (not breaking the fast; not eating
and drinking for two or three days).
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4. Fasting on the Day of Doubt (it is the last day
of Sha‘ban, the 30th).

5. Fasting the entire year.

6. A woman fasting without her husband's
permission.

The Second Element: Days when fasting is
prohibited:

1. Fasting the two days of Eid.

2. Days of menstruation and postpartum
bleeding.

3. Fasting of one who is feared to die if he fasts.

4. The Days of Tashriq (10th, 11th, 12th of Dhul-
Hijjah) except for one who cannot find a Hady
(sacrificial animal offered at the Sacred House) as it
is permissible for him to fast them.

Questions and Exercises

Q1: Fasting on Friday is disliked whether you
fast one day before or after it.

True.

False.

Q2: "He fasted on the 30th of Sha‘ban out of
precaution for fear that it might be from Ramadan,"
what he did is:

Prohibited.

Disliked.

Permissible.

Q3: What is the ruling on one who "fasted the
12th of Dhul-Hijjah and he was a pilgrim who could
not find a Hady?"

353



He is sinful as his fasting is prohibited, and his
fasting is invalid.
His fast is valid but disliked.
His fast is valid without being disliked.
Lesson Eleven

Zakat Al-Fitr (Fast-Breaking Charity)

Lesson Elements:

The lesson consists of five elements:

First: Definition of Zakat al-Fitr.

Second: Amount of Zakat al-Fitr.

Third: Rationale behind prescribing Zakat al-
Fitr.

Fourth: Those required to pay Zakat al-Fitr.

Fifth: Time of paying Zakat al-Fitr.

The First Element: Definition of Zakat al-Fitr:

Its definition: It is one Sa‘ (unit of dry measure)
of food to be given to the poor before the prayer of
Eid al-Fitr by way of purifying the fasting person
from idle and obscene speech.

The Second Element: Amount of Zakat al-Fitr:

Its amount: One Sa‘ of the country's staple food
(almost 3 kilos), which is four Mudds (one Mudd=
two handfuls of an average person).

The Third Element: Rationale behind
prescribing Zakat al-Fitr:

The rationale behind prescribing Zakat al-Fitr is
mentioned in the Hadith of Ibn ‘Abbas who said:
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"The Messenger of Allah (¥) enjoined Zakat al-Fitr
to purify the fasting person from idle and obscene
speech and to provide food for the needy."
[Narrated by Abu Dawud (1609) and Ibn Majah
(1827); Hadith Hasan (sound)]. So, it is a means of
purifying the fasting person from idle and obscene
speech and it provides the needy with food and
makes them in no need to ask anyone on the day of
Eid. It is also a means of expressing gratitude to
Allah Almighty for completing the obligation of
fasting.

The Fourth Element: Those required to pay
Zakat al-Fitr:

It is obligatory upon every Muslim, young or old,
and upon those entitled to financial maintenance
from the wives, children, and relatives. It is also
recommended to pay it on behalf of the fetus.

‘Abdullah ibn ‘Umar (may Allah be pleased with
him and his father) said:
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"The Messenger of Allah (%) ordained Zakat al-Fitr
of one Sa‘ of dried dates or one Sa‘ of barley upon
the slave and the free person, the male and female,
the young and old from among the Muslims. He
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ordered that it be given out before people go out for
the Eid prayer." [Narrated by Al-Bukhari (1503)
and Muslim (984)].

Those eligible for Zakat al-Fitr are the poor
among Muslims.

The Fifth Element: Time of paying Zakat al-Fitr:

The Messenger of Allah (%) ordered that it be
given out before the Eid prayer, as mentioned in the
previous Hadith. It is permissible to pay it a day or
two before that; however, the best time to give it
out is on the Day of Eid before the Eid prayer.

Questions and Exercises

Q1: Zakat al-Fitr is two Sa‘s of dried dates or
barley.

True.

False.

Q2: Zakat al-Fitr is to be given to the poor after
the Eid prayer.

True.

False.

Q3: Zakat al-Fitr is obligatory upon every adult
and sane person.

True.

False.

Lesson Twelve

I‘tikaf (Seclusion for Worship)
Lesson Elements:
The lesson consists of seven elements:
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First: Definition and legitimacy of I'tikaf.

Second: Types of I‘tikaf.

Third: Pillars of I‘tikaf.

Fourth: Conditions of [‘tikaf.

Fifth: Invalidators of I‘tikaf.

Sixth: Things permissible for the Mu'takif (one
observing I'tikaf).

Seventh: Things that are Sunnah for the Mu‘takif.

The First Element: Definition and legitimacy of
[‘tikaf:

Definition of I'tikaf: Linguistically: adherence.
Shar‘i meaning: adhering to the mosque to obey
Allah Almighty.

Legitimacy of I'tikaf:

1. Clearing the heart of all distractions that divert
one from remembering and worshiping Allah.

2. Submission to Allah Almighty and seeking His
reward.

The Second Element: Types of I‘tikaf:

Types of [‘tikaf:

a. Obligatory: When it is vowed to Allah
Almighty, as the Prophet (¥) said:

cAsailh ) a4 O Gan
"Whoever vows to obey Allah, he should obey
Him." [Narrated by Al-Bukhari (6696) from the
Hadith of ‘A’ishah (may Allah be pleased with her)].

b. Sunnah: In the last ten days of Ramadan, given
the Hadith of Abu Sa‘ld
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that he (¥) observed I‘tikaf the first ten, then the
middle ten, then it was said to him: The Night of
Decree is in the last ten. [Narrated by Al-Bukhari
(813) and Muslim (1167)].

The Third Element: The Pillars of I'tikaf:

The Pillars of I'tikaf:

1. The Mu‘takif (the one observing I‘tikaf) should
intend his stay to get closer to Allah Almighty.

2. The Mu'takaf (the place where I‘tikaf is
observed): The stay should be in a mosque where
the congregational prayer is established, as Allah
Almighty says:

[aaleall 3 & siSle a5 Gh 55l Y 5]

{However, should you be in a devotional retreat
in the mosques, then do not be intimate with them.}
[Surat al-Bagarah: 187].

The Fourth Element: The Conditions of I'tikaf:

The Conditions of I‘tikaf:

1. Islam.

2. Discernment.

3. Purity from whatever requires a ritual bath
(Janabah (major ritual impurity), menstruation, or
postpartum bleeding).

The Fifth Element: Invalidators of [‘tikaf:

Invalidators of I‘tikaf:

1. Going out of the mosque for no valid reason.

358



2. Having sexual intercourse, as Allah Almighty
says:

[aalall b & i€l a5 b5 il V)

{However, should you be in a devotional retreat
in the mosques, then do not be intimate with them.}
[Surat al-Bagarah: 187].

3. Failing to comply with one of the conditions of
['tikaf.

The Sixth Element: Things permissible for the
Mu‘takif (one observing I‘tikaf):

Things permissible for the Mu‘takif:

Leaving the mosque out of necessity, like:

- Answering the call of nature.

-Eating and drinking.

-Taking a ritual bath from Janabah.

- Performing ablution.

- Attending Friday prayer.

However, he should not visit the sick or attend a
funeral unless he stipulates that.

The Seventh Element: Things that are Sunnah for
the Mu‘takif:

Things that are Sunnah for the Mu‘takif:

1. Seclusion and preoccupation with acts of
obedience:

(Recitation of the Qur’an, Dhikr (remembrance
of Allah), and prayer at times other than the
prohibited times).

2. Avoiding whatever does not concern him.
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Questions and Exercises

Q1: I'tikaf during the last ten days of Ramadan.

Obligatory.

Sunnah.

Disliked.

Q2: It is permissible to observe I‘tikaf anywhere
based on the Prophet's statement:

5 seh s e G Y1 I Clad 5

"And the earth has been made for me a mosque and
a means of purification.”

True.

False.

Q3: If one leaves the mosque for a need, his [‘tikaf
becomes invalid.

True.

False.

Lesson Thirteen

Laylat Al-Qadr (The Night of Decree)

Lesson Elements:

The lesson consists of two elements:

First: Merit of the Night of Decree.

Second: Things recommended to be done on the
Night of Decree.

The First element: The Merit of the Night of
Decree:

It is the best night of the year. It is the night on
which the Qur’an was sent down, as Allah Almighty
says:
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{Indeed, We sent this [Qur'an] down on the
Night of Decree.} [Surat al-Qadr: 1]. Allah Almighty
states that it is better than a thousand months.
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The Prophet (¥) sought it during the first ten
nights of Ramadan, then during the middle ten
nights, then during the last ten nights. [Narrated by
Al-Bukhari (813) and Muslim (1167)]. The Prophet
() used to observe I‘tikaf in the last ten days of
Ramadan, seeking this night. Abu Hurayrah (may
Allah be pleased with him) reported that the
Messenger of Allah (%) said:
@D (e a2 R AT Hae (Ul 5 Uyl 08 A0 26 Ciay
"Whoever spends the Night of Decree (in prayer
and worshiping Allah) out of faith and seeking
reward from Allah, his previous sins will be
forgiven." [Narrated by Al-Bukhari (1901) and
Muslim (760)].

The Second Element: Things recommended to be
done on the Night of Decree:

Supplication is recommended on this night, as
mentioned in the Hadith of ‘A’ishah (may Allah be
pleased with her) in which she said: O Messenger of
Allah, what if I come to know which night is the
Night of Decree, what should I say in it? He said:

«e izl il dad i o) 24l b,
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"Say: Allahumma innaka ‘afuwwun tuhibbu al-
‘afwa fa‘fu ‘anni (O Allah, You are Pardoning and
love pardon, so pardon me)." [Narrated by At-
Tirmidhi (3513) and Ibn Majah (3850); classified
by At-Tirmidhi as Sahih (authentic)].

Questions and Exercises

Q1: ‘A’ishah (may Allah be pleased with her)
said: O Messenger of Allah, what if I come to know
which night is the Night of Decree, what should I say
in it? He said:

"Say: Allahumma inni as’aluka al-‘afiyah fi ad-
dunya wa al-akhirah (O Allah, I ask you for well-
being in the worldly life and the Hereafter)."

"Say: Allahumma inni as’aluka al-‘afwa wa al-
‘afiyah fi dini wa dunyaya wa ahli (O Allah, [ ask You
for pardon and well-being in my religious and
worldly affairs, and my family)."

"Say: Allahumma innaka ‘afuwwun tuhibbu al-
‘afwa fa‘fu ‘anni (O Allah, You are Pardoning and
love pardon, so pardon me)."

Q2: Abu Hurayrah (may Allah be pleased with
him) reported that the Messenger of Allah said:
"Whoever spends the Night of Decree (in prayer
and worshiping Allah) out of faith and seeking
reward from Allah..."

"His previous sins will be forgiven."

"His previous and future sins will be forgiven."

Q3: The Night of Decree is the best night of the
year.
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True.
False.
Lesson Fourteen

Book of ‘Umrah

Lesson Elements:

The lesson consists of five elements:

First: The Definition of ‘Umrah.

Second: The Ruling on ‘Umrah.

Third: The Conditions of ‘Umrah.

Fourth: The Pillars and Obligatory Acts of
‘Umrah.

Fifth: The Miqats (designated places for
assuming [hram).

The First Element: The Definition of ‘Umrah:

The Definition of ‘Umrah: Linguistically: visit.
Shar'i meaning: worshiping  Allah by
circumambulating the House, walking between
Safa and Marwah, and shaving or shortening one's
hair.

The Second Element: The Ruling on ‘Umrah:

Itis obligatory once in a lifetime. Question: When
is it obligatory? Answer: Immediately based on the
Hadith of ‘A’ishah (may Allah be pleased with her)
when she said to the Prophet (¥): O Messenger of
Allah, are women required to make Jihad? He said:

RETALR 'Cal\ 4 (8 Y Mga Geale (zain
"Yes, they are required to make Jihad that does not
involve fighting: Hajj and ‘Umrah." [Narrated by Ibn
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Majah (2901), Sahih (authentic); and Al-Bukhari
with a similar wording (2875) without mentioning
‘Umrabh].

The Third Element: Conditions of ‘Umrah:

1. Islam.

2.Freedom [a slave's ‘Umrah is valid, but it is not
obligatory upon him].

3. Sanity.

4. Puberty [a child's ‘Umrah is valid but it is not
obligatory upon him].

5. Ability [physical and financial (what exceeds
one's need)].

6. A Mahram for the woman [Mahram: the
husband or an unmarriageable male relative].

The Fourth Element: The Pillars and Obligatory
Acts of ‘Umrah:

The Pillars of ‘Umrah:

1. Assuming [hram (ritual state of consecration).

2- Tawaf (circumambulating the Ka‘bah).

3- Sa'y (walking between Safa and Marwah).

Whoever skips a pillar without which the rite is
incomplete, then the ‘Umrah has not validly started
in the first place.

Obligatory acts of ‘Umrah:

1. Assuming Ihram from the Miqat.

2. Shaving or shortening the hair.

The Fifth Element: The Miqats (designated
places for assuming Ihram):

Migat: A time or place designated for worship.
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There are two types of Miqats: Temporal: (for
Hajj only) and it refers to the months of Hajj
(Shawwal, Dhul-Qi‘dah, and Dhul-Hijjah).

Spatial: (for Hajj and ‘Umrah) and they are five:

1. Dhul-Hulayfah [Abyar ‘Ali] for pilgrims
coming from Madinah.

2. Al-Juhfah [near Rabigh] for pilgrims coming
from the Levant, Egypt, and Morocco.

3. Yalamlam [now called As-Sa‘diyyah] for
pilgrims coming from Yemen.

4. Qarn al-Manazil [now called As-Sayl al-Kabir]
for pilgrims coming from Najd.

5. Dhat ‘Irq for pilgrims coming from Iraq.

Whoever passes by these Miqats, even if not
from its people, intending to make Hajj or ‘Umrah
must assume [hram therefrom. [See: Bulugh Al-
Maram, Hadith no. (590, 591)]. As for those living
within the boundaries of the Miqats, they should
assume lhram from where they intend to set out.

Questions and Exercises

Q1: ‘Umrah is:

A confirmed act of Sunnah.

Obligatory.

Recommended.

Q2: One of the conditions of ‘Umrah is that a
woman should not make ‘Umrah except in the
company of a Mahram or a husband.

True.

False.
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Q3: From the obligatory act of ‘Umrah:

[hram.

Sa'y.

Shaving or shortening the hair.
Lesson Fifteen

Ihram and Its Forbidden Acts

Lesson Elements:

The lesson consists of five elements:

First: The Definition of the [hram.

Second: What is prescribed upon assuming the
Ihram.

Third: Conditions of Niyyah (intention) in Thram.

Fourth: Forbidden acts during Ihram.

Fifth: Useful illuminations.

The First Element: Definition of Ihram:

Its definition: It is the intention to start the ritual.

The Second Element: What is prescribed upon
assuming [hram:

1. Taking a bath.

2. Cleaning oneself: Removing the hair that
should be removed, like pubic and armpit hair,
mustache, and nails, so as not to need doing this
during Ihram.

3. Using perfume (the body not clothes).

4. Taking off stitched clothes, without exposing
the ‘Awrah (must-cover body parts) and this is
exclusive to men.
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The Third Element: Conditions of Niyyah
(intention) in Thram:

Most people think that lhram means putting on
the garments of [hram; however, this is a mistake,
for Ihram refers to the intention.

The Fourth Element: Forbidden acts during
Ihram:

a. General forbidden acts (for men and women):

1. Shaving the hair of the head as well as the body
hair.

2. Clipping nails or removing any part of the skin.

3. Using perfume.

4. Contracting or proposing marriage (it does not
entail a ransom).

5. Having lustful contact (if he ejaculates, he is
required to offer a big sacrificial animal such as a
camel or a cow; but if he does not ejaculate, he is
required to offer an ailment ransom).

6. Sexual intercourse (a major ransom).

7. Killing game (compensational ransom).

b. Forbidden acts for men:

1. Covering the head.

2. Wearing stitched clothes (whatever is sewn to
fit the size of an organ of the body or the body).

c. Forbidden acts for women:

Gloves and Niqgab (face cover).

The Fifth Element: Useful illuminations:
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- It is permissible to put on the Ihram garments
before reaching the Miqat; however, the Ihram that
refers to the intention must be at the Miqgat.

- [t is permissible to change and wash the Ihram
garments.

- [t is permissible to assume Ihram even if one is
notin a state of ritual purity; however, itis contrary
to what is better.

Questions and Exercises

Q1: It is permissible for a man to be intimate
with his wife during Ihram if it does not involve
sexual intercourse or ejaculation.

True.

False.

Q2: A Muhrim (one in the state of Thram) who
contracts marriage with a woman is required to
offer a ransom.

True.

False.

Q3: Ihram is the intention to start a ritual.

True.

False.

Exam Questions

Q1: One who acknowledges the obligation of
Zakah but is negligent about giving it out and
withholds it out of miserliness:

He becomes a disbeliever.

He becomes a Fasiq (defiant sinner).
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Q2: If a group of people agree on withholding
Zakah, the Imam should fight them.

True.

False.

Q3: If the property involves the rights of others,
Zakah is:

Not due on this property.

Due on this property.

Q4: Zakah:

It is a due right for a specific type of property to
be given to the Muslims' public treasury at a
specific time.

It is a due right for a specific type of property to
be given specifically to Muslims at a specific time.

It is a due right for a specific type of property to
be given to a specific group of people at a specific
time.

Q5: The amount required to make Zakah
obligatory as enjoined by the Legislator is:

One lunar year.

Nisab.

Ownership stability.

Q6: Zakah is neither a fine nor a tax.

True.

False.

Q7: If someone has money with which he can buy
600 grams of silver:

Zakah is due on it.

Zakah is not due on it.
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Q8: The Nisab of gold is:

85 grams 21K.

84 grams 24K.

85 grams 24K.

Q9: The amount of Zakah on crops and fruits that
should be given out is:

2.5%.

10% if its irrigation involves expenses.

5% if its irrigation involves expenses.

Q10: Zakah is due on all land produce.

True.

False.

Q11: Nisab of silver is 85 grams.

True.

False.

Q12: Nisab of grains and fruits is:

600 Sa“.

300 Sa“.

Three Wasgs.

Q13: Zakah due on commercial goods is:

10%

2.5%

5%

Q14: If someone owns 119 sheep, he is required
to give out:

3 sheep.

2 sheep.

One sheep.

Q15: One who owns 40 cows must give out:
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2 sheep.

One Tabr".

One Musinnah.

Q16: What is a Musinnah?

A one-year-old cow.

A two-year-old cow.

A five-year-old.

Q17: What is a Tabi?

A one-year-old cow.

A two-year-old cow.

A five-year-old.

Q18: The livestock subject to Zakah are:

Horses, mules, donkeys, and all livestock.

Camels, cows, and sheep only.

Camels, horses, sheep, and cows only.

Q19: Zakah is due on grazing and non-grazing
camels.

True.

False.

Q20: Nisab for cows starts from:

30 cows.

Forty cows.

Five cows.

Q21: The start of Ramadan is established by
sighting the crescent of Ramadan or:

The testimony of two competent and reliable
people who saw it.

The testimony of a competent and reliable
person who saw it.
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The testimony of any man or woman as long as
they are Muslims.

Q22: The crescent of Shawwal is established by
the testimony of two or more reliable Muslims.

True.

False.

Q23: From the conditions of the validity of
fasting:

Puberty.

Discernment.

Both answers.

Q24: If someone ejaculates lustfully without
intercourse and unintentionally:

His fast is valid.

His fast is invalid.

Q25: Fasting three days every month is a good
practice.

True.

False.

Q26: It is impermissible to put on the Thram
garments before reaching the Miqat.

True.

False.

Q27: The intention and ritual purity are
conditions for the validity of Thram.

True.

False.

Q28: It is impermissible for a Muhrim woman to
cover her face with Nigab.
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True.

False.

Q29: Wearing stitched clothes is unlawful for... in
the state of [hram.

Men.

Women.

Both answers.

Q30: Contracting marriage during lhram is
permissible; however, consummating the marriage
is impermissible. True. False.

Introduction

Curriculum General Objectives:

1. Promoting the learning of Figh (Islamic
jurisprudence) to better oneself and elevate one's
status.

2. Introducing some of the topics and issues
related to the pillar of Hajj.

3. Learning some of the rulings related to Hady
(sacrificial animals offered at the Sacred House),
Ud'hiyah (animal sacrificed during the days of Eid
Al-Ad'ha), and ‘Aqiqah (animal sacrificed after the
birth of a newborn baby).

4. Highlighting some of the issues and cases
related to marriage.

5. Understanding some of the issues related to
divorce and Khul‘ (wife-initiated divorce).

6. Introducing some of the issues and rulings
related to sale transactions.
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Book of Hajj
Lesson One

Definition and Legitimacy of Hajj

Lesson Elements:

The lesson consists of four Elements:

First: Definition of Hajj and its evidence from the
Book (the Qur’an).

Second: Legitimacy and merit of Hajj.

Third: Rationale behind prescribing Hajj.

Fourth: Conditions of the obligation of Hajj.

First element: Definition of Hajj and its evidence
from the Book:

Definition of Hajj:

Hajj, linguistically, means: heading towards.

Terminological meaning: going to Makkah to
perform a specific deed at specific times.

Allah Almighty says:

s 43l Ul i i) oo G Lo 5]

{Pilgrimage to the House is a duty owed to Allah
upon all people who are able to make their way to
it.} [Surat Al ‘Imran: 97]

Second element: Legitimacy and merit of Hajj:

Legitimacy of Hajj:

1. Hajj is obligatory once in a lifetime.

2. Hajj is the fifth pillar of Islam.

3. Hajj was ordained in the ninth year of Hijrah.

Merit of Hajj:

The Messenger of Allah (¥) said:
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"Whoever performs Hajj for the sake of Allah
without committing obscenity or committing any
evil will return like the day his mother gave birth to
him." [Narrated by Al-Bukhari (1521) and Muslim
(1350) from the Hadith of Abu Hurayrah (may Allah
be pleased with him)]

Third element: Rationale behind prescribing
Hajj:

1) Allah Almighty says:

[ shac o) il 21528005 241 dlia ) s3]

{So that they may attain benefits, and
pronounce Allah’s name during the appointed
days.} [Surat al-Hajj: 28]

2) It serves as areminder of the Day of Gathering
and the circumstances of the Day of Judgment.

3) Purifying and refining the soul from the
effects of sins and misdeeds.

4) Manifesting the universality of Islam.

Fourth element: Conditions of the obligation of
Hajj:

1) Islam.

2) Sanity.

3) Puberty.

4) Ability.

5) Freedom.

6) A Mahram for the woman (some Muslim
jurists considered this from the ability condition). A
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woman's Mahram is her husband, or an
unmarriageable male relative, provided that he
fulfills the conditions of the religious assignment.

Questions and Exercises

Q1: Hajj is:

Obligatory whenever you can make your way
thereto.

Obligatory once in a lifetime.

Q2: The Messenger of Allah (%) said: "Whoever
performs Hajj for the sake of Allah without
committing obscenity or committing any evil..."

Allah will surely admit him to Paradise.

Will return like the day his mother gave birth to
him.

Allah will make Hellfire forbidden for him.

Q3: Being a male is one of the conditions of the
obligation of Haijj.

True.

False.

Lesson Two

Pillars and Obligatory Acts of Hajj
Lesson Elements:
This lesson consists of two elements:
First: Pillars of Hajj.
Second: Obligatory acts of Hajj.
First element: Pillars of Hajj:
(a) Ihram (ritual state of consecration).
(b) Standing at ‘Arafah.
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(c) Tawaf (circumambulating the Ka‘bah) of
Ifadah (pouring forth).

(d) Sa'y (walking between Safa and Marwabh).

Second element: Obligatory acts of Hajj:

1. Assuming IThram from the Miqat.

2. Standing at ‘Arafah until sunset.

3. Staying overnight at Muzdalifah.

4. Staying overnight at Mina.

5. Stoning the Jamrahs (stoning pillars).

6. Shaving or shortening the hair.

7. Making the Farewell Tawaf.

Questions and Exercises

Q1: Hajj is:

Obligatory whenever you can make your way
thereto.

Obligatory once in a lifetime.

Q2: The Messenger of Allah (3) said:

By a5 oG % T8l ZA Cray

"Whoever performs Hajj for the sake of Allah
without committing obscenity or committing any
evil...":

Allah will surely admit him to Paradise.

Will return like the day his mother gave birth to
him.

Allah will make Hellfire forbidden for him.

Q3: Being a male is one of the conditions of the
obligation of Hajj.

True.
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False.
Lesson Three

Types of Rituals in Hajj

Lesson Elements:

The lesson consists of one element only:

First: Types of rituals.

First element: Types of rituals:

(a) Tamattu: To assume Ilhram for ‘Umrah
during the months of Hajj, and after completing
‘Umrah one stays in Makkah and then assumes
Ihram for Hajj in the same year.

(b) Ifrad: To assume Ihram for Hajj only at the
Miqat.

(c) Qiran: To assume Ihram for ‘Umrah and Hajj
together, or for ‘Umrah then join it with Hajj before
starting Tawaf without ending one's lhram for
‘Umrabh; rather, he stays in the state of Ihram.

Questions and Exercises

Q1: To assume [hram for ‘Umrah and Haijj
together, this is a Mutamatti‘ pilgrim.

True.

False.

Q2: Mutamatti‘ pilgrim is the one who assumes
Ilhram for ‘Umrah then joins it with Hajj before
starting Tawaf and remains in the state of [hram
without ending his Ihram for ‘Umrah.

True.

False.
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3: To assume lhram for ‘Umrah during the
months of Hajj and after completing ‘Umrah, one
stays in Makkah and then assumes Ihram for Hajj in
the same year, this is:

Ifrad.

Qiran.

Tamattu'.

Ihram.

Lesson Four

IThram and Its Forbidden Acts and Types of
Ransom (1)

Lesson Elements:

The lesson consists of two elements:

First: Definition of Thram.

Second: Forbidden acts during Ihram and types
of ransom.

First element: Definition of [hram:

Ihram: It is the intention to start the ritual.
People often believe that [hram is the act of taking
off formfitting clothes and wearing Izar (lower
garment) and Rida’ (upper garment). However, it is
correct that it refers to the intention as mentioned
in the definition.

Second element: Forbidden acts during Ihram:

(a) Things forbidden for men:

1. Covering the head, and it entails an ailment
ransom.

2. Wearing formfitting clothes.
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(b) Things forbidden for women:

1. Wearing Nigab or Burqu’ (face cover).

2. Wearing gloves.

(c) Things forbidden for men and women:

1. Shaving the hair.

2. Clipping the nails.

3. Touching perfume.

4. Contracting or proposing marriage, and it does
not entail a ransom.

5. Hunting land animals, and it entails a
substitute ransom.

6. Sexual intercourse before the minor Tahallul
(partial ending of Ihram), and it entails
slaughtering a Badanah (camel/cattle) and one's
Hajj is invalidated and he has to perform Hajj the
next year. However, if the sexual intercourse takes
place after the minor Tahallul, then it entails
slaughtering a sheep.

7. Engaging in intimate contact apart from the
vagina, and it entails an ailment ransom.

Questions and Exercises

Q1: Thram means taking off formfitting clothes
and wearing Izar and Rida’.

True.

False.

Q2: There is nothing wrong if a man covers his
head during his Ihram.

True.

False.
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Q3: Awoman should not wear Nigab while being
in the state of Ihram.
True.
False.
Lesson Five

IThram and Its Forbidden Acts and Types of
Ransom (2)

Lesson Elements:

The lesson consists of two elements:

First: Ailment ransom.

Second: Conditions of the ransom for whoever
commits one of the forbidden acts.

First element: Ailment ransom:

1) Fasting three days.

2) Feeding six of the needy (half a Sa‘ for each
needy person).

3) Slaughtering a sheep.

This is proven by Allah's statement:
[l 51 4800n 51 dlim (e 4508 4l 5 a3 4y 3 L yo 280 8 (]

{But if anyone among you is sick or has an
ailment of the scalp [and had his head shaved], then
he must compensate by fasting, charity, or a
sacrificial offering.} [Surat al-Baqarah: 196]

Second element: Conditions of the ransom for
whoever commits one of the forbidden acts:
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1) Deliberateness: So, if one commits a forbidden
act forgetfully or heedlessly, no ransom is due on
him.

2) Knowledge: So, if one does not know that such
an act is forbidden - and has none to teach him -
then his act entails no ransom.

3) Choice: So, if one commits a forbidden act
under coercion, no ransom is due on him.

Questions and Exercises

Q1: Touching (using) perfume is among the
forbidden acts for women only.

True.

False.

Choose the correct answers:

Q2: If one has sexual intercourse before the
minor Tahallul:

His Hajj is invalidated.

He should slaughter a Badanah.

His Hajj is valid and he should slaughter a
Badanah.

Q3: The ailment ransom is:

Fasting ten days, three days during Hajj and
seven days after returning.

Fasting three days.

Feeding six of the needy.

Lesson Six

General Remarks about Hajj
Lesson Elements:
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The lesson consists of one element only:

First: General remarks about Hajj.

First element: General remarks about Hajj:

1) Talbiyah (invocation uttered by pilgrims)
starts from assuming [hram until stoning Jamrat al-
‘Agabah on the tenth day.

2) Going to Mina on the eighth day (the Day of
Tarwiyah) is an act of Sunnah, and one can head
directly to ‘Arafah on the ninth day if he runs out of
time.

3) Onreaching ‘Arafah, one has to make sure that
he is within the boundaries of ‘Arafah so as not to
miss the most important pillar of Hajj.

4) One does not have to go to the mountain that
common people call Ar-Rahmah Mount at ‘Arafah;
rather, he should go to the place where he can
engage in supplication with a sense of tranquility
and humility.

5) On leaving ‘Arafah to Muzdalifah, one should
depart while maintaining humility and tranquility,
asking Allah Almighty for forgiveness. Allah
Almighty says:

[AenD 5 1 &) 0558500 5 Gl Gaaldl & ) sl 2]

{Then move on from where the people move on,
and seek Allah’s forgiveness, for Allah is All-
Forgiving, Most Merciful.} [Surat al-Baqarah: 199]

6) On reaching Muzdalifah, the first thing one
must do is to pray Maghrib and ‘Isha’ combined and
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shortened, then, one must take a rest to be ready for
the next day.

7) If one is an old man, a woman, or from the
weak (people with valid excuses) or one who
accompanies him, it is permissible for him to leave
Muzdalifah after the disappearance of the moon of
that night.

8) After performing the Fajr prayer at its earliest
time, it is recommended for one to supplicate until
Isfar (daybreak) and before sunrise.

9) One can collect pebbles for stoning the
Jamrahs from any place.

10) During the stoning process, pebbles that
count are only those that fall in the basin, and
hitting the pillar is not a must.

11) The order of deeds on the tenth day is a
Sunnah, so there is nothing wrong with observing
these deeds in a different order.

12) One should stay in Mina during the nights of
the Days of Tashriq.

13) Stoning the Jamrahs during the Days of
Tashriq proceeds as follows:

1. Stoning should start after Zawal (the sun's
decline) (Adhan of Zhuhr).

2. Itis Sunnah after stoning Al-Jamrah as-Sughra
(the smallest Jamrah) to stand to the right for
supplication, then to the left after stoning Al-
Jamrah al-Wusta, whereas this should not be done
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after stoning Al-Jamrah al-Kubra (the biggest
Jamrah).

14) One should make the Farewell Tawaf the last
thing he does in his Hajj.

15) If one has the intention and makes the Tawaf
of Ifadah (Tawaf of Hajj) at the end, it covers the
Farewell Tawaf.

16) If a woman's menstruation starts after the
Tawaf of Ifadah, she can leave and she is exempted
from the Farewell Tawaf.

Questions and Exercises

Q1: Things that should be done by one at ‘Arafah:

He should go to the mountain called Ar-Rahmah
Mount.

He should go to a place where he can engage in
supplication with a sense of tranquility and
humility.

Q2: One should start making Talbiyah from the
time of assuming Ihram:

Until he ends his [hram.

Until he stones Jamrat al-‘Agabah on the tenth
day.

Until he completes the days of Mina.

Q3: If the pilgrim is an old man, a woman, or from
the weak (people with valid excuses) or one who
accompanies him, it is permissible for him to leave
Muzdalifah after the disappearance of the moon of
that night.

True.
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False.
Lesson Seven

Hady (pilgrim's sacrifice) and 'Ud'hiyah
(non-pilgrim's sacrifice)

Lesson Elements:

The lesson consists of four elements:

First: Definition of Hady (pilgrim's sacrifice).

Second: Definition of 'Ud'hiyah.

Third: Enlightments about Hady and "Ud'hiyah.

Fourth: Conditions of livestock.

First element: Definition of Hady:

Hady: Everything (sacrifice) that is offered to the
Haram (sacred precincts).

Hady is offered in one of three cases:

1) Hady of Hajj (for Mutamatti‘ and Qarin
pilgrims).

2) If the pilgrim misses one of the obligatory acts
of Hajj, it is called here "Fidyah" (ransom).

3) If the pilgrim commits one of the forbidden
acts of Thram (in this case, he can choose Hady,
feeding, or fasting).

Second element: Definition of 'Ud'hiyah (non-
pilgrim's sacrifice):

'Ud'hiyah: That which is slaughtered during the
Days of Nahr (offering) as a means of getting close
to Allah Almighty.

Third element: Enlightments about Hady and
"Ud'hiyah:
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1) It is Sunnah to eat from Hady (if it is not
offered because of missing an obligatory act or
committing a forbidden act of Ihram) as well as
from 'Ud'hiyah and ‘Aqiqah (animal sacrificed for
the birth of a newborn baby).

2) Seven people can share a camel or cow as
Hady for Hajj or as 'Ud'hiyah.

Livestock (that can be slaughtered as a means of
getting close to Allah Almighty):

1) Camels: It is the best option, provided that it
is not younger than five years of age.

2) Cows: They must not be younger than two
years of age.

3) Sheep: They must not be younger than six
months old, and one year old for goats.

Fourth element: Conditions of livestock:

1) Reaching the age that is approved by Shariah.

2) Being free from defects (being apparent one-
eyed, apparent lameness, apparent sickness,
slimness, etc.).

Questions and Exercises

Q1: What is slaughtered during the Days of Nahr
as a means of getting close to Allah Almighty:

'Ud'hiyah.

Hady.

Fidyah.

Q2: It is Sunnah to eat from 'Ud'hiyah.

True.

False.

387



Q3: It is Sunnah to eat from Hady in case it is
offered because of missing an obligatory act.
True.
False.
Lesson Eight

‘Aqigah (Animal slaughtered for a newborn
baby)

Lesson Elements:

The lesson consists of two elements:

First: Definition of ‘Aqiqah.

Second: Useful enlightenments about ‘Aqiqah.

First element: Definition of ‘Aqiqah:

‘Aqigah: The animal slaughtered on behalf of the
newborn, whether a male or female.

Second element: Useful enlightenments about
‘Aqgigah:

1) Slaughtering it is better than giving its price
as a charity.

2) Ifthe newborn is a boy, it is better to slaughter
two sheep, and if it is a girl, then one sheep is to be
slaughtered.

3) It is Sunnah to slaughter ‘Aqiqah on the
seventh day, along with giving the newborn a name.

4) Sharing is not allowed (between seven people
in a camel).

Questions and Exercises

Q1: Which one is better?

Giving the price of ‘Aqiqah as a charity.
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Slaughtering ‘Aqiqah.

Q2: Itis Sunnah to slaughter ‘Aqiqah on the ... day
along with giving the newborn a name.

Seventeenth day after labor.

Twenty-first day after labor.

Seventh day after labor.

Q3: It is permissible to sacrifice a lame sheep as
'Ud'hiyah as long as its lameness is not apparent.

True.

False.

Book of Marriage

Lesson Nine

Marriage, its Merits and Validity Conditions

Lesson Elements:

The lesson consists of four elements:

First: Legitimacy of marriage.

Second: Among the merits of marriage.

Third: Marriage contract.

Fourth: Validity conditions of marriage.

First element: Legitimacy of marriage:

Allah Almighty says:

5 20 O 5 L) 1528105 51 Gkl (o &1 G2 3 431 G30)
[CsoRah o8l iy Sllb 8 5) 4ad 5

{And among His signs is that He created for you
spouses from among yourselves that you may find
comfort in them, and He placed between you love
and mercy. Indeed, there are signs in this for people
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who reflect.} [Surat ar-Rim: 21] The Prophet (¥)
said:
p stallyclad kil B o 5 5l 5oL e p LR o ) 5045
ROEQEIERH
"0 young men, whoever among you can afford
marriage, let him get married; and whoever cannot,
he should fast as it is a means of suppressing his
sexual desire." [Narrated by Al-Bukhari (5065) and
Muslim (1400) from the Hadith of Ibn Mas‘ud (may
Allah be pleased with him)]

Second element: Among the merits of marriage:

1) Preservation of the human generations or
multiplying the number of Muslims.

2) Protection from immoral acts and adultery.

3) Protecting and maintaining the woman by the
man who is responsible for looking after her and
providing for her.

4) Preservation of lineages and solidarity
between relatives and kins.

5) Maintaining chastity and enjoying what Allah
has made lawful.

Third element: Marriage contract:

Itis recommended to start with Khutbat al-Hajah
(the sermon of needs), and its wording is as follows:
(Al-hamdulillah nasta‘inuh wa nastaghfiruh wa
na‘tdhu bihi min shururi anfusina, man yadillah fla
mudilla lah, wa man yudlil fla hadiya lah, wa ash-
hadu alla ilaha illallah wa ash-hadu anna
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Muhammadan ‘abduhu wa rasiilubh, ...) "Praise be to
Allah, we seek His help and forgiveness, and we
seek refuge with Him from the evil of our souls.
Whomever Allah guides, none can mislead, and
whomever He misleads, none can guide. I testify
that there is no god but Allah, and I testify that
Muhammad is His slave and messenger..." Then to
conclude the marriage contract.

Fourth element: Conditions of Validity of
marriage:

First: Identifying each of the two spouses (by
signaling, naming, describing, or distinguishing).

Second: Consent of each of the two spouses to
marry the other.

Third: Presence of the woman's guardian, as the
Prophet (%) said:

«s3 31\ 7&K Yy
"There is no marriage except with a guardian.”
[Narrated by Abu Dawud (2085), At-Tirmidhi
(1101), and Ibn Majah (1881) from the Hadith of
Abu Miusa (may Allah be pleased with him); Hadith
Sahih (authentic)]

Fourth: Having two competent witnesses to
testify to the marriage based on the Hadith of Jabir,
who reported that the Prophet (%) said:

«Jie (saali ot ‘ﬂ\ F& Yy
"There is no marriage except with a guardian and
two competent witnesses." [Narrated by At-
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Tabarani in "Al-Mufjam Al-Awsat" (5564); it is
Sahih (authentic) by virtue of other supportive
narrations]

Questions and Exercises

Q1: Ifa woman gives herself in marriage without
a guardian, the marriage is invalid.

True.

False.

2: If a woman's father gives her in marriage
without her consent, the marriage is invalid, unlike
the man's; if he is given in marriage without his
consent, the marriage is valid.

True.

False.

Q3: In concluding the marriage contract, it is
recommended to start the contract with:

Invoking blessings upon the Prophet ().

Khutbat al-Hajah.

Basmalah (saying: Bismillah).

Lesson Ten

Women Unlawful to Marry

Lesson Elements:

The lesson consists of one element only:

First: Categories of women who are unlawful to
marry.

First element: Categories of women who are
unlawful to marry:
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There are two categories of women who are
unlawful to marry:

First category: Women who are unlawful to
marry on a permanent basis:

(a) What is unlawful through blood ties:

1. The mother and the grandmother.

2. The daughter and her daughter.

3. The sister and her daughter.

4. The paternal and maternal aunts.

(b) What is unlawful through a cause:

1. The woman involved in Li‘an (oath of
condemnation) is unlawful for the same husband
involved in the case of Li‘an.

2. What is unlawful through blood ties is
unlawful through breastfeeding (the like of every
woman who is unlawful through blood ties is
unlawful through breastfeeding).

3. The wife of the father or the grandfather.

4. The mother of one's wife and her
grandmothers and they become unlawful once the
marriage contract is concluded.

5. The wife of one's son and down to all degrees
(i.e., the wives of his grandsons).

6. The daughter of one's wife and the daughters
of her children become unlawful by consummating
the marriage with the wife not by concluding the
marriage contract.

Second category:

1. Marriage to two sisters at the same time.
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2. More than four wives.

3. Awoman divorced by another man during her
‘Iddah (waiting period).

4. The adulteress until she repents.

5. One's wife whom he has triply divorced
(unless she gets married to another man).

6. A woman in the state of [hram until she ends
her Ihram.

7. A female disbeliever except a free woman
from the People of the Book.

Questions and Exercises

Q1: It is unlawful for a man to marry:

His maternal cousin through breastfeeding.

His niece through breastfeeding.

His daughter's mother through breastfeeding.

Q2: It is permissible for one to marry the wife of
the son of his grandson after his death because he
is not a direct son to him.

True.

False.

Q3: It is permissible for a man to marry:

His wife's sister after divorcing her.

An adulteress who has not repented of adultery.

Both answers.

Book of Divorce

Lesson Eleven

Rulings of Divorce and Khul‘ (1)
Lesson Elements:
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The lesson consists of five elements:

First: Definition and legitimacy of Khul".

Second: Definition and ruling of divorce.

Third: Evidence on the permissibility of divorce.

Fourth: One whose divorce is valid.

Fifth: Categories of divorce.

First element: Definition and legitimacy of Khul“:

Khul: A husband's parting with his wife in
return for some compensation with a specific
wording.

Allah Almighty says:

[ Gl Lagd Lagile ~UA D6 4 3 04 L T s (3]

{So if you fear that they would not be able to
maintain the limits set by Allah, then there is no sin
upon either of them if she opts to give something
for her release.} [Surat al-Bagarah: 229] Ibn ‘Abbas
(may Allah be pleased with him and his father)
reported that the wife of Thabit ibn Qays came to
the Prophet (%) and said: O Messenger of Allah, I do
not blame Thabit ibn Qays for any defect in his
character or religion, but as a Muslim, [ dislike to act
ungratefully. On that, the Messenger of Allah (¥)
said:

PRSI L);S\» S Jew, JB e (Gl ($AERA le u:’ﬁj):"»

Badls
"Will you give him back his garden?" She said: Yes.
Then the Messenger of Allah (%) said: "Accept the
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garden and divorce her once." [Narrated by Al-
Bukhari (5273)]

It is well known that marriage is a bond between
the two spouses, and Allah has made it a bond built
on love and mercy between them. However, if a
woman hates her husband and cannot stand living
with him or fears his weak religious commitment or
his religious negligence, then in this case, she is
allowed to ransom herself by requesting separation
in return for some compensation. Nonetheless, if
there is no need for Khul’, then it is disliked, and
some scholars even deem it unlawful based on the
Prophet's statement:

i dain gl g5ad Qb e o o g s el
"Any woman who asks her husband for a divorce
without harm, the fragrance of Paradise will be
forbidden for her." [Narrated by Abu Dawud
(2226), At-Tirmidhi (1187) and he classified it as
Hasan (sound), and Ibn Majah (2055) from the
Hadith of Thawban (may Allah be pleased with
him)]

Second element: Definition and ruling of divorce:

Linguistic definition: release. Shar‘i meaning:
dissolving the marriage contract wholly or
partially.

Its ruling:

It is subject to the five rulings and it is disliked in
principle.
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Third element: Evidence on the permissibility of
divorce:

Evidence of its permissibility is Allah's
statement:

[l f 15 51 G iy Ll (65 (330

{Divorce may be pronounced twice; then either
retaining in all kindness or separating in the best
way.} [Surat al-Baqgarah: 229]

Allah Almighty also says:

[g3a) 0 il i il 1 &0 481 )

{O Prophet, when you [believers] divorce
women, divorce them with concern to their waiting
period.} [Surat at-Talaq: 1]

Fourth element: One whose divorce is valid:

The discerning husband who engages in divorce
out of his free will and while being mentally aware
of it, or his deputy, as the Prophet (¥) said:

«Q&‘n-j 3 :)A; Sjlﬂ\ L’qj}»
"Divorce is only in the hand of the one who takes
hold of the leg." [Narrated by Ibn Majah (2081)
from the Hadith of Ibn ‘Abbas (may Allah be pleased
with him and his father); classified by a group of
scholars as Hasan (sound)]

Fifth element: Categories of divorce:

Permissible (Sunni) divorce:

(In terms of time): When a man divorces his wife
while she is in a state of purity in which he has not
had sexual intercourse with her.
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(In terms of number): To divorce her once and
leave her until her ‘Iddah (waiting period) is over.

Bid‘i (innovative) divorce:

(In terms of time): To divorce her during her
menstruation or postpartum bleeding period or
while she is in a state of purity in which he had
sexual intercourse with her, and it is not clear
whether she has conceived or not. It is
recommended for him to take her back.

(In terms of number): To divorce her thrice at
the same time, and she, thus, becomes unlawful for
him until she is married to another man.

Questions and Exercises

Q1: If a woman hates her husband and cannot
stand living with him, it is disliked - and some
scholars said: rather, it is unlawful - to request
separation in return for some compensation.

True.

False.

Q2: Allah Almighty says:

[ 3 Lo Laglle ~Ud S8 1) 3504 Ll YT ks 3

{So if you fear that they would not be able to
maintain the limits set by Allah, then there is no sin
upon either of them if she opts to give something
for her release.} This verse is about:

Khul'.

Reconciliation between the two spouses on
money to maintain their marital life.

398




A man bargaining with his wife on divorce if she
is a bad companion and he wants to make her life
unbearable.

Q3: Divorce is valid only from the husband
himself, not from his deputy or anyone else, based
on the Hadith: "Divorce is only in the hand of the
one who takes hold of the leg."

True.

False.

Lesson Twelve

Rulings of Divorce and Khul‘ (2)

Lesson Elements:

The lesson consists of four elements:

First: Definition of Raj‘ah (taking back wife).

Second: Rationale behind the permissibility of
Raj‘ah.

Third: Conditions of Raj‘ah.

Fourth: Useful Enlightenments.

First element: Definition of Raj‘ah.

Raj‘ah: It is to take back one's wife after a
revocable divorce without a new marriage contract.

Allah Almighty says:

[aSta) 153151 &) SIS 3 B3 Gal el s3]

{Their husbands have the greater right to take
them back within that period if they want
reconciliation.} [Surat al-Baqarah: 228] The
Prophet (¥) said in the context of the story of Ibn
‘Umar:
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a8 8 o
"Order him to take her back." [Narrated by Al-
Bukhari (5251) and Muslim (1471)]

Second element: Rationale behind the
permissibility of Raj‘ah:

The rationale behind it is to give the husband the
chance to think carefully and rectify the situation in
case he regrets the divorce and is willing to resume
his marital life.

Third element: Conditions of Raj‘a:

1) The divorce should be less than three times.

2) Marriage has already been consummated
with the divorced wife.

3) Raj‘ah should be during the ‘Iddah (waiting
period).

4) The marriage must be valid.

5) Divorce should not be in return for some
compensation, i.e., it should not be Khul'.

6) Raj‘ah should be immediate; it is invalid if
suspended.

Fourth element: Useful Enlightenments:

1) Divorce should be uttered or written (or
gestured by a mute person).

2) Divorce could be Mu‘allaq (suspended).

3) Marriage remains valid during the ‘Iddah.

4) When taking the wife back, it is recommended
to have witnesses.

Questions and Exercises
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Q1: Raj‘ah is valid as long as the woman is in the
‘Iddah, even if the divorce is in return for some
compensation.

True.

False.

Q2: If a man divorced his wife once before
consummating the marriage with her, then he took
her back:

His Raj‘ah is valid.

His Raj‘ah is invalid.

Q3: A woman is still a wife after a revocable
divorce as long as she is in her ‘Iddah.

True.

False.

Book of Sale Transactions

Lesson Thirteen

Topics and Issues about Sale Transactions

Lesson Elements:

The lesson consists of four elements:

First: Legitimacy of Bay* (sale).

Second: Definition and formula of Bay".

Third: Conditions of Bay".

Fourth: Forbidden Buyt‘ (sale transactions).

First element: Legitimacy of Bay‘ (sale):

Allah Almighty says:

[ 2055 el 1 3al]

{But Allah has permitted trade and forbidden

usury.} [Surat al-Bagarah: 275] Rafi‘ ibn Khadjij
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(may Allah be pleased with him) reported that the
Prophet (3) was asked: What type of earning is the
best? He replied:
« )3 lna @-\ XK; s JA5I Jacy

"A man's work with his hand and every Mabrur
(free of cheating and deception) sale." [Narrated by
Ahmad (17265); Sahih (authentic) by other
supportive narrations]

Second element: Definition and formula of Bay":

The linguistic meaning of Bay": giving something
and taking another. Shar‘i meaning: exchanging
property for another with the purpose of
ownership.

Formulas of Bay":

1) By words.

2) By acts.

3) By words and acts.

Third element: Conditions of Bay":

1) Mutual consent between the two parties
involved in the sale.

2) Each of the two transactors should have the
power of alienation.

3) Each of them should be the owner of the
contracted item or someone who replaces him.

4) The sold item should be permissible to benefit
from.

5) The sold item should be something that could
be delivered.
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6) Knowing the price and the commodity.

Fourth element: Forbidden Buya‘ (sale
transactions):

1) Entering a sale transaction already transacted
with another person.

2) Conducting two sale transactions in one
contract.

3) Najash: It is raising the price of a commodity
without having the intention to buy it.

4) Approaching the caravan (and goods) before
reaching the market.

5) Selling what is measured or weighed, gold,
silver, or food to be stored, before having it in one's
possession.

6) ‘Inah sale: It is selling someone a commodity
for a deferred payment, then buying it from him at
a lower price that is paid immediately.

7) Making a sale after the (second) Friday Adhan.

8) Sale made by a city-dweller on behalf of a
desert-dweller.

Questions and Exercises

Q1: To make a sale, it is a must to say: "I sold" and
"I bought" or something to that effect, and it is
impermissible to make a sale with acts without
words.

True.

False.
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Q2: If someone sells another person something
that he does not own, the sale is permissible as long
as he can own it.

True.

False.

Q3: Sale after the Friday Adhan is unlawful.

True.

False.

Exam Questions

Q1: Hajj was ordained in the ...

Tenth year of Hijrah.

Eighth year of Hijrah.

Ninth year of Hijrah.

Q2: "Manifesting the universality of Islam" is
clear in:

The prayer.

Hajj.

Marriage, especially to women from the People
of the Book.

Q3: From the conditions of the obligation of Hajj:

Freedom.

Ability.

Both answers.

Q4: Hajj is:

Obligatory whenever you can make your way
thereto.

Obligatory once in a lifetime.

Q5: The Messenger of Allah (3) said:
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"Whoever performs Hajj for the sake of Allah
without committing obscenity or committing any
evil...":

Allah will surely admit him to Paradise.

will return like the day his mother gave birth to
him.

Allah will make Hellfire forbidden for him.

Q6: Being male is one of the conditions of the
obligation of Hajj.

True.

False.

Q7: The Farewell Tawaf is:

From the pillars of Hajj.

From the Obligatory acts of Hajj.

From the Sunnah acts of Hajj.

Q8: Thram that is obligatory in Hajj should be
from the Miqgat.

True.

False.

Q9: From the pillars of Hajj:

Standing at ‘Arafah until sunset.

Standing at ‘Arafah.

Assuming lhram from the Miqat.

Q10: Sa‘y is from the obligatory acts of Hajj.

True.

False.

Q11: From the obligatory acts of Hajj:
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Staying overnight at Mina.

Staying overnight at Muzdalifah.

Both answers.

Q12: To assume lhram for ‘Umrah and Hajj
together, this is the Mutamatti’.

True.

False.

Q13: Mutamatti‘ is the one who assumes Ihram
for ‘Umrah, then joins it with Hajj before starting
Tawaf and remains in the state of [hram without
ending his Thram for ‘Umrah.

True.

False.

Q14: To assume Thram for ‘Umrah during the
months of Hajj and after completing ‘Umrah, one
stays in Makkah and then assumes Ihram for Hajj in
the same year, this is:

Ifrad.

Qiran.

Tamattu'.

Q15: Engaging in intimate contact apart from the
vagina is not from the forbidden acts during Hajj.

True.

False.

Q16: Not from the forbidden acts during [hram:

Hunting land animals.

Fishing.

Both answers.
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Q17: If someone commits any of the forbidden
acts of lhram unknowingly:

He is required to offer ransom.

Nothing is required from him.

Q18: Touching perfume is among the forbidden
acts for women only.

True.

False.

Q19: If one has sexual intercourse before the
minor Tahallul:

His Hajj is invalidated.

He should slaughter a Badanah.

His Hajj is valid and he should slaughter a
Badanah.

Q19: The ailment ransom is:

Fasting ten days, three days during Hajj and
seven days after returning.

Fasting three days.

Feeding six of the needy.

Q20: Thram means taking off formfitting
(stiched) clothes and wearing Izar and Rida’.

True.

False.

Q21: There is nothing wrong if a man covers his
head during his Thram.

True.

False.

Q22: A woman should not wear Nigab in her
Ihram.
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True.

False.

Q23: If a man divorces his wife while being in a
state of purity in which he had sexual intercourse
with her, there is no blame on him, and he incurs no
sin.

True.

False.

Q24: If a man divorces his wife thrice in a single
statement, she becomes unlawful for him, and he
becomes unlawful for her until she is married to
another man:

True.

False.

Q25: If one divorces his wife thrice:

He can take her back with a new contract and a
dowry.

He cannot take her back until she gets married to
another man who then divorces her or dies.

Q26: An old woman may give herself in marriage
without a guardian.

True.

False.

Q27: It is impermissible for a man to marry his
father's wife, but it is permissible for him to marry
his grandfather's wife.

True.

False.
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Q28: Raising the price of a commodity without
having the intention to buy it is called:

Approaching a caravan.

Najash.

Making two sales in one contract.

Q29: If a person sells another a commodity for a
deferred payment, and then buys it from him at a
lower price for an immediate payment, this is

permissible.

True.

False.

Q30: the Prophet (¥) was asked about what type
of earning is the best, and he replied: ".... and every

Mabrur (free of cheating and deception) sale."
What is earned by your son.
A man's work with his hand.
All lawful earnings.
Introduction

The Subject's General Objectives:

1. Urging the memorization of the Prophet's (¥)
Hadiths

2. Assuming the morals and ethics mentioned in
the Prophet's Hadiths

3. Keeping away from the reprehensible traits
about which there is the warning in the Prophet's
(¥) Hadiths

4. Getting acquainted with brief biographies of
the narrators of these Hadiths
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5. Deriving values and knowledge from the
Prophet's (¥) Hadiths
6. Reviewing and studying the commentaries on
the Prophet's (%) Hadiths
Lesson One

Hadith (1) Sincerity in Deeds

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith

Second: The meanings of some terms

Third: Brief information about the Hadith's
narrator

Fourth: The overall meaning of the Hadith

Fifth: Lessons derived from the Hadith

The First Element: Text of the Hadith:

1. ‘Umar ibn al-Khattab (may Allah be pleased
with him) reported: | heard the Messenger of Allah
(¥) say:

A ) ihia ElS Gad o5 e ss yal J81 )5 el O ) ey
ot} 3 el 150 ) A5 SIS (a5 el s 4 ) A3 Al

«adl] Dl Lo ) 653 (LA sl 2
"Verily, the reward of deeds depends on the
intentions, and each person will be rewarded
according to what he intended. So, he whose
migration is for the sake of Allah and His
Messenger, his migration is for the sake of Allah and
His Messenger, and he whose migration is to
achieve some worldly gain or to take a woman in
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marriage, then his migration is for that which he
migrated for." [Narrated by Al-Bukhari (54) and
Muslim (1907)].

The Second Element: The meanings of some
terms:

Linguistically, Niyyah (intention) means
purpose, and it serves to distinguish between acts
of worship, such as distinguishing an obligatory act
of worship from another obligatory act, an
obligatory act from a supererogatory one, and acts
of worship from habits, and like distinguishing
between a ritual bath and an ordinary bath for
cooling down and cleaning.

The Third Element: Brief information about the
Hadith's narrator:

He is ‘Umar ibn al-Khattab (may Allah be pleased
with him): He embraced Islam before Hijrah. He is
the second Caliph and his caliphate lasted for ten
and a halfyears. He was martyred in Dhul-Hijjah, 23
A.H.

The Fourth Element: The overall meaning of the
Hadith:

The Hadith points out that intention is required
for the validity of deeds. No deed by which
closeness to Allah Almighty is sought will be
accepted unless the person recalls the intention
that he seeks, which is the Countenance of Allah
Almighty. Out of Allah's justice, a person gains what
he intends. A sane person who is sure about that
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will devote his deeds to Allah Almighty, for He alone
can give him his full reward and more. People, on
the other hand, cannot avail him at all.

The Fifth Element: Lessons derived from the
Hadith:

1. Intention is the basis for any deed in Islam, and
itis required for its validity.

2. If the intention is sincere and the deed is
sound, Allah Almighty will accept it.

3. A Muslim is rewarded for his worldly deeds if
his intention is sound. Examples include the teacher
and his teaching, the student and his studies, the
employee and his work, and the trader and his
trade. Those and others are regarded to be in
worship, if their intentions are good.

4.1f a Muslim intends to do a righteous deed, but
cannot do it, he will be rewarded for his intention.

5. Sincere intention for the sake of Allah is a
cause of success in this world and the Hereafter.

Questions and Exercises

Q1: Linguistically, intention means:

Distinguishing

Purpose

Both answers

Q2: Commander of the Faithful ‘Umar was
martyred:

in Muharram, 24 A.H.

in Dhul-Hijjah, 23 A.H.

in Dhul-Qi‘dah, 23 A.H.
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Q3: We learn from the Hadith that reads:
«ill Jlee Y Ll

"Verily, the reward of deeds depends on the
intentions" that a Muslim is rewarded for his
worldly deeds if his intention is sound:

True

False

Lesson Two

Hadith (2) Good Speech and a Cheerful Face

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith

Second: The meanings of some terms

Third: Brief information about the Hadith's
narrator

Fourth: The overall meaning of the Hadith

Fifth: Lessons derived from the Hadith

The First Element: Text of the Hadith:

Abu Dharr (may Allah be pleased with him)
reported: The Prophet (¥) said to me:

gl 42 5 AAT 38 O 515 s il (e (0883 Yy

"Never belittle any good deed, even meeting your
brother with a cheerful face." [Narrated by Muslim
(2626)].

The Second Element: The meanings of some
terms:

Talq (cheerful): glad, joyful
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The Third Element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

Abu Dharr was one of the ascetic Companions
and the Muhajirun (immigrants). He embraced
[slam early on and his merits are numerous. He died
in 32 A.H., during the caliphate of ‘Uthman (may
Allah be pleased with him).

The Fourth Element: The overall meaning of the
Hadith:

This Hadith informs us that a Muslim should not
belittle any deed regarded as commendable by the
Shariah, and that he should meet his friends with
cheerfulness, pleasure, and a smiling face. This is
because the outside of a person tells about his
inside. So, meeting people in this manner gives
them a feeling of love and delight.

The Fifth Element: Lessons derived from the
Hadith:

We learn the following from the Hadith:

1. We should not belittle any good deed, even if
it is small.

2. We should deal with our friends in a lenient
and cheerful manner.

3. We are urged to do what strengthens the
bonds of Muslim brotherliness.

4. Meeting one's brother with a cheerful face is
an act of kindness.
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5. A person does not know which deed will be
accepted. So, he should not belittle any good deed.

Questions and Exercises

Q1: Abu Dharr (may Allah be pleased with him)
reported: The Prophet (¥) said to me:

AT G G 515 B g el e (55885 Y
"Never belittle any good deed, even meeting your
brother...":

smiling.

with a cheerful face.

with good news.

Q2: Abu Dharr died during the caliphate of:

Commander of the Faithful ‘Umar.

Commander of the Faithful ‘Uthman.

Commander of the Faithful ‘Ali.

Q3: "A person does not know which deed will be
accepted. So, he should not belittle any good deed."
This is one of the lessons to be learned from the
Hadith:

True.

False.

Lesson Three

Hadith (3) One Who Leads to Good is Like
One Who Does it

Lesson Elements:
This lesson consists of five elements:
First: Text of the Hadith
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Second: The meanings of some terms

Third: Brief information about the Hadith's
narrator

Fourth: The overall meaning of the Hadith

Fifth: Lessons derived from the Hadith

The First Element: Text of the Hadith:

3. Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:
G QA Yatly Y ‘MUA)P\J.M}Y\L}AQLJ\S ‘d&&‘h‘-ﬂuﬂ»
Y g (a1 Jhe Y1 e alle (& A ) 2D (ag m@,)ﬁ\
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"Whoever calls to guidance shall receive a reward
similar to those rewards obtained by those who
follow him without diminishing anything from their
rewards. And whoever calls to misguidance shall
incur a sin similar to those sins incurred by those
who follow him without diminishing anything from
their sins." [Narrated by Muslim (2674)].

The Second Element: The meanings of some
terms:

Al-Huda (guidance): Everything that complies
with the Qur’an and the Sunnah.

Ad-Dalalah (misguidance): Everything that
contradicts the Qur’an and the Sunnah.

The Third Element: Brief information about the
Hadith's narrator:

The Hadith's narrator:
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He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and stuck to the Messenger of Allah
(¥) out of desire for knowledge. He is considered
the Companion with the most memorization of
Hadiths.

The Fourth Element: The overall meaning of the
Hadith:

The general meaning:

The Messenger of guidance (¥) encourages his
Ummabh to do good and call to it. He points out that
whoever leads others to guidance will obtain a
great reward from Allah Almighty without that
reward given to him diminishing the rewards of
those who follow him. So, whoever leads to
goodness will have a reward like the rewards
obtained by those who do it, and whoever deceives
people into committing a sin, albeit a small one, or
enjoins them to do it or assists them in that, will
incur a sin like the sins incurred by those who
follow him.

The Fifth Element: Lessons derived from the
Hadith:

We learn the following from the Hadith:

1. The merit of leading people to goodness and
urging them to do it brings a great reward.

2. The reward given to the person who leads
others to goodness does not diminish the rewards
of those who follow him.
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3. There is a stern warning to he who calls to a
Bid‘ah (religious innovation) or misguidance and
becomes a cause for people's deviation from the
truth.

4. Leading people to goodness continues to bring
rewards even after the person's death. So, it is one
of the best types of investment.

Questions and Exercises

Q1: Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:

.«...j;ﬁ?\ Oedd H& (5% ‘Q\ &3 Gyan
"Whoever calls to guidance shall receive a
reward...":

like its doer.

similar to those rewards obtained by those who
do it.

similar to those rewards obtained by those who
follow him.

Q2: What distinguishes between guidance and
misguidance is compliance with, or contradiction
of, the Qur’an:

True.

False.

Q3: Leading people to goodness continues to
bring rewards:

during the person's lifetime.

after the person's death.

Both answers.
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Lesson Four

Hadith (4) From the Etiquettes of Eating and
Drinking

Lesson Elements:

This lesson consists of five elements:

First: The text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

The First Element: The text of the Hadith:

4. ‘Umar ibn Abi Salamah reported:
AL Uy 1 d UG ARatall b Gl (o EOK5 Bl J o) e 4G

«Bll e 85 Sliayy (K5 ) 2

[ was in the lap (under the care) of the Messenger
of Allah (¥) and my hand used to wander all over
the platter. The Messenger of Allah (may Allah’s
peace and blessings be upon him) said to me: "O
boy, mention Allah's name, eat with your right
hand, and eat from what is near to you." [Narrated
by Al-Bukhari (5376) and Muslim (2022)].

The Second Element: The meaning of some
terms:

Al-Hijr (lap): upbringing, care.

Tateesh (wander all over): extend to all corners
of the platter.
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As-Sahfah (platter): It is smaller than Al-Qas‘ah
(bowl) and can contain food that satisfies five
people, whereas the bowl can suffice ten people.

The Third Element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Amr ibn Abi Salamah. He was born in the
second Hijri year and raised in the house of the
Messenger (). ‘Ali ibn Abi Talib appointed him a
governor of Bahrain. He died in Madinah in 83 A.H.

The Fourth Element: The overall meaning of the
Hadith:

The general meaning:

The Hadith indicates that it is recommended to
mention Allah's name before eating and to eat with
the right hand. This demonstrates that it is
prohibited to eat or drink with the left hand, for this
is the practice and attitude of the devil. A Muslim is
required to avoid the path of the people of Fusiiq
(evildoing), let alone the devil. Nafi‘ added: taking
and giving. Also, a Muslim should eat the food near
him.

The Fifth Element: Lessons derived from the
Hadith:

We learn the following from the Hadith:

1.Itis prescribed to mention Allah's name before
eating.

2. If you forget to say 'Bismillah' (in the name of
Allah) in the beginning, say: "Bismillah Awwaluh
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Wa Akhiruh” (in the name of Allah in the beginning
and the end), as mentioned in another Hadith.

3. One should eat and drink with the right hand.

4. If you sit for food, eat from the food near you,
except if the further area contains food other than
what is near you.

5. It is recommended to teach children the
Sunnahs and etiquette.

Questions and Exercises

Q1: Who said:
AL Uy o JUE Aaasal) 8 bl o0 Gl e ) J sl Hia A EK
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[ was in the lap (under the care) of the Messenger
of Allah (¥) and my hand used to wander all over
the platter. The Messenger of Allah (¥) said to me:
"0 boy, mention Allah's name, eat with your right
hand, and eat from what is near you"?

‘Abdullah ibn ‘Umar.

‘Abdullah ibn ‘Abbas.

‘Amr ibn Abi Salamah.

Q2: "I was in the lap (under the care) of the
Messenger of Allah ()" means:

He raised and cared for me.

[ was sitting in it due to my young age.

Both answers were intended by the narrator.

Q3: If you forget to say 'Bismillah' in the
beginning, do not say, "Bismillah Awwaluh Wa
Akhiruh", because it is not mentioned in a Hadith.
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True.
False.
Lesson Five

Hadith (5) From the Etiquettes of Sneezing

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith:

The First Element: Text of the Hadith:

5. Abu Hurayrah (may Allah be pleased with
him) reported: The Prophet (¥) said:
138 il BLaa 5 s alia 318 AT AT 65 can Aaall ; Jials A80ST (ko 13y
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"When one of you sneezes, he should say
'alhamdulillah’ (praise be to Allah) and his brother
or companion should say to him: 'yarhamuka Allah’
(may Allah have mercy on you). When he says
'varhamuk Allah' to him, the sneezer should reply:
'vahdikum Allah wa yuslih balakum' (may Allah
guide you and grant you well-being)." [Narrated by
Al-Bukhari (6224)].

The Second Element: The meaning of some
terms:
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Al-‘Utas (sneezing): The strong and audible
discharge of air from the nose for some reason.

The Third Element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and stuck to the Messenger of Allah
(¥) out of desire for knowledge. He is considered
the Companion with the most memorized Hadiths.

The Fourth Element: The overall meaning of the
Hadith:

The general meaning:

The Hadith shows the great favor of Allah upon
the sneezer, given the resultant goodness. It points
out the immense bounty of Allah toward His
servant, as He removes the harm from him through
sneezing and then prescribes for him to praise
Allah, for which he will be rewarded, and then
supplicates for he who says Tashmit (invoking
Allah's mercy) to him.

As he gets a blessing and benefit from sneezing
represented by the coming out of the congested
steam in his brain, which could cause illnesses if
allowed to remain inside, Allah ordained for him to
extend praise for this blessing, while his body
organs remain in their condition and return to
normal after this shaking of the body.
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The Fifth Element: Lessons derived from the
Hadith:

We learn the following from the Hadith:

1. It is recommended to praise Allah upon the
occurrence of pleasant things and the departure of
unpleasant ones.

2. A person should say 'alhamdulillah’ upon
sneezing.

3. A person should say "yarhamuka Allah" to
someone who sneezes and praises Allah.

4. We are urged to supplicate for the sneezer,
which brings love and harmony among Muslims.

Questions and Exercises

Q1: Abu Hurayrah (may Allah be pleased with
him) reported: The Prophet (¥) said:

o Aala Jﬁ U;\ 4 Jﬁ;j} PURPEN] d;:‘h ?JS‘“‘ Gt ‘31»
"When one of you sneezes, he should say
'alhamdulillah’ (praise be to Allah) and his brother
or companion should say to him..."

Yahdikum Allah wa yuslih balakum.

Yarhamukum Allah.

Yarhamuka Allah.

Q2: Abu Hurayrah (may Allah be pleased with
him) embraced Islam:

before Hijrah.

in the Year of Khaybar.

in the Year of Delegations.
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Q3: What is the reason behind a person saying
'alhamdulillah’ upon sneezing?

Because sneezing Kkills. So, he praises Allah for
not dying.

Because sneezing is a blessing that removes
what harms the body.

The reason behind that is unknown, and it is
merely an act of worship.

Lesson Six

Hadith (6) Encouraging Truthfulness

and Warning of Lying

Lesson Elements:

This lesson consists of five elements:

First: The text of the Hadith

Second: The meanings of some terms

Third: Brief information about the Hadith's
narrator

Fourth: The overall meaning of the Hadith

Fifth: Lessons derived from the Hadith

The First Element: The text of the Hadith-

6. ‘Abdullah ibn Mas‘ad reported: The
Messenger of Allah (%) said:
Lo aladl ) coada ol {5 ol ) oata Gatall B8 «3atally il
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"Adhere to truthfulness, for truthfulness leads to
righteousness and righteousness leads to Paradise.
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A man will keep speaking the truth and striving to
speak the truth until he will be recorded with Allah
as the most truthful. Beware of lying, for lying leads
to wickedness and wickedness leads to Hellfire. A
man will keep telling lies and striving to tell lies
until he is recorded with Allah as a persistent liar."
[Narrated by Al-Bukhari (6094) and Muslim
(2607)].

The Second Element: The meanings of some
terms-

Al-Birr (righteousness): a comprehensive term
that refers to all goodness. It is also said to refer to
Paradise.

Yataharra (striving): making every effort and
doing one's best.

The Third Element: Brief information about the
Hadith's narrator-

The Hadith's narrator:

He is Abu ‘Abdur-Rahman ‘Abdullah Ibn Mas‘ud,
one of the forerunners to Islam. He is one of the
virtuous and knowledgeable Companions. He
memorized seventy Surahs from the Messenger of
Allah (%) and died in Madinah, 32 A.H., at the age of
sixty (may Allah be pleased with him).

The Fourth Element: The overall meaning of the
Hadith-

The general meaning:

The Hadith points out that when a person strives
to speak the truth, truthfulness will become second
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nature to him. And when a person intentionally lies
and is keen on lying, it will become second nature
to him. That means good and bad traits persist
through practice and are eventually acquired as
default actions.

The Hadith highlights the significance of
truthfulness and that it ultimately leads the truthful
to Paradise, and it shows the graveness of lying and
that it ultimately leads the liar to Hellfire.

The Fifth Element: Lessons derived from the
Hadith-

We learn the following from the Hadith:

1. Truthfulness is one of the good morals
encouraged by Islam.

2. It is part of the guidance of Islam that a
person's words should be consistent with what is in
his heart.

3. Truthfulness is the best means of salvation in
this life and the Hereafter.

4. A believer who possesses the trait of
truthfulness is loved by Allah Almighty and by
people.

5. Lying is a bad trait prohibited by Islam.

6. It is a duty to render advice to one who
possesses the trait of lying.

Questions and Exercises

Q1: Righteousness is:

truthfulness.
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a comprehensive term that refers to all
goodness.

belief in Allah.

Q2: The Messenger of Allah (¥) said: "Adhere to
truthfulness..." Who reported the Hadith?

Abu Hurayrah.

‘Abdullah ibn Mas‘ud.

‘Abdullah ibn ‘Umar.

Q3: When a person strives to speak the truth,
truthfulness will become second nature to him:

True.

False.

Lesson Seven

Hadith (7) The Merit of the Greeting of Peace
and the Command to Spread it

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

7. ‘Abdullah ibn ‘Amr reported: A man asked the
Messenger of Allah (¥): "Which of Islam is the
best?" He said:
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"Feeding people and extending the greeting of
peace to those you know and those you do not
know." [Narrated by Al-Bukhari (12) and Muslim
(39)]

Second element: The meanings of some terms:

"Which of Islam is the best": i.e., the deeds in
[slam that are more beneficial.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdullah ibn ‘Amr ibn al-‘As ibn W2'il as-
Sahmi al-Qurashi. He links with the Prophet's
lineage at his grandfather Ka‘b ibn Lu’ay. He
reported a lot of Prophetic Hadiths.

Fourth element: The overall meaning of the
Hadith:

The general meaning:

As-Salam (the Giver of Peace) is one of the names
of Allah Almighty, and Allah made it a greeting
among Muslims. The words "assalamu ‘alaykum"
(peace be with you) mean: You are under the
protection of Allah. It is similar to "may Allah be
with you" and "may Allah accompany you". As-
Salam here means safety. In other words, may Allah
keep you safe. The minimum greeting of peace is to
say: "assalamu ‘alaykum”. If the greeting is
addressed to one person, it includes him and his
angels. A more perfect greeting is to add: wa
rahmatullah wa barakatuh (and the mercy and
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blessings of Allah). If the greeted is one person, he
is required to return the greeting as an individual
duty, and if they are a group of people, it is a
collective duty for them to return the greeting. The
Hadith also shows the merit of feeding people.

Fifth element: Lessons derived from the Hadith:

1. A Muslim is recommended to ask about the
most beneficial deeds.

2. Peace is the greeting of Islam.

3. It is recommended that you greet those you
know and those you do not know.

4. It is recommended to feed people.

5. Spreading the greeting of peace and feeding
people are among the most beneficial deeds.

Questions and Exercises

Q1: ‘Abdullah ibn ‘Amr reported: A man asked
the Messenger of Allah: "Which of Islam is the
best?" He said:

Believing in Allah and His Messenger and
establishing prayer.

Feeding people and praying at night while
people are asleep.

Feeding people and extending the greeting of
peace to those you know and those you do not
know.

Q2: "Which of Islam is the best" means: The most
rewardable deeds:

True.

False.
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Q3: As-Salam is one of the names of Allah
Almighty:
True.
False.
Lesson Eight

Hadith (8) Etiquette of Answering the Call of
Nature

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

8. Anas ibn Malik (may Allah be pleased with
him) reported: When the Prophet () entered Al-
Khalad’ (the lavatory), he would say:

GGl 3 AN G ol B g2 ) gl
"Allahumma inn1 a‘ddhu bika min al-khubuth wa
al-khaba’ith" (O Allah, I seek refuge with You from
the male and female devils). [Narrated by Al-
Bukhari (142) and Muslim (375)]

And ‘A’ishah (may Allah be pleased with her)
reported that when the Prophet (%) came out of Al-
Khalad’ (the lavatory), he would say:
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'Ghufranak’ (I seek Your forgiveness). [Narrated by
Abu Dawid, At-Tirmidhi, and Ibn Majah; classified
as Hasan (good) by At-Tirmidhi]

Second element: The meanings of some terms:

Al-Khalad’: Open space, and here it refers to the
place for answering the call of nature.

A'udhu: I seek refuge and protection.

Al-khubuth wa al-khaba’ith: The male and
female devils. It is also said to refer to everything
disliked and reprehensible.

Ghufranak: Forgiveness that befits Your Majesty
or that comes from Your Bounty, without me
deserving it.

Third element: Brief information about the
Hadith's narrator:

The Hadiths' narrators:

He is Anas ibn Malik al-Ansari (may Allah be
pleased with him), the servant of the Messenger of
Allah (¥). He reported a lot of Hadiths.

The female Companion:

She is ‘A’ishah, the daughter of Abu Bakr as-
Siddiq (may Allah be pleased with both of them)
and the wife of the Messenger (¥). She was
knowledgeable and well-informed and reported
many Hadjiths.

Fourth element: The overall meaning of the
Hadith:
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The general meaning:

This Dhikr is prescribed to be said in the places
allocated for answering the call of nature unless
they contain impurity, as indicated by his words:
"When the Prophet (¥) entered Al-Khala'". It is also
prescribed that Allah's name be mentioned in the
desert before sitting. Mention of Allah's name also
occurs in another Hadith, which states that it serves
as a screen between the person and the eyes of jinn.
Apparently, the Hadith of Anas indicates that the
Prophet (%) used to say this Dhikr aloud. So, it is
recommended that you say it aloud.

The Hadith of ‘A’ishah indicates that it is
desirable to say 'Ghufranak’ after coming out of the
place of answering the call of nature. This is to
redress the shortcoming in extending gratitude for
the blessing of the harm leaving one's body.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. It is recommended to say "Allahumma inni
a‘idhu bika min al-khubuth wa al-khaba’ith" upon
entering the place of answering the call of nature.

2. We should recall the pursuit of refuge and
protection with Allah Almighty from the evil of any
harmful things.

3. It is recommended to say 'Ghufranak' upon
leaving the place of answering the call of nature.

4. Forgiveness should be sought for the
shortcoming in extending gratitude for blessings.
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5. It is disliked to mention Allah Almighty inside
the bathroom.

Questions and Exercises

Q1: Al-khaba’ith:

The male devils.

The female devils.

The snakes that inhabit the places of answering
the call of nature in the desert.

Q2: When the Prophet (%) entered Al-Khald’, he
would say:

GR35 AN (e & 5 g2 ) 24Ty

"Allahumma inn1 a‘Gdhu bika min al-khubuth wa
al-khaba’ith." This Hadith was reported by:

Anas ibn Malik (may Allah be pleased with him).

Abu Hurayrah (may Allah be pleased with him).

‘A’ishah, Mother of the Believers (may Allah be
pleased with her).

Q3: It is recommended to say the Dhikr of
entering the bathroom aloud:

True.

False.

Lesson Nine

Hadith (9) Warning of Anger
Lesson Elements:
This lesson consists of five elements:
First: Text of the Hadith.
Second: The meanings of some terms.
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Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

9. Abu Hurayrah (may Allah be pleased with
him) reported: A man said to the Prophet (¥):
"Advise me." He said:

«emaxd Wy 1B <) e 33 8 «uadd Yy
"Do not get angry." The man repeated that several
times and every time he replied: "Do not get angry."
[Narrated by Al-Bukhari (6116)]

Second element: The meanings of some terms:

La Taghdab (do not get angry): i.. the
objectionable anger, for there is praiseworthy
anger and an objectionable one. The praiseworthy
anger is that which is for the sake of the religion and
the truth; whereas the objectionable one is for
other causes.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and stuck to the Messenger of Allah
(¥) out of desire for knowledge. He is considered
the Companion with the most memorization of
Hadiths.

435



Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith indicates that objectionable anger is
prohibited and its causes should be avoided and its
consequences should be averted. The Messenger
(¥) combined in his statement "do not get angry"
the goodness of this life and the Hereafter. This is
because anger is the key to every evil, as the mind
gets blocked at the time of anger, and one acts like
a madman, which ultimately causes him loss in his
worldly and religious matters.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. Islam prohibits objectionable anger, as its
consequences are harmful.

2. We should beware of anger, for it comes from
the devil.

3. A Muslim should not get angry except for a
right cause.

4. Forbearance and deliberation are
commendable traits.

5. He who often gets angry often feels regretful.

6. It is recommended to seek advice from
virtuous and kind people.

Questions and Exercises

Q1: 9. Abu Hurayrah (may Allah be pleased with
him) reported: A man said to the Prophet (¥):
"Advise me." He said: "Do not get angry.”" The man
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repeated that several times, and every time, he
replied: "Do not get angry."

The scholars derived from this Hadith that all
anger is objectionable:

True.

False.

Q2: One of the lessons from this Hadith:

All anger is prohibited.

The objectionable anger is prohibited.
Forbearance and deliberateness are

commendable traits.

Q3: "It is recommended to seek advice from
virtuous and kind people." This is one of the lessons
we learn from this Hadith:

True.

False.

Lesson Ten

Hadith (10) Good Manners

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:
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10. ‘Abdullah ibn ‘Amr (may Allah be pleased
with him) reported:

The Prophet (%) was neither obscene (Fahish), nor

would he use obscene language (Mutafahhish), and
he used to say: "Indeed, the best of you are those
who have the best manners." [Narrated by Al-
Bukhari (3559) and Muslim (2321)]

Second element: The meanings of some terms:

Fuhsh  (obscenity): offensiveness. Fuhsh
originally means: exceeding the limits.

Mutafahhish: One who strives to engage in
obscenity and adopts it, due to his bad character.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdullah ibn ‘Amr ibn al-‘As ibn Wa'il as-
Sahmi al-Qurashi. He links with the Prophet's
lineage at his grandfather Ka’b ibn Lu’ay. He
reported a lot of Prophetic Hadiths.

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith shows the good manners of the
Prophet (¥) and that he was neither obscene nor
would he use obscene language. Obscenity (Fuhsh)
is everything that exceeds the proper limits until it
is considered repugnant. This includes words,
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deeds, and traits. Fahish is one who says obscene
words, and Mutafahhish is one who adopts
obscenity.

The Hadith encourages the virtue of good
manners.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. The Islamic Shariah is great, as it enjoins
Muslims to assume noble manners, such as:
removing harm, meeting people with a smile, doing
good, and so on.

2. Itis a duty to adhere to virtuous manners and
discard vices.

3. Good manners bring a person close to the
Messenger (3£) on the Day of Judgment.

4. Well-mannered people win the love of Allah
Almighty.

5. We should guard our tongues from obscene
speech.

6. The best among people are those who have the
best manners.

Questions and Exercises

Q1: ‘Abdullah ibn ‘Amr (may Allah be pleased
with him) reported:

«MY)L»AU%‘}\J\U&“A»
"The Prophet (¥) was neither Fahish nor
Mutafahhish." Mutafahhish:
Obscene.
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Mutafahhish is one who strives to engage in
obscenity, yet he is not obscene.

Mutafahhish is one who strives to engage in
obscenity and adopts it, due to his bad character.

Q2: "Well-mannered people win the love of Allah
Almighty." This is one of the lessons from this
Hadith:

True.

False.

Q3: The key lesson to be learned from this
Hadith:

A Muslim should not get angry except for a right
cause.

Forbearance and deliberation are commendable
traits.

The best among people are those who have the
best manners.

Lesson Eleven

Hadith (11) Forgiveness and Tolerance
Lesson Elements:
This lesson consists of five elements:
First: Text of the Hadith.
Second: The meanings of some terms.
Third: Brief information about the Hadith's
narrator.
Fourth: The overall meaning of the Hadith.
Fifth: Lessons derived from the Hadith.
First element: Text of the Hadith:
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11. ‘A’ishah (may Allah be pleased with her)
reported
euam\uﬁq@_\uu\wm%wdyjemu}‘mwu\m\u\s
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"The Messenger of Allah (¥) was not given a choice
between two things except that he would choose
the easier of the two unless it were a sin. If it were
a sin, he would be the farthest of people from it. The
Messenger of Allah (3) never took revenge for
himself, but when the prohibitions of Allah were
violated, he would take revenge for the sake of
Allah." [Narrated by Al-Bukhari (3560) and Muslim
(2327)]

Second element: The meanings of some terms:

Between two things: either from religious or
worldly matters.

The prohibitions of Allah were violated: His
limits were overstepped and His commands or
prohibitions were disobeyed.

He would take revenge for the sake of Allah: He
would inflict the prescribed punishment on the
perpetrator for the sake of Allah Almighty.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

She is ‘A’ishah, the daughter of Abu Bakr as-
Siddiq (may Allah be pleased with both of them)
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and the wife of the Messenger (¥). She was
knowledgeable and well-informed and reported a
lot of Hadiths.

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith shows the ease and tolerance of
Islam and that the Messenger () was not given a
choice between two religious or worldly matters
except that he would choose the easier of them
unless the easier matter involved a sin, in which
case he would choose the right thing.

He (¥) would not take revenge for himself. For
example, he pardoned the Bedouin who behaved
harshly and raised his voice above the Prophet's
voice, and the other one who seized his garment so
strongly that he left a trace on his shoulder (¥). This
indicates his forgiveness, except concerning the
rights of Allah Almighty.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. It points out that Islam is a religion of ease and
tolerance unless a sin is involved.

2. Forgiveness and tolerance bring about
harmony and fraternity among Muslims.

3. We should follow the example of the
Messenger (%) in his pardon, tolerance, and
patience.
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4. A Muslim who forgives and pardons obtains a
great reward from Allah Almighty.

5. Forgiveness and tolerance are to be shown
concerning personal rights, not the rights of Allah
Almighty.

6. Forgiveness and tolerance should not be
shown because of weakness or powerlessness, but
out of desire for the reward.

7. Keeping silent about wrongdoing does not fall
under forgiveness and tolerance.

Questions and Exercises

Q1: In the Hadith:

. b sl STV cinal G5 0 Oy 54 ey
"The Messenger of Allah (3) was not given a choice
between two things except that he would choose
the easier of the two..." subject to a condition; what
is this condition?

unless it was prohibited.

unless it was Shirk (polytheism).

unless it was a sin.

Q2: Who said: "The Messenger of Allah (¥) was
not given a choice between two things except that
he would choose the easier of the two"?

Ibn Mas‘ad.

Ibn ‘Umar.

‘A’ishah, Mother of the Believers (may Allah be
pleased with her).
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Q3: "... but when the prohibitions of Allah were
violated, he would take revenge for the sake of
Allah."

The Messenger of Allah (%) never got angry for
himself.

The Messenger of Allah (3) never took revenge
for himself.

The Messenger of Allah (%) never fought.

Lesson Twelve

Hadith (12) The Influence of Friends

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

12. Abu Misa al-Ash‘ari (may Allah be pleased
with him) reported: The Messenger of Allah (%)
said:

L) el el ¢ Sl s lluall IS s 3015 il Gulal iay
Ol ) 2 S Al ‘mu)mmu\u\}‘mtmu\uu (A%
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"The example of the righteous companion and the
evil companion is like that of the musk seller and
the one who blows the bellows. As for the musk
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seller, he will either give you some as a present, or
you will buy some from him, or you will get a good
smell from him. Whereas the one blowing the
bellows will either burn your clothes, or you will get
a nasty smell from him." [Narrated by Al-Bukhari
(2101) and Muslim (2628)]

Second element: The meanings of some terms:

Al-Kir (bellows): A thick leather through which
one blows into a fire.

Yuhdhiyak (he will give you some as a present):
He will gift you with some musk.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is Abu Musa ‘Abdullah ibn Qays ibn Sulaym
al-Ash‘ari, a famous Companion. He was a governor
of Kufa and died in 50 A.H. (may Allah be pleased
with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith indicates that sitting with righteous
and well-mannered people affects a person's
attainment of bliss, for a man is known by the
company he keeps. On the other hand, sitting with
lowly and wicked people leads to a person's misery.
The Messenger (%) presented two examples to
illustrate this.

Fifth element: Lessons derived from the Hadith:
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Guidelines:

1. Islam is keen to direct its followers to
accompany the righteous people.

2. A person gets influenced by his friend, in terms
of good and evil.

3. We should be keen to take good people as
companions.

4. Among the benefits of accompanying
righteous people is that they help a person do good
and warn him against evil.

5. A Muslim should beware of befriending people
with bad habits like abandoning prayer,
committing sins, and so on.

Questions and Exercises

Q1: The Messenger of Allah (¥) said:

¢ S el 5 el JalAS e 52 5 mlllall ulall Jiay
"The example of the righteous companion and the
evil companion is like that of the musk seller and
the one who blows the bellows."

This Hadith was reported by:

‘Abdullah ibn ‘Abbas.

‘Abdullah ibn ‘Umar.

Abu Misa al-Ash‘ari.

Q2: The one who blows the bellows is:

Swordsman.

Blacksmith.

Shoemaker.
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Q3: This Hadith corroborates the proverb that
says: A man is known by the company he keeps:
True.
False.
Lesson Thirteen

Hadith (13) Restraining One's Tongue and
Hand from Transgression

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

13. Abu Miisa al-Ash‘ari (may Allah be pleased
with him) reported: I said: "O Messenger of Allah,
which of Islam is the best?" He said:

«odi 5 3Ll (o () salusall Al By
"The one from whose tongue and hand Muslims are
safe." [Narrated by Al-Bukhari (11) and Muslim
(42)]

Second element: The meanings of some terms:

Which of Islam is the best: Which deeds in Islam
are greater in reward and higher in rank?
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Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator: He is Abu Miisa ‘Abdullah
ibn Qays ibn Sulaym al-Ash‘ari, a famous
Companion. He was a governor of Kufa and died in
50 A.H. (may Allah be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith points to the restraint of the tongue,
for a Muslim's keenness to avert harm from his
fellow Muslims is most emphatic. He singled out the
tongue because it is the means of expressing what
is in the soul.

It also points to the restraint of the hand, for
most acts are done therewith. This also includes the
hand in the allegorical sense, like unjustly usurping
the rights of others.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. It is prohibited to infringe upon the rights of
others, even if it be something little.

2. The best among Muslims are those from
whose harm Muslims are safe.

3. Itis prohibited to revile any Muslim.

4. Mentioning people in a way they dislike falls
under hurting them.
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5. We should refrain from going about with
calumnies that would cause animosity and
dissension among friends.

Questions and Exercises

Q1: Abu Musa al-Ash‘ari (may Allah be pleased
with him) reported: I said: "O Messenger of Allah..."
He said:

oy Al (e ) salual) B (i
"The one from whose tongue and hand Muslims are
safe."
Who are the best among Muslims?
Which of Islam is best?
Which of Iman (faith) is best?
Q2: The name of Abu Miisa al-Ash‘ari:
‘Abdullah ibn Qays.
‘Abdullah ibn Sakhr.
Qays ibn Sulaym al-Ash‘ari
Q3: Why did the Prophet (%) single out the
tongue?
Because most acts are done by it.
Because it is the means of expressing what is in
the soul.
Both answers.

Lesson Fourteen

Hadith (14) Good Character
Lesson Elements:

This lesson consists of five elements:
First: Text of the Hadith.
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Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

14. Anas (may Allah be pleased with him)
reported: The Prophet (£) said:
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"None of you believes until he loves for his brother
what he loves for himself." [Narrated by Al-Bukhari
(13) and Muslim (45)]

Second element: The meanings of some terms:

None of you believes: i.e., the complete Iman.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is Anas ibn Malik al-Ansari (may Allah be
pleased with him), the servant of the Messenger of
Allah (¥). He reported a lot of Hadiths.

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith indicates that a Muslim is obligated
to wish good for his fellow Muslim and to love for
him the like of the good things that happen to
himself, in material or moral matters. The apparent
meaning of this Hadith is that rights should be given
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to those to whom they are due, and that we are
urged to act modestly. Such love cannot be attained
unless we discard arrogance, envy, spite, bitterness,
and deceit.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. It is part of complete Iman that a Muslim
should love for Muslims what he loves for himself,
and dislike for them what he dislikes for himself.

2. Envy and hatred cause Iman to decrease and
prevent one from loving good for others.

3. Part of a Muslim's love for his fellow Muslim is
to guide him to all goodness and deter him from
wrongdoing.

4. We should beware of selfishness, which is to
love all good things for oneself, to the exclusion of
others.

Questions and Exercises

Q1: Anas (may Allah be pleased with him)
reported: The Prophet (¥) said:

s s {;S‘hi e Y»
"None of you believes until he loves..."

goodness as he loves himself.

Allah and His Messenger more than He loves
himself.

for his brother what he loves for himself.
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Q2: The Prophet's statement "none of you
believes" implies the negation of Iman altogether,
and thus the person becomes an apostate:

True.

False.

Q3: It is obligatory for a Muslim to love for his
fellow Muslim the like of the good things that
happen to himself:

in material matters.

in moral matters.

Both answers.

Exam Questions

Q1: Intention differentiates between:

habit and worship.

obligatory and supererogatory acts of worship.

Both answers.

Q2: The righteousness of an action is sufficient
for its acceptance:

True.

False.

Q3: Whoever intends a good deed but does not
perform it will be rewarded for it on account of his
intention.

True.

False.

Q4: Mention a Hadith that urges Muslims to do
what strengthens the bonds of Islamic
brotherliness.

Hadith:
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"Whoever calls to guidance shall receive a reward
similar to that obtained by those who follow him."

Hadith:

a4 5 AAT 38 G 315 (Bl oy haall e (5885 Y
"Do not belittle any good deed, even meeting your
brother with a cheerful face."

Hadith:

il Jae Y Ll
"Verily, the reward of deeds depends on the
intentions."

Q5: "Whoever guides others to guidance will
attain a great reward," based on the Hadith:

a3 5 AAT 3B G 315 (B oy il (e (5835
"Do not belittle any good deed, even meeting your
brother with a cheerful face.”
g b Al B AN Ge A R (3 ) 123 Bay
"Whoever calls to guidance shall receive a reward
similar to that obtained by those who follow him."
el Jae ily
"Verily, the reward of deeds depends on the
intentions."

Q6: Who should say: "yahdikum Allah wa yuslih
balakum" (may Allah guide you and grant you well-
being)?

Someone who has sneezed.

The one who responds to a sneezer.
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Someone who hears both of them.

Q7: The act of sneezing is a blessing; therefore,
one praises his Lord after it:

True.

False.

Q8: "A man will keep telling lies and striving to
tell lies..."

until he is recorded with Allah as a wicked
person.

until he is recorded with Allah as a persistent
liar.

until he becomes hateful.

Q9: The nickname of ‘Abdullah ibn Mas‘ud:

Abu ‘Abdur-Rahman.

Abu Qays.

Abu Misa.

Q10: ‘A’ishah (may Allah be pleased with her)
reported that when the Prophet (3) got out from
the lavatory, he would say:

Alhamdulillah alladhi ‘afana (praise be to Allah
Who has granted us wellness).

Ghufranak (I seek Your forgiveness).

Alhamdulillah alladhi adhhaba ‘anna al-adha
(Praise be to Allah who has removed harm from us).

Q11: "Recalling the pursuit of refuge and
protection with Allah Almighty from the evil of
what is harmful." This is one of the lessons from the
Hadith:
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Whenever the Prophet (¥) entered the lavatory,
he would say:

A 5 AN Gl b gl ) 26l
“Allahumma inni a‘tidhu bika min al-khubuth wa
al-khaba’ith (O Allah, I seek refuge with You from
the male and female devils).”

The Prophet's statement to the man he gave
advice to:

(i Yy
"Do not become angry."

The Prophet's statement:
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"Verily, the best among you are those who have the
best manners."

Q12: The Prophet (¥) was not..., and he used to
say: "Verily, the best among you are those who have
the best manners."

ill-mannered.

rude or harsh.

obscene and he would not use obscene language.

Q13: Keeping silent about evil act does not fall
under forgiveness and tolerance:

True.

False.

Q14: Abu Musa Al-Ash‘ari (may Allah be pleased
with him) reported: I said: O Messenger of Allah,
which of Islam is best? He said:
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"The one from whose tongue and hand Muslims are
safe." One of the lessons from this Hadith:

Islam is keen to urge Muslims to join the
gatherings of righteous people.

It is prohibited to infringe upon the rights of
others, even if it is something insignificant.

Both answers.

Q15: The Hadith that reads:
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"None of you believes until he loves for his brother
what he loves for himself." We learn from it:

Envy and hatred cause Iman to decrease and
prevent one from loving good for others.

We should beware of selfishness, which is to love
all good things for oneself, to the exclusion of
others.

Both answers.

Q16: Who said: "The Messenger of Allah (%) was
not given a choice between two things except that
he would choose the easier of the two"?

Ibn Mas‘ud.

Ibn ‘Umar.

‘A’ishah, Mother of the Believers (may Allah be
pleased with her).

Q17: When the Prophet (¥) entered the lavatory,
he would say:
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“Allahumma inni a‘tidhu bika min al-khubuth wa
al-khaba’ith."

Al-khaba’ith:

The male devils.

The female devils.

The snakes that inhabit places of answering the
call of nature in the desert.

Q18: Abu Hurayrah (may Allah be pleased with
him) reported that a man said to the Prophet (¥):
Advise me. So, He (%) said:
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"Do not get angry." The man repeated that several
times and every time he replied: "Do not get angry."

The Scholars deduced from this statement that
all anger is blameworthy:

True.

False.

Q19: The Prophet's statement "None of you
believes" implies the negation of part of Iman:

True.

False.

Q20: It is obligatory for a Muslim to love for his
fellow Muslim the like of the good things that
happen to himself:

in material things.

in moral things.

Both answers.

Q21: One of the lessons from the Hadith:
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"The Messenger of Allah (¥) was not given a choice
between two things except that he would choose
the easier of the two unless it were a sin":

Forgiveness and tolerance should be shown
concerning personal rights and the rights of Allah
Almighty.

Forgiveness and tolerance should be shown
concerning personal rights, not the rights of Allah
Almighty.

The tongue should be restrained from obscene
speech.

Q22: "Seeking advice from people of virtue and
goodness is recommended." This lesson is derived
from the Hadith: "Do not get angry."

True.

False.

Q23: Saying "Allahumma inni a‘idhu bika min al-
khubuth wa al-khaba’ith" upon entering the place
for answering the call of nature is:

obligatory.

recommended.

permissible.

Q25: "Forgiveness should be sought for the
shortcoming in extending gratitude for the
blessings." This is one of the lessons from the
Hadith: When he came out of the lavatory, he would
say: 'Ghufranak’ (I seek Your forgiveness).
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True.
False.
Q26: The statement of the Prophet (¥):
oS ol s e Ga e 5y
"and to greet those you know and those you do not
know" indicates the obligation of greeting those
you know and those you do not know:
True.
False.
Q27: Abu Hurayrah (may Allah be pleased with
him) reported: The Prophet (¥) said:
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"When one of you sneezes, he should say
'alhamdulillah’ (praise be to Allah) and his brother
or companion should say to him..."
'yvahdikum Allah wa yuslih balakum' (may Allah
guide you and grant you well-being).
'yvarhamukum Allah' (may Allah have mercy on
you) (in the plural form).
'varhamuka Allah' (may Allah have mercy on
you) (in the singular form).
Q28: Abu Hurayrah embraced Islam:
before Hijrah.
in the Year of Khaybar.
in the Year of Delegations.
Q29: The Hadith that reads:
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"Adhere to truthfulness, for truthfulness leads to
righteousness."

Al-Birr: Righteousness:

It is truthfulness.

A comprehensive term that refers to all
goodness.

Belief in Allah.

Q30: One of the lessons from the Hadith:

«al_)fdl_; ULAZ:;Y\ \.Ajl»

"Verily, the reward of deeds depends on the
intentions” A Muslim is rewarded for his deeds
related to the Hereafter only when his intention is
sound.
True.
False.
Introduction

Subject's General Objectives:

1. Encourgment to memorize the Prophet's
Hadiths.

2. Adopting the morals and ethics mentioned in
the Prophet's Hadiths.

3. Abondoning bad qualitites about which there
are warnings about in the Prophet's Hadiths.

4. Getting acquainted with brief biographies of
the narrators of these Hadiths.

5. Deriving values and knowledge from the
Prophet's Hadiths.
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6. Reviewing and studying the commentaries on
the Prophet's Hadiths.
Lesson One

Hadith (1) Cooperation Between the
Believers

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

1. Abu Musa (may Allah be pleased with him)
reported: The Prophet (¥) said:
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"The believer to another believer is like a building,
whose parts strengthen one another," and he
interlaced his fingers. [Narrated by Al-Bukhari
(481) and Muslim (2585)]

Second element: The meanings of some terms:

The believer to another believer: i.e., the way a
believer cooperates with another believer.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:
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He is Abu Musa ‘Abdullah ibn Qays ibn Sulaym
al-Ash‘ari, a famous Companion. He was a governor
of Kufa and died in 50 A.H. (may Allah be pleased
with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Messenger of Allah (%) likened a believer's
help and support for his brother to a building
whose parts strengthen one another. A building
cannot be complete or serve its purpose unless its
parts are cohesive and cementing one another;
otherwise, its walls would crack and its structure
fall apart. Likewise, a believer does not become
independent concerning his religious and worldly
affairs without the help and support of his fellow
Muslim. If he has no helper or supporter, he will be
incapable of fulfilling his interests.

Fifth element: Lessons derived from the Hadith:

We learn the following from the Hadith:

1. Giving examples to make the meanings clearer
and easier to understand.

2. Demonstrating the merit of cooperation
between the believers.

3. Caring about the affairs of Muslims is part of
Iman.

4. Attaching great significance to the rights of
Muslims upon one another.
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5. Urging the believers to show mutual mercy,
cordiality, and support without involving a sin or
something disliked.

Questions

Q1. Abu Musa reported: The Prophet (¥) said:
"The believer to another believer is like a building,
whose parts strengthen one another." In this
Hadith, the Prophet (%) did something, namely:

pointing with his hand to the chest.

interlacing his fingers.

Both answers.

Q2: "The believer to another believer" means:

A believer only deals with a believer.

A believer always cooperates with another
believer.

The condition of a believer if he gets angry at his
brother.

Q3: A believer does not become independent
concerning his religious and worldly affairs
without the help and support of his fellow Muslim:

True.

False.

Lesson Two

Hadith (2) Prohibition of Hatred and Envy
Lesson Elements:

This lesson consists of five elements:
First: Text of the Hadith.
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Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

2. Anas ibn Malik (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:
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"Do not hate one another, do not envy one another,
and do not turn your backs on one another, and be
servants of Allah and brothers. It is not lawful for a
Muslim to abandon his brother over three days."
[Narrated by Al-Bukhari (6065) and Muslim
(2558)]

Second element: The meanings of some terms:

La Tadabaro (Do not turn your backs on one
another): Do not be enemies to one another, or do
not boycott one another.

Be servants of Allah and brothers: Treat one
another like brothers in a cordial, kind, and
compassionate manner.

Yahjur (abandon): forsake.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:
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He is Anas ibn Malik al-Ansari, the servant of the
Messenger of Allah (3). He reported a lot of Hadiths
and died in 92 A.H. (may Allah be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Prophet (%) guides us in this Hadith to the
state we should be in: brothers in mutual love and
cordiality, treating one another in a good Islamic
way that leads us to noble manners and keeps us
away from bad ones, and removes hatred and
rancor from our hearts and prompts us to deal in an
honorable Islamic manner. He indicates that the
bonds of brotherliness in Islam are stronger than
the relationship by blood and marriage, for they are
based on belief in Allah. So, it is not permissible for
a Muslim to abandon his brother or turn his back on
him for more than three days, unless there is a
religious reason behind that, hoping that the
abandoned person will renounce his religious
contravention.

Fifth element: Lessons derived from the Hadith:

We learn the following from the Hadith:

1. It is prohibited to hate one another, envy one
another, turn our backs on one another, or sever
ties with one another.

2. It is prohibited to hurt a Muslim in any way.

3. It is prohibited for a Muslim to abandon his
brother for more than three days.
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4. We should keep away from the causes of
hatred and separation.

5. Muslims are urged to be in brotherliness and
harmony.

Questions

Q1. Anas ibn Malik (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:
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"Do not hate one another..."

do not turn your backs on one another.

do not envy one another.

do not envy one another, and do not turn your
backs on one another.

Q2: "do not turn your backs on one another"
means:

Do not become enemies to one another.

Do not sever ties with one another.

Both answers are probable.

Q3: Anas ibn Malik al-Ansari was the servant of
the Messenger of Allah (¥). He reported a lot of
Hadiths and died in ... A.H. (may Allah be pleased
with him).

93.

80.

92.

Lesson Three

Hadith (3) Islam Prohibits Bribary
Lesson Elements:
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This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

3. ‘Abdullah ibn ‘Amr (may Allah be pleased with
him) reported:
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"The Messenger of Allah (%) cursed the one who
gives and recieves bribes." [Narrated by Abu
Dawud (3580), At-Tirmidhi (1337), Ibn Majah
(2313); At-Tirmidhi classified it as Hasan and Sahih
(good and authentic)]

Second element: The meanings of some terms:

La'n (curse): expulsion from the mercy of Allah
Almighty.

Rashi (briber) and Murtashi (the one who takes
bribe): the giver and the taker. Rishwah (bribe):
The thing given to revoke a right or wrongfully
recieve something.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdullah ibn ‘Amr ibn al-‘As ibn W2'il as-
Sahmi. He embraced Islam before his father, and he
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used to perform a lot of worship and died in 63 A.H.,
aged 73.

Fourth element: The overall meaning of the
Hadith:

The general meaning:

‘Abdullah ibn ‘Amr ibn al-‘As (may Allah be
pleased with him) relates to us that the Prophet of
Guidance (%) invoked for banishment and
expulsion from Allah's mercy upon the briber, who
pays money to someone, by way of favoritism and
compliment, so that he will give him what is due to
someone else, or to reach something wrong
through it. And that he (%) cursed the one who
receives the bribe, for he illegally takes money and
unjustly usurps the property of others. A Muslim
should stay away from situations of suspicion and
doubt in order not to subject himself to Allah's
wrath and punishment.

Fifth element: Lessons derived from the Hadith:

We learn the following from the Hadith:

1. The banishment of the briber and the taker of
the bribe from the mercy of Allah indicates that
bribe is a major sin.

2. Bribe is prohibited, given the severity of its
harmful impact on Muslim society.

3. If a person pays money to reach thereby
something rightful or ward off injustice, this does
not fall under bribe, and the blame lies with the
taker.
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4. A Muslim should strive to pursue the lawful
means of earning.

Questions

Q1: ‘Abdullah ibn ‘Amr (may Allah be pleased
with him) reported:
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"The Messenger of Allah (¥) cursed the briber and
the one who takes bribe." Cursed: He invoked for
his expulsion from the mercy of Allah.

True.

False.

Q2: ‘Abdullah ibn ‘Amr ibn al-‘As ibn Wa'il as-
Sahmi. He embraced Islam before his father, and he
used to perform a lot of worship and died in 63 A.H.,
aged...

63.

73.

74.

Q3: We learn from the Hadith that the briber and
the taker of bribe are disbelievers, since the
Prophet (¥) cursed them:

True.

False.

Lesson Four

Hadith (4) Fulfillment of Trust
Lesson Elements:

This lesson consists of five elements:
First: Text of the Hadith.
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Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

4. Abu Hurayrah (may Allah be pleased with
him) reported: The Prophet (¥) said:
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"Fulfill the trust of he who entrusts you, and do not
betray he who betrays you." [Narrated by Abu
Dawud (3535) and At-Tirmidhi (1264) and he
classified it as Hasan (sound)]

Second element: The meanings of some terms:

’Addi al-Amanah (fulfill the trust): ie. in
everything you are required to fulfill.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and stuck to the Messenger of Allah
(¥) out of desire for knowledge. He is considered
the Companion with the most memorization of
Hadiths (may Allah be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:
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The Prophet (¥) enjoins in this Hadith that
trusts should be returned to those to whom they
are due, which includes loans and deposits and the
like. Trustworthiness occupies great status in the
[slamic religion and is one of the commendable
traits that a Muslim should possess. When a person
is trustworthy, he gets respected and trusted by
people and those around him and occupies sublime
status among his kith and kin. A teacher who
performs his duty is trustworthy and deserves
appreciation from Allah and from people. And a
student who performs his duties and keeps what he
is entrusted with, be it money, a secret, or honor, is
trustworthy and deserves praise and appreciation.
However, if a person does not keep the trust and
denies it, and does not care about what he is
entrusted with, be it money, a secret, or honor, he
will be doomed to failure and contempt in this life.
If he is an employee, he will be dismissed from
work, and if he is a trader, people will turn away
from him and not trust him. So, every Muslim
should be trustworthy concerning the property of
others in his possession, protecting it from loss or
damage and preserving the secrets and reputations
he is entrusted with, and he should treat people in
the way he loves them to treat him. Indeed, he who
has no honesty has no Iman. The Hadith also
indicates that betrayal should not be met with
betrayal.
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Fifth element: Lessons derived from the Hadith:

We learn the following from the Hadith:

1. Trusts should be returned to their owners.

2. It is prohibited to deal with treacherous
people in a way similar to theirs.

3. Fulfillment of trust is a trait of the believers.

4. Breach of trust is not one of the traits of the
believers.

5. If a person has some right held by someone
who is treacherous, he should not take anything
beyond his right.

6. Offense should not be met with offense.

Questions

Q1: Abu Hurayrah (may Allah be pleased with
him) reported: The Prophet (¥) said:
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"Fulfill the trust of he who entrusts you, and do not
betray he who betrays you." "Fulfill the trust":

i.e., the money you are liable to pay.

i.e., in everything you are required to fulfill.

i.e, the money that others gave to you for
safekeeping.

Q2: If a person has some right held by someone
who is treacherous:

He may take his right and more in return for his
treachery.

He may take nothing but only his right.
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If it is money, he may take nothing beyond his
right; and if it is something else, he may take his
right and more.

Q3: "Offense should not be met with offense.”
Where can you find that in the Hadith?

In the Prophet's statement:
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"Fulfill the trust of he who entrusts you."
In the Prophet's statement:
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"and do not betray he who betrays you."
Both answers.
Lesson Five

Hadith (5) Undutifulness toward Parents and
False Testimony

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

5. Abu Bakrah (may Allah be pleased with him)
reported: As we were in the company of the
Messenger of Allah (%), he said:
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"Shall I inform you of the gravest of the major sins?
(He repeated this three times): Associating
partners with Allah, undutifulness towards
parents, and the false testimony (or: the false
statement)." The Messenger of Allah (¥) was
reclining and then sat up. He kept repeating this till
we wished he would be quiet. [Narrated by Al-
Bukhari (2654) and Muslim (87)]

Second element: The meanings of some terms:

’Akbar al-Kaba'ir (the gravest of the major sins):
The most hideous and sinful among them.

Qawl az-Zur (false statement): It is more
comprehensive than Shahadat az-Zur (false
testimony), as it refers to every untrue statement.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is Nafi‘ ibn al-Harith ibn Kaladah ath-Thaqafi.
He was a Companion and was called Abu Bakrah
because he came from Bakrah during the day of
conquering Ta’if. He reported some Hadiths from
the Messenger of Allah (%) and witnessed some
events. He died in 51 A.H. (may Allah be pleased
with him).

Fourth element: The overall meaning of the
Hadith:
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The general meaning:

Major sins are numerous, and the most hideous
among them is associating partners with Allah in
His actions, His worship, or His names and
attributes. He mentioned it first because it is the
gravest sin. He mentioned after it undutifulness
towards parents, which is a great sin for which
Allah threatened severe punishment. So, a Muslim
should be kind to his parents, as they provided him
with compassion and care since he was a child.
Allah ordained kindness to parents and forbade
mistreatment of them. He Almighty says:
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{Your Lord has ordained that you worship none
but Him, and show kindness to parents. If one or
both of them reach old age in your care, do not say
to them a word of annoyance nor scold them, rather
speak to them noble words,

and lower to them the wing of humility out of
mercy, and say: "My Lord, have mercy upon them as
they raised me when I was small."} [Surat al-Isra’:
23-24] They are the most worthy among people of
obedience and respect. Obeying them is an
obligation unless they enjoin something prohibited.
The major sins mentioned in the Hadith also
include false statements and giving a testimony that
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intentionally departs and swerves from the truth.
The Prophet (%) was keen to tell the Companions
about false testimony because false statements and
false testimony are easy for the tongue to say,
people take them lightly, and their causes are too
many, like rancor, hostility, etc. He repeated these
words till the Companions "wished he would be
quiet”, out of compassion toward him and disliking
anything that caused him trouble. A person whom
Allah honored with Islam should beware of falling
into any of the major sins, lest he may subject
himself to Allah's wrath and punishment.

Fifth element:

Lessons derived from the Hadith:

1. The Messenger (%) gave guidance and advice
to his Companions.

2. The gravest of the major sins are the
association of partners with Allah and
undutifulness towards parents.

3. The right of parents is great, as it is mentioned
after the right of Allah Almighty.

4. False statement and false testimony are
among the major sins.

5. The Companions were compassionate toward
the Messenger (%) and would dislike anything that
caused inconvenience to him.

Questions
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Q1. Abu Bakrah (may Allah be pleased with him)
reported: As we were in the company of the
Messenger of Allah (%), he said:
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"Shall I inform you of the gravest of the major
sins?" The Prophet (¥) said this:

twice.

three times.

once.

Q2: The Prophet (¥) began with a warning
against the association of partners with Allah and
followed it with false testimony or false statement:

True.

False.

Q3: False statement is the false testimony:

True.

False.

Lesson Six

Hadith (6) Prohibition of Cheating

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:
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6. Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (%) once
came upon a Sobrah (heap) of food, and when he
put his hand inside it, his fingers felt some
dampness. So, he said:
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"What is this, O owner of the food?" He said: "The
sky has touched it, O Messenger of Allah." He said:
"Why do you not put it on the top of the food so that
people can see it? Whoever cheats does not belong
to me." [Narrated by Muslim (102)]

Second element: The meanings of some terms:

Sobrah: A heap of food.

Asabathu as-Sama’ (the sky has touched it): Rain.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and became a devoted disciple of
the Messenger of Allah (¥) out a desire for
knowledge. He is considered to be the Companion
that had memorized the most Hadiths (may Allah
be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:
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The Prophet (%) directs us in this Hadith on how
people should act in their business and
transactions; they should keep away from
deception and cheating between themselves, which
would stir up hatred and rancor in their chests, thus
breaking up the bonds of Muslim brotherliness.
This is not what Islam wants its followers to do. It
instructs a seller to mak down any defects in his
product and reveal its hidden features, which
would influence the buyer's decision to buy it or
not; otherwise, he would be deceitful and subject to
Allah's wrath and punishment.

Fifth element: Lessons derived from the Hadith:

We learn the following from the Hadith:

1. A seller is obligated to demonstrate any defect
in the product offered for sale and reveal its hidden
features.

2. Cheating in transactions is prohibited, and
those who do so are given a stern warning.

3. Giving sincere advice to Muslims is a duty.

Questions

Q1: Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (%) once
came upon a Sobrah (heap) of food, and when he
put his hand inside it, his fingers felt some
dampness. So, he said:
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"What is this, O owner of the food?" He said: "..., O
Messenger of Allah."

Harm has touched it.

Rain has fallen on it.

The sky has touched it.

Q2: Why did the Prophet (%) say:
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"Why do you not put it on the top of the food"?

so that it will not be spoiled further.

so that people can see it.

Both answers.

Q3: What is the meaning of "a Sobrah of food"?

A vessel of food.

A heap of food.

The Sobrah dates.

Lesson Seven

Hadith (7) Prohibition of Malicious Gossip
Lesson Elements:
This lesson consists of five elements:
First: Text of the Hadith.
Second: The meanings of some terms.
Third: Brief information about the Hadith's
narrator.
Fourth: The overall meaning of the Hadith.
Fifth: Lessons derived from the Hadith.
First element: Text of the Hadith:
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7. ‘Abdullah ibn Mas‘td (may Allah be pleased
with him) reported: The Messenger of Allah (¥)
said:
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"Shall I tell you what ‘Adhu is? It is malicious gossip
that is committed among people." [Narrated by
Muslim]

Second element: The meanings of some terms:

Al-‘Adhu: Severely prohibited.

Namimah (malicious gossip): Spreading gossip
among people with the intention of ruining their
relations.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is Abu ‘Abdur-Rahman ‘Abdullah ibn Mas‘ad,
one of the forerunners of Islam. He is one of the
virtuous and knowledgeable Companions and one
of their best reciters. He memorized seventy Surahs
from the Messenger of Allah (¥) and died in
Madinah, 32 A.H,, at the age of sixty (may Allah be
pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

Islam is a religion that calls for harmony,
cordiality, and mutual support, and it warns against
hatred and wrangling. One of the most serious
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things that damage the pillars of society and sever
the bonds of friendliness is malicious gossip; it
arouses resentment and generates estrangement. A
talebearer and a liar may spoil in an hour what a
magician cannot spoil in a year. So, you, O seeker of
knowledge, should verify anything you hear and
not depend on suspicion. Allah Almighty says:
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{O you who believe, if an evildoer brings you
some news, verify it, lest you harm a people
unknowingly, then you become regretful for what
you did.} [Surat al-Hujurat: 6] So, we should guard
against a talebearer, for he is a person without
dignity or morals. He harms people intentionally
and rejoices at their misfortunes. May Allah protect
us from his evil.

Fifth element: Lessons derived from the Hadith:

We learn the following from the Hadith:

1. Malicious gossip is one of the major sins.

2. Islam is keen on the purity of people's chests.

3. If a person learns about some talk that ruins
the relationship between two people, he should
keep it hidden.

4. Malicious gossip is one of the worst causes of
corruption in society.

Questions

Q1:...reported: The Messenger of Allah (¥) said:
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"Shall T tell you what ‘Adah is? It is malicious
gossip."

Abu Hurayrah.

‘Abdullah ibn ‘Abbas.

‘Abdullah ibn Mas‘ud.

Q2:'Al-‘Adah’' means:

Malicious gossip.

Communicating talk with the intention to ruin
people's relations.

Talebearing among people.

Q3: Malicious gossip is more dangerous and
harmful than magic:

True.

False.

Lesson Eight

Hadith (8) Prohibition of Backbiting

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

8. Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:
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"Do you know what backbiting is?" They said:
"Allah and His Messenger know best." He said: "It is
to say about your brother what he dislikes." It was
said: "What do you think if what I say of my brother
is true?" He said: "If what you say of him is true, you
have backbitten him, and if not, you have slandered
him." [Narrated by Muslim (2589)]

Second element: The meanings of some terms:

You have slandered him: Buhtan (slander) is
falsehood.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and stuck to the Messenger of Allah
(¥) out of desire for knowledge. He is considered
the Companion with the most memorization of
Hadiths (may Allah be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith indicates that if a person is not a
brother in the religion and has been brought out of
Islam by his religious innovation, backbiting him is
not unlawful. His use of the word 'brother' is
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intended to dissuade one from backbiting, for if a
person has a brother, it is more appropriate to
conceal his faults and defects and try to find excuses
for them, not to spread them. His words "what he
dislikes" denote that if the person does not dislike
the bad things mentioned about him, like the people
of lewdness and profligacy, such talk is not
regarded as backbiting. The prohibition of
backbiting is known from the Shariah and well
established among people.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. Islam is keen on respecting the honor of
Muslims.

2. Backbiting is prohibited, and it is what a
Muslim says of his brother that he dislikes.

3. Backbiting leads to hatred among Muslims.

4. Fabricating lies about Muslims and slandering
them is strongly prohibited.

5. Mentioning a person's defects, even if they
truly exist in him, is regarded as backbiting.

6. It is legitimate to speak about a Muslim in a
way that he likes.

Questions

Q1:...reported: The Messenger of Allah (¥) said:
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"Do you know what backbiting is?" They said:
"Allah and His Messenger know best." He said: "It is
to say about your brother what he dislikes."

Abu Hurayrah.

‘Abdullah ibn ‘Umar.

‘Abdullah ibn ‘Amr.

Q2: Backbiting is not unlawful about a profligate
person known for his profligacy:

True.

False.

Q3: Mentioning a person's defects, even if they
truly exist in him, is regarded as backbiting:

True.

False.

Lesson Nine

Hadith (9) The Neighbor to the Neighbor

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

9. Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:
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"Whoever believes in Allah and the Last Day should
not hurt his neighbor; whoever believes in Allah
and the Last Day should honor his guest; and
whoever believes in Allah and the Last Day should
speak good or keep silent.” [Narrated by Al-Bukhari
(6018) and Muslim (47)]

Second element: The meanings of some terms:

Whoever believes: i.e., the complete Iman.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and stuck to the Messenger of Allah
(¥) out of desire for knowledge. He is considered
the Companion with the most memorization of
Hadiths (may Allah be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith emphasizes that the rights of
neighbors should be observed, and this stems from
complete Iman, whereas harming the neighbor is a
major sin, as indicated by the Prophet's statement:
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"Whoever believes in Allah and the Last Day should

not hurt his neighbor." This emphatically indicates
that a person should wish good for his neighbor,
give him advice in an excellent manner, and
supplicate for his guidance. The Hadith also urges
honoring the guest and speaking good things and
avoiding idle talk.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. Islam encourages such things that bring about
love and cooperation among people.

2. When neighbors help one another, this boosts
the relationships among them.

3. Part of kindness to the neighbor is to avoid
hurting him or his wife and children by words or
deeds.

4. Honoring the guest is a duty.

5. It is part of complete Iman to speak little and
only speak the truth.

Questions

Q1: Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:
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"Whoever believes in Allah and the Last Day should
not hurt his neighbor." Hurting the neighbor is a
sign of:

Major Kufr.

Creedal hypocrisy.
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Deficient Iman.

Q2: Harming the neighbor is a major sin:

True.

False.

Q3: Itis part of complete Iman to speak little and
only speak the truth, given the Hadith:
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"Whoever believes in Allah and the Last Day should
speak good or keep silent."

True.

False.

Lesson Ten

Hadith (10) A Muslim Leaving What does not
Concern Him

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

The First Element: Text of the Hadith:

10. Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:
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"Part of the excellence of a person's [slam is that he

leaves what does not concern him." [Narrated by
At-Tirmidhi (2317) and Ibn Majah (3976);
classified as Hasan (sound) by a group of scholars]

Second element: The meanings of some terms:

Part of the excellence of a person's Islam: i.e,
from the overall good characteristics of a Muslim.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and stuck to the Messenger of Allah
(¥) out of desire for knowledge. He is considered
the Companion with the most memorization of
Hadiths (may Allah be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

This Hadith falls under the Prophet's Jawami" al-
Kalim (concise and comprehensive speech), as it
applies to words; it is reported that Abraham
(Ibrahim) (peace be upon him) said in his Scrolls:
"Whoever counts his speech as part of his deeds
will speak little and only speak about what
concerns him." And it applies to deeds, and so it
includes renunciation of the pursuit of opulence,
positions, and leadership in this life and the love for
praise, as well as other things that are not needed
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for the soundness of a person's religion or the
sufficiency of his worldly life.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. Islam urges Muslims not to interfere in such
things that do not concern them.

2. A Muslim's abandonment of what does not
concern him, be it a word or deed, is part of the
excellence of his Islam.

3. A Muslim should not give an answer regarding
something he has not been asked about.

4. Directing people to goodness does not fall
under that. Rather, this is one of the matters that
concern the Muslim.

Questions

Q1: "Part of the excellence of a person's Islam..."

is that he leaves what hurts him.

is that he honors his guest.

is that he leaves what does not concern him.

Q2: Part of the excellence of a person's Islam:

Part of its perfection.

From its overall merits.

From the best traits of a person.

Q3: "Whoever counts his speech as part of his
deeds will speak little and only speak about what
concerns him." These words were said by Prophet
Abraham:

True.

False.
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Lesson Eleven

Hadith (11) Cleanliness is Part of Islam

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

11. ‘Abdullah ibn Mas‘d (may Allah be pleased
with him) reported: The Prophet (¥) said:
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"He who has an atom’s weight of arrogance in his
heart will not enter Paradise." Someone said: “One
likes to wear beautiful clothes and beautiful shoes?"
He said: "Indeed, Allah is beautiful, and He loves
beauty. Arrogance is to reject the truth and despise
people." [Narrated by Muslim]

Second element: The meanings of some terms:

Batar al-Haqq (rejecting the truth): repelling and
denying it out of arrogance and haughtiness.

Ghamt an-Nas (looking down on people):
despising them.
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Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is Abu ‘Abdur-Rahman ‘Abdullah ibn Mas‘ud,
one of the forerunners of Islam. He is one of the
virtuous and knowledgeable Companions and one
of their best reciters. He memorized seventy Surahs
from the Messenger of Allah (¥) and died in
Madinah, 32 A.H., at the age of sixty.

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith shows how arrogance is severely
prohibited for those who want to look down on
people and despise them and repel the truth and
deny it out of arrogance and haughtiness.
Arrogance is either inward, which is a trait within
the soul, or outward, which is represented by deeds
performed by the body organs, and they are the
outcome of this trait for which he deserves
punishment. The Hadith also urges cleanliness and
beautification and indicates that they have nothing
to do with arrogance.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. Arrogance and disdain of people are major
sins.

2. Arrogance and disdain of people are causes for
entering Hellfire.
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3. We are urged to be clean and look beautiful.

4. Cleanliness and beautification do not have
anything to do with arrogance.

Questions

Q1: In the Hadith: "Arrogance is Batar al-Haqq",
which means:

despising the truth.

denying the truth.

hating the truth.

Q2: Part of outward arrogance is to wear fine
clothes:

True.

False.

Q3: Arrogance and disdain of people are causes
for entering Hellfire:

True.

False.

Lesson Twelve

Hadith (12) Signs of the Hypocrite

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.

Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:
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12. Abu Hurayrah (may Allah be pleased with
him) reported: The Prophet (¥) said:
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"Signs of the hypocrite are three: when he speaks,
he lies; when he makes a promise, he breaks it; and
when he is entrusted with something, he betrays
the trust." [Narrated by Al-Bukhari (33) and
Muslim (59)]

Second element: The meanings of some terms:

’Ayat al-Munafiq (signs of the hypocrite): The
distinctive features of a hypocrite.

Akhlafa (he breaks it): He fails to fulfill the
promise without an excuse.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is ‘Abdur-Rahman ibn Sakhr ad-Dawsi. He
embraced Islam during the year of the battle of
Khaybar, 7 A.H., and stuck to the Messenger of Allah
(¥) out of desire for knowledge. He is considered
the Companion with the most memorization of
Hadiths (may Allah be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:

The Hadith carries a warning to the Muslim to
not get used to these traits which are feared to
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ultimately lead him to actual hypocrisy. This is
manifested from the verse that reads:
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{So as a consequence, He caused hypocrisy to
take root in their hearts until the Day they meet
Him, because of breaking their promise to Allah,
and because of their persistent lying.} [Surat at-
Tawbah: 77] Their breaking of promises and
persistent lying led them to hypocrisy (Nifaq). So,
the Hadith warns against assuming these traits
which lead one to sheer hypocrisy.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. An aspect of the greatness of Islam is that it
fights bad habits and vile manners, like lying,
breaking promises, betraying, etc.

2. We should beware of hypocrisy, as it is worse
than Kufr (disbelief) in the sight of Allah Almighty.

3. One should not assume any trait of the
hypocrites.

4. Whoever possesses the traits of hypocrites
becomes hateful in the sight of Allah Almighty and
among people.

5. Among the traits of a believer is that when he
speaks, he does not lie; when he makes a promise,
he does not break it; and when he is entrusted with
something, he does not betray the trust.
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Questions

Q1: Abu Hurayrah reported that the Prophet ()
said:
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"Signs of the hypocrite are three: when he speaks,
he lies; when he makes a promise, he breaks it..."

and when he quarrels, he behaves in a very
immoral way.

and when he makes a covenant, he proves
treacherous.

and when he is entrusted with something, he
betrays the trust.

Q2: Whoever assumes some of these traits has
thus engaged in a major hypocrisy:

True.

False.

Q3: Hypocrisy is ... Kufr.

equal to.

less than.

more hideous and ugly than.

Lesson Thirteen

Hadith (13) The Sweetness of Iman

Lesson Elements:

This lesson consists of five elements:

First: Text of the Hadith.

Second: The meanings of some terms.

Third: Brief information about the Hadith's
narrator.
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Fourth: The overall meaning of the Hadith.

Fifth: Lessons derived from the Hadith.

First element: Text of the Hadith:

13. Anas (may Allah be pleased with him)
reported: The Prophet (¥) said:
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"There are three qualities; whoever has them will
taste the sweetness of Iman (faith): that Allah and
His Messenger are more beloved to him than
everything else; that he loves a person only for the
sake of Allah; and that he hates to return to Kufr as
he hates to be thrown into the fire." [Narrated by
Al-Bukhari (16) and Muslim (43)]

Second element: The meanings of some terms:

He will taste the sweetness of Iman: He will find
comfort in Iman, enjoy the acts of worship, and
endure hardships for the sake of religion.

Third element: Brief information about the
Hadith's narrator:

The Hadith's narrator:

He is Anas ibn Malik al-Ansari, the servant of the
Messenger of Allah (¥). He reported a lot of Hadiths
and died in 92 A.H. (may Allah be pleased with him).

Fourth element: The overall meaning of the
Hadith:

The general meaning:
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The Hadith likens Iman to something sweet and
states that whoever possesses these attributes will
find its sweetness. It uses the word 'sweetness' as
Allah likens Iman to a tree, in the verse that reads:
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{Do you not see how Allah compares a good
word to a good tree? Its root is firm and its branches
reach the sky.} [Surat Ibrahim: 24] The intended
word is the word of sincerity, and the tree refers to
the palm tree. Its root and trunk are the basis of
Iman, its branches are the observance of commands
and prohibitions, its leaves are the goodness in
which the believer takes interest, its fruits are the
performance of pious deeds, and the sweetness of
dates emerges when the fruits are ripe and get
harvested. And here lies the sweetness of Iman.

Fifth element: Lessons derived from the Hadith:

Guidelines:

1. It is obligatory to give precedence to the love
for Allah and the love for the Messenger of Allah (%)
over all people.

2. A person should not obey people if it involves
disobedience to Allah Almighty and disobedience to
His Messenger ().

3. Part of complete Iman is that a Muslim loves
his brother for the sake of Allah Almighty.
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4. A Muslim should hate Kufr as he hates to be
thrown into Hellfire.

5. Whoever possesses these attributes will find
tranquility in his heart and relief in his soul.

Questions

Q1. Anas reported: The Prophet (3) said: "There
are three qualities; whoever has them..."

is an outright believer.

will taste the sweetness of Iman.

has completed Iman.

Q2: Allah likens Iman in His Book:

to something sweet.

to a tree.

Both of them.

Q3: In the Hadith:
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"that Allah and His Messenger are more beloved to
him than everything else." We learn from this
statement that:

part of a complete Iman is that a Muslim loves his
brother for the sake of Allah Almighty.

a person should not obey people if it involves
disobedience to Allah Almighty and disobedience to
His Messenger ().

Both answers.

Exam Questions
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Q1: The Prophet (¥) interlaced his fingers in the
Hadith "the believer to another believer". This act
was intended to:

demonstrate the extent of cohesion that should
exist among the believers.

demonstrate how a structure can be well
established and not collapse.

Both answers.

Q2: "The believers are urged to show mercy,
gentleness, and support among themselves unless a
sin or something disliked is involved." This is one of
the lessons derived from the Hadith:
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"Do not hate one another, do not envy one another,
and do not turn your backs on one another, and be
servants of Allah and brothers."
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"The believer to another believer is like a building,
whose parts strengthen one another."

Both Hadiths support this meaning.

Q3: We learn from the Hadith that reads:
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"Do not hate one another, do not envy one another”
that it is prohibited for a Muslim to forsake his
brother for more than three days:

True.

False.
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Q4: The bond of brotherliness in Islam is
stronger than the relationships by blood and
marriage:

True.

False.

Q5: Bribe is:

one of the major sins that bring one out of the
religion.

one of the major sins that make its perpetrator a
Fasiq (evildoer, defiant sinner) but it does not cause
Kufr that brings him out of the religion.

one of the biggest minor sins.

Q6: Bribe entails:

usurping people's property unjustly.

loss of rights.

Both answers.

Q7: "It is prohibited to deal with treacherous
people in a way similar to theirs." This is one of the
lessons derived from the Prophet's statement:
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"Whoever cheats does not belong to me."
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"and do not betray he who betrays you."
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"Fulfill the trust of he who entrusts you."
Q8: If a person is assigned some work and he

performs it properly, he has thus fulfilled the trust:
True.
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False.

Q9. Abu Bakrah (may Allah be pleased with him)
reported: As we were in the company of the
Messenger of Allah (%), he said:
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"Shall I inform you of the gravest of the major sins?
(He said it three times):" The name of Abu Bakrah:

‘Abdullah ibn Quhafah.

Naft’ ibn al-Harith.

Al-Harith ibn Kaladah.

Q10. Abu Bakrah (may Allah be pleased with
him) reported: As we were in the company of the
Messenger of Allah (¥), he said:
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"Shall I inform you of the gravest of the major sins?
(He said it three times): associating partners with
Allah..."

and false testimony.

and false statement.

and undutifulness towards parents.

Q11: We learn from the Hadith:

:((‘;if\ ON;E C):’-’C C.):A»
"Whoever cheats does not belong to me":

that cheating in transactions is prohibited, and
those who do so are given a stern warning.

that a seller is obligated to demonstrate any
defect in the product offered for sale and reveal its
hidden features.
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Both answers.

Q12: "Giving sincere advice to Muslims is a duty.”
This is a lesson that we derive from the Hadith:

"Whoever cheats does not belong to me":

True.

False.

Q13: ‘Abdullah ibn Mas‘td (may Allah be pleased
with him) reported: The Messenger of Allah (%)
said: "Shall I tell you...? It is malicious gossip that is
committed among people."

what al-‘Idah is.

what ‘Adhu is.

what al-‘Adihah is.

Q14: Namimah (malicious gossip) is one of:

the minor sins.

the major sins.

the biggest minor sins.

Q15: Buhtan (slander) is to attribute to your
brother what does not exist in him while he is
present; whereas backbiting is to attribute to your
brother what does not exist in him while he is
absent:

True.

False.

Q16: If he mentions some shameful things about
his brother, but he does not dislike that due to his
profligacy, this is not deemed backbiting:
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True.

False.

Q17: "Part of the excellence of a person's Islam..."

is that he leaves what hurts him.

is that he honors his guest.

is that he leaves what does not concern him.

Q18: Part of the excellence of a person's Islam:

Part of its perfection.

From its overall merits.

From the best traits of a person.

Q19: "Whoever counts his speech as part of his
deeds will speak little and only speak about what
concerns him." These words were said by Prophet
Abraham:

True.

False.

Q20: Abu Hurayrah (may Allah be pleased with
him) reported: The Messenger of Allah (¥) said:
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"Whoever believes in Allah and the Last Day should

not hurt his neighbor." Hurting neighbors is a sign
of:

Major Kufr.

Creedal hypocrisy.

Deficient Iman.

Q21: Harming neighbors is one of the major sins:

True.

False.
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Q22: "It is part of complete Iman to speak little
and only speak the truth”, given the Hadith:
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"Whoever believes in Allah and the Last Day should
speak good or keep silent."

True.

False.

Q23: "We are urged to be clean and look
beautiful." This is one of the lessons derived from
the Prophet's statement:
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"Indeed, Allah is Beautiful and He loves beauty."

True.

False.

Q24: Complete: "Signs of a hypocrite are three...

when he is entrusted with something, he betrays
the trust; when he speaks, he lies; and when he
makes a covenant, he proves treacherous.

when he speaks, he lies; when he makes a
covenant, he proves treacherous; and when he
quarrels, he behaves in a very immoral way.

when he speaks, he lies; when he makes a
promise, he breaks it; and when he is entrusted
with something, he betrays the trust.

Q25: Which of the two answers is true? Whoever
assumes the traits of hypocrites that are mentioned
in the Hadith becomes:
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a hypocrite falling under practical hypocrisy,
which will soon lead him to creedal hypocrisy.

areal hypocrite.

Q26: "It is part of complete Iman that a Muslim
should love his brother for the sake of Allah
Almighty." We learn this from the Prophet's
statement:

"None of you believes until he loves for his brother
what he loves for himself."
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"and to love a person only for the sake of Allah.”

Both answers.

Q27: The Messenger of Allah (¥8) likened Iman to
sweets:

True.

False.

Q28: The Prophet (%) said:

Lo 4] Conl al g5 @0 5585 3 sobadl) 53508 335 48 5K (e EDG,

... b
"There are three qualities; whoever has them will
taste the sweetness of Iman: that Allah and His
Messenger are more beloved to him than
everything else..."

that he hates to return to Kufr as he hates to be

thrown into the fire; and that he loves a person only
for the sake of Allah.
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that he loves a person only for the sake of Allah;
and that he hates to return to Kufr as he hates to be
thrown into the fire.

that he loves for his brother what he loves for
himself; and that he hates to return to Kufr as he
hates to be thrown into the fire.

Q29: In the Hadith:

QL) s s ) Conl ad sy 5 0 555 B
"that Allah and His Messenger are more beloved to
him than everything else." We learn from this
statement that:

it is obligatory to give precedence to the love of
Allah and the love of the Messenger of Allah (¥)
over all people.

a person should not obey people if this involves
disobedience to Allah Almighty and disobedience to
His Messenger ().

Both answers.

Q30: The Prophet (¥) used the words:

«aY) 35008 35 55
"will taste the sweetness of Iman" to liken the pious
deeds a person performs to eating ripe dates since
pious deeds are the fruit of Iman, which Allah likens
to the tree, which is the palm tree.

True.

False.

Introduction

Curriculum's General Objectives:
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1. Knowing the practical approach of the noble
Qur'an from the Prophet's Biography, which is its
practical model.

2. Instilling a sense of reverence for studying the
Prophet's Biography into the souls of youngsters
and knowledge seekers.

3. Shedding light on the key shining situations in
the Prophet's Biography to take them as ideal
examples.

4. Perceiving the greatness of the Prophet (3) as
a role model and Messenger for all humankind.

5. Implanting the value of patience and
endurance for the sake of calling to Allah.

6. Raising the morale of Muslims and
demonstrating that the land is so vast for them to
migrate for the sake of Allah and convey His
religion to all humankind.

7. Being steadfast and patient and continuing to
pursue the objectives.

8. Being certain about Allah's ability and support
to the true believers.

Lesson One

The Prophet's Lineage and his Suckling in
Bani Sa‘d

Lesson Elements:

The lesson consists of four elements:

First: The Prophet's lineage from the father's
side.
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Second: The lineage of the Prophet's mother.
Third: The Prophet's suckling in Bani Sa‘d.
Fourth: Hilf al-Fudil (Al-Fudiil Pact).

First element: The Prophet's lineage from the
father's side:

Father’s side: Muhammad the son of ‘Abdullah,
the son of ‘Abdul-Muttalib, the son of Hashim, the
son of ‘Abd Manaf, the son of Qusayy, the son of
Kilab, the son of Murrah, the son of Ka‘b, the son of
Lu’ay, the son of Ghalib, the son of Fihr, the son of
Malik, the son of An-Nadr, the son of Kinanah, the
son of Khuzaymabh, the son of Mudrikah, the son of
Ilyas, the son of Mudar, the son of Nizar, the son of
Ma‘ad, the son of ‘Adnan, the son of Ishmael, the son
of Abraham (peace be upon them and upon our
Prophet).

Second element: The lineage of the Prophet's
mother:

The Prophet's mother is Aminah, the daughter of
Wahb, the head of the Banu Zuhrah tribe. His
lineage goes back to Fihr, who was known as
Quraysh. So, the Prophet (¥) belonged to the
noblest Arab lineages and their best tribes and
subtribes, both from the side of his father and
mother.
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Our Prophet (¥) was born on Monday:, in the
month of Rabil’ al-Awwal, in the Year of the
Elephant, in Makkah; and this happened after the
true dawn and before sunrise. His father had died
before his birth.

Third element: The Prophet's suckling in Bani
Sa‘d:

It was the habit of the Quraysh notables to send
their children, when they became eight days old, to
wet nurses in areas where fresh air and a good
atmosphere were available. In line with this habit,
Muhammad (¥) was entrusted to Halimah as-
Sa‘diyyah. He would be brought every six months
for his mother and relatives to see him. He was
weaned after two years. So, Halimah carried him to
his mother Aminah. But Aminah gave him to
Halimah again, thinking that the desert atmosphere
was more suitable for him than the atmosphere of
Makkah.

When the Messenger (%) turned four, his mother
took him into her custody, and when he turned six,
his mother passed away, and so his grandfather
sponsored him.

When the Messenger (3) became eight years and
ten days old, his grandfather ‘Abdul-Muttalib died,
aged about 82. So, his uncle Abu Talib, the brother

1 Monday has a special merit in the Prophet's life. On it he was born, on it he
was sent as a Messenger, on it he migrated, and on it he passed away.
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of his father ‘Abdullah, became responsible for him.
He witnessed the battle of Al-Fijar when he was 15
years old.

Fourth element: Hilf al-Fudul (the pact of Fudul):

In the wake of this battle, Hilf al-Fudil (a pact)
was forged in Dhul-Hijjah, a sacred month. Tribes
from the Quraysh called one another to this pact,
and they gathered at the house of ‘Abdullah ibn
Jud‘an at-Taymi, given his old age and high status.
They agreed and pledged that they would not find
anyone oppressed in Makkah, from its people or
others, except that they would support him and
stand up to the oppressor till the injustice was
redressed. The Messenger of Allah (¥) witnessed
this treaty, and he said after Allah honored him with
the mission:
Sy epmll e ar J o al e lla gleas o dil me la A Cingd il

RUCIEQ P W D P

"Certainly, I had witnessed a pact in the house of
‘Abdullah ibn Jud‘an that was more beloved to me
than red camels. If | were called to it in the era of
Islam, [ would answer to it."

Questions and Exercises

Q1: Our Prophet is Muhammad ibn...

‘Abdul-Muttalib ibn Hashim.

‘Abdullah ibn Hashim.

‘Abdullah ibn ‘Abdul-Muttalib.

Q2: Hilf al-Fudil was forged in the month of:
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Muharram.

Dhul-Hijjah.

Dhul-Qi‘dah.

Q3: The Prophet (¥) said after Allah honored
him with the mission: "Certainly, I had witnessed a
pact in the house of ... that was more beloved to me
than red camels. If [ were called to it in the time of
Islam, I would answer it."

‘Abdullah ibn Jud‘an.

‘Abdul-Muttalib.

‘Abdullah ibn Hashim.

Lesson Two

The Prophet (¥) doing business with the
wealth of Khadijah and his marriage to her

Lesson Elements:

The lesson consists of three elements:

First: The life of drudge.

Second: The Prophet's (%) marriage to Khadijah.

Third: Construction of the Ka‘bah and the issue
of arbitration.

First element: The life of drudge:

There was no specific work for the Prophet (¥)
in his early years of youth. But it is reported in
numerous narrations that he used to shepherd
sheep belonging to Banu Sa‘d, for some Qirats in
Makkah. Then, at the age of twenty-five, he set out
for the Levant as a merchant with the wealth of
Khadijah (may Allah be pleased with her).
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Second element: The Prophet's (%) marriage to
Khadijah:

When he returned to Makkah, and Khadijah
perceived trustworthiness and blessings from him
with regard to her wealth, the like of which she had
not seen before, and her servant Maysarah
informed her about the good traits, noble manners,
wise thinking, truthful speech, and honest attitude
that he had seen from him (%), she confided her
thoughts to her friend Nafisah bint Munayyah, who
went and approached him (¥) regarding marriage
to Khadijah. He agreed to that and spoke to his
uncles about this matter. They, in turn, went to
Khadijah's uncle and proposed marriage on his
behalf. Then, the marriage was completed.

She was forty years old at the time and was the
best woman among her people in terms of status,
wealth, and wisdom. She was the first woman the
Prophet (¥) married, and he did not take a co-wife
along with her until she died.

Third element: Construction of the Ka‘bah and
the issue of arbitration:

Five years before the Prophet's mission, a
devastating flood hit Makkah and descended to the
Sacred House, almost causing the Ka'bah to
collapse. So, the Quraysh were obliged to renew its
structure out of keenness for its status. They agreed
to allow only lawful earnings for its construction.
So, no money from a prostitute, a usurious
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transaction, or something involving injustice to
anyone would be allowed in this effort. Each tribe
collected stones on its own, and they began to build
it, with a Roman bricklayer called Bagoum being in
charge of the construction. When the construction
reached the location of the Black Stone, they
disagreed over who could be endowed with the
honor of putting it in its place. The dispute lasted
for four or five days, and it grew intense and was on
the verge of turning into a ferocious battle in the
sacred land. However, Abu ’Umayyah ibn al-
Mughirah al-Makhzoumi proposed to them that
they should take as a judge over their dispute the
first person to enter through the gate of the
mosque. They agreed to that, and Allah willed that
this person should be the Messenger of Allah ().
They yelled upon seeing him and said: This is Al-
Amin (the trustworthy one), we are pleased with
him; this is Muhammad. As he reached them and
they told him about the matter, he asked for a
garment. He placed the Stone in its middle and
asked the heads of the disputing tribes to hold the
ends of the garment and then lift it. When it reached
its location, he took it with his hand and put it in its
place. This was a prudent settlement with which
the people were content.

Questions and Exercises

Q1: The Prophet (¥¥) worked in his youth:

as a shepherd.
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as a merchant with the wealth of Khadijah.

Both answers.

Q2: Makkah was hit by a devastating flood:

five years before the Prophet's mission.

five years after the Prophet's mission.

ten years before the Prophet's mission.

Q3: The Prophet () married Khadijah when she
was at the age of:

twenty-five.

thirty-five.

forty.

Lesson Three

Ahead of the Mission of the Truthful and
Trustworthy One

Lesson Elements:

The lesson consists of three elements:

First: The Prophet (¥) was known as the truthful
and trustworthy one before the mission.

Second: The Prophet's (¥) stay in the cave of
Hira’ for worship and contemplation.

Third: The revelation began descending upon
the Prophet (%), and the attitude of the righteous
wife.

First element: The Prophet (¥) was known as
the truthful and trustworthy one before the
mission:

The Prophet (¥) was known among his people
for refined traits, virtuous morals, and excellent
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manners. He was the most magnanimous among
them, the noblest in manners, the best in
neighborliness, the most forbearing, the most
truthful in speech, the most amiable, the most
virtuous, the most generous, the best good-doer,
the best one in keeping promises, and the best one
in fulfilling trusts, so much that his people called
him Al-Amin (the trustworthy one), as he combined
commendable conditions and pleasant traits. He
was as described by Khadijah, the Mother of the
Believers, (may Allah be pleased with her):
e Opms all 5ok s a sl Sy (JS ey s aall daary
«5;]\ g_u\}’
"He upholds kinship ties, assists the disabled, helps
the poor earn their living, provides guests with food
and shelter, and supports people during troubles."”
[Narrated by Al-Bukhari (3) and Muslim (160);
reported by ‘A’ishah (may Allah be pleased with
her)]

Second element: The Prophet's (%) stay in the
Cave of Hira’ for worship and contemplation:

As he (¥) approached the age of forty and his
past reflections widened the intellectual gap
between him and his people, he loved loneliness in
open spaces. So, he used to take food and water and
go to the Cave of Hira’ in the mountain of An-Nur,
nearly two miles from Makkah. He would stay there
for the month of Ramadan, feeding the poor people
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coming to him and spending his time in worship
and reflecting upon the scenes of the universe
around him.

Third element: The revelation began descending
upon the Prophet (%), and the attitude of the
righteous wife:

As he turned forty - the pinnacle of maturity - the
signs of prophethood began to appear. ‘A’ishah
(may Allah be pleased with her) reported'
d}‘iu&ce}d\‘_g‘mw\b))l\@}l\ m\dyjmdmud}\»
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The commencement of the revelation to the
Messenger of Allah (¥) was in the form of good
dreams which came true like bright daylight, and
then the love of seclusion was bestowed upon him.
He used to go in seclusion in the Cave of Hira’ where
he used to engage in Tahannuth (worship)
continuously for many days before he desired to
see his family. He used to take with him the journey
food for the stay and then come back to Khadijah to
take his food likewise again till suddenly the truth
came to him while he was in the Cave of Hira". The
angel came to him and said: ‘Read.” He said: "I do
not know how to read.” He said: "The angel caught
me and pressed me so hard that I could not bear it
anymore. Then, he released me and again said:
‘Read.” I said: 'l do not know how to read.
Thereupon, he caught me again and pressed me a
second time till [ could not bear it anymore. Then,
he released me and again said: ‘Read.’ I again said:
'l do not know how to read.' Thereupon, he caught
me for the third time and pressed me, and then
released me and said: {Read in the name of your
Lord Who created, created man from a clinging clot.
Read, and your Lord is the Most Generous.} [Surat
al-‘Alaq: 1-3]” Then, the Messenger of Allah (%)
returned with it, with his heart beating severely,
and went to Khadijah bint Khuwaylid (may Allah be
pleased with her) and said: "Cover me, cover me!"
They covered him till his fear was over and after
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that he told her everything that had happened and
said: "I fear that something may happen to me."
Khadijah said: "Never! By Allah, Allah will never
disgrace you. You uphold kinship ties, assist the
disabled, help the poor earn their living, provide
guests with food and shelter, and support people
during troubles." Khadijah accompanied him to her
cousin Waraqah ibn Nawfal ibn Asad ibn ‘Abd al-
‘Uzza, who, during Jahiliyyah (the pre-Islamic
period of ignorance) became a Christian and used
to write in Hebrew. He would write from the Gospel
in Hebrew as much as Allah wished him to write. He
was an old man and had lost his eyesight. Khadijah
said to Waraqah: "Listen to the story of your
nephew, O my cousin!" Waraqah said: "O my
nephew, what have you seen?" The Messenger of
Allah (%) described to him what he had seen.
Thereupon, Waraqah said to him: "This is the
Namis (Gabriel) whom Allah had sent to Moses. |
wish I were young and could live up to the time
when your people would take you out." The
Messenger of Allah (%) said: "Will they take me
out?" Waragah said: "Yes, no one came with
something similar to what you have brought except
that he was treated with hostility. If [ should remain
alive till the day when you will be taken out, [ would
support you strongly." But a few days later,
Waraqah died, and the revelation paused.
[Narrated by Al-Bukhari (3) and Muslim (160)]
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Questions and Exercises

Q1: The Cave of Hira’ lies in the mountain of:

An-Nur.

"Uhud.

Abu Qubays.

Q2: The revelation to the Messenger of Allah (¥)
commenced:

with the descent of Gabriel in other than his
appearance.

when he would see things during his
wakefulness before they really took place.

in the form of true dreams.

Q3: Who said to the Messenger of Allah (¥):
"This is the Namiis whom Allah had sent to Moses"?

Jubayr ibn Mut‘am.

Waraqah ibn Nawfal.

Khadijah bint Khuwaylid.

Lesson Four

The Beginning of Da‘wah (preaching) and the
Objectives of Prophethood

Lesson Elements:

The lesson consists of two elements:

First: The secret Da‘wah, and the first ones who
embraced Islam and believed the Message and the
Prophet ().

Second: From the objectives of prophethood.
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First element: The secret Da‘wah, and the first
ones to embrace Islam and believe the Message and
the Prophet (3):

The Prophet (¥) began the Da‘wah after he
reached home. On the first day, Khadijah (may Allah
be pleased with her), his cousin ‘Ali (may Allah be
pleased with him) (aged 8 at the time), his friend
Abu Bakr (may Allah be pleased with him), and his
freed slave Zayd ibn Harithah embraced Islam.

The conversion of those persons who had known
every minute detail of the Prophet's life for forty
years is the strongest proof of the truthfulness of
his claim ().

Bilal, ‘Amr ibn ‘Anbasah, and Khalid ibn Sa‘d ibn
al-‘As (may Allah be pleased with them) embraced
I[slam some days later.

Abu Bakr (may Allah be pleased with him) was a
wealthy trader, dealing in fabrics in Makkah. So, he
was well-connected with people. ‘Uthman, Az-
Zubayr, ‘Abdur-Rahman ibn ‘Awf, Talhah, and Sa‘d
ibn Abi Waqqgas (may Allah be pleased with them)
embraced Islam through him and after them Abu
‘Ubaydah ‘Amir ibn ‘Abdullah ibn al-Jarrah, who
was titled later on as Amin al-Ummah (the
trustworthy person of the Ummah), ‘Abd al-Asad
ibn Hilal, ‘Uthman ibn Mazh‘in, ‘Amir ibn Fuhayrah
al-Azdi, Abu Hudhayfah ibn ‘Utbah, and Al-Arqam
(may Allah be pleased with them) converted to
[slam. Among the women, Fatimah, the sister of
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‘Umar ibn al-Khattab (may Allah be pleased with
him), embraced Islam after Khadijah, the Mother of
the Believers, Asma’ bint ‘Umays, and Asma’ bint
Abi Bakr (may Allah be pleased with them). These
days, Muslims go to pray at the mountain.

The Prophet (¥) continued to call the people in
secret for the first three years of Da‘wah, urging
them to worship Allah alone and abandon the
worship of stones, trees, the sun, and the moon.

Second element: From the objectives of
prophethood:

The Prophet (%) received some commands from
his Lord, in the verses that read:

505 (4) ek 5 (3) ik 5 (2) D8 b (1) 54 iy
[(7) et G345 (6) 453 (555 Y5 (5) 53t

{0 you covered [in your cloak],

arise and warn,

and proclaim the greatness of your Lord,

and purify your garments,

and shun idol worshiping,

and do not do a favor for a greater return,

and be patient for the sake of your Lord.} [Surat
al-Muddaththir: 1-7] These verses reveal some
objectives of the Message and prophethood, as
follows:

(a) Tawhid.

(b) Belief in the Last Day.
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(c) Self-refinement; by refraining from evil and
immoral acts that lead to evil consequences and
performing acts of virtue, excellence, and goodness.

(e) Leaving all affairs to Allah Almighty.

(f) All this follows belief in the Message of
Muhammad (¥)) and compliance with his noble
leadership and prudent instructions.

Questions and Exercises

Q1: Among those who embraced Islam after ‘Ali
and As-Siddiq:

Khalid ibn Sa‘id ibn al-‘As.

Bilal.

Both answers.

Q2: As-Siddiq worked:

as a shepherd.

as a fabric trader.

as a trader with Khadijah.

Q3: Among those who embraced Islam at the
hand of As-Siddiq:

‘Uthman ibn ‘Affan.

Fatimah, the sister of ‘Umar ibn al-Khattab.

Fatimah bint ‘Umays.

Lesson Five

The Prophet's Secret and Open Da‘wah, and

the Polytheists’ Stance

Lesson Elements:
The lesson consists of three elements:
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First: The gradation of Da‘'wah, and the
beginning with calling the kinsfolk.

Second: The proclamation of Da‘wah, and the
admonition at Mount Safa.

Third: The Prophet's efforts in Da‘wah and the
polytheists' reactions.

First element: The gradation of Da‘wah and the
beginning with calling the kinsfolk:

The Prophet () began the issue of public
Da‘wah according to the divine ordinance, and the
noble Qur’an was sent down with the command to
invite the kinsfolk in particular:

[(214) G 81 e 33815]

{And warn [starting with] the nearest kinsfolk.}
[Surat ash-Shu‘arad’: 214] So, the Prophet (%)
gathered all of Banu Hashim one day, and started
with them and called them to believe in him and to
help and support him. As a result, his uncle Abu
Lahab mocked him. His uncle Abu Talib, on the
other hand, promised him support and protection,
but he would not leave the religion of ‘Abdul-
Muttalib. [See the Hadiths reported in this regard in
"Tafsir Ibn Kathir" in Verse (214) in Surat ash-
Shu‘arad’].

Second element: The proclamation of Da‘wah
and the admonition at Mount Safa:

Abu Talib pledged to protect the Prophet (¥) as
he conveyed the message from his Lord. So, the
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Prophet (%) ascended Mount Safa one day and
called out: "A morning attack." As a result, the
subtribes of Quraysh came to him. He called them
to Tawhid (monotheism) and belief in his message
and the Last Day. Al-Bukhari narrated part of this
story from Ibn ‘Abbas, who reported: When the
verse:
[(214) G0 S e 53015]

{And warn [starting with] the nearest kinsfolk}
was revealed, the Prophet (¥) ascended Mount Safa
and began to call out:

A 13 Jall daad o) gaaial (S i B O sl «(538 (0 0« i 3 Ly
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"0 Banu Fihr, O Banu ‘Udayy." He was calling the
subtribes of Quraysh. They came to him. Even if a
man could not show up himself, he would send a
messenger to know what the matter was. So, Abu
Lahab and Quraysh came. He said: "Suppose I told
you there is a cavalry in the valley intending to
attack you, would you believe me?" They said: "Yes,
for we have not found you telling anything other
than the truth." He said: "Indeed, | am a warner to
you ahead of a severe punishment." Thereupon,
Abu Lahab said: "May your hands perish for the rest
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of the day. Have you gathered us for this?" As a
consequence, {May the hands of Abu Lahab perish,
and may he perish} [Surat al-Masad: 1] was
revealed. [Narrated by Al-Bukhari (4770) and
Muslim (208)]

Third element: The Prophet's efforts in Da‘wah
and the polytheists' reactions:

The Prophet (¥) began to conduct Da‘wah
openly to everyone. He would go to every event or
gathering and every path or corridor, inviting
people to Tawhid, forbidding them from
worshiping idols, stones, and trees, and prohibiting
them from Kkilling their daughters, committing
adultery, and gambling. Consequently, Makkah
burst with feelings of anger, astonishment, and
condemnation as they heard a voice avowedly
declaring that the polytheists and idol worship
were misguided. The Quraysh rose to put a decisive
end to this revolution, as they knew that the
meaning of Iman (faith) negates divinity from
anyone other than Allah, and belief in the Message
and the Last Day means full submission and
absolute acquiescence in that they would no longer
have a choice with regard to themselves and their
wealth, let alone other people. This means the end
of their supremacy and high status among the
Arabs, which had taken religious character, and
that they would refrain from fulfilling their wishes
and instead do what pleases Allah and His
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Messenger. They would desist from doing injustice
to the lower classes, and they would stop the evil
deeds they used to perpetrate day and night.

Questions and Exercises

Q1: "May your hands perish for the rest of the
day. Have you gathered us for this?" This was said
by .... to the Prophet ().

Abu Jahl

Abu Lahab.

Abu Sufyan.

Q2: ... pledged to protect the Prophet ().

Hamzah.

Abu Talib.

Abu Bakr.

Q3: Abu Talib was one of the Prophet's uncles
who embraced Islam:

True.

False.

Lesson Six

The Quraysh Offending the Prophet (£) and
Torturing the Muslims

Lesson Elements:

The lesson consists of three elements:

First: The polytheists' methods in hurting the
Muslims.

Second: The Quraysh's offense to the Prophet
().

Third: The committees of harm.
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First element: The polytheists' methods in
hurting the Muslims:

The Quraysh tribe rolled up their sleeves in
opposing the Prophet's Da‘wah and were
determined to nib Islam in the bud. To this end, they
employed several methods:

First: They harmed the Muslims severely to
prompt those who embraced Islam to renounce it
and prevent new people from converting to it. It is
hard to elaborate here on the injustices and various
kinds of harm the Quraysh tribe inflicted upon the
Muslims. We will briefly mention here the methods
of torture and the conditions of some of the
tortured Muslims.

1. Bilal (may Allah be pleased with him) was an
Abyssinian slave owned by 'Umayyah ibn Khalaf.
When ’'Umayyah heard that Bilal (may Allah be
pleased with him) embraced Islam, he devised
numerous forms of torture for him, like tying a rope
around his neck and leaving him to the boys to pull
him through the mountains of Makkah. The rope's
mark was manifest on his neck (may Allah be
pleased with him). He would also throw him on the
burning sand of Makkah, put a hot stone over his
chest, fasten his hands, and beat him with sticks.
Moreover, he would often be made to sit in the
scorching sun or be left hungry without food. In all
these conditions, Bilal (may Allah be pleased with
him) would utter nothing but words of Tawhid,
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saying: "One, One." Abu Bakr as-Siddiq (may Allah
be pleased with him) bought him and set him free
for the sake of Allah.

2. ‘Ammar and his father Yasir and his mother
Sumayyah (may Allah be pleased with them)
embraced Islam, and so Abu Jahl subjected them to
various kinds of torture. The Prophet (¥) saw them
one day while being tortured and said:
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"Be patient, O family of Yasir. Your promised place
is Paradise." [Narrated by At-Tabarani in "Al-
Mu‘jam Al-Kabir" (24/303) and Abu Nu‘aym in
"Hilyat Al-Awliya’™ (1/140); reported by ‘Uthman
ibn ‘Affan; it is classified as Sahih (authentic) with
the supporting narrations] The wretched Abu Jahl
stabbed Sumayyah (may Allah be pleased with her)
with a spear in her private parts, killing her.

3. As for Aflah, also known as Abu Fukayhabh, his
feet were tied with ropes, and they began to drag
him over rocky land.

4. The hair of Khabbab ibn al-Aratt (may Allah be
pleased with him) was plucked, his neck was
twisted, and his body was burned with flaming
embers.

The Quraysh tribe did not adopt this approach
with the slaves and the weak only, but they also
used this savage way with their Muslim children
and relatives.
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5. When news about the conversion to Islam by
‘Uthman ibn ‘Affan (may Allah be pleased with him)
reached his uncle, this wretched person would
wrap ‘Uthman (may Allah be pleased with him)
with palm roots and kindle fire beneath him.

6. As for Mus‘ab ibn ‘Umayr, his mother expelled
him from the house, and his only crime was that he
converted to Islam.

7. The Quraysh tribe would wrap some of the
Companions (may Allah be pleased with them) with
the skins of cows and camels and throw them in the
blazing sun. They would also make some of them
wear iron shields and put them on burning embers.

In brief, they subjected them to brutal torture
against which only true believers can remain
steadfast.

Second element: The Quraysh's offense to the
Prophet (¥):

The Quraysh tribe would most often litter the
Prophet's path with thorns to injure his feet in the
darkness of the night, and they would put garbage
at the door of his house in order to hurt and distress
him. Nonetheless, the Prophet (¥) would say
nothing beyond these words:
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"0 Banu ‘Abd Manaf, what kind of neighborliness is
it?" [Narrated by Ibn Sa‘d in "At-Tabaqat" (1/201);
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its Isnad contains Al-Waqidi, and its meaning is
correct]

Ibn ‘Amr ibn al-‘As, an eyewitness, relates:
‘Urwah ibn az-Zubayr reported: I said to ‘Abdullah
ibn ‘Amr ibn al-‘As: Tell me about the worst thing
the polytheists did to the Messenger of Allah (¥). He
said:
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«[28: 8]
While the Messenger of Allah (%) was praying in
the courtyard of the Ka‘bah, ‘Ugbah ibn Abi Mu‘ayt
came and seized the Messenger of Allah (¥) by the
shoulder and twisted his garment around his neck
and throttled him severely. Thereupon, Abu Bakr
came and seized ‘Ugbah's shoulder and pushed him
away from the Messenger of Allah (¥) and said:
{Would you kill a man simply because he says: "My
Lord is Allah."} [Surat Ghafir: 28] [Narrated by Al-
Bukhari (4815)]

As a result, some wicked people intercepted Abu
Bakr and beat him severely. It is reported that on
another occasion, as the Prophet (¥) began to pray
next to the Ka‘bah, the Quraysh came and sat in the
courtyard of the Ka‘bah. Abu Jahl said: I have
slaughtered a she-camel in some area of Makkah,
and its abdominal contents are still on the ground.

532



So, let anyone go and bring them and throw them
on him [i.e., on the Prophet (¥)]. As the Prophet (¥)
prostrated, they placed the abdominal contents on
his blessed clothing. Meanwhile, the Prophet (%)
was engrossed in his prayer to Allah, and the
disbelievers around him were laughing, swaying,
and falling on top of one another.

The noble Companion Ibn Mas‘id (may Allah be
pleased with him) was present, and he could not
interfere as he saw a large number of disbelievers.
So, Fatimah az-Zahra’ (may Allah be pleased with
her) came and threw away the abdominal contents
they had placed on the back of her father.

Ibn Mas‘ud reported: While the Messenger of
Allah (%) was praying near the House, and Abu Jahl
and a group of his companions were sitting, as a
she-camel had been slaughtered the previous day,
Abu Jahl said: Who will rise to fetch the abdominal
contents of the she-camel of Banu so-and-so and
place it between the shoulders of Muhammad when
he prostrates himself? The most wretched one
among the people got up and brought the
abdominal contents. When the Prophet (%)
prostrated himself, he placed it between his
shoulders. He said: Then, they laughed, and some of
them leaned upon the others as I stood looking on.
If I had the power, I would have thrown it away
from the back of the Messenger of Allah ().
Meanwhile, the Prophet (¥) was prostrating and
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did not raise his head until someone - namely
Juwayriyah - went and informed Fatimah, who
came and threw it away from him. Then she walked
to them and called them names. When the Prophet
(¥) finished his prayer, he raised his voice and
supplicated against them. When he supplicated, he
would supplicate thrice, and when he asked for
something, he would ask thrice. Then, he said:
“ﬂ;..al\ﬁ_\c A_\AJA.U..A \):.Au\.ds “_1\‘).4&_1/\4 «u.u.us.adﬂc Hﬂ\»
cWqux:} cem u.\d@;@bd.\lc c?@ﬂ\» d\ﬁ(uc‘u}cd \)S\A}
6«£.}M‘51\ u.\‘%_\sr—} cql;u.\‘&.m\} M.\ss u.\d.d)l\} M.u.UuJ‘Lu.w}
\)Mﬁu ‘JMﬁ‘}‘G“")‘AG‘“U‘j“—”\JE gﬂhm\mg_\udﬂ\}s

il )
"0 Allah, deal with the Quraysh." He said it three
times. When they heard his voice, they stopped the
laughter and feared his supplication. Then, he said:
"0 Allah, deal with Abu Jahl ibn Hisham, ‘Utbah ibn
Rabi‘ah, Shaybah ibn Rabi‘ah, Al-Walid ibn ‘Ugbah,
Umayyah ibn Khalaf, and ‘Ugbah ibn Abi Mu‘ayt." By
the One Who sent Muhammad (¥) with the truth, I
saw those he named lying slain on the Day of Badr,
then they were dragged to the Qalib (a deserted
dried well). [Narrated by Al-Bukhari (520) and
Muslim (1794)]

Third element: The committees of harm:

The Quraysh saw that the oppression and harm
suffered by the Prophet (¥)) and the Muslims were
not enough. So, they decided to form fixed
committees as an alternative to the individual
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attempts to hurt the Prophet (¥) and his
Companions.

Questions and Exercises

Q1: Who is the one whose feet were tied with
ropes and they dragged him over rocky land?

Bilal (may Allah be pleased with him).

Khabbab (may Allah be pleased with him).

Abu Fukayhah Aflah (may Allah be pleased with
him).

Q2: Who wrapped ‘Uthman with palm roots and
kindled fire beneath him?

Abu Jahl.

His uncle.

"Umayyah ibn Khalaf.

Q3: Who responded to the harm he suffered
from the disbelievers by saying: "O Banu ‘Abd
Manaf, what kind of neighborliness is it?"?

‘Uthman ibn ‘Affan (may Allah be pleased with
him).

Mus‘ab ibn ‘Umayr (may Allah be pleased with
him).

Our Messenger Muhammad ().

Lesson Seven

The Hijrah to Abyssinia

Lesson Elements:

The lesson consists of two elements:

First: The reasons behind the Hijrah to Abyssinia
and its events.
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Second: The speech of Ja‘far about Islam in front
of the Abyssinian King.

First element: The reasons behind the Hijrah to
Abyssinia and its events:

When the harm inflicted by the disbelievers
upon the Muslims grew intense and exceeded the
bounds, the Prophet (¥) gave permission to the
Companions that whoever wanted to flee for his life
and Iman (faith) could migrate to Abyssinia.
Following this permission, a small group of 12 men
and 4 women set out in the darkness of the night
aboard a ship from 'Shaybah' port to Abyssinia. The
leader of this small convoy was ‘Uthman ibn ‘Affan
(may Allah be pleased with him), who was
accompanied by Ruqayyah, the daughter of the
Prophet (#). The Prophet (%) said: This is the first
couple (meaning ‘Uthman and his wife Ruqayyah)
to migrate in the cause of Allah after Lot (Lut) and
Abraham (Ibrahim) (peace be upon them). Eighty-
three men and 18 women migrated after them,
including the Prophet's cousin Ja‘far ibn Abi Talib.
The Quraysh pursued them to the sea, but they had
boarded the ship and gone away.

Second element: The speech of Ja‘far about Islam
in front of the Abyssinian King:

The disbelievers of Makkah went to the King of
Abyssinia, who was a Christian, carrying lots of
gifts. They asked him to hand over the Muslims who
had fled their homes. So, the Muslims were brought
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to the court, and Ja‘far, the Prophet's cousin, stood
up and delivered a speech in the King's court,
saying: “O king, we were a people of ignorance. We
worshipped idols, ate the flesh of dead animals,
committed immoralities, severed Kkinship ties,
treated neighbors badly, and the strong among us
oppressed the weak. We remained in this state until
Allah sent us a Messenger from our own people
whose lineage, truthfulness, trustworthiness, and
integrity were well-known to us. He called us to
worship Allah alone and renounce the stones and
idols we and our ancestors used to worship beside
Him. He commanded us to speak the truth, keep the
trust, maintain kinship ties, be helpful to our
neighbors, cease all forbidden acts, abstain from
bloodshed, avoid obscenities and perjury, and not
to devour an orphan's wealth nor slander chaste
women. He ordered us to worship Allah alone and
not to associate anything with Him, establish
prayer, give Zakah, and fast.” The narrator added
that Ja‘far listed to the Negus what Islam calls for.
Then, he said: “We believed in him and what he
brought to us. We abide by what he has asked us to
do and keep away from what he has forbidden us.
Therefore, our people attacked us and afflicted us
with the severest torment to make us renounce our
religion and take us back to the old idolatry and
immoralities. They oppressed us, made life
intolerable for us, and obstructed us from
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observing our religion. So, we left for your country,
choosing you over anyone else, desiring your
protection and hoping to not be oppressed in your
land, O King.” The Negus said to him: “Do you have
with you something of what he has brought from
Allah?” Ja'far said: ‘Yes.” The Negus said to him:
“Read it to me.” He read to him the opening verses
of Surat Maryam. She said: By Allah, the Negus wept
until he moistened his beard, and so did his bishops
until they dampened their scriptures, upon hearing
what he read to them. The Negus said: “By Allah,
this and what Moses came with come from the same
source. Go freely, for by Allah I will never hand you
over to them.” [Narrated by Ahmad in his "Musnad
Collection" (1740); its Isnad is Hasan (good)]

Questions and Exercises

Q1: The first couple to migrate in the cause of
Allah after Prophet Lot and Prophet Abraham:

‘Uthman ibn Mazh‘ln and his wife.

‘Uthman ibn ‘Affan and his wife.

Ja‘far ibn Abi Talib and his wife.

Q2: The Muslims migrated to Abyssinia, and its
king was:

ajew.

a Christian.

a pagan.

Q3: Who stood up and delivered a speech in front
of Abyssinia's King to repel the plot of the
disbelievers who came to him carrying lots of gifts?
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‘Uthman ibn ‘Affan.

Ja‘far ibn Abi Talib.

‘Abdullah ibn Mas‘ad.
Lesson Eight

The Stance of Quraysh Regarding Abu Talib
and the Conversion to Islam by Hamzah and
‘Umar

Lesson Elements:

The lesson consists of three elements:

First: The Quraysh tribe threatening Abu Talib.

Second: The conversion to Islam by Hamzah
(may Allah be pleased with him).

Third: The conversion to Islam by ‘Umar al-
Farouq (may Allah be pleased with him).

First element: The Quraysh tribe threatening
Abu Talib:

The leaders of the Quraysh tribe came to Abu
Talib and said to him: O Abu Talib, you are one of
our elders, and you have a high and lofty position
among us. We have asked you to stop your
nephew’s activities, but you have not done so. By
Allah, we cannot endure that our fathers should be
reviled, our intellects denigrated, and our gods
insulted until you make him stop doing that to us,
or else we will fight both of you until one of the two
sides perishes.

This threat and stern warning were so hard for
Abu Talib. He sent for the Messenger of Allah (%)
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and said to him: O my nephew, your people have
come to me and said such and such. So, preserve me
and preserve yourself and do not put me in a
situation I cannot bear. The Messenger of Allah (£)
thought that his uncle was abandoning him and
weakening in supporting him. He said in response:
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"0 my uncle, by Allah, if they put the sun in my right
hand and the moon in my left on condition that I
abandon this matter, until Allah makes it
triumphant or I perish therein, I would not abandon
it." [There is weakness in this story, though its
meaning is correct] Then, feeling sad, he wept and
stood up, and when he was turning away, Abu Talib
called him. As he turned and approached, he said to
him: Go, my nephew, and say what you like, for, by
Allah, I will never forsake you.

Second element: The conversion to Islam by
Hamzah (may Allah be pleased with him):

In the midst of this atmosphere that abounded
with clouds of oppression and transgression, a bolt
of lightning flashed and illuminated the path for the
downtrodden. This was the conversion to Islam by
Hamzah ibn ‘Abdul-Muttalib (may Allah be pleased
with him). He embraced Islam at the end of the sixth
Hijri year, most probably during the month of Dhul-
Hijjah.
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The reason behind his conversion to Islam is that
Abu Jahl passed by the Messenger of Allah (%) one
day near Safa and hurt and offended him.
Meanwhile, the Messenger of Allah (%) kept silent
and did not respond to him. Then, he left him and
went to a gathering of Quraysh next to the Ka‘bah
and sat with them. A female slave of ‘Abdullah ibn
Jud‘an was in her dwelling upon Safa and saw what
happened. As Hamzah returned from hunting,
wielding his bow, the female slave informed him
about what she saw Abu Jahl doing. Hamzah, who
was the strongest and most proud youth in
Quraysh, became angry and dashed off, stopping for
no one. He intended to attack Abu Jahl if he found
him. When he entered the mosque, he stood at his
head and said: O you with the whistling rear end,
you abuse my nephew while I am following his
religion? Then, he hit him with the bow and caused
him a severe cut. Consequently, men from Banu
Makhziim, the neighborhood of Abu Jahl, flared up,
and men from Banu Hashim, the neighborhood of
Hamzah, flared up. Thereupon, Abu Jahl said: Leave
Abu ‘Imarah, for I abused his nephew very
obscenely.

Hamzah initially embraced Islam as a proud
man, refusing that his relative be insulted. Then,
Allah caused his heart to relent to Islam, and he
clung to the strong handhold, and the Muslims
cherished him deeply.
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Third element: The conversion to Islam by ‘Umar
al-Farouq (may Allah be pleased with him):

Due to his harshness and severe hostility to the
Messenger of Allah (%), he went out one day
wielding his sword and seeking to kill the Prophet
(¥). He came across Na‘im ibn ‘Abdullah an-
Nahham al-‘Adawi, or a man from Banu Zuhrah, or
a man from Banu Makhzim, who said to him:
Where are you heading, O ‘Umar? He said: [ want to
kill Muhammad. He said: How will you be safe from
Banu Hashim and Banu Zuhrah if you Kkill
Muhammad? ‘Umar replied: I only think that you
have renegaded and left the religion you were in. He
said: Shall [ inform you of something astonishing, O
‘Umar? Your sister and her husband have
renegaded and left the religion you are in. ‘Umar
dashed off and reached them while Khabbab ibn al-
Aratt was there, and he had a parchment containing
Surat Ta-ha, which he was reciting to them. He used
to come and recite the Qur'an to them. When
Khabbab perceived the presence of ‘Umar, he went
into hiding, whereas Fatimah, ‘Umar's sister,
concealed the parchment. As ‘Umar approached the
house, he heard Khabbab's recitation to them, and
when he entered, he said to them: What is this
murmuring that [ have heard in your house? They
said: Nothing but talk that we engaged in amongst
ourselves. He said: Perhaps you have renegaded.
His sister's husband said to him: O ‘Umar, what do
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you think if the truth lies in other than your
religion? Thereupon, ‘Umar leapt upon the husband
of his sister and trampled him severely. His sister
came and lifted him off her husband. He hit her
lightly with his hand, causing her face to bleed. It is
reported in another version by Ibn Is'haq that he hit
and wounded her. She said while in anger: O ‘Umar,
if the truth lies in other than your religion, I bear
witness that there is no god but Allah, and I bear
witness that Muhammad is the Messenger of Allah.
As ‘Umar lost hope and saw the blood of his sister,
he regretted and felt ashamed. He said: Give me this
book that you have so that [ may read it. His sister
replied: You are impure, and only the purified ones
can touch it. So, stand up and wash yourself. He
stood up and washed himself and then took the
book and read: {Bismillah Ar-Rahman Ar-Rahim}
(in the Name of Allah, the Most Compassionate, the
Most Merciful). He remarked: Good and pure
names. Then, he recited {Ta-ha} till he reached the
verse that reads:
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{Indeed, I am Allah; none has the right to be
worshiped except Me, so worship Me and establish
prayer to remember Me.} [Surat Ta-ha: 14] He said:
How excellent and noble these words are! Guide me
to Muhammad.
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When Khabbab heard ‘Umar's statement, he
came out of the house and said: Rejoice, O ‘Umar,
for I hope that the supplication the Messenger
made in the night before Thursday will be for you:
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"0 Allah, strengthen Islam by ‘Umar ibn al-Khattab
or Abu Jahl ibn Hisham." The Messenger of Allah
(¥%) was in the house located at the bottom of Safa.

‘Umar took his sword, wielded it, and dashed off
till he reached the house. As he knocked on the
door, a man stood up to see through the door and
saw him wielding the sword. He informed the
Messenger of Allah and called the people to gather.
Hamzah said to them: What is the matter with you?
They said: ‘Umar. He said: And ‘Umar. Open the
door for him. If he has come seeking something
good, we will give it to him. And if he has come
intending evil, we will kill him with his sword.
Meanwhile, the Messenger of Allah () was inside
receiving revelation. He came out to ‘Umar and met
him in the room. He seized the upper parts of his
garment firmly and the hanger of his sword and
then pulled him strongly and said:
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"Will you not desist, O ‘Umar, till Allah afflicts you
with disgrace and exemplary punishment as He
afflicted Al-Walid ibn al-Mughirah? O Allah, this is
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‘Umar ibn al-Khattab. O Allah, strengthen Islam
with ‘Umar ibn al-Khattab." Thereupon, ‘Umar said:
[ bear witness that there is no god but Allah and that
you are the Messenger of Allah. He embraced Islam,
and the people in the house proclaimed a Takbir,
which could be heard by people in the mosque.
[There is a weakness in this story, and it is well-
known in the books of Sirah. The scholars deal
leniently with such reports given the fact that they
are famous and not strange, and no ruling is
dependent on them]

‘Umar ibn al-Khattab (may Allah be pleased with
him) was a brave and formidable man. His
conversion to Islam caused uproar and feelings of
humiliation and lowliness among the polytheists
and draped the Muslims with strength, honor, and
pleasure.

Questions and Exercises

Q1: Hamzah, the Prophet's uncle embraced
[slam:

in the end of the sixth year.

in the end of the seventh year.

in the end of the fifth year.

Q2: ‘Umar ibn al-Khattab initially embraced
Islam as a proud man refusing that his relative be
insulted:

True.

False.
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Q3: ‘Umar embraced Islam while the Messenger
of Allah (¥) was seizing his garment firmly and the
hanger of his sword:

True.

False.

Lesson Nine

The Blockade and the Death of the Loved
Ones

Lesson Elements:

The lesson consists of three elements:

First: The polytheists' decision to besiege and
boycott Banu Hashim.

Second: Besieging the Prophet (%) along with his
clan in Shi‘b (mountain pass) of Abu Talib for three
years.

Third: The death of Abu Talib and Khadjijah.

First element: The polytheists' decision to
besiege and boycott Banu Hashim:

When the disbelievers saw that the Prophet ()
was holding fast to his Da‘wah and that his activity
was continuing with peerless courage and
relentless resolve, they agreed, during the seventh
year of the Prophet's mission, to boycott Banu
Hashim, the Prophet's tribe - though they did not
embrace Islam or support the Prophet (¥) - not to
engage in marriage contract with them, nor to sell
or buy anything from them. A treaty was concluded
about that and hung on the Ka‘bah.
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Second element: Besieging the Prophet ()
along with his clan in Shi‘b of Abu Talib for three
years:

The blockade grew tough, and food and
materials were cut off from them. The polytheists
would not leave any food or goods coming to
Makkah without rushing to buy them. Things
became so hard for them that they resorted to
eating leaves and skins, and the voices of their
women and children could be heard from behind
the Shi‘b (mountain pass) as they were screaming
from hunger. Nothing would reach them except in
secret, and they would not come out of the Shi‘b to
buy their needs except in the sacred months. They
would buy from the caravans coming to Makkah
from outside, and the people of Makkah used to
outbid them so that they could not buy the goods.

Hakim ibn Hizam would carry wheat to his
paternal aunt Khadijah (may Allah be pleased with
her). Abu Jahl intercepted him one day and tried to
stop him from proceeding, but Abu al-Bakhtari
intervened and enabled him to carry the wheat to
his aunt.

Third element: The death of Abu Talib and
Khadjijah:

Abu Talib, the Prophet's uncle, passed away
during the tenth year of the Prophet's mission. It
was Abu Talib who raised the Prophet (3) since he
was a child, and he protected and supported him
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when he began the call to the worship of Allah
alone. So, the Prophet (¥) was extremely sad about
his death. A short time later, his wife Khadijah (may
Allah be pleased with her) passed away. She had
devoted herself to supporting the Prophet (¥) and
sacrificed her wealth and belongings for the cause
of Allah. She was the first person to embrace Islam,
and Gabriel conveyed greetings from Allah to her.
[Narrated by Al-Bukhari (3820) and Muslim
(2432)] Therefore, her death was a severe shock for
the Prophet ().

At this point, the Quraysh began to intensify
their harm to the Prophet (). One of the wicked
people threw dust on his head, and the Prophet (%)
entered his house with the dust on his head.
Thereupon, one of his daughters stood up to wash
the dust away from him, as she was weeping. The
Prophet (¥) said to her:
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"Do not weep, my little daughter, for indeed Allah
is protecting your father."

Questions and Exercises

Q1: ... would carry wheat to his paternal aunt
Khadijah (may Allah be pleased with her).

Waraqah ibn Nawfal.

Hakim ibn Khuwaylid.

Hakim ibn Hizam.
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Q2: .. intervened to prevent Abu Jahl from
harming the person who was carrying the wheat to
Khadijah, the Mother of the Believers.

Abu al-‘As ibn Wa'il.

Abu al-Bahtari.

Abu al-Bakhtari.

Q3: Abu Talib, the Prophet's uncle, passed away:

in the tenth year of the Prophet's mission.

in the tenth year after Hijrah.

in the seventh year of the Prophet's mission.

Lesson Ten

The Isra’ (Night journey) and Mi‘raj
(Ascension)

Lesson Elements:

The lesson consists of three elements:

First: The Prophet () going out for Da‘wah in
different places.

Second: The story of Isra’ and Mi‘ra;j.

Third: The polytheists' reactions to the news of
[sra’ and Mi‘raj.

First element: The Prophet (¥) going out for
Da‘wah in different places:

After the Prophet (¥) returned to Makkah, he
began to go to the dwellings of different tribes, or
outside Makkah and meet travelers here and there
and call them to Iman (belief) and the worship of
Allah alone.
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Second element: The story of Isra’ (Night
journey) and Mi‘raj (Ascension):

The Messenger of Allah (¥) was taken on an Isra’
(night journey) to Baitul-Maqdis (Jerusalem) riding
on the Buraq (a horse-like animal) in the company
of Gabriel (peace be upon him). He landed there, led
the prophets in prayer, and fastened the Buraq to
the mosque's ring, and he was then taken on a
journey of Mi‘raj (ascension) to the lowest heaven.
He saw Adam there; then he was taken to the
second heaven, where he saw Jesus (Isa) and John
(Yahya); then to the third heaven, where he saw
Joseph (Yusuf); then to the fourth, where he saw
Enoch (Idris); then to the fifth, where he saw Aaron
(Harun); then to the sixth heaven, where he saw
Moses (Musa). When he went past him, he wept. It
was said: Why are you weeping? He said: I am
weeping because a boy was sent after me, and more
people from his Ummah will enter Paradise than
from my Ummah. Then he was taken to the seventh
heaven, where he met Abraham, and then to the
Lote Tree of the Utmost Boundary, and then to Al-
Bayt Al-Ma‘mur (the Most Frequent House), where
he saw Gabriel in his real appearance, having six
hundred wings. Allah Almighty says:

[eeiall 3 5o de (13) oAl A%a05 6]
{He certainly saw him a second time
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at the Lote Tree of the Utmost Boundary [in the
seventh heaven].} [Surat an-Najm: 13-14] His Lord
spoke to him and gave what He gave to him. He gave
him the prayer, and it became a source of comfort
for the Messenger of Allah (¥). [With a similar
wording; narrated by Al-Bukhari (3207) and
Muslim (164)]

Third element: The polytheists' reactions to the
news of Isra’ and Mi‘raj:

As the morning came while the Messenger of
Allah (¥) was among his people and he informed
them about what happened, they grew in denial of
him and asked him to describe Baitul-Maqdis to
them. Thereupon, Allah made it apparent to him
and he could watch it and tell its description to
them, and they could not object to anything he said.
He also informed them about their caravans which
he saw during his night journey and during his
return and about the time of their arrival and the
caravans moving ahead of them. Everything
happened as he told. But this only increased them
in rejection; the wrongdoers only persist in denial.

Questions and Exercises

Q1: The Prophet (¥8) saw ... in the fourth heaven.

Prophet Jesus.

Prophet Moses.

Prophet Idris (Enoch).
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Q2: Who said: "l am weeping because a boy was
sent after me and more people from his Ummah will
enter Paradise than from my Ummah"?

Prophet Abraham.

Prophet Moses.

Prophet Jesus.

Q3: The five prayers were ordained in Al-Mala’
Al-Ala (the supreme assembly) during the night of
Mi‘raj:

True.

False.

Lesson Eleven

The First Pledge of ‘Aqabah

Lesson Elements:

The lesson consists of three elements:

First: The story of the six youths from Yathrib.

Second: Mus‘ab ibn ‘Umayr as an ambassador of
Da‘wabh.

Third: The Messenger of Allah (¥) being married
to ‘A’ishah.

First element: The story of the six youths from
Yathrib:

The Messenger of Allah (%) passed by the
‘Agabah of Mina and heard the voices of men
engaged in talk, so he went to them. There were six
young men from Yathrib (old name of Madinah), all
belonging to Al-Khazraj. They are:

(1) As‘ad ibn Zurarah (from Banu An-Najjar).
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(2) ‘Awf ibn al-Harith ibn Rifa‘ah ibn ‘Afra (from
Banu An-Najjar).

(3) Rafi* ibn Malik ibn al-‘Ajlan (from Banu
Zurayq).

(4) Qutbah ibn ‘Amir ibn Hudaydah (from Banu
Salamah).

(5) ‘Ugbah ibn ‘Amir ibn Ri’ab (from Banu Haram
ibn Ka‘b).

(6) Jabir ibn ‘Abdullah ibn Ri’ab (from Banu
‘Ubayd ibn Ghanam).

The people of Yathrib used to hear from their
allies among the Jews of Madinah with much
pleasure that a prophet would be sent during this
epoch, and he would come out, and we would follow
him, and we would, along with him, kill you like ‘Ad
and Iram.

When the Messenger of Allah (%) reached them,
he said: "Who are you?" They said: A group from Al-
Khazraj. He said: "Among the allies of the Jews?"
They said: Yes. He said: "Would you sit down so that
[ may talk to you?" They said: OK. They sat down
and he explained to them the reality of Islam and
his Da‘wah, and invited them to Allah Almighty and
recited the Qur’an to them. Consequently, they said
to one another: By Allah, you know, O people, that
he is the prophet by whom the Jews threatened you.
So, let them not reach him ahead of you. Hasten to
respond to his call and embrace Islam.

553



They were among the wise people of Yathrib and
were exhausted by the civil war that had ended
recently and whose flames were still ablaze. So,
they hoped his call might be a cause for stopping the
war. They said: Indeed, we have left our people
while no people have as much hostility and evil as
exist among them. Perhaps Allah will gather them
with you. We will go to them, call them to your
affair, and present to them what we have
responded to you from this religion. If Allah makes
them join you, no man will be more powerful than
you.

When those people returned to Madinah, they
carried the message of Islam to it. There was no
house of the Ansar (the Helpers) except that
mention of the Messenger of Allah (¥) was made in
it.

Second element: Mus‘ab ibn ‘Umayr as an
ambassador of Da‘wah:

As the people left to return home, the Prophet
(¥) sent Mus‘ab ibn ‘Umayr with them. He was
raised in a wealthy house, and whenever he rode
his horse, he was followed by his servant. He would
not go out without wearing fine and expensive
clothes. But once he lived in the splendid
atmosphere of Iman, he immediately renounced the
life of comfort and opulence. When he went to
Madinah to call people to the true religion, he would
convey Islam while putting a piece of cloth fastened
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by thorns over his shoulder (i.e., he did not have
proper clothes to wear).

Third element: The Messenger of Allah (%)
getting married with ‘A’ishah:

In the Shawwal of this year, the 11th year after
the Prophet's mission, the Messenger of Allah (%)
married ‘A’ishah (may Allah be pleased with her)
when she was six years old and consummated the
marriage in Madinah during Shawwal of the first
year of Hijrah, when she was at the age of nine.

Questions and Exercises

Q1: Who was the ambassador of Da‘wah in
Yathrib?

Mus‘ab ibn ‘Umayr.

‘Abdullah ibn Mas‘ud.

As‘ad ibn Zurarah.

Q2: Who was from Banu Haram ibn Ka‘b?

Jabir ibn ‘Abdullah ibn Ri’ab.

‘Awf ibn al-Harith ibn Rifa‘ah.

‘Ugbah ibn ‘Amir ibn Ri’ab.

Q3: The Messenger of Allah (¥) married ‘A’ishah
(may Allah be pleased with her) when she was at
the age of:

Six.

Nine.

Ten.
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Lesson Twelve

The Second Pledge of ‘Agqabah

Lesson Elements:

The lesson consists of four elements:

First: The prelude to the second pledge of
‘Agabah.

Second: How did the pledge take place? This was
related by Ka‘b ibn Malik al-Ansari.

Third: The role played by Al-‘Abbas ibn ‘Abdul-
Muttalib in the second pledge of ‘Aqabah.

Fourth: Articles of the second pledge of ‘Agabah.

First element: The prelude to the second pledge
of ‘Agabah:

During the season of Hajj in the 13th year of the
Prophet's mission, more than seventy Muslims
from the people of Yathrib attended the rituals of
Hajj; they came among the polytheist pilgrims of
their people.

When they came to Makkah, secret
communications took place between them and the
Prophet (¥), leading to an agreement between the
two sides that they would meet in the middle of the
days of Tashriq at the mountain pass near the
‘Agabah, where Al-Jamrah Al-Kubra, at Mina, is
located, and that this meeting should be held in
utmost secrecy under the darkness of night.

Second element: How did the pledge take place?
This was related by Ka‘b ibn Malik al-Ansari:
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Kab ibn Malik al-Ansari (may Allah be pleased
with him) reported:
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«eix J3
"We set out for Hajj and planned to meet the
Messenger of Allah (¥) at the ‘Agabah in the middle
of the days of Tashriq. We finished Hajj, and it was
the night during which we were set to meet the
Messenger of Allah (¥), and there was with us
‘Abdullah ibn ‘Amr ibn Haram Abu Jabir, one of our
chiefs, and we concealed our affair from those of
our people who were with us. We talked to him and
said: O Abu Jabir, you are one of our chiefs and
notables, and we desire for you something else
other than the state you are in, which would make
you firewood for Hellfire tomorrow. Then, I called
him to Islam and told him about the appointment
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with the Messenger of Allah (¥). He embraced
Islam and witnessed the ‘Aqabah with us; and he
was a leader. He said: We slept that night with our
people in our dwellings, and when one-third of the
night had passed, we came out of our dwellings for
the meeting with the Messenger of Allah (%),
secretly sneaking like a grouse. We gathered at the
Shi‘b (mountain pass) near the ‘Agabah. We were
seventy men along with two of their women,
namely Nasibah bint Ka‘b, 'Um ‘Umarah, who
belongs to Banu Mazin ibn an-Najjar, and Asma’
bint ‘Amr ibn ‘Adyy ibn Thabit, 'Um Mani', who
belongs to Banu Salimah. He said: We gathered at
the Shi‘b and waited for the Messenger of Allah (£),
till he came to us along with his uncle Al-‘Abbas ibn
‘Abdul-Muttalib, who was following the religion of
his people at the time; however, he preferred to
attend the affair of his nephew and ascertain it for
him. When we sat down, Al-‘Abbas ibn ‘Abdul-
Muttalib was the first to speak." [Narrated by
Ahmad in his "Musnad Collection" (15798) with a
good Isnad]

Third element: The role played by Al-‘Abbas ibn
‘Abdul-Muttalib in the second pledge of ‘Aqabah:

The conversation started, and Al-‘Abbas
explained how serious the responsibility was:

After they were all gathered, the talks started to
conclude the religious and military alliance. The
first to speak was Al-‘Abbas ibn ‘Abdul-Muttalib,
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the Prophet's uncle. He clarified to them with all
frankness the seriousness of the responsibility that
would fall on them as a result of this alliance. He
said:
Lemisl s e pox (a8 Sbail¥) @ samn cuall OS5 A0 e by
Jie o 8 e Lin 8 (e olinia 35 ¢aiale 8 Ty Lie e () -lagalS
oSl SLadYI Y] ol 38 435 conly B dmiay cda s (a0 e (B sed e Wil
Gan o sailas ) o gai e Loy Al 058 oSl (055 QS (fd @S Gyl
a0 1A 5 0 galia oS3 (g 3 AT () ‘&swi,ﬂmu”m cadlla
(oisan B e daiay jo (B A o send GV b oSyl 4y 5 A

"0 community of the Khazraj - the Arabs used to
call the Ansar the Khazraj, including both the Aws
and Khazraj - indeed Muhammad has such a status
that you know among us, and we have protected
him from our people, from those who have the
same opinion we have regarding him. He is in a
position of strength among his people and is
protected in his land. He insisted on going to your
side and coming to you. So, if you see that you will
fulfill what you called him to and will protect him
against his opponents, then this is your
responsibility; but if you see that you will hand him
over and forsake him after he comes to you, then
abandon him from now, for he is in a position of
strength and protection among his people and in
his land."

Ka‘'b said: We said to him: We heard what you
said. So, speak, O Messenger of Allah, and take for
yourself and your Lord what you like.
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Then the Messenger of Allah (¥) made his
statement and the pledge (Bay‘ah) was concluded.
[See the previous Takhrij]

Fourth element: The articles of the second
pledge of ‘Aqabah:

Imam Ahmad narrated that in detail through
Jabir [Narrated by Ahmad in his "Musnad" (14653)
with a good Isnad]. Jabir said: We said: O Messenger
of Allah, on what should we pledge with you? He
said:

1. to listen and obey when you are active and
when you are lazy.

2. to spend during times of ease and hardship.

3. to enjoin the right and forbid the wrong.

4. to stand up for the sake of Allah and not care
about the blame of those who blame.

5. to support me if I come to you and protect me
as you protect yourselves and your wives and
children, and for you will be Paradise.

Permitting the Muslims to migrate:

After the second pledge of ‘Aqabah, the Prophet
(¥) permitted the Muslims, who had not left
Makkah and who had faced various forms of harm
and torture till their homeland became Hell for
them, to migrate to Yathrib. Those believers did not
feel sad at all for abandoning their homeland and
relatives, including their fathers, brothers, spouses,
and children. Rather, they were happy because they

560



would be able to worship Allah alone, with no
partner, with complete freedom.

Questions and Exercises

Q1: Who addressed the Ansar in the second
pledge of ‘Aqabah?

Hamzah ibn ‘Abdul-Muttalib.

Al-‘Abbas ibn ‘Abdul-Muttalib.

Al-Harith ibn ‘Abdul-Muttalib.

Q2: One of the articles of the second pledge of
‘Agabah:

supporting the Prophet (¥) and protecting him
as they would protect themselves and their wives
and children.

listening and obeying when they are active and
when they are lazy.

Both answers.

Q3: After the second pledge of ‘Agabah, the
Prophet (%) permitted the Muslims:

to migrate to Abyssinia for the second time.

to migrate to Yathrib.

to migrate to any land where they could
establish the religion of Allah.

Lesson Thirteen

The Hijrah (Part One)
Lesson Elements:
The lesson consists of three elements:
First: Examples of the difficulties of Hijrah.
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Second: The leaders of Quraysh conspiring to kill
the Prophet (£).

Third: The plot to kill the Prophet (:£).

First element: Examples of the difficulties of
Hijrah:

The Muhajirun (the Immigrants) and those who
left their homes were facing strong opposition from
the Quraysh in Makkah:

1. When Sohaib ar-Rimi (may Allah be pleased
with him) wanted to migrate, the Quraysh
disbelievers came to him and said: You came to us
broke and lowly, and you have amassed wealth
amongst us, and now you want to leave here and
take all this money with you. This will never
happen. Sohaib said to them: What do you think if |
leave my money to you, will you let me go? The
Quraysh said: Yes. So, he gave them all his money
and migrated to Yathrib. The Prophet (%) heard
about this incident and said:

«Chta 7)) «Cugia O
"Sohaib has won; Sohaib has won." [Narrated by
At-Tabarani in Al-Kabir (8/31) and Al-Hakim
(5700-5706); it is classified as Sahih (authentic) by
Al-Hakim, and Adh-Dhahabi agreed with him]
2.’Um Salamah (may Allah be pleased with her)
related: My husband Abu Salamah wanted to
migrate. He made me ride his camel, and my child
Salamah was between my arms. As we began to
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move, men from Banu Al-Mughirah came and said
to him: You can go, but you cannot take our
daughter. Banu ‘Abd al-Asad also came to Abu
Salamah and said: You can go, but the child belongs
to the tribe, and you cannot take him. They seized
the camel's halter from Abu Salamah and made it
kneel down. So, Banu ‘Abd al-Asad took the child
from the arms of his mother, and Banu Mughirah
took 'Um Salamah. As for Abu Salamah, who
regarded Hijrah for the sake of religion as an
obligation, he proceeded to Yathrib without his
wife and child.

'Um Salamah (may Allah be pleased with her)
continued to go out every evening to the place
where she was separated from her husband and
child and weep for hours and then return home. She
remained in this state for one year till a man from
her cousins passed by her and felt pity for her
condition. He approached the two tribes about this
issue, and she was allowed to catch up with her
husband. Her child was also brought back to her.
'Um Salamah rode a camel heading for Madinabh,
alone with her child. The like of this almost
happened to every Companion.

Second element: The leaders of Quraysh
consulting to kill the Prophet (¥):

When only a few Muslims remained in Makkah,
and none among the leading Companions remained
except for Abu Bakr and ‘Ali (may Allah be pleased
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with both of them), the Quraysh considered it an
appropriate time to kill Muhammad.

The chiefs of Quraysh held a secret meeting in
Dar An-Nadwa to plot how to Kkill the Prophet.
Qusayy ibn Kilab had built it to be a seat for the
Quraysh parliament. The meeting was also
attended by the devil in the form of an old man from
Najd, and famous chiefs of the Quraysh tribes
attended:

One of them said: Seize him and put a strap and
chains around his neck and imprison him in a place
and lock the door until he tastes a death like that of
Zuhayr and An-Nabighah and the likes of them who
passed away.

The old man from Najd said: No, no. If
Muhammad is imprisoned, news of this will reach
his Companions, and they will seek to save him.
Then, they will come to you in large numbers,
overcome you, and stamp you out.

Another one said: We put him on an unruly
camel and banish him from here, and we do not care
if he goes away and we get rid of him, and let him
die as he wishes.

The old man from Najd said: No, no. This is nota
good opinion. Have you forgotten how sweet
Muhammad's speech is? He easily dominates the
hearts of those with whom he speaks. Wherever he
goes, he will overcome people by this means until
they follow him and be on his side, and ultimately,
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they will come to you to take revenge for their
prophet.

Third element: The plot to kill the Prophet (¥):

Finally, Abu Jahl suggested a plan that was
agreed by all those in the gathering. His proposal
and plan can be summarized as follows:

1. Choosing a young man from every tribe among
the prominent tribes.

2. Those young men will lie in wait in the
darkness before the house of Muhammad.

3. When Muhammad (%) comes out for the Fajr
prayer, the young men will stand up and strike him
with their swords like one man. The benefit of this
action is that when the killing is shared by all tribes,
the tribe of Muhammad (2) will not be able to fight
all those people combined, and also the believers in
Muhammad (%) will not be able to seek revenge
and vendetta.

Questions and Exercises

Q1: "The Hijrah was easy for Muslims, for their
Hijrah was consistent with the desire of the
disbelievers of Makkah, who were relieved by their
departure from their land, and so they did not
subject them to any harm, except for some little
harm by some of the disbelievers." This statement
is:

True.

False.
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Q2: Who is the person about whom the Prophet
(%) said, "he has won", for what he suffered because
of Hijrah?

Sohaib.

Abu Salamah.

Ibn Mas‘ad.

Q3: Who is the person who proposed a plan that
was agreed by those who gathered to plot against
the Prophet (¥)?

The man from Najd.

Abu Jahl.

'Umayyah ibn Khalaf.

Lesson Fourteen

The Hijrah (Part Two)

Lesson Elements:

The lesson consists of four elements:

First: The divine planning and the emergence of
heroic acts and sacrifices by the Companions.

Second: Coming out of the cave.

Third: The Prophet (%) taking rest in the tent of
'Um Ma‘bad.

Fourth: The Prophet's arrival at Quba’ and the
joy of the people of Madinah.

First element: The divine planning and the
emergence of heroic acts and sacrifices by the
Companions:

Here comes the role of divine planning and
protection in the face of human planning. As those
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people surrounded the Prophet's house in the
night, the Prophet of Allah (%) had asked his cousin
‘Ali (may Allah be pleased with him) to sleep in his
bed and cover himself with his garment and not to
worry at all, for no harm would reach him from
those people. So, ‘Ali (may Allah be pleased with
him) slept calmly under the shades of the swords,
and the Messenger of Allah (¥) came out under
Allah's protection, and he threw dust over the
heads of those whose hearts became blind, as he
recited Surat Ya-sin. He came out safe and sound,
and no one could see him while he proceeded
toward the place he wanted. This incident took
place on Thursday, Safar 27, in the 13th year of the
Prophetic mission.

The Prophet of Allah () went to the house of his
friend and companion Abu Bakr, where he hastily
prepared the provisions needed for the travel.
Asma’ bint Abi Bakr untied her waist belt and used
it for carrying the food. They departed in the
darkness of that night until they reached the cave of
Thawr, nearly four miles away from Makkah. Abu
Bakr entered the cave first, cleaned it, and blocked
its holes with pieces from the garment he was
wearing. Then, he asked the Prophet (¥) to come in.

The morning came and ‘Ali (may Allah be
pleased with him) woke up, as usual, and the
Quraysh came and asked him about Muhammad.
‘Ali replied: How could I know? Am I an observer
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over him? You asked him to leave, and he left. They
rebuked and censured ‘Ali out of their anger, and
they beat him and took him to Al-Ju‘bah, where they
imprisoned him for some time and then released
him.

Those people came to the house of Abu Bakr and
knocked on its door. Asma’ bint Abi Bakr came out,
and Abu Jahl asked her: Where is your father, O
daughter of Abu Bakr? She said: By Allah, I do not
know. Thereupon, Abu Jahl, who was insolent and
malicious, raised his hand and slapped her on the
cheek, causing her earring to fall.

Asma’ bint Abi Bakr would bring the food to the
two of them, and ‘Abdullah ibn Abu Bakr would tell
them about what was said among the people of
Makkah. As for ‘Amir ibn Fuhayrah, the freed slave
of ‘Abdullah, ‘A’ishah's brother, who was in charge
of Abu Bakr's herd, used to shepherd the sheep,
bring to the Messenger of Allah (%) the milk he
needed, and obliterate the footprints of those
coming by the herd of sheep.

Allah rewarded Abu Bakr for his truthfulness
and sincerity. So, the Prophet () said:

[Gan 40 )]

{Allah is with us.} [Surat at-Tawbah: 40] He was
with the Prophet (%) in the company of Allah.

Second element: Coming out of the cave:
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On the fourth night, two camels well prepared
for this journey came out of Abu Bakr's house. The
Prophet (¥), along with Abu Bakr, rode one of them,
and ‘Amir ibn Fuhayrah and ‘Abdullih ibn al-
Urayqit (who was hired as the journey guide) rode
the other camel, and they headed toward Madinah
on Monday, the 1st of Rabi’ al-Awwal. The guide
chose to abandon the middle route and took the
route along the sea coast.

Third element: The Prophet (%) taking rest in
the tent of 'Um Ma‘bad:

After leaving the cave, this blessed caravan
passed by the tent of 'Um Ma‘bah on the first day.
She was a woman from Khuza‘ah known for her
generosity and hospitality toward travelers. She
would provide them with food and water, and they
would rest at her place.

As this caravan reached there, the Prophet (%)
asked her: "Do you have any food?" She said: No! If
[ had anything, [ would bring it to you.

The Prophet () saw a sheep in a corner of the
tent and asked her: "What is this sheep?" She said:
It is a sheep that was left behind the other sheep
due to its weakness. The Prophet (%) said: "Would
you allow me to milk it?" 'Um Ma‘bad said: If you
find milk in it, milk it.

The Prophet (%) passed his hand over its udder,
mentioned Allah's name, supplicated, and called for
a vessel, and he milked it therein until foam rose to
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the top and fell to the ground. The Messenger and
his Companions drank, and then he milked the
sheep and the vessel was filled, and his Companions
drank. Then, he milked it for the third time and left
the vessel for 'Um Ma‘bah, and they departed.

The husband of 'Um Ma‘bad came shortly
thereafter, and he was amazed when he saw the
milk; he said: How did you have this? 'Um Ma‘bad
said: A blessed man passed by us, and this milk
came from the blessing of his passing by us. He
remarked: This is the man wanted by the Quraysh.

Fourth element: The Prophet's arrival at Quba’
and the joy of the people of Madinah:

The Prophet (¥) arrived at Quba’ on Monday, the
8th of Rabi‘ al-Awwal, during the 13th year of the
Prophetic mission. When the people of Yathrib
heard that the Prophet (%) departed from Makkah,
they came out in the early morning, expecting his
blessed arrival. They remained sitting till before
noon, and soon after they returned home, the
Prophet (¥) arrived. The people rallied as a man
called out, and songs were heard welcoming the
Prophet's arrival. Most Muslims were yet to have
the pleasure of seeing the man of the mission, and
they could not distinguish him from Abu Bakr as-
Siddiq, till Abu Bakr stood up and shaded the
Prophet (¥) with his apparel, at which point they
identified him.

570



The Messenger of Allah (%) stayed in that place
till Thursday. The first thing he accomplished
during this three-day stay was the construction of a
mosque for worshiping Allah alone, with no
partner. On Friday, the 12th of Rabi‘ al-Awwal, in
the first year of Hijrah, the Prophet (3) rode from
Quba’ and reached Yathrib and entered it from the
southern direction. Since that day, its name became
"the city of the Messenger of Allah", and the Prophet
(%) called it Madinah (the city).

The Ansar desired to host the Muhajirin
(emigrants) so much that they drew lots regarding
that. The winner would deserve to have the
Muhajir, taking him to his house and sharing with
him everything he possessed on that same day, and
he would be constantly prepared to serve him day
and night. He would give thanks to Allah Almighty
for his good fortune as He made a brother to him in
the religion, his partner in all that he possessed.

Questions and Exercises

Q1: The Prophet (%) threw dust on the heads of
those who intended evil for him while he was
reciting Surat:

Ta-ha.

Ya-sin.

Sad.

Q2: ... used to bring food to the Prophet (%) and
Abu Bakr when they were in the cave:
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‘A’ishah bint Abi Bakr (may Allah be pleased
with her).

Asma’ bint Abi Bakr (may Allah be pleased with
her).

Ruqayyah, the Prophet's daughter.

Q3: The Prophet (¥) arrived at Quba’:

on Monday, the 8th of Rabi‘ Al-Awwal, in the
13th year.

on Monday, the 9th of Rabi‘ Al-Awwal, in the
13th year.

on Friday, the 8th of Rab1’ Al-Awwal, in the 13th
year.

Exam Questions

Q1: The Prophet's lineage goes back to ‘Adnan,
who is:

the son of Ishmael.

among the descendants of Ishmael, and not his
direct son.

the son of Abraham.

Q2: The mother of the Prophet (%) is:

Az-Zahra’ bint Zuhrah.

Aminah bint Wahb.

Aminah bint Zuhrah.

Q3: Our Prophet (¥) was born on Monday during
the month of:

Ramadan.

Rabi1" al-Awwal.

Rabi" al-Akhir.
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Q4: Our Prophet (¥) was born shortly before
dawn, during the time of Sahar:

True.

False.

Q5: The Prophet's wet nurse is:

Halimah as-Sa‘diyyah.

Rahimah az-Zahriyyah.

Halimah az-Zahriyyah.

Q6: The Prophet (¥) remained with his wet
nurse till the age of:

SiX.

four.

five.

Q7: The Prophet's mother passed away when he
was:

six years old.

ten years old.

five years old.

Q8: The Prophet (¥) witnessed the war of ...
when he was fifteen years old.

Al-Basus.

Al-Fudul.

Al-Fujjar.

Q9: Our Messenger (¥) said:
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"Certainly, I had witnessed a pact in the house of
‘Abdullah ibn Jud‘an that was more beloved to me
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than red camels. If | were called to it in the era of
I[slam, I would answer it." This pact is Hilf:

Al-Fujjar.

Al-Fudul.

Al-Basus.

Q11: The Prophet (%) worked in his youth:

as a shepherd.

as a merchant with the wealth of Khadijah.

Both answers.

Q12: Makkah was hit by a devastating flood:

five years before the Prophet's mission.

five years after the Prophet's mission.

ten years before the Prophet's mission.

Q13: The Prophet (¥) married Khadijah when
she was at the age of:

twenty five.

thirty five.

forty.

Q14: Who described Our Prophet (%) as a person
who "upholds kinship ties, assists the disabled,
helps the poor earn their living, provides guests
with food and shelter, and supports people during
troubles"?

His uncle Abu Talib.

His wife Khadijah.

His grandfather ‘Abdul-Muttalib.

Q15: The Prophet (3) "used to go in seclusion in
the Cave of Hira’ where he used to engage in
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Tahannuth continuously for many days before he
desired to see his family." Tahannuth is:

Fasting.

Worship.

['tikaf (seclusion for worship).

Q16: The cave of Hira’ lies in the mountain of:

An-Nur.

"Uhud.

Abu Qubays.

Q17: The commencement of the revelation to the
Messenger of Allah (%):

was the descent of Gabriel in other than his
appearance.

was that he would see things during his
wakefulness before they really took place.

was in the form of true dreams.

Q18: Who said to the Messenger of Allah (¥):
"This is the Namus (angel) whom Allah had sent to
Moses"?

Jubayr ibn Mut‘im.

Waraqah ibn Nawfal.

Khadijah bint Khuwaylid.

Q19: ... died and the revelation came to a pause.

Abu Talib.

Waraqah ibn Nawfal.

Al-Harith ibn ‘Abdul-Muttalib.

Q20: “‘Ali ibn Abi Talib embraced Islam at the age
of:

eight.
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ten.

fifteen.

Q21: Among the forerunners who embraced
I[slam after Abu Bakr as-Siddiq, ‘Ali, and Zayd was:
Khalid ibn Sa‘d ibn al-‘As:

True.

False.

Q22: Surat al-Muddaththir is among the first
verses to be revealed to the Messenger of Allah (¥):

True.

False.

Q23: Abu Bakr as-Siddiq worked:

as a shepherd.

as a fabric trader.

as a trader with Khadijah.

Q24: Those who embraced Islam at the hand of
Abu Bakr as-Siddiq include:

‘Uthman ibn ‘Affan.

Fatimah, the sister of ‘Umar ibn al-Khattab.

Fatimah bint ‘Umays.

Q25: The Prophet (¥) began Da‘wah to his
kinsfolk and relatives:

True.

False.

Q26:
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"Suppose I told you there is a cavalry in the valley
intending to attack you, would you believe me?"
Who said these words?

Our Prophet ().

Abu Bakr as-Siddiq (may Allah be pleased with
him).

‘Uthman ibn Mazh‘oun (may Allah be pleased
with him).

Q27: ... pledged to protect the Prophet ().

Hamzah.

Abu Talib.

Abu Bakr.

Q28: Abu Talib was one of the Prophet's uncles
who embraced Islam:

True.

False.

Q29: The first thing the Prophet (¥)
accomplished when he migrated was:

building his mosque.

building the mosque of Quba’.

building a mosque at the bottom of "Uhud.

Q30: The Prophet (¥) entered Madinah:

on Monday.

on Friday.

on Wednesday.

Introduction

Curriculum's General Objectives:
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1. Enhancing the status and mission of Da‘wah
(Islamic call) by linking it to the mission of the
messengers (peace be upon them).

2. Maximizing the importance of calling people
to Allah Almighty in the hearts of Muslims.

3. Encouraging Du‘at (preachers) to exert
diligent efforts in the path of Da‘wah.

4. Instilling reverence and respect for the
preachers in the hearts of people by spreading their
noble qualities and virtues.

5. Equipping the preachers with the correct
principles and qualifications to fulfill the duty of
Da‘wah in the best way.

Lesson One

Main Concepts About Da‘wah

Lesson Elements:

The lesson consists of three elements:

First: What is meant by Da‘wah and Da‘iyah?

Second: People's need to Da‘wah.

Third: Da‘wah is the mission of the messengers
(peace be upon them).

First element: What is meant by Da‘wah and
Da‘iyah?

Da‘wah: is propagation and conveyance.

Da‘iyah: It is the one who engages in calling
people to goodness, i.e. to Islam.

Second element: People's need to Da‘wah:
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People, in all their different races, colors, times,
powers, and qualities, are in dire need of Islamic
Da‘wah. They need the upright religion of Allah
Almighty that organizes their lives, in what pertains
to their relationship with the Creator and with
others. Islam is a way of life; it should be
understood and applied as such. It is a belief that
clarifies the correct perception of the universe,
human beings, and life. It enables humans to
understand the purpose of their creation, and
based on this belief, a divine law and system are
there to govern life. Thus, Islam is a comprehensive
method.

Third element: Da‘wah is the mission of the
messengers (peace be upon them).

Every creature in this life is created to fulfill its
designated duty, to play its role and mission in this
life according to the will of Allah Almighty, and in
accordance with the system of this magnificent
universe. One of the most prominent duties and
missions of the prophets sent to people is to call
them to Allah Almighty, promise them Paradise,
and warn them of the Hellfire by in numerous ways.
The wisdom behind the preparation, qualification,
and selection of the prophet is solely to bear the
great message and deliver it to the people. Allah
Almighty says:

579



we@.us u},__L,x\\}m\}m\ ‘}MQ\U‘Y)M)M\JS@LJJ&J.\S]J]
g_uS\}).L:_\LaUAJY\Gs\})m M\mm;we@n}wd.\m
[u.\.ms.d\ 4de U\S

{Indeed, We sent to every community a
messenger, [saying], “Worship Allah and shun false
gods.” Among them were some whom Allah guided,
while others were destined to stray. So, travel
through the land and see how the end of the deniers
was!} [Surat an-Nahl: 36] Allah Almighty addresses
our Messenger, Muhammad () as saying:
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{O prophet, We have sent you as a witness, a
bearer of glad tidings and a warner,

and a caller to [the way of] Allah by His
command, and as a lamp spreading light.} [Surat al-
Ahzab: 45-46]

Questions and Exercises

Q1: "People are in dire need of Islamic Da‘wabh,
and in need of the upright religion of Allah."
Explain?

This is because the religion of Allah regulates
their lives in terms of their relationships among
themselves and with their Creator.

This is so that they may attain happiness in the
Hereafter by being saved from the punishment of
Allah, and in this worldly life through leading a
good life.
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Both answers.

Q2: Da‘wah is not a mission of the messengers,
but rather, it is one of the characteristics of the
messengers.

True.

False.

Q3: Da‘wah is conveying the religion of Allah to
the creation of Allah.

True.

False.

Lesson Two

Merit of Da‘wah

Lesson Elements:

The lesson consists of three elements:

First: Calling to Allah Almighty is the noblest and
most honorable profession.

Second: Allah Almighty praises those who
undertake the responsibility of enjoining what is
good and forbidding what is evil.

Third: Salvation is dependent on fulfilling the
duty of Da‘wah and enjoining what is good and
forbidding what is evil.

The First Element: Calling to Allah Almighty is
the noblest and most honorable profession.

Indeed, calling people to Allah Almighty is the
noblest and most honorable profession because it
is the mission of the messengers (peace be upon
them). They are the most noble of all creation, the
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most honored, and closest to Allah Almighty. It is
also the duty of the successors of the messengers
and their inheritors from the scholars, who act
upon their knowledge, guide people to the truth,
endear good to them, and lead them out of the
depths of darkness into the dawn of light,
knowledge, and faith. Allah Almighty says:
[Caltadll G0 () 085 Wadim o5 A0 ) e 0 Y 38 Bl (25

{Who is better in speech than one who calls to
Allah, does righteous deeds, and says, “I am one of
the Muslims [submitting to Allah]”?} [Surat
Fussilat: 33] It is one of the best acts of obedience
and one of the most important acts by which one
draws near to Allah Almighty because its fruit is
people's guidance to the truth. Abu Hurayrah (may
Allah be pleased with him) reported that the
Messenger of Allah (%) said:
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"Whoever invites to guidance will have a reward
similar to the rewards of those who follow him,
without their rewards being diminished in any
way." [Narrated by Muslim (2674)]

The Second Element: Allah Almighty praises
those who undertake the responsibility of enjoining
what is good and forbidding what is evil:
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Allah Almighty praises those who undertake the
responsibility of enjoining what is good and
forbidding what is evil as He says:
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{[Those believers] are the ones who repent, who
constantly worship, who praise Him, who fast, who
bow down and prostrate, who enjoin what is right
and forbid what is wrong, and who observe the
limits set by Allah; give glad tidings to the
believers.} [Surat at-Tawbah: 112] Allah Almighty
also says:
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{It is those who, if We give them power in the
land, they establish prayer and give Zakah, and
enjoin what is right and forbid what is wrong. And
to Allah belongs the outcome of all matters.} [Surat
al-Hajj: 41] The scholars said: The ruling in this
verse indicates that what counts is the ability,
capability, and power of anyone whom Allah has
empowered in the land, even if it is just a handspan.
So, whoever Allah enables in a land and bestows
upon him the ability to command good and forbid
evil therein, he is obligated to do so, whether by
hand, words, or heart. If he does not do it, he will be
held accountable and considered sinful. Allah
Almighty says:
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{The believers, both men and women, are allies
of one another; they enjoin what is good and forbid
what is evil, they establish prayer, give Zakah and
obey Allah and His Messenger. It is they who will
receive Allah’s mercy, for Allah is All-Mighty, All-
Wise.} [Surat at-Tawbah: 71] Allah Almighty
criticizes the hypocrites, describing them contrary
to how He described the believers, as He says:
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{The hypocrites, both men and women, are all
alike; they enjoin what is evil and forbid what is
good, and they withhold their hands [from giving].
They forgot Allah, so He forgot them. Indeed, the
hypocrites are the rebellious.} [Surat at-Tawbah:
67] So, Allah Almighty made enjoining what is good
and forbidding what is evil a distinguishing factor
between the believers and the hypocrites.

The Third Element: Salvation is dependent on
fulfilling the duty of Da‘wah, as well as enjoining
what is good and forbidding what is evil:

Allah Almighty has made salvation dependent on
achieving this significant principle. Allah Almighty
says:
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{When they ignored the admonition they were
given, We saved those who forbade evil and seized
the wrongdoers with a grievous punishment for
their defiant disobedience.} [Surat al-A'raf: 165]
Thus, it highlights that they attained salvation on
account of forbidding evil.

An-Nu‘man ibn Bashir (may Allah be pleased
with him) reported that the Prophet (¥) said:
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"The likeness of someone who observes the limits

prescribed by Allah and that of someone who
transgresses them is like the people who get on
board a ship after casting lots. Some of them are in
its lower deck and some of them are in its upper
(deck). When those on the lower (deck) need water,
they go to the occupants of the upper deck, and say
to them: 'If we make a hole in the bottom of the ship,
we shall not trouble those above us." If they (the
occupants of the upper deck) leave them to carry
out their plan, they will all perish. But if they do not
let them go ahead (with their plan), all of them will
be safe." [Narrated by Al-Bukhari (2493)].

‘Abdullah ibn Mas‘td (may Allah be pleased with
him) reported that the Prophet (¥) said:
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"The first shortcoming that permeated the
Children of Israel was that a man (of them) met
another man and said: O so-and-so, fear Allah and
abandon what you are doing, for it is not lawful for
you. He then met him the next day and that did not
prevent him from eating with him, drinking with
him, and sitting with him. When they did so. Allah
mingled their hearts with each other." He then
recited the verse: {And if they had believed in Allah
and the Prophet and in what was revealed to him,
they would not have taken them as allies; but many
of them are defiantly disobedient.} [Surat al-
Ma’idah: 81]" Then he said: "Nay, [ swear by Allah,
you must enjoin what is good and prohibit what is
evil, prevent the wrongdoer, force him into
conformity with what is right, and restrict him to
what is right, or Allah will involve the hearts of
some of you with the hearts of others or will curse
you as He had cursed them." [Narrated by Abu
Dawid (4336), At-Tirmidhi (3047), Ibn Majah
(4006) and Ibn Abi Hatim in his Tafsir (4/1181)
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and the wording is entirely his. At-Tirmidhi said:
"This is a Hasan Gharib (sound strange) Hadith"].

Questions and Exercises

Q1: Calling to Allah Almighty is the noblest and
most honorable profession:

Because it is the mission of the prophets.

[t achieves guidance by getting people out of
darkness into light.

Both answers.

Q2: Allah Almighty says:

[ Calsall Goo (o) 085 Wadim Qs 5 A ) Tes 0 Y 38 (il ]

{Who is better in speech than one who calls to
Allah, does righteous deeds, and says, “I am one of
the Muslims [submitting to Allah]”?} This indicates
that calling to Allah is the noblest and most sublime
profession.

True.

False.

Q3: "Whoever Allah enables in a land and
bestows upon him the ability to enjoin good and
forbid evil therein, then he is obligated to do so,
whether through actions, speech, or heart. If he fails
to do so, he will be held accountable and considered
sinful." Which verse in the Book of Allah expresses
this principle?

Allah Almighty's statement:
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{When they forgot the reminder that they were
given, We opened for them the doors of everything
- until when they rejoiced in pride for what they
were given, We seized them by surprise, so they fell
into utter despair}.

Allah Almighty's statement
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{The believers, both men and women, are allies
of one another; they enjoin what is good and forbid
what is evil, they establish prayer, give Zakah and
obey Allah and His Messenger. It is they who will
receive Allah’s mercy, for Allah is All-Mighty, All-
Wise.}

Allah Almighty's statement:
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{It is those who, if We give them power in the
land, they establish prayer and give Zakah, and
enjoin what is right and forbid what is wrong. And
to Allah belongs the outcome of all matters.}

Lesson Three

Merits and Superiority of the Preachers (Part
1)

Lesson Elements:

The lesson consists of four elements:
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First: The preachers are the best of people.

Second. The preachers are the witnesses over
the people.

Third: The preachers are the successful ones in
this world and the Hereafter.

Fourth: The preachers are the best in speech
among people.

The First Element: The preachers are the best of
people:

If we review the texts of the Qur'an and the
Sunnah regarding their honor and elevation of the
status of the preachers, and the indication of their
virtue, we will find them countless. Among them
are:

1. The preachers are the best of people. Allah
Almighty says:
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{You are the best nation ever raised for
mankind: you enjoin what is right and forbid what
is wrong and believe in Allah. If the People of the
Book had believed, it would have been better for
them. Some of them are believers, but most of them
are rebellious.} [Strat Al-‘Imran: 110].

The Second Element: The preachers are the
witnesses over the people:
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2. The preachers are the witnesses over the
people. Allah Almighty says:
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{Thus, We made you a balanced nation, so that
you may be witnesses over mankind and the
Messenger a witness over you. We did not change
your former direction of prayer [to the Ka‘bah]
except to distinguish those who would follow the
Messenger from those who would turn back on
their heels. It was surely burdensome except for
those whom Allah guided. Allah would never let
your [acts of] faith go to waste, for Allah is Most
Gracious and Most Merciful to all people.} [Surat al-
Baqarah: 143].

The Third Element: The preachers are the
successful ones in this world and the Hereafter:

The preachers are the successful ones in this
world and the Hereafter based on the statement of
Allah Almighty
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{Let there be a group from among you who call
to goodness: enjoining what is right, and forbidding
what is wrong. It is they who are successful.} [Surat
Al-‘Imran: 104].
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The Fourth Element: The preachers are the best
in speech among people.

4. The preachers are the best in speech among
people, given the statement of Allah Almighty:
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{Who is better in speech than one who calls to
Allah, does righteous deeds, and says, “I am one of
the Muslims [submitting to Allah]”?} [Surat
Fussilat: 33].

Questions and Exercises

Q1: The statement of Allah Almighty:
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{Thus, We made you a balanced nation, so that
you may be witnesses over mankind and the
Messenger a witness over you.} is evidence that the
preachers are:

The best of people.

The witnesses over the people.

The successful ones in this world and the
Hereafter.

Q2: The statement of Allah Almighty:
& JRall e 3y g aally 0 alis sl ) s Al s ol

osSkal b 01

{Let there be a group from among you who call
to goodness: enjoining what is right, and forbidding
whatis wrong. It is they who are successful.} is used
as evidence to prove that:
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The preachers are the successful ones in this
world and the Hereafter.

The preachers are the best in speech among
people.

The assertion that the preachers, as individuals,
are from the people of Paradise

Q3: The preachers are the best of people, based
on the statement of Allah Almighty
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{You are the best nation ever raised for
mankind: you enjoin what is right and forbid what
is wrong and believe in Allah. If the People of the
Book had believed, it would have been better for
them. Some of them are believers, but most of them
are rebellious.}

True.

False.

Lesson Four

Merits and Superiority of the Preachers (Part
2)

Lesson Elements:

The lesson consists of four elements:

First: The preachers are the heirs of the
prophets.

Second: The inhabitants of heaven and earth
seek forgiveness for the preachers.
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Third: The rewards of the preachers never stop.

Fourth: The guidance that the preachers convey
to mankind is better for them than the world and
what it contains.

The First Element: The preachers are the heirs of
the prophets:

5. The preachers are the heirs of the prophets:
The compilers of the Sunan Collections narrated
that the Messenger of Allah (%) said:
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"Scholars are the heirs of the prophets." [This is an
authentic Hadith narrated by Abu Dawud (3641),
At-Tirmidhi (2682) and Ibn Majah (223)]. The
scholars and the callers to Allah (preachers) are
those who follow in the footsteps of the Messenger
of Allah (%) in calling nations to goodness and
guiding humanity to the straight path.

The Second Element: The inhabitants of the
heavens and the earth seek forgiveness for the
preachers:

6. The inhabitants of heaven and earth seek
forgiveness for the preachers: At-Tirmidhi narrated
that Abu’Umamah reported that Allah's Messenger
(¥) said:
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"Indeed, Allah, His angels, the dwellers of the
heaven and earth, and even the ant in its dwelling
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and the fish (in water) send prayers upon those
who teach people what is good." [Narrated by At-
Tirmidhi (2685) who classified it as Hasan
(sound)].

Prayers sent by Allah Almighty upon the slaves
mean praise and mercy, prayers sent by the angels
mean seeking forgiveness, and prayers sent by
humans mean making Du‘a’ or supplication.

The Third Element: The rewards of the
preachers never stop:

7. The rewards of the preachers never stop, as
indicated by the statement of the Prophet (¥):
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"Whoever calls others to follow guidance, his
reward will be equivalent to those who follow him
(in righteousness) without their reward being
diminished in the least." [Narrated by Muslim
(2674))].

The Fourth Element: The guidance that the
preachers convey to mankind is better for them
than the world and what it contains:

8. The guidance that the preachers give to
mankind is better for them than the world and what
it contains: ‘Ali ibn Abi Talib (may Allah be pleased
with him) reported that the Prophet (¥) said:
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"By Allah, if Allah guides a single person through
you, it is better for you than possessing red camels."
[Narrated by Al-Bukhari (2942), and Muslim
(2406)]. Red camels were considered by the Arabs
the most valuable wealth one could possess.

A caller to Allah attains this virtuous status
through guiding only one person, so how would it
be when he becomes the means for guiding a group
of people or a whole community?

Questions and Exercises

Q.1: The Prophet (¥) said:
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"Scholars are the heirs of prophets." The Hadith
applies to preachers since scholars are preachers.

True.

False.

Q2: The inhabitants of the heaven and the earth
seek forgiveness for the preachers:

This is indicated by the Hadith that reads:
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"Whoever calls others to follow right guidance, his
reward will be equivalent to those who follow him
(in righteousness) without their reward being
diminished in the least."

Or the Hadith that reads:
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"Indeed, Allah, His angels, the dwellers of the
heaven and the earth, and even the ant in its
dwelling and the fish (in water) send prayers upon
those who teach people what is good."

Or the Hadith that reads:
.«e\-}gﬁ\ 455 dladly

"Scholars are the heirs of prophets."”

Q3: The Prophet (¥) said in Hadith:
B R a5 U5 S (538 Y 4 8y

"By Allah, if Allah guides a single person through
you, it is better for you than...".

The world and all that it contains.

Red camels.

Spending gold and silver.
Lesson Five

Responsibility of the Preacher (caller to
Allah) and His True Mission

Lesson Elements:

The lesson consists of three elements:

First: The preacher is only responsible for
conveying the message, but success lies in Allah's
Hands.

Second: The limits and responsibility of the
preacher {you are not in control of them}.

Third: The preacher must rely upon Allah's
assistance and support.
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The First Element: The preacher is only
responsible for conveying the message, and success
lies in Allah's Hands.

The Prophets (peace be upon them) and other
humans do not have the power to implant guidance
in people's hearts, just as Satan does not have the
ability to sow misguidance in human souls by his
own choice.

Each of them - those who call to the truth and
those who call to misguidance - can only invite
people to their way. The choice between
misguidance or guidance completely depends on
the individual's desire and Allah Almighty's
guidance for them to follow that path.

The preachers only possess the right to guide
and direct the people to the right path, whereas the
guidance of success and inspiration is only for Allah
Almighty. Allah Almlghty says
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{Say, “Obey Allah and obey the Messenger. But if
you turn away, he is only responsible for his duty,
and you are responsible for your duty. If you obey
him, you will be guided. The duty of the Messenger
is only to convey the message clearly.”} [Surat an-
Nur: 54]. Allah Almighty also says:

[Oaiedlly Al 535 & 4L (ya onia dF 5805 il B ooi3 ¥ )]
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{You cannot guide whoever you like, but Allah
guides whom He wills, and He knows best who will
be guided.} [Suratal-Qasas: 56]. And Allah Almighty
says:

[l 5 o L3 T O 2 5280 ¥ A1 (3 2400k e (23 ]

{Even though you are keen to guide them, Allah
does not guide those whom He causes to stray, and
they will have no helpers.} [Surat an-Nahl: 37].
Allah Almighty says:

[Criasay Gl A 315 LWl 515

{But most people will not believe, no matter
how eager you may be.} [Surat Yusuf: 103].

The Second Element: The limits and
responsibility of the preacher {you are not in
control of them}:

Moreover, the preachers should not concern
themselves with whether people listen to their call
or not, nor should they worry whether the time is
suitable or against their call. Rather, they should
focus on doing everything within their capacity to
attract those individuals, drawing them away from
misguidance and destruction toward success and
guidance Allah Almighty says

\mub\r_ e@_,m,\?@ss@_m\ u)su}.ku?l?@.au\ ullaa\j]
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{When a group of them said, “Why are you
admonishing a people whom Allah will destroy or
punish severely?” They said, “To excuse ourselves
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before your Lord, and perhaps they may fear
Allah.”} [Surat al-A‘raf: 164].

The Third Element: The preacher mustrely upon
Allah's assistance and support:

Indeed, the preacher must have trust in Allah,
and His help, and dependence on His assistance and
support. This trust is what takes them by the hand
and wipes away the tears from their eyes when
obstinate individuals stand in the path of their call,
seeking to sow obstacles along the way. It may
make the preacher feel as if he has reached a dead
end and cannot carry on further. But then, he feels
as if the help of Allah is their ally, and they are
reassured within themselves that their call will
fulfill its share of expansion and dissemination, no
matter what hurdles are placed in its path. This is
because Allah has approved it as the correct
methodology and beloved path. And that is the trust
represented in the saying of Allah Almighty:

o6 il 6 s 7 e

{Why should we not put our trust in Allah, and it
is He Who has guided us to our ways? We will surely
be patient with whatever harm you cause us. And in
Allah let the faithful put their trust.”} [Surat
Ibrahim: 12]

Questions and Exercises
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Q1: The preacher must think, before initiating
his Da‘wah activity, whether people will listen to his
call or not, so that he does not expose himself to
harm.

True.

False.

Q2: Allah Almighty says:

50 5a0e G e (ouaily & GLL Wi 285 4T e (855 VT W Lj]
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{Why should we not put our trust in Allah, and it
is He Who has guided us to our ways? We will surely
be patient with whatever harm you cause us. And in
Allah let the faithful put their trust.”} Thus, the
preacher has to:

Place his trust in Allah Almighty and His help.

Rely upon Allah Almighty.

Both answers.

Q3: The preachers can grant guidance:

Of direction.

Of success.

Both answers.

Lesson Six

Conditions of Calling to the Religion of Allah
Almighty

Lesson Elements:

The lesson consists of only one element:

Lesson element: Conditions of calling to the
religion of Allah Almighty.
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Conditions of calling to the religion of Allah
Almighty:

1. As for sincerely believing in and being devoted
to the true religion that we call to, Allah Almighty
says:

x_,suay,uuw\gds UP}A\jaqu\d)\MJ}u)}\w\o]
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{The Messenger believes in what has been sent
down to him from his Lord, as do the believers. All
of them believe in Allah, His angels, His Books, and
His messengers, [saying], “We make no distinction
between any of His messengers.” And they say, “We
hear and obey. Grant us Your forgiveness, our Lord,
and to You is the [final] destination.”} [Surat al-
Bagarah: 285].

2. By testifying with the tongue to the truth that
his heart believes in, Allah Almighty says

ab;;,’s;s‘«;ﬂiw,wwmu_&\ o) ol e 1 321 31 5]
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{And [remember] when Allah took a covenant
from those who were given the Scripture, “that you
should make it clear to people and not conceal it.”
But they cast it behind their backs and sold it for a
small price. How terrible is their deal!} [Surat Al-
‘Imran: 187].

[t is not permissible to prioritize personal
interests and abandon calling to the truth except in
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exceptional situations. For example, if there is a
danger that threatens the caller's life by speaking
the truth, then he may save himself from this peril.
This is in the interest of preserving the Da‘wah and
serving the truth in future situations. If someone
refrains from proclaiming the truth in a situation
where it is needed, and there are no obstacles
preventing him, he is, in fact, devoid of zeal, lacking
in ardor, and exposing himself to destruction.

3. The testimony of the tongue should be
accompanied by the testimony of action. Allah
Almighty says:

[ sl Sa1 & sl ¢ s il afodol 5285 7y T 552080

{Do you enjoin righteousness upon people while
you forget yourselves, even though you recite the
Scripture? Do you not understand?} [Surat al-
Baqarah: 44].

4. To hold this testimony above all biased
inclinations: Allah Almighty says:

e,aumesu)xyﬁmu;\%ﬂmwﬁ\wgyu u.\ﬁ\\.g_\l_q]
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{O you who believe, stand firm for Allah by
bearing true testimony, and do not let the hatred of
a people lead you away from justice. Be just; that is
closer to righteousness. And fear Allah, for Allah is
All-Aware of what you do.} [Surat al-Ma’idah: 8].
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5. The testimony for the religion of Allah should
be accompanied by sacrificing oneself when the
need arises, as well as sacrificing wealth, time,
effort, and precious possessions in the service of
I[slamic Da‘wah. Allah Almighty says:

UM\&‘J“U\U‘} \JLM(»;@_UA@_JM ji@;u.\ﬂ\j]

{As for those who strive in Our cause, We will
surely guide them to Our ways, for Allah is certainly
with those who do good.} [Surat al-‘Ankabiit: 69].

Questions and Exercises

Q1: Among the conditions of calling to the
religion of Allah... Allah Almlghty says:

[mwsijwwuﬁ\ \y;\u.\ﬁ\d_u.um\ .\;\J\}]

{And [remember]| when Allah took a covenant
from those who were given the Scripture, “that you
should make it clear to people and not conceal it.”}:

To sincerely believe in and be devoted to the true
religion that we call to.

The testimony with the tongue must be
accompanied by the testimony through action.

To testify with the tongue to the truth that the
heart believes in.

Q2: Among the conditions of Da‘wah is to hold
this testimony above all biased inclinations. Allah
Almighty says:
wu\wfu\ um\@m\ L m(,@_u;@_dumﬂ;wm,]
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{As for those who strive in Our cause, We will
surely guide them to Our ways, for Allah is certainly
with those who do good.}

{Do you enjoin righteousness upon people while
you forget yourselves, even though you recite the
Scripture? Do you not understand?}

{O you who believe, stand firm for Allah by
bearing true testimony, and do not let the hatred of
a people lead you away from justice. Be just; that is
closer to righteousness. And fear Allah, for Allah is
All-Aware of what you do.}

Q3: Among the conditions of Da‘wah is...; as Allah
Almighty says:

5 Oshesall 3537 cpo adl) 0331 Ty O a5l (212]

{The Messenger believes in what has been sent
down to him from his Lord, as do the believers.}

To sacrifice oneself when the need arises, as well
as wealth and effort.

To accompany the testimony of the tongue with
testimony through action.

To sincerely believe in and be devoted to the true
religion that we call to.

Lesson Seven

Methods of Da‘wah (Preaching) Activity
Lesson Elements:
The lesson consists of two elements:
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First: Method of Da‘wah activity at the present
time.

Second: stagewise and gradual approach in
carrying out Da‘wah activity and conveying the
message.

The First Element: Method of Da‘wah activity at
the present time.

If we look at the approach of the prophets (peace
be upon them) with regard to these present
situations, it becomes clear to us that the
circumstances we are going through in the
contemporary world are similar to the period of the
prophets (peace be upon them) for several reasons.
There is no doubt that the Book of Allah Almighty
and the Sunnah of the Prophet () are in our hands,
so this world does not need guidance from a new
prophet until the Day of Judgment:

AT A S5 s il Sl 200 AT AT 2 5 & (330 5)
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{but fear Me. Today I have perfected your
religion for you, completed My favor upon you, and
have chosen Islam as your religion.} [Surat al-
Ma’idah: 3]. Therefore, we have a complete Shariah
system that is sufficient for guiding people and
making Muslims firm in adhering to the truth.

Second: stagewise and gradual approach in
carrying out Da‘wah activity and conveying the
message.
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Principles of the prophets' Da‘wah:

Since the prophets (peace be upon them) are
always sent in an era where the system of the truth
is torn apart, turned upside down, and the society
is dominated by a system of ignorance, they first
call for principles and foundations on which the
ideal Islamic society is based. These principles are
three, namely:

1. Belief in Allah Almighty with complete Tawhid
(monotheism).

2. Belief in prophethood with complete
obedience.

3. Belief in the Last Day with complete trust (in
the unseen).

Questions and Exercises

Q1: The circumstances we are going through in
the contemporary world are like the period of the
prophets (peace be upon them).

True.

False.

Q2: Giving Da‘'wah by conveying the message in
stages is a gradual approach that suits this age.

True.

False.

Q3: In this age, Da‘wah should initially focus on:

Belief in prophethood with complete obedience.

Belief in the Last Day with complete trust (in the
unseen).
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Belief in Allah Almighty with complete Tawhid
(monotheism).
Lesson Eight

Characteristics of the Prophets' discourse in
Da‘wabh.

Lesson Elements:

The lesson consists of only one element:

The element of the lesson: Advantages and
characteristics of the discourse of the prophets’
Da‘wah.

Characteristics of the prophets' discourse for
Da‘wah:

The prophets' discourse to their people in
presenting the message has advantages that give
their speech an impact and influence on the soul.
Any caller who undertakes to convey the call of the
prophets and messengers at any time and place
cannot do so without recognizing this discourse.

1. The prophets used to address their people in
their language and dialects. Allah Almighty says:
(523 £ 02 1 0B © 243 (il 38 Iy W) 5l 0 Wl a5
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{We did not send any messenger but in the
language of his people to make things clear for
them. Allah causes to stray whom He wills and
guides whom He wills, and He is the All-Mighty, the
All-Wise.} [Surat Ibrahim: 4].
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2. The words of the prophets are clear, and they
choose contemporary methods that clearly serve
the purpose, without any ambiguity.

3. However, the prophets and those who call to
the truth approach their goal in thousands of ways.
The Qur’an expresses this reality by expression
"the diversity of verses," which means explaining
the same truth and presenting it to minds in a range
of styles and methods.

4. Their discourse is full of enthusiasm and vital
emotions. They do not address only the intellect
like philosophers or only the soul like Sufis. That is
why when the Messenger of Allah (%) spoke, his
speech stirred up the hidden feelings and
sentiments of the soul. Whenever the Messenger of
Allah (3) gave a sermon, his eyes would turn red,
his voice would rise, and his anger would intensify,
as if he were a warner of an army saying:

«}JSC-&J? (sSA-uA»
"They will attack you in the morning, or they will
attack you in the evening!" [Narrated by Muslim
(867)]. This fervor in his speech (3) came from his
firm confidence and certainty, his compassion for
human reality, and his sympathy for the miserable
state of humanity. This is what distinguishes the
speech of the preachers in every time and place.
Furthermore, from here, the truth is separated
from falsehood, the relative from the claimant, the
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sincere preacher from the falsifier, the pretender,
and the misleading, and the one employing an
invalid interpretation of texts.

5. Unity of purpose; they aim every arrow from
their quiver with a single throw. The prophets
adhere to a consistent approach in their speech and
adhere to the concepts and principles in their
discourse.

6. They observe the selection of their words and
meanings, the length and conciseness of their
speech, style, and presentation method, and
consider the psychological state of those being
addressed. For example, the Prophet (3) said:

WA Y 5 ) 55555 o) 5l V5 ¢l 5 by
"Make things easy and do not make them difficult;
and give glad tidings, and do not repulse them."
[Narrated by Al-Bukhari (69) and Muslim (1734)].

7. They choose their words carefully and avoid
anything that arouses feelings of rejection,
argumentativeness, and persistence in error. Allah
Almighty, says:
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{Go, both of you, to Pharaoh, for he has certainly
transgressed all bounds.

But speak to him gently, so that he may take
heed or fear Allah.”} [Surat Ta-Ha: 43-44]. Allah
Almighty also says:
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{Call to the way of your Lord with wisdom and
goodly exhortation, and reason with them in the
best manner. Your Lord knows best who has
strayed from His way and knows best those who
are rightly guided.} [Surat an-Nahl: 125]. They do
not use words that hurt the religious feelings of the
listeners, but rather strike at the roots of their false
beliefs with clear evidence. Allah Almighty says:

Lu)dhs eh:)m\jx.gw\ \jm‘w\ujqwu}cmwﬂ\ \}MY;]
[slans 158 Loy o8 24han 55 agd s () 25 2éae 2l 00

{Do not revile those whom they supplicate
besides Allah, lest they revile Allah out of spite and
lack of knowledge. This is how We made the deeds
of every people appealing to them. Then to their
Lord is their return, and He will inform them of
what they used to do.} [Surat al-An‘am: 108]. They
respond to their hostility with their own gentle and
lenient speech and return their harshness with
kindness and their toughness with courteousness.
This is because it is the only way by which the
preacher finds his way to the hearts and has the
souls attracted to him.

Questions and Exercises

Q1: "Whenever the Messenger of Allah (¥) gave
a sermon, his eyes would turn red, his voice would
rise, and his anger would intensify, as if he were a
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warner of an army saying: 'They will attack you in
the morning, or they will attack you in the
evening!" Thus, the discourse of the prophets used
to be:

In the language of their people.

Flowing with enthusiasm and vital emotion, they
do not address only the intellect like philosophers
or only the soul as the Sufis do.

Following a consistent approach and adhering to
the concepts and principles.

Q2: One of the characteristics of the prophets’
discourse to their people is the lack of unity of
purpose. They do not adhere to a methodology in
their speech and do not adhere to the concepts and
principles in their discourse to avoid monotony.

True.

False.

Q3: Allah Almighty said to His Kalim (the one to
whom He spoke; Moses) and his minister (Aaron)
(peace be upon them)

‘‘‘‘‘‘‘
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{Go, both of you, to Pharaoh, for he has certainly
transgressed all bounds.

But speak to him gently, so that he may take
heed or fear Allah.”} This indicates some of the
characteristics of the prophets' discourse, namely:
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They take into account the psychology of the
audience in their choice of words and meaning,
length and brevity, style and presentation.

They choose their words carefully and avoid
anything that might arouse in the listener emotions
of rejection, argumentativeness, and persistence in
error.

Their speech is flowing with enthusiasm and
vital emotion.

Lesson Nine

Considering the Psychological State of the
Addressee in the Presentation of Da‘wah
(Part 1)

Lesson Elements:

The lesson consists of four Elements:

First: Considering that hearts and souls vary in
their acceptance and rejection.

Second: Principles of considering the
psychological state of the addressee in the
methodology of the prophets.

Third: The first principle in considering the
psychological state of the addressee.

Fourth: The second principle in considering the
psychological state of the addressee.

The First Element: Considering that hearts and
souls vary in their acceptance and rejection:

Just as a seed, no matter how good it is, needs
good land and soil, and suitable weather for its

612



growth, similarly the word of truth, despite
carrying inherent influence, needs the preacher to
consider the psychological conditions of the
addressees when presenting Da‘wah to them. In
fact, hearts and souls vary in their acceptance and
rejection, progress and lagging behind, desire and
aversion, due to the circumstances and situations
that affect them, just like the variation of seasons
and weather, whether they are suitable or
unsuitable for something. Therefore, the one
working in the field of Islamic Da‘wah must have
complete knowledge and deep experience of this
variation that accompanies hearts, similar to the
knowledge of farmers about the variation of
seasons and their suitability for different seeds and
crops.

The Second Element: Principles of considering
the psychological state of the addressee in the
methodology of the prophets.

We may deduce some initial principles from the
prophets' methodology in Da‘'wah activity, and
from the divine guidance that the prophets
received in this field. I will attempt to present some
of the derived principles as much as possible, which
will enable the preacher to recognize other
principles that he can utilize in his Da‘wah
situations; for in reality, this is related to general
human understanding. So, if the preacher is of
sound nature, sincere in intention, and familiar
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with the goals, depths, and dimensions of his
Da‘wah, he can, within a short period, create a
significant resemblance between his Da‘wah
methodology and that of the Prophets.

The Third Element: The first principle in
considering the psychological state of the
addressee.

1. The first principle:

Everything one presents has multiple aspects,
some of which are easy and pleasant, while others
are difficult and bitter. If you present it to someone
with its first aspect, the person may reject it and not
accept it, turning away from it. But if you present it
with its second aspect, the person may accept it
well, find it pleasing, and embrace it, without
turning away from it or rejecting it. The Prophet (%)
said:

W358 Y 5 )55 )5 i V5 o) 5 by
"Make things easy and do not make them difficult;
and give people glad tidings, and do not repulse
them." [Narrated by Al-Bukhari (69), and Muslim
(1734)]. He (¥) also said:
"You have been sent to make things easy, not to
make them difficult." [Narrated by Al-Bukhari
(220)].
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The Fourth Element: The second principle in
considering the psychological state of the
addressee:

2. The second principle:

The caller should avoid anything that may
provoke ignorant chauvinism in the addressee. The
caller should observe that every community has its
own beliefs and values, so it is not appropriate to
directly criticize them or insult their religious
sentiments. Directly confronting the false beliefs
held by the addressee can lead to grave
consequences. They may refuse to accept the
Da‘wah for this reason, and it may awaken in them
ignorant biases and blind fanaticism towards their
rituals, customs, and traditions. Allah Almighty
says:
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{When the disbelievers harbored pride in their
hearts - the pride of ignorance- then Allah sent
down His tranquility upon His Messenger and upon
the believers and caused them to adhere to the
word of piety, for they were more deserving and
worthy of it. And Allah is All-Knowing of
everything.} [Surat al-Fat'h: 26].

Perhaps this enthusiasm and fanaticism will lead
him to hostility towards the preacher, insulting him
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and cursing him. The Qur'an explains the
importance and necessity of avoiding arousing this
fanaticism Allah Almighty says:
\_\JJJJS rdn).m\jm«u\ \M&\ujawu}cmwﬂ\ \)A.uuy‘j]
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{Do not revile those whom they supplicate
besides Allah, lest they revile Allah out of spite and
lack of knowledge. This is how We made the deeds
of every people appealing to them. Then to their
Lord is their return, and He will inform them of
what they used to do.} [Surat al-An‘am: 108].
Rather, the Qur'an commanded the preachers to
say the best when presenting Da‘wah. Allah
Almighty says:
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{Tell My slaves that they should say what is best,
for Satan sows discord among them. Indeed, Satan
is a sworn enemy to mankind. Your Lord knows you
best: if He wills, He will have mercy on you; or if He
wills, He will punish you. We have not sent you [O
Prophet] to be in charge of them.} [Surat al-Isra’:
53-54].

Questions and Exercises

Q1: The Hadith that reads:

s 5 el 55 ¢l s b Y 55
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"Make things easy and do not make them difficult;
and give people glad tidings, and do not repulse
them." It points to one of the principles of
considering the psychological state of the
addressee, which is:

The preacher must avoid anything that may
provoke ignorant chauvinism in the addressee.

Introducing matters through their easy and
simple aspects.

Both answers.

Q2: The Qur'an commanded the preachers to say
the best when presenting Da‘wah. Allah Almighty
says:

| 55 [ups\mw\ewxs@\ﬁswm@ﬂ]
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{When the disbelievers harbored pride in their
hearts - the pride of ignorance}

{Do not revile those whom they supplicate
besides Allah, lest they revile Allah out of spite and
lack of knowledge. This is how We made the deeds
of every people appealing to them. Then to their
Lord is their return, and He will inform them of
what they used to do.}

Q3: "The preacher must avoid anything that may
provoke ignorant chauvinism in the addressee.”
This is indicated by the saying of Allah Almighty:
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{Do not revile those whom they supplicate
besides Allah, lest they revile Allah out of spite and
lack of knowledge. This is how We made the deeds
of every people appealing to them. Then to their
Lord is their return, and He will inform them of
what they used to do.}
{When the disbelievers harbored pride in their
hearts - the pride of ignorance}
Both answers.
Lesson Ten

Considering the Psychological State of the
Addressee in the Presentation of Da‘wah
(Part 2)

Lesson Elements:

The lesson consists of three elements:

First: The third principle in considering the
psychological state of the addressee.

Second: The fourth principle in considering the
psychological state of the addressee.

Third: The fifth principle in considering the
psychological state of the addressee.

The First Element: The third principle in
considering the psychological state of the
addressee.

3. The third principle:
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Some people are accustomed to being addressed
with high veneration. Thus, the speaker needs to
consider some aspects of their greatness in his
conversation with them. If the speaker were to
neglect this approach in the conversation, it may
lead to defiance, rejection, and selfishness among
these people, hindering them from accepting the
truth. Therefore, the preacher must observe this
weakness in them as much as possible, so as not to
provide a reason that prevents them from
accepting the Da‘wah and recognizing the truth in
its true form. For this purpose, Allah Almighty
commanded Misa and Harun (peace be upon them)
saying:
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{Go, both of you, to Pharaoh, for he has certainly
transgressed all bounds.

But speak to him gently, so that he may take
heed or fear Allah.”} [Surat Ta-Ha: 43-44].

Allah Almighty also commanded our Prophet
Muhammad (%) to do the same, saymg
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{It is by Allah’s mercy that you [0 Prophet]
became lenient to them. If you had been harsh and
hard-hearted, they would have dispersed from you.
So, pardon them, seek forgiveness for them, and
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consult them in important matters. But once you
have made a decision, put your trust in Allah, for
Allah loves those who put their trust in Him.} [Surat
Al-‘Imran: 159]. However, this is permissible to the
extent that it does not contradict the truth and the
Da‘wah that is being delivered.

The noble Messenger (3) encouraged us through
his teachings to treat people according to their
status, give them their due respect and dignity, and
speak to them according to their circumstances.
The approach used with a scholar differs clearly
from the approach used with an ordinary person or
an ignorant one. In the Prophet's letters to the
kings, he used to write:

Cep s ) il Jia Sy
"To Heraclius, the Chief of the Romans..." [Narrated
by Al-Bukhari (7), and Muslim (1773)] and so on.

The Second Element: The fourth principle in
considering the psychological state of the
addressee.

The fourth principle

The preacher should avoid presenting Da‘wah to
the addressee if he sees him inclined to objection
and criticism only. If Da‘wah is presented to him,
and he starts focusing on criticizing, belittling, and
undermining it, then the preacher should end the
dialogue with him, turn away from him, leave him
to his own affairs, and wait for the opportunity and
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the appropriate time when the addressee returns to

calmness, peace of mind, and composure. Allah

Almighty says:

St sl oA 8 2o (o el iile 1 slim o5 (il 2415 13)5]
[Calall o 5811 g (5 HRANT 3 i S1a (il Sliasd ) 5 & 5
{When you see those who ridicule Our verses,

turn away from them until they engage in another
discourse. If Satan should make you forget, then as
soon as you remember, do not remain with the
wrongdoing people.} [Surat al-An‘am: 68]. This
verse includes a prohibition of what some debaters
do, which is continuously following the opponent
and engaging with them even in a demanding
situation.

The Third Element: The fifth principle in
considering the psychological state of the
addressee:

5. The fifth principle:

Also, the preacher should refrain from
presenting Da‘wah if the addressee is preoccupied
with his own affairs, devoted to a matter dear to
him, so he cannot leave and pay attention to the
Da‘wah presented to him.

This situation, however, is different from the
previous one, as it is not inspired by stubbornness
and persistence in error. Yet, both situations are
similar in that the addressee is not prepared to
listen and receive the Da‘wah. It is narrated in Sahth
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Al-Bukhari that ‘Abdullah ibn ‘Abbas (may Allah be
pleased with him) reported:
ch)\fg_:);au).&\uu su.u‘).«sg_\.u\ub safmdsu»u‘ud;»
‘i ‘(-.‘@_uhw;uh&ehje}ﬂ\@hd.usﬂﬁ;} ‘u\)ﬂ\ KYY u,u\_ﬂ\dm
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"Talk to the people once every Friday, but if you
had to, then twice, and if you want more, then three
times, but do not burden the people with this
Qur’an. And do not let me find you coming to the
people when they are talking about their concerns,
interrupting them in their talk by addressing them,
and so burdening them. Keep silent, and when they
request you, talk to them when they want it."
[Narrated by Al-Bukhari (6337)].
Questions and Exercises
Q1: Who is the one who said:
Y3 ¢ ) e 3 & RT HE (iHad cil (3 B ha daad K Gl s,
eIl 13 Wl (S
"Talk to the people once every Friday, but if you
had to, then twice, and if you want more, then three
times, but do not burden the people with this
Qur’an."?
The Messenger of Allah (%), addressing Ibn
‘Abbas.
Ibn ‘Abbas (may Allah be pleased with him).
[bn Mas‘td (may Allah be pleased with him).

Q2:
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"Talk to the people once every Friday, but if you
had to, then twice, and if you want more, then three
times, but do not burden the people with this
Qur’an." The scholars derived one of the principles
of Da‘wah from this tradition. That is:

The preacher should avoid presenting Da‘wah to
the addressee if he sees him inclined to objection
and criticism only.

The preacher should refrain from presenting
Da‘wah if the addressee is preoccupied with a
matter that is dear to him.

Consideration of the other person's status.

Q3: Allah Almighty says:

[eds 5l R AT U YAV 8 £ 3k 4) (3 08 L) )

{Go, both of you, to Pharaoh, for he has certainly
transgressed all bounds.

But speak to him gently, so that he may take
heed or fear Allah.”} So, the preacher must consider
the psychological state of the addressee who wants
the speaker to honor him. There is no objection to
that as long as it does not contradict the truth and
the Da‘wah they are delivering.

True.

False.
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Lesson Eleven

Considering the Psychological State of the
Addressee in the Presentation of Da‘wah
(Part 3)

Lesson Elements:

The lesson consists of three elements:

First: The sixth principle in considering the
psychological state of the addressee.

Second: The seventh principle in considering the
psychological state of the addressee.

Third: The eighth principle in considering the
psychological state of the addressee.

The First Element: The sixth principle in
considering the psychological state of the
addressee:

6. The sixth principle:

The preacher should be mindful not to cause
boredom or weariness to the addressee by
excessive repetition or unnecessary prolongation,
or by using a monotonous and repetitive speaking
style that lacks variation and renewal. The
Messenger of Allah (%) and his Companions were
mindful of this and paid appropriate attention to it.

Shaqiq said:
g_mjlu,u)l\mb\\_‘ JAJMJM‘WJS@UALA\)SM&\»U\S
RIPEGII ‘&\uloﬁ\@\dgwwm\u\ dmeydsu)&d;\

hﬂcuu\um sL@JUH%‘ﬁ_\.\S\USL&S M.Lc‘ydh
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‘Abdullah ibn Mas‘id used to exhort the people
every Thursday. A man said to him: "I wish, O Abu
‘Abdur-Rahman that you would give us a daily
exhortation." He replied: "My dislike of wearying
you prevents me from that, so I am considerate in
my exhortations to you as Allah's Messenger was to
us for fear of causing us aversion." [Narrated by Al-
Bukhari (70), and Muslim (2821)].

The Second Element: The seventh principle in
considering the psychological state of the
addressee:

7. The seventh principle:

It is incumbent upon the one who works in the
field of Da‘wah to be fully prepared to sow the seeds
of Da‘wah whenever the opportunity arises. He
should be observant and not miss any chance or let
any opportunity slip away. The best example of this
is what Prophet Yusuf (peace be upon him) did, as
Allah Almighty informed us in His saying:

dt_a.j \Pw\wj\@\mh\du O AL 4aa (J35]
ﬁ;,um“m}u\dsu\wadﬁ&a\sﬂ)\@\)}u\
U\Jﬁ&}uu&, y\au);s;u.busuu‘wuﬁ uw\wd@
?A}mhu}uyye)ﬁéhs_\s‘);u_ﬁ\ ‘_;JJEJA;LMLASSA L&l
| ‘—‘J”—’Jdé-“\}?-‘“)-‘\d"\-‘\"d“—‘*”\}vv u})sﬁ(a a);ULq
uﬂ,wu\‘;s,ulcm\wwdh ;Gmw‘mud)uu\uuls
m\e\ﬁuﬁ)muuj\;u&d\@u_m\u”smywu\)&
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{Two young men went to prison with him. One
of them said, “I dreamt that I was pressing wine.”
The other said, “I dreamt that [ was carrying bread
on my head of which birds were eating. Tell us their
interpretation, for we see you as one of those who
do good.

Joseph said, “Before there comes to you the meal
which you will be given, [ will inform you of their
interpretation. This is part of what my Lord has
taught me. | have renounced the faith of people who
do not believe in Allah and who deny the Hereafter.

[ follow the faith of my fathers - Abraham, Isaac,
and Jacob; it is not right for us to associate any
partner with Allah. This is from Allah’s favor upon
us and upon people, but most people are ungrateful.

0 my two fellow prisoners, which is better:
many different lords or Allah, the One, the
Subjugator?

You worship none besides Him except names
that you and your forefathers have made up, for
which Allah has not sent down any authority. All
power belongs to Allah alone; He has commanded
that you should worship none except Him. This is
the right religion, but most people do not know.”

“O my two fellow prisoners, as for one of you, he
will serve wine to his master; as for the other, he
will be crucified, and the birds will eat from his
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head. The matter you are asking about has been
decreed.”} [Surat Yisuf: 36-41].

This is the situation in all its details: There are
two men who enter prison and they both have a
strange dream. They are eager to know the truth
behind this dream. Among these prisoners, they see
Yusuf (peace be upon him), the only man who can
help them with their need. They approach him with
great respect, admiration, and appreciation, telling
him about the dream. However, Prophet Yusuf
(peace be upon him) does not rush to answer them,
nor does he settle for satisfying their need, using
this opportunity to inflate his own personality in
their eyes, gain their admiration, or fulfill his own
selfish interests. Instead, he values this precious
and noble gesture from the two men and uses it to
spread the Da‘wah. He proceeds towards the
purpose through a style that reflects that the
discourse of the Da‘wah stemmed from the very
conversation that began with the interpretation of
the dream. This indicates two important matters:

(a) The preacher should be vigilant and seize the
opportunity to spread the Da‘wah, just as farmers
eagerly await rain, mild weather, and favorable
conditions.

(b) If Allah provides him with a suitable
opportunity to present the Da‘wah, it is not
permissible for him to let it go to waste. Rather, he
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should take the initiative to use it for a greater goal
and a higher purpose.

The Third Element: The eighth principle in
considering the psychological state of the
addressee:

8. The eighth principle:

If the preacher senses agitation and persistence
in error from the addressee, he should do
everything possible to avoid anything that
increases the addressee's deviation and aversion to
the truth. The preacher should make every effort to
present the truth in a smart way that closes the
doors of persistence and opens up for him avenues
of goodness and guidance. This should leave the
addressee amazed, without finding a way to
abandon the situation, or having an answer if he is
eloquent by nature. The Noble Qur’an records a
dialogue that took place between Prophet Ibrahim
(peace be upon him) and a contemporary King,
which is the best example of what we are
discussing. Allah Almighty says:

@Je_a)\dmmmm\ugu\m)@gf\cgdmg\}g\]
wu@u@um\u\s?&f\gu m\j@\u\J\am}@Jdﬂ\
[u.mLH\ }53‘636—‘\21"-“\} )ssdﬂ\c_xg_\ﬂu):ud\ Lg_u_\bd‘)_wd\

{Have you not considered the one who argued
with Abraham about his Lord, as Allah had given
him kingship? When Abraham said, “My Lord is the
One Who gives life and causes death.” He said, “I
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give life and cause death.” Abraham said, “It is Allah
Who brings the sun from the east, so bring it from
the west.” Thus, the disbeliever was dumbfounded,
and Allah does not guide the wrongdoing people}.
[Surat al-Bagarah: 258]. The evidence presented by
Prophet Ibrahim (peace be upon him) did not
waver on account of the chatter of the king. Ibrahim
(peace be upon him) could have presented it to him
again and followed up, compelling him to give the
correct and convincing answer. However, he did
not do all of that because it contradicted the wise
approach that the Noble Qur'an commands to
adhere to:

& Gl on ally aalaa s € Al dlag 5alf; 2T 5 o ) 3]
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{Call to the way of your Lord with wisdom and
goodly exhortation, and reason with them in the
best manner. Your Lord knows best who has
strayed from His way and knows best those who
are rightly guided.} [Surat an-Nahl: 125]. This is
especially after understanding the psychological
state of the addressee-the king-and his persistence
in falsehood and definite insistence on evil.

Questions and Exercises

Q1: The preacher has to adhere to repetition and
elaboration in his speech to those to whom he gives
Da‘wah.

True.
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False.

Q2: The one working in the field of Da‘wah must
always be fully prepared to sow the seeds of Da‘wah
whenever the opportunity arises, just as... did, as
mentioned by Allah in His saying:

([0 oA Gadl daz (335

{Two young men went to prison with him.}:

Yusuf As-Siddiq (the man of truth) (peace be
upon him).

Ibrahim Al-Khalil, i.e. Allah's close friend (peace
be upon him).

Misa Al-Kalim (the one to whom Allah Almighty
spoke directly) (peace be upon him).

Q3: If the preacher senses stubbornness and
persistence in error from the addressee, he should
do everything possible to avoid anything that
increases the addressee's deviation and aversion to
the truth. The preacher should make every effort to
present the truth in a smart way, and the best
example of this is:

Yusuf As-Siddiq.

Ibrahim Al-Khalil

Misa Al-Kalim.

Lesson Twelve

Essential Qualities of the Preacher (Part 1)

Lesson Elements:
The lesson consists of five elements:
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First: The preacher being distinguished and
unique.

Second: The first element of the preacher's
qualities is (a strong connection with Allah
Almighty).

Third: Manifestations of having a strong
connection with Allah Almighty.

Fourth: Fruits of having a strong connection with
Allah Almighty.

Fifth: The second element of the preacher's
qualities is (self-reformation).

The First Element: The preacher being
distinguished and unique:

Every Muslim is required to engage in Da‘wah
activity according to his capacity, capability, and
ability Allah Almighty says:

e s yaally u;)ﬂ\-' (ki ﬂ-‘b‘ e«-m’-' ‘—‘—‘-“)-““) u;—\ﬂ}‘d‘j]
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{The believers, both men and women, are allies
of one another; they enjoin what is good and forbid
what is evil, they establish prayer, give Zakah and
obey Allah and His Messenger. It is they who will
receive Allah’s mercy, for Allah is All-Mighty, All-
Wise.} [Surat at-Tawbah: 71]. The Prophet (¥) said:
Mls.ﬁtk.\melulﬁ ‘Mmtb;uueiu\ﬁnmg‘)uﬂs\ﬁanéad\)ua»
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"Whoever of you sees something evil, let him
change it with his hand; and if he is not able, then
with his tongue; and if he is not able, then with his
heart, and that is the weakest of faith." [Narrated by
Muslim (49)]. This opens the door of Da‘wah wide
open for everyone to fulfill this duty and undertake
this noble mission. At the same time, we give some
of those who respond a greater effort in providing
proper Islamic education and upbringing based on
the teachings of the Qur’an and Sunnah. We prepare
them with a strong and comprehensive foundation
to fulfill this hard task, just as their predecessors
among the prophets, messengers, and righteous
predecessors of the Ummah did. Indeed, Allah
Almighty has chosen the best of mankind for His
Da‘wah, distinguished this Ummah from the rest of
the creation, granted them strength,
empowerment, and influence, and bestowed upon
them knowledge and understanding that others did
not receive. All of this is support, help, and
reinforcement for them, and a manifestation of
their Da‘wah. Then, the prophets and messengers
were succeeded by the allies of Allah, in carrying
the burdens of the message and bearing the
Da‘wah, from among the scholars and preachers.
They inherited the legacy of prophethood, as
mentioned in the Hadith:
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"Indeed, the scholars are the inheritors of the
prophets, who bequeath neither dinar nor dirham,
only knowledge. So whoever acquires it has taken
abundant wealth." [Narrated by Abu Dawud
(3641), At-Tirmidhi (2682) and Ibn Majah (223). It
is an authentic Hadith].

Therefore, the Muslim nation today needs strong
and dedicated preachers who have received a
righteous, firm, and earnest upbringing qualifying
them for shouldering the responsibility and gaining
acceptance and influence. They are preachers with
a unique approach, sincere to their Lord,
themselves, and to their call. They sacrifice for it
and its path all that is precious and valuable. Allah
Almighty has indeed chosen the best of creation for
His Da‘wah, educating them, purifying them, and
selecting them to carry His message.

Second: The first element of the preacher's
qualities is (a strong connection with Allah
Almighty):

First: A strong connection with Allah Almighty:
The preacher guides towards goodness and directs
towards guidance. His ultimate goal is to make
people know about their Lord, so that they may
attain happiness in this world and the Hereafter. He
has to strengthen his connection with Allah
Almighty in certainty and strength. He should make
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his faith based on complete devotion to his Lord,
absolute attachment to Him, firm reliance upon
Him, and complete surrender to whatever He
brings without doubt, hesitation, or distress. By
doing so, the Da‘wah will be reflected in his words
and actions. All of this is made easy and facilitated
by the praise of Allah if one seeks His assistance.

The Third Element: Manifestations of having a
strong connection with Allah Almighty:

The following are some of the manifestations of
having a strong connection with Allah Almighty:

a) Observing the obligations in Islam and
performing them at their prescribed times
according to the manner prescribed by the Shariah.

b) Exerting extra effort and training oneself to do
as many righteous and recommended acts in Islam.
Some of these include performing voluntary
prayers in general, offering voluntary night prayer
specifically, fasting on Mondays and Thursdays, the
White Days (13th, 14th, and 15th of each lunar
month), and giving in charity and spending in the
way of Allah, and so on.

Allah Almighty commands His prophets to seek
provision from these righteous deeds to assist them
on their Da‘wah journey. Indeed, Allah advised
Miusa and Harun (peace be upon them) as He says:

[is K2 8 8 ¥ 5 iy AT 5 il L]
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{Go forth, you and your brother, with My signs,
and do not slacken in remembering Me.} [Surat Ta-
ha: 42]. Allah Almighty also says:

o586 5 1528005 288N 5 K0]

{Therefore, remember Me; [ will remember you.
Be grateful to Me, and do not be ungrateful.} [Surat
al-Baqarah: 152]. Allah Almighty says as He
describes the believers:

S5l BIA 3 6 8H 5 agy st (e 5 195885 L AT ()5 585 (]
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{those who remember Allah while standing,
sitting, and lying on their sides, and reflect upon the
creation of the heavens and earth [saying], “Our
Lord, you have not created all this in vain. Glory be
to You. Protect us from the punishment of the Fire.}
[Surat Al-‘Imran: 191]. Our Prophet Muhammad
(¥) used to stand in prayer at night until his feet
would swell. ‘A’ishah (may Allah be pleased with
her) reported that the Messenger of Allah (%) used
to stand in prayer at night until his feet would
become swollen. So ‘A’ishah asked him: "Why do
you do this, O Messenger of Allah, when Allah has
forgiven your past and future sins?" He (%) replied:

@K e & & G Ll S
"Should I not like to be a grateful slave?" [Narrated
by Al-Bukhari (4837), and Muslim (2820)]. Abu
Hurayrah (may Allah be pleased with him)
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reported that he heard the Messenger of Allah (¥)
say:

5 O (e SR w5 A ad) Gl A 83T ) el 5
"By Allah! I ask Allah for forgiveness and repent to
Him more than seventy times a day." [Narrated by
Al-Bukhari (6307)].

Therefore, it is incumbent upon the preacher to
constantly remember Allah, and distance himself
from anything that distracts him from his Lord and
his mission. He should desire what is with Allah
Almighty and fear His punishment, and resort to
Allah Almighty in all his affairs, seeking refuge with
Him in all situations. This is the path that the
prophets and the righteous have trodden. When
they faced a difficulty, they hastened to prayer,
supplication, sincere repentance, and sought refuge
with Allah Almighty. Soon, their distress and
sorrow were removed, and help and happiness
came to them.

The Fourth Element: Fruits of having a strong
connection with Allah Almighty.

Fruits of having a strong connection with Allah
Almighty:

The preacher attains deep and firm faith:

Faith for a slave is like the indicator for a car's
meter. As the car's speed increases, so does the
slave's faith. The more obedience and worship
increase, the stronger the faith becomes, and the
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higher the soul rises. Conversely, as the number of

righteous deeds decreases, the soul weakens,

becomes lazy, and the indicator of faith declines.

Allah Almighty says:

23005 Al agile Gl \J\J?erg_d;}m\ 58813 Gl & sha3all
[ 55 235 e 5 il

{The true believers are those whose hearts are
filled with awe when Allah is mentioned, and their
faith increases when His verses are recited to them,
and they put their trust only in their Lord.} [Surat
al-Anfal: 2].

Allah Almighty also says:
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{It is He Who sent down tranquility into the
hearts of the believers so that they may increase in
faith along with their faith. To Allah belong the
soldiers of the heavens and earth. And Allah is All-
Knowing, All-Wise.} [Surat al-Fat'h: 4].

The Fifth Element: The second element of the
preacher's qualities is (self-reformation):

Second: The preacher's self-reformation:

Begin with yourself, this is the slogan of the
successful preacher. One of the most important
qualities of a preacher who wants to rectify others
and invite them to Allah Almighty is for him to begin
with himself, rectify his own actions, hold himself
accountable for his deeds, and be always watchful
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over himself, so that Satan does not find a loophole
to him, whereby his deeds are invalidated and his
Da‘wah incurs failure. This is because people
observe the preacher with all their senses, not just
their eyes. They constantly examine him and
scrutinize his minor and major mistakes and slips.

People in every era always demand from the
preacher more than what he demands from them.

[Y7 Sl 1 4500 593 o5 5 (08 e 26 T i 22

{Such was the way of Allah in the past, and you
will not find any change in Allah's way.} [Surat al-
Fat'h: 23].

If the preacher senses something within himself,
such as stinginess for example, he should address it
immediately so that he does not become a negative
example among people. If he neglects to rectify his
own flaws, how can he expect to rectify the flaws of
others? For this reason, the prophets (peace be
upon them) used to hold themselves to the highest
standards of determination and resolve in most of
their affairs, then they would instruct their closest
relatives, from among their wives and children to
adopt the same attitude. Allah Almighty says:

[ 5l 4=l

{Enjoin your household to perform prayer and
adhere to it firmly. We ask no provision from you;
rather, it is We Who give you provision. And the
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best outcome is for those who fear Allah.} [Surat Ta-
ha: 132].

Questions and Exercises

Q1: Not every Muslim is obligated to engage in
Da‘wah activity.

True.

False.

Q2: The saying of Allah Almighty:

[is 85 3 L ¥ 5 )

{with  my signs, and do not slacken in
remembering Me.} Scholars have derived from it
that:

Constantly engaging in the remembrance of
Allah and all righteous deeds, beyond the
prescribed acts, is the preacher's provision in his
Da‘wah journey.

Observing the obligations of Islam and fulfilling
them at the prescribed times according to the
manner prescribed by the Shariah.

Remembering Allah Almighty day and night is
obligatory for the prophets (peace be upon them).

Q3: Having a strong connection with Allah
Almighty yields the following fruits:

Attainment of deep and firm faith by the
preacher.

Educating the preacher and making him a role
model to be emulated.

Both answers.
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Lesson Thirteen

Essential Qualities of the Preacher (Part 2)

Lesson Elements:

The lesson consists of four elements:

First: The third element of the preacher's
qualities is (knowledge and understanding):

Second: The fourth element of the preacher's
qualities is (sincerity).

Third: The fifth element of the preacher's
qualities is (being a role model).

Fourth: The sixth element of the preacher's
qualities is (forbearance and gentleness).

The First Element: The third element of the
preacher's  qualities is (knowledge and
understanding):

Third: Knowledge and understanding:

This is one of the most important qualities that a
preacher must possess; he should undertake
Da‘wah based on knowledge, guidance, and insight.
The preacher is in dire need of a significant amount
of knowledge, understanding, culture, awareness,
and comprehension to embark on his Da'wah
journey with great confidence, after relying upon
Allah Almighty. From this perspective, the Quranic
and prophetic guidance draws attention to the
value of trust in the religion of Allah Almighty and
urges Muslims to adopt this principle. Allah
Almighty says:
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{[Is he better] or the one who constantly
worships during the night, prostrating and
standing, fearing the Hereafter, and hoping for the
mercy of his Lord? Say, “Are those who know equal
to those who do not know?” It is only the people of
understanding who will take heed.} [Surat az-
Zumar 9] Allah Almighty also says:

(..Sla.u\ }M}Slﬁ M\@\Meﬁdﬁm | sialz u.ml\ L@.\\_a]
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{0 you who believe, when you are told to make
room in your gatherings, then make room; Allah
will give you abundance. And when you are told to
rise, then rise; Allah will raise in ranks those who
believed from among you and those who are given
knowledge. And Allah is All-Aware of what you do.}
[Surat al- Mujédalah 11]. Allah Almighty also says:
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{just as humans, animals and livestock are of
diverse colors. Only the people of knowledge
among His slaves fear Allah. Indeed, Allah is All-
Mighty, All-Forgiving.} [Surat Fatir: 28]. The
Prophet (¥) said:

RGO PR E 1 E R (eI
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"When Allah wills good for someone, He grants him
good understanding of the religion." [Narrated by
Al-Bukhari (71), and Muslim (1037)].

The Second Element: The fourth element of the
preacher's qualities is (sincerity):

Fourth: Sincerity:

Sincerity is the foundation of the entire matter.
Without it, any action becomes null and void.
Sincerity, in its true essence, is a faith-inspired
power that pushes the person to rise above lowly
objectives and turn towards Allah Almighty with
the intention of acting for His sake. This meaning is
what is intended by the saying of Allah Almighty:
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{although they were commanded only to
worship Allah with sincere devotion to Him, being
inclined to the true faith, and to establish prayer
and give Zakah; that is the true religion.} [Surat al-
Bayyinah: 5]. And by the statement of the Prophet
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"Verily, the reward of deeds depends only on the
intentions, and each person will be rewarded
according to what he intended..." [Narrated by Al-
Bukhari (1), and Muslim (1907)].

The Third Element: The fifth element of the
preacher's qualities is (being a role model):
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Fifth: Role model:

The quality of being a role model and the
preacher’'s reformation of himself and his state are
two sides of the same coin. When the preacher
reforms himself and his state, he becomes a role
model for the one being called before even uttering
a word. Ar-Razi (may Allah have mercy upon him)
said: Arole model means being an example, and "an
example" is of two types:

a) A good example; as Allah Almighty says:
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{Indeed, in the Messenger of Allah you have an
excellent example for those who look forward to
Allah and the Last Day and remember Allah much.}
[Surat al-Ahzab: 21].

b) A bad example as represented by the
polytheists who said upon being called to guidance
by the messengers:
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{They rather say, “We found our forefathers on
a path, and we are seeking guidance in their
footsteps.”} [Surat az-Zukhruf: 22].

The Fourth Element: The sixth element of the
preacher's qualities is (forbearance and
gentleness):

Sixth: Forbearance and gentleness:
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People abhor violence and those who practice it
feel aversion toward cruelty and cruel people. Allah
Almighty says:
kaPw\H&ydﬂ\muﬁuﬁ;} ?@wamjm]
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{It is by Allah’s mercy that you [O Prophet]
became lenient to them. If you had been harsh and
hard-hearted, they would have dispersed from you.
So, pardon them, seek forgiveness for them, and
consult them in important matters. But once you
have made a decision, put your trust in Allah, for
Allah loves those who put their trust in Him.} [Surat
Al-‘Imran: 159]. The preacher's mission is not to
dispute with the people or establish arguments
against them. Rather, he should adopt all means
that lead to their guidance. The preacher is
encompassed by the meaning of Allah Almighty's
saying:
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{Good and evil are not equal. Repel evil with
what is good; the one whom you have enmity with
will become as if he were a close friend.} [Surat
Fussilat: 34].

Anas (may Allah be pleased with him) reported:
‘;1\)9\45)3\3 ‘MM\&@\FJ}MEJ%@J\@@M\ k_L\S»
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"I was walking with the Messenger of Allah (%) and
he was wearing a Najrani cloak with a thick hem. A
Bedouin approached him and pulled him violently
by his cloak. I looked at the neck of the Messenger
of Allah (¥) [and saw that] it was chaffed by his
hard tug. The Bedouin then said: Order that I be
given some of Allah's wealth that you have with
you." The Prophet turned to him, laughed, and
ordered that he be given something." [Narrated by
Al-Bukhari (3149), and Muslim (1057)].

If gentleness is of this virtue and forbearance is
that honorable, then my brother, strive to be gentle
and lenient to the people in your Da‘wah. This way,
your influence on people will be profound. Indeed,
Allah grants through gentleness what He does not
grant through harshness.

Questions and Exercises

Q1: That the preacher gives Da‘wah with insight
means:

To have a very high level of knowledge.

To be following guidance.

Both answers.

Q2: The preacher is in dire need of a large
amount of knowledge, why?

To act according to what he knows.

To proceed on his Da‘wah efforts with great
confidence, after relying upon Allah Almighty.
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To attain sincerity.
Q3: The Hadith that reads:
« 3 (5 a) BRI 5 ol Jue Y1 Wy

"Verily, the reward of deeds depends on the
intentions, and each person will be rewarded
according to what he intended." urges the preacher
to:

Adopt sincerity.

Have knowledge and understanding.

Be a role model.

Lesson Fourteen

Essential Qualities of the Preacher (Part 3)

Lesson Elements:

The lesson consists of four elements:

First: The seventh element of the preacher's
qualities is (facilitation).

Second: The eighth element of the preacher's
qualities is (patience).

Third: The ninth element of the preacher's
qualities is (the sense of esteem and belonging).

Fourth: The awareness of the preacher, and the
most important fields on which he should educate
himself.

The First Element: The seventh element of the
preacher's qualities is (facilitation):

Seventh: Facilitation:

One of the qualities that help the preachers
succeed in their call among people is dealing with
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matters with ease and facilitation, not with
difficulty and complication. Since people vary in
their abilities and tolerance, what one can endure
another may not, and what suits one may not suit
another.

Therefore, facilitation is due to everyone. In fact,
one of the worst things that Islam has been afflicted
with in this time is preachers who make everything
difficult, as if ease is not part of Islam. Such
preachers do not adhere to the logic of priorities,
nor do they differentiate, in a given situation,
between what is obligatory or voluntary, and what
is prohibited or disliked, and between what is
supported by textual proof and what is inferred by
personal reasoning. Thus, they hurl accusations
against people, restrict the expansive scope of
[slam, constrain the flexibility of the Shariah, and
turn people away from the religion. Indeed, how
evil is that which they do.

The Second Element: The eighth element of the
preacher's qualities is (patience):

Eighth: Patience:

Patience: It is restraining oneself from anger and
controlling one's tongue from complaints. It is one
of the most difficult stages for common people, and
the weariest on the path of love.

Enjoining what is good and forbidding what is
evil will inevitably face opposition from those who
are being commanded or forbidden. This is because
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it prohibits them from actions that contradict their
desires and what they are accustomed to.

Islam commands the preacher to embody
patience in his call. Allah Almighty says:
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{By the time,

man is in utter loss,

except those who believe and do righteous
deeds and exhort one another to the truth and
exhort one another to patience.} [Suratal-‘Asr: 1-3].
Allah Almighty also says:
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{“O my dear son, establish prayer, enjoin what is
right and forbid what is wrong, and be patient with
whatever befalls you. This is a matter of firm
resolve.} [Surat Lugman: 17].

The preacher's patience is required from two
perspectives:

a) Patience with the one being called:

The preacher should not rush in presenting the
Da‘'wah, but rather choose the best times and
circumstances to present it. They should also
consider the psychological comfort of the one
called, his willingness to listen to Da‘wah, and his
acceptance of the preacher, as these factors have an
impact on the response. When the preacher
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presents his Da‘wah, he should not be hasty and
forcefully demand a response from the invitee.
Instead, he should be gentle and give the person
time to contemplate this new information. In
addition, the mission of the preacher is to present
the Da‘wah wisely and nicely. It is not his duty to
ensure a response or guidance, as even the
prophets (peace be upon them) did not achieve this
degree of success, let alone the preachers. In fact,
the preacher's responsibility is to make a wise
conveyance of the message. Allah Almighty says:
u?sggjduumhum;yuuf SP R\ \},_LL\M\\},JL,\JA]
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{Say, “Obey Allah and obey the Messenger. But if
you turn away, he is only responsible for his duty,
and you are responsible for your duty. If you obey
him, you will be guided. The duty of the Messenger
is only to convey the message clearly.”} [Surat an-
Nur: 54]. Allah Almighty also says:

naigall Al 5h5 6 el a oot A (85 Ciidl Ba i3 ¥ &l

{You cannot guide whoever you like, but Allah
guides whom He wills, and He knows best who will
be guided.} [Surat al-Qasas: 56].

b) Patience for the Da‘wah: This includes two
aspects:

1. Patience along the way:

The path of Da‘wah is long, difficult, and
exhausting. From the first moment when faith
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shines in a person's heart and he is blessed with
knowledge, he is entrusted with the duty of calling
others and carrying the trust. The prophets of Allah
and the predecessors of this Ummah followed this
path.

Prophet Nuh (peace be upon him) spent one
thousand years minus fifty in calling people to
Allah, giving out everything he had for the sake of
serving his religion and sacrificing for his call.

2. Patience in the face of the difficulties of
Da‘wah:

The preacher may face various difficulties in his
Da‘wah path, including physical and psychological
problems and some harm. Therefore, he must be
patient and endure. A slave is put to trial according
to his commitment to his religion and faith.

Sa‘d ibn Abi Waqqas (may Allah be pleased with
him) reported that he said to the Messenger of Allah
(¥): "0 Messenger of Allah, who among the people
are tested most severely? He (%) said:
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"The prophets, then the next best and the next best.
A person is tested according to his religious
commitment..." [Narrated by At-Tirmidhi (2398),
Ibn Majah (4023). At-Tirmidhi said: "This is a Hasan
Sahih (sound authentic) Hadith"].
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The Third Element: The ninth element of the
preacher's qualities is (the sense of esteem and
belonging):

Ninth: (The sense of esteem and belonging):

The preacher's sense of belonging to his religion
appears prominently among his other qualities in
Surat Fussilat. Allah Almighty says
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{Those who say, “Our Lord is Allah,” then remain
steadfast, the angels will descend upon them
[saying], “Do not fear, nor grieve, but receive glad
tidings of Paradise which you were promised.

We are your allies in the life of this world and in
the Hereafter. You will have therein whatever your
souls desire, and you will have therein whatever
you ask for,

as a hospitality from the All-Forgiving, the Most
Merciful One.”

Who is better in speech than one who calls to
Allah, does righteous deeds, and says, “I am one of
the Muslims [submitting to Allah]”?}. [Surat
Fussilat: 33]. This verse shows the status of the
preacher through his belonging to Islam, raising his
status and making him superior to others. He does
not receive this honor and this position because of
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his race or color, but because he belongs to this
upright religion in word, deed, and behavior. Allah
Almighty says:
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{The true religion with Allah is Islam. Those who

were given the Scripture did not dispute except
after the knowledge had come to them, out of
mutual envy and rivalry. But whoever rejects the
verses of Allah, then Allah is swift in reckoning.}
[Surat Al-‘Imran: 19].

The Fourth Element: The awareness of the
preacher and the most important fields on which he
should educate himself.

The acquisition of intellectual tools and the
Da‘wah-related awareness are among the most
prominent characteristics of the preachers. They
reflect their maturity and strength of personality. It
is taken for granted by people of intellect and
insight that those who lack knowledge and
awareness are incapable of imparting their
knowledge to others, so how can they benefit their
Ummah? How can they fulfill their role in reform
and change? How can they influence people or at
least be trusted and respected if it is known in the
community that they are ignorant and uneducated?
One who is devoid of something cannot give it to
others.
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It is good for the preacher to acquire various
types of awareness, and among the most significant
are the following:

1. Awareness and knowledge of Islamic sciences:
(the Qur’an, exegesis, the prophetic Sunnah, the
prophetic biography, Islamic monotheism, Islamic
jurisprudence...).

2. Historical awareness.

3. Literary and linguistic awareness, including
eloquence, proper speech, and good expression.

4. Awareness of human sciences: (psychology,
sociology, ethics, and geography).

5. Scientific and intellectual awareness.

6. Awareness of the reality: (reality of the Islamic
world, the reality of anti-Islamic global powers).

Questions and Exercises

Q1: Patience is a virtue that a preacher must
have, and if it is lacking, he shouldn't engage in
Da‘wah until he acquires it.

True.

False.

Sa‘d ibn Abi Waqqas (may Allah be pleased with
him) reported that he said to the Messenger of Allah
(¥): "0 Messenger of Allah, who among the people
are tested most severely? He (¥) said:
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"The prophets, then the next best and the next best.
A person is tested according to his religious
commitment..." The Hadith refers to:

Patience along the way.

Patience in the face of the difficulties of Da‘wah.

Patience with the addressee, i.e. not rushing to
present Da‘wah to him.

Q3: The preacher's sense of belonging to his
religion appears prominently among his other
qualities in Surat Fussilat. Allah Almighty says:
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{“O my dear son, establish prayer, enjoin what is
right and forbid what is wrong, and be patient with
whatever befalls you. This is a matter of firm
resolve.}

{Who is better in speech than one who calls to
Allah, does righteous deeds, and says, “I am one of
the Muslims [submitting to Allah]”?}

{Good and evil are not equal. Repel evil with
what is good; the one whom you have enmity with
will become as if he were a close friend.}

Exam Questions

Q1: Intention distinguishes between:

Habit and worship.

Obligations and voluntary acts.
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Both answers.

Q2: The righteousness of an action is sufficient
for its acceptance.

True.

False.

Q3: Whoever intends a good deed but does not
actually perform it, will still be rewarded for it on
account of the intention.

True.

False.

Q4: Mention a Hadith that urges Muslims to do
whatever strengthens the bonds of Islamic
brotherhood.

It is the Hadith that reads:
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"Whoever calls others to follow right guidance, his
reward will be equal to those who follow him."

The Hadith that reads:
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"Do not belittle any good deed, even meeting your
brother with a cheerful face."

The Hadith that reads:
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"Deeds are judged based on the intentions."

Q5: "Whoever guides others to righteousness

will attain a great reward," based on the Hadith:
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"Do not belittle any good deed, even meeting your
brother with a cheerful face."
kit oy sal Bla HAY Be Al R (3 1 e (han
"Whoever calls others to follow right guidance, his
reward will be equal to those who follow him."
il Jae Y Ll

"Deeds are judged based on the intentions."

Q6: Who should say: "Yahdikum-u-llahu wa
yuslih balakum (May Allah guide you and make
better your condition)."?

Someone who has sneezed.

The one who responds to him.

The one who hears them.

Q7: The act of sneezing is a blessing; therefore,
one praises his Lord after it.

True.

False.

Q8: "A man will keep telling lies and striving to
tell lies...".

until he is recorded with Allah as a wicked
person.

until he is recorded with Allah as a persistent
liar.

until he becomes hateful.

Q9: The nickname of ‘Abdullah ibn Mas‘d is:

Abu ‘Abdur-Rahman.

Abu Qays.

Abu Misa.
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Q10: ‘A’ishah (may Allah be pleased with her)
reported that when the Prophet (%) got out from
the place of answering the call of nature, he would
say:

Alhamdu lillahi alladhi ‘afana (praise be to Allah
Who has granted us wellness).

Ghufranak (I seek Your forgiveness).

Alhamdu lillahi alladhi adh-haba ‘anna al-Adha
(Praise be to Allah who has removed harm from us).

Q11: "Seeking refuge and protection with Allah
Almighty from the evil of what is harmful." This is
inferred from the Hadith:

Whenever the Prophet (¥) entered the place of
answering the call of nature, he would say:
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“Allahumma inni a“‘ddhu bika min al-khubuthi wal
khaba'’ith (O Allah, I seek refuge with You from the
male and female devils).”

The Prophet's statement to someone he advised:
"Do not get angry."

The Prophet's statement: "Indeed, from among
the best of you are those with the best moral
character.”

Q12: The Prophet (¥) was not.., and he used to
say: "Indeed, from among the best of you are those
with the best moral character.”

Bad-mannered.

Rude and harsh.
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Obscene, nor would he use obscene language.

Q13: Remaining silent about wrongdoing is not
included in forgiveness and tolerance:

True.

False.

Q14: Abu Musa Al-Ash‘ari (may Allah be pleased
with him) reported: "I said: O Messenger of Allah,
which of Islam is best? He said:
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"The one from whose tongue and hand Muslims are
safe."
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From what is learnt from the Hadith are the
following:

Islam's emphasis on urging Muslims to join the
gatherings of the righteous.

The prohibition of infringing upon the rights of
others, even if it is something insignificant.

Both answers.

Q15: The Hadith that reads:
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"None of you becomes a believer until he loves for
his brother what he loves for himself." This Hadith
teaches us the following:

Envy and hatred are causes of a decrease in faith
and prevent one from loving goodness.

Warning against selfishness is loving everything
for oneself without considering others.
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Both answers.

Q16: Who said: "The Messenger of Allah (%)
never had to choose between two things, but he
chose the easier of the two."?

Ibn Mas‘td (may Allah be pleased with him).

Ibn ‘Umar (may Allah be pleased with him).

‘A’ishah, Mother of the Believers (may Allah be
pleased with her).

Q17: When the Prophet (¥) entered the place of
answering the call of nature, he would say:
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"Allahumma inn1 a“‘Gdhu bika min al-khubuthi wal
khaba’ith (O Allah, I seek refuge with You from the
male and female devils)." Al-khaba’ith are:

Male devils.

Female devils.

Snakes that inhabit places of answering the call
of nature in the desert.

Q18: Abu Hurayrah (may Allah be pleased with
him) reported that a man said to the Prophet (¥):
Advise me. So, He (¥) said:
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"Do not get angry." The man repeated his question
many times, and the Prophet (¥) kept saying: "Do
not get angry."

Scholars deduced from this statement that all
anger is blameworthy.

True.
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False.

Q19: The statement of the Prophet (): "None of
you becomes a believer," implies an absolute
negation of faith:

True.

False.

Q20: It is obligatory to love for one's brother
what one loves for oneself in:

Tangible matters.

Moral matters.

Both answers.

It is being learned from the Hadith that reads:
"The Messenger of Allah (%) never had to choose
between two things, but he chose the easier of the
two, as long as it did not involve sin." that:

Forgiveness and tolerance apply to personal
rights and the rights of Allah the Almighty.

Forgiveness and tolerance apply to personal
rights, but not the rights of Allah Almighty.

Guarding the tongue against obscene speech.

Q22: "Seeking advice from people of virtue and
goodness is recommended." This lesson is derived
from the Hadith: "Do not get angry."

True.

False.

Q23: Saying: "Allahumma inni a‘ddhu bika min
al-khubuthi wal khaba’ith (O Allah, I seek refuge
with You from the male and female devils)." upon
entering the place of relieving oneself is:
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Obligatory.

Recommended.

Allowable.

Q25: "Seeking forgiveness for being unable to
show due gratefulness for Allah's blessings" is
derived from the Hadith mentioning that the
Prophet (%) used to say when he came out of the
place of answering the call of nature: "Ghufranak (1
seek Your forgiveness)."

True.

False.

Q26: The statement of the Prophet (¥):
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"and to greet those whom you know and those you
do not know." indicates the obligation of greeting
those you know and those you do not know:

True.

False.

Q27: Abu Hurayrah (may Allah be pleased with
him) reported that the Prophet (¥) said:
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"When one of you sneezes, let him say:
Alhamdulillah (Praise be to Allah), and let his
brother or companion say to him..."

Yahdikum-u-llahu wa yuslih balakum (may Allah
guide you and make your condition better).

Yarhamukum Allah (may Allah have mercy on
you). (in the plural form)
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Yarhamuka Allah (may Allah have mercy on
you). (in the singular form).
Q28: Abu Hurayrah (may Allah be pleased with
him) embraced Islam
Before Hijrah.
In the Year of Khaybar.
In the Year of Delegations.
Q29: The Hadith that reads:
Gl ok B3 B8 Bl Kile
"Adhere to truthfulness, for indeed truthfulness
leads to righteousness." Righteousness is:
Truthfulness.
A comprehensive term for all that is good.
Belief in Allah Almighty.
Q30: We learn from the Hadith that reads:
«ill Jle Y Ll
"Deeds are judged based on the intentions." A
Muslim is rewarded for his deeds related to the
Hereafter only when his intention is valid.
True.
False.
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